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FOREWORD 

The Constitution lays down that "the State shall pro~ 
mote with special care the educational and economic 
interest of the weaker sections of the people and in parti
cular of the Scheduled Castes and Scheduled Tribes and 
shall protect them from social injustice and all forms of 
exploitation". 

To assist States in fulfilling their responsibility in this 
regard, the 1961 Census provided a series of special tabula
tions of the Social and Economic data on Scheduled Castes 
and Scheduled Tribes. 

The Lists of Scheduled Castes and Scheduled 'Tribes 
are notified by the President under the Constitution and 
the Parliament is empowered to include in or exclude from 
the lists, any caste or tribe. During the Census Operations, 
the enumerators frequently face t_he problenl of identifying 
the Scheduled Castes and Scheduled Tribes. In the Presj
dent's notification, though in some cases, the names of the 
sub-castes and sub-tribes and synonyms are given, there 
are many cases where such names hale not been provided 
in the Ii~t. The Census enumerators, therefore, require gui@ .. 
ance about the acceptance or rejection of claims that they 
come across during the operations of some communities 
to be treated as sub-castes or sub-tribes of the notified 
Scheduled Castes or Scheduled Tribes. F or this purpose, 
the Census Organisation has thought it wise to undertake 
detailed ethnographic studies in respect of Scheduled 
Castes and Scheduled Tribes of India. This is also in 
conformity with the past Census tradition of presenting 
authentic ethnographic account of Indian communities. 

For conducting the ethnographic studies, a number of 
ancillary operations are undertaken by the Social Studies 
Unit of the Office of the Registrar General, India, as wen 
as the staff of the Directors of Census Operations in the 
various States. These ancil1ary opera6ons include: (i) 
compilation of available information on each Schedul~d 

(v) 



(vi) 

Caste and Scheduled Tribe and preparation of bibliogra .. 
phy in respect of thenl; (ii) preparation and interpretation 
of maps sho\)'ing distribution of Scheduled Castes and 
Scheduled Tribes over time and space; and (iii) special 
studies on cultural, technological and economic changes 
taking place among the various tribal communities. 

Dr. B. K. Roy Burman, Deputy Registrar General, 
India, Social Studies Unit, assisted by Shri N. G. Nag, 
Officer on Special Duty and Shri H. L. Harit, Research 
Officer, is co-ordinating all these studies at the central level. 

Shri H. N. Singh, of the Registrar General's Office 
conducted the field investigation on the Pasi of Uttar 
Pradesh and prepared the draft. Shri H. L. Harit and Shri 
N. G. Nag edited the report. Dr. B. K. Roy Burman 
acted as consultant. 

I avail of this opportunity to extend my warm thanks 
to all my colleagues who have undertaken various studies 
on different aspects of the Scheduled Castes and Scheduled 
Tribes of India. 

NEW DELro 

March, 1972 
A. CHANDRA SEKHAR 

Registrar General, India 



PREFACE 

As an adjunct of 1961 Census, preparation of ethnographic mono· 
graphs on a number of sel·ected Scheduled Castes, Scheduled Tribes 
and eth~ic 2:rDUPS with specia1 status and ethnographic glossaries on all 
Seheduled Castes and Scheduled Tribes have been taken up bv the 
Cepsus Organisation. ' . 

III Tna'l'a "'-n' p CPll· ' 1' ""!"';}8';:"a t ;on has' a loner traaJ:ti"11 olf und"'r· 1t L L, ~".~,_:-, \n .. ,,: ..•. 1,') d , _,_.. l.u. ... 

taking ethnographic studies. - Besides, there are '"'certain reasons why, 
for its own operational purposes, it is necessary for the Census 
Organisation to take up such studies. During census operation, the 
Census Organisation is fequ.ircd to make a complete enumeration of 
all the Scheduled Ca5t::5 and Scheduled Tribes in the country. Th;: 
ethnographic studies are ft:'quired to establish the ide!ltity of fhe 
various. commun.ities including th~ir $'.:'gments. The secial hOlJndari~s 
of various communities are not always rigid, they are in u stDt~ of 
flux, Etrmcgraphic studies are required to keep tra~k of these changes 
as '1'ell (,,"h'''1'''\:'1's'c> l'V"mlp':' '<'(': ;~.r CCH1S'·'C"j l've \..,'e;n<·:;lS /1C!~lr,'s \"OUiu'~ 0l'\,f' 'Il ..1,.J \. 1 i "'" oJ V ~ j , __ ... oJ c _.;_ 'J'::'_ V ~ ~ , ........ u _ l~ u ...... J._~::- _) .. , \__,.., "f l :::: _ 

altogether wrong picture in respect of them. There is anether aspect 
of study in respect of Scheduled Castes and Schedu}:d Tribes 171 \vhich 
the Census Organisation, 8S well as tb welfare and planning 2~encies 
are int~n~sted~it is ethno.,dcll1ography. In 1961 C::mus, separnte 
tables wcre prepared in respect of the Scheduled Caste~ a:id Sci1~dut:d 
Tribes on the following items ;-

(i) industrial c!8ssit1calicn of persons at work and non-\vorkers 
by sex: 

(ii) age and marital status, 

(iii) education, 

(iv) religion, 

(v) persons not at v,rork classified by sex and type of activi:y rOT 

S::heduled Castes. 

(vi) persons not at werk classified by sex and type of activity ~\:r 
Schedukd Tribes. 

(vii) mother tongue and bilingualism for Scheduled Tribes. 

The data available in these tables are to be analysed in respect 
of each Scheduled Caste and Scheduled Tribe. so that the hlc;toricZll 
and cultural factors responsible for the demographic' pattern (;8.11 be 
identified and the impact, of the emergent demographic pattern 011 th;.: 
sOcial stru·cture can b~ determined. 

(vii) 

1(a)-3 R.G. IndiG/72 



( viii) 

The insight gained by the Census Organisation, through ethno
graphic studies of the Scheduled Castes and Scheduled Tribes will be 
useful for interpretation of the demographic pattern for the country 
a~ a whole. Recent studies show that in India even now it is diffi
cult to correctly appreciate the various social and economic processes 
without reference to caste. On the other hand, the interest of ultimate 
national goal, caste is not being recorded in Census, except iil case 
of &heduled Castes and Scheduled Tribes. The insight gained through 
eth!1o-demographic studies of Scheduled Castes and Schedul~d Tribes 
is, therefore, of invaluable help for: census. 

At the same time, such study is very much useful for planning 
of development activities among the castes or tribes concerned. For 
instance, if the census shows that great deal of diversification of occu
pation has taken place among the Parayans of Kerala, it is important 
for the planners to know whether the community consists of a number 
of disconnected segments or whether it means that a great deal of 
individual mobility is taking place where the main focus of community 
is other than traditional occupation. Again, when among the Bauris 
of Orissa, it is found that a very high proportion of the population is 
engaged in agricultural labour: and next to them a high proportion is 
found in cultivation and also that there is considerable diversification 
of occupation, the following questions of sociological and practical 
importance arise:-

(a) What is the historical relation between the agricultural Iabou· 
rers and the cultivators among the Bauris of Orissa'? The 
Census data suggests one of the two possible developments, 
namely. (1) bulk of the Bauris were cultivators and by pro
cess of degeneration of their economy have become agricul
tural labourers, (2) on the other hand, it is also possible that 
the bulk of them were agricultural labourers and through a 
process of improvement of their economic condition; many of 
them have b~ome cultivators. 

(b) The fact that a considerable diversification of occupation has 
taken place, suggests that the economy has not remained in a 
stagnant condition. Here, it is to be examined whether the 
diversification is the result of upward mobility, or downward 
mobility, or even horizontal mobility, and what is the actual 
process by which the diversification has taken place. 

(c) The social dimensions corresponding to the diversification in 
economic life have to be examined. It is also to be examined 
whether in spite of diversification of occupation, the ethos of 
particular occupation, for instance, agriculture, continues to 
be dominant. In that case, diversification might have created 
problems of adjustment in values and attitudes. 

Instances can be multiplied, but it is not necessary. What have 
been stated! above, are enough to bring out the significance of ethno

.demographic studies for planners. 



(ix) 

The above dimensicns of ethno·demographic studies have evolved 
through stages. In 1960 at the instance of Shri Mitra, Registrar General 
of India, a questionnaire for collection of ethnographic data was 
circulated among the Census Superintendents. In October, 1961, the 
Handicrafts and Social Studies Unit was set up in the Office of the 
Registrar General of India, to coordinate the ethnographic studies and 
a few other ancillary studies, like village surveys, handicraft surveys, 
etc. In December, 196L a Study Camp was organised in Delhi. where 
the personnel engaged in ethnographic studies, handicraft studies and 
other. social investigations in the offices of the Census Superintendents, 
participated. In the Study Camp, it was considered that the ethno
graphic notes would mainly aim at making an objective assessment 
of the state of development of the different Scheduled Castes and 
Scheduled Tribes in the context of the changes taking place in tech
nology, economic organisation and total culture pattern of the country. 
It was further suggested that the primary focus of the study should 
not be on the exotic elements of the cultures of the different castes and 
tribes. It should be on the efforts of the communities concerned, to 
adjust to the modem conditions of life. In the light of the, above deci· 
sians of the Study Camp. rapid ethnographic studies have been carried 
on by the staff 'of the Superintendents of Census Operations as well as 
by the Handicrafts and Social Studies Unit of the Office of the Regis
trar General of India, in different parts of the country. These rapid 
surveys have brought out a number of methodological operational 
problems. In May and June, 1966, two Ethnographic Study Camps 
were held at Kurseong and Hyderabad, where personnel from the Office 
of the Registrar General of India as well as from the offices of thl 
Census Superintendents participated. In the Study Camp held at 
Kurseong, the Secr.etary, Tribal Welfare, West Bengal. and Directort 

Tribal Welfare, West Bengal alSQi participated. In this StJl~Y 
Camp, an integrated frame for preparation of ethnographic notes was 
discussed and adopted.. A copy of the same may be seen at An
nexure. In addition to the studies in respect of each Scheduled Caste 
and Scheduled Tribe separately, a number of subsidiary studies were 
undertaken by the Handicrafts and Social Studies Unit of the Office 
of the Registrar General of India, for gaining insight into a number of 
problems of general nature. which have bearing on the different 
aspects of the lives of the Scheduled Castes and Scheduled Tribes of 
the country. These subsidiary studies are as follows:-

1. Shifting cultivation in Santa! Parganas of Bihar and Garo 
Hills of Assam. 

2. Pattern of Rehabilitation of displaced tribals of Rourkela. 

3. Socia-economic survey of the Scheduled Areas of Rajasthan. 

4. Socio-economic developments among the hillmen of North
East India. 
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5. Social structure and cultural orientation of Christians can· 
verted from Scheduled Castes. 

6. Traditional rights of scavenging as claimed by scavengers in 
urban areas. 

7. Grouping of castes and tribes with reference to occupation 
and inter·group and intra-group comparative study on the 
basis cf the data available: in earlier censuses. 

8. So~ial mobility movements among the Scheduled Castes and 
Scheduled Tribes. 

On the basis of each of the subsidiary studies 111di.cated above, a 
separate monograph is under preparation. It is also proposed to pre~ 
pare separate monograph on a ft\ll Scheduled Castes and Schedukc: 
Tribes and ethnic groups with special status in each State. Be~ides, 
ethnographic glossaries are rroposed k: be prepared in respect of 3.H 
Schedukd Castes and Scheduled Trib~5. For this purpose about one 
lakh referencc5 have been indexed. 

The present fcp8tt on Pasi of Uttar Pradesh is one of the rueno
graphs included in the series oc ethnographic studi~s. Initially. the 
field investigati0n was undertaken by Shri H. N. Singh under th~ 
guidance of Shri ~. G. Nag, Officer on Special Duty. In the light of 
the guide lines provided by 5hri Nag; detailed information was 
collected by Shri Singh on the basis of further fidd investigation. 
While editing the report, the draft prepared by Shri Singh was revised 
by Shri H. L. Harit in the first stage and by Shri Nag in the second. 
The general guidance in the preparation of this monograph was pro
vided by me. 

I take this opportunity to express my thanks to all the colleagues. 
who collaborated in this project. 

Shri A. Mitra, Registrar General of India for 1961 Census, whose 
farsighted initiative is responsible for social investigations in a large 
number of fields, including ethnography deserves thanks of all students 
of Indology. I have been benefited not only by his inspiration, but 
also by his valuable suggestions in connection with the ethnographic 
studies as well as the other studies, conducted by the Handicrafts and 
Social Studies Unit. 

The tradition built by Shri Mitra, has been ,~ontinued by Shri A 
Chandra Sekhar, the present Registrar General of India. Under his 
guidance, the score of the Social Studies by the Census Organisation 
has been further expanded. In spite of his other pre-occupations, he 
has gone through the final drafts of the ethnographic notes and given 
a number of valuable suggestions. I avail of this opportunity to express 
my gratefulness to him. 

B. K. Roy BURM.\N 



1. Name, Ideotity, Origin and History 

The Pasi is a prominent and widespread community of north 
India. It is notified as a Scheduled Caste throughout in the States of 
Bihar, Haryana, Orissa, Punjab, Uttar Pradesh, West Bengal. Hima~ 
chal Pradesh and the Union Territories of Delhi and Chandigarh and 
some parts of Gujarat, Madhya Pradesh, Maharashtra, and as far 
as South Mysore vide the Statutory Order of 1956. In Uttar Pradesh. 
the area of their largest concentration and where the present s:udy has 
been conducted*, they are notified as 'Pasi' or 'Tarrnali'. 

Crooke has recorded two popular versions regarding the de[iva~ 
tion of the name Pasi (Vol. IV, 1896). According to oue of the ver
sjons etymological1y the tenn 'Pasi' is derived from the Sanskrit 
'Pashika\ meaning one who uses a nOose, as used by Pasi for climbing 
the palm tree for toddy-tapping (In Hindi also 'pass' or 'pasa! means 
a noose). According to the other version, which was found to be more 
popular among the Pasi during the field investigations, their name has 
been derived frem the Hindi word 'Pasina' meaning 'sweat'. There 
are different ,traditions in different areas in support of the latter ver
sion whose central theme is that they are born out of the sweat of 
Parsurama, the sixth avatar of Vishnu. 

A few of these traditions in different areas, as recorded by Crooke, 
are given below : 

The tradition prevalent in Mirzapur runs as follows: 

"One day a man was going to kill a number of C{)WS. Parsurama 
was at that time praotising austerities in the jungJes. Hearjng the 
cries of the sacred animals he rushed to their assistance. But the cow 
killer was aided by his friends. So Parsurama made five men out of 
Kusa grass and brought them to life by letting drops of his perspira
tion fall upon them. Hence arose the name Pasi from the Hindi 
Pasinat "sweat" (Sanskrit prasrinna. "covered with perspirationU

). The 
men thus created rescued the cows." (Ibid). 

The legend further refers to the origin of Kaithwas who are 
regarded as one of the sub-castes of the PaSt. It is said that the five 
men created by Parsurama returned and asked him to be provided 
with a wife. Just at that moment a Kayasth girl was passing by and 

'Por the present study, fi~ld inve'itigation on the community was carried ~ulin 
Six villages, namely, Mal!ul3.1pur ana Ufrauli in Barabankidistrict I Manpurand Mil
wanin Lucknow district, 'Machehati in Jaunpur district and Behtagokul in Hardoi 
district. Besides, to cover their urban population some enquiries were al~o made in 
a few Pasi loCalities in Lucknow city. 

J(b)-3 H.C. TJldia/72 
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Parsurama seized her and handed over to the five Pasis. Their 
offsprings carne to· be regarded as Kaithwas Pasi. The tradition re~ 
corded by Crooke in Pratapgarh District which explains the origin of 
Rajpasis another important group among the Pasi, runs as follows: 

;'". The ancestor of the tribe was one-Rattan Daksha. When 
Parsurama destroyed the Kshtriyas, he killed Raja Vena as well as 
others and then the Rani kept the corpse of her husband and im
plored Parsurama to create a man to continue the race. Parsurama 
touched the bead of Raja Vena and out of it sprang a man of dark 
complexion with a bow and arrow in his hand. He was the first 
Rajpasi and he was entrusted the duty of watchman of kingdom." 
{ibid.) 

There is a slight variation in the above version in the PiIibhit 
and adjoining areas. According to the legend prevalen.t there, the 
Rishis were offended with Raja Vena for his impiety and killed him. 
But at the prayer of his Rani they formed a man out of his sweat 
pasina and he was the first Pasi. 

Thus, the tradition of origin of their name is derived from two 
different sources. One is associated with their traditional occupation 
of toddy-tapping, using in the pr0cess a passa or noose for climbing 
trees and the oth;;r with mythological and glorious association with 
pas ina or sweat of Parsurama. The fact that now the Pasi lay emphasis 
on the latter version shows that they make use of the 'mythology for 
justifying their supposed glorious Kshtriya origin which serves them 
as a tool in their social climbing. In fact, this tendency is further 
manifested in certain other interpretations being given to the etymo
logical meaning of their caste name shifting from the mythological 
to historical events for justifying their glorious and pristine past. 
Thus, during the field investigations for the present study a few Pasi 
elites in Lucknow who were associated with a social reform organiza· 
tion, namely, Pasi Jagriti Mandai, interpreted the term Pasi to mean 
'J soldier'. According to them the name 'Pasi' is composed of two 
Hindi words Pa, meaning 'grip' and 'ast, meaning 'a sword', implying 
thereby one who possesses a sword in his hand or in other words a 
soldier. They claimed that the Pasi are a martial people and in the 
earlier times they had joined militias and armies as fighters or soldiers 
in the defence services of tQe native princes and the country. They 
further claimed that they played a very brave and crucial role during 
the 1857 Indian Rebellion. They formed a Pasi palltan (Platoon) and 
rescued Begum Hazrat Mahal and took her to'safety in· Nepal. 

As regards the name 'Tarmali' which is grouped with Pasi as its 
synonym in the Statutory Order of 1956 for U.P., it appears that this 
also is derived from the traditional occupation of toddy~tapping. It 
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is composed of two words, viz., 'Tarh', meaning palm tree and 'maJi', 
meaning gardener, implying thereby one who farms palm trees. But 
froro Turner's account in the 1931 Census Report of U.P., it appears 
that Tarmali is an untouchable and depressed group very akin to 
Pasi. This would imply that though akin or having affinity with each 
other, the two names are not necessarily synonymous. But the very 

Jact that both these names have the same etymological significance 
.. would sugges.t that they are synonymous. In fact, during the- field 

investi1!ations the Pasi infonnants rep-arded TarmaJi or TirsulivA (IS - ~ . 
synonymous with Pasi. This leaves litt);;: doubt that t!le name Turmali 
is used for Pasi, though it 1S Eot unlikely that the former name is used 
more fer those Pasi who arc primarily associated w;t;1 tddd} -lapping 
and in some area5 mlg!1t form a distinct sub-caste. 

it would. however, appear that in addition to toddy-tapping the 
Pasl are traditionally associated with a number of occupations of 
miscellaneous type. According to Sherring (1872: 398) they serve as 
watchmen, tend pigs and do manual labour in the fields. Rose 
(Vol. Ill, ] 919 : 20) regards them to be a low caste of pig rearers, pro
fessional v,'atchmcn and toddy makers. The 1931 Census Report of the 
Central Provinces and Berar recorded that their traditional occupation 
is toddy-tapping but some of them are also huntsmen (Census of 
India 1~31, Vo1. XII, Pt. I: 366). The Census Report of the same 
year in respect of Mayurbhanj (erstwhile State in Orissa) mentions 
them as the "migrants from Bihar where they are toddy-drawers, earth 
workers. hunters and bird catchers" (Census of India, 1931, Mayur
bhanJ : 214), 

During the course of .time, some Pasi in certain areas also took to 
a life of crime and the Pasi community came to be actually notified as 
a criminal tribe in Uttar Pradesh and the erstwhile Vindhva Pradesh. 
now merged with Madhy~ ?radesh (Ayyangar, Criminal Tribes Act 
Enquiry Committee Report, 1951 : 33). 

Affinity and sub-eastes-It would appear that the Pasi is. a hetero
genous group as is evidenced from the mixed composition of the caste 
as suggested by the proliferation of occupations of varied type and the 
close affinity with some other groups, which are sometimes claimed to 
be the parent or sub·castes of the Pasi. Russel (Vol. IV, 1916 : 380-
385) has also emphasized the mixed composition of the Pasi and 
stated, "whatever their origin may have been the composition of the 
caste is now of a very mixed nature, .. " (ilJid). In this connection he 
has inter alia mentioned Gujar, Gual, Ahir, Arakh, Khatik and Bahelia 
as divisions of the Pasi. Crooke (Op. cit.) is of the view that Khatik 
are closely related to the Pasi and are some times regarded as a sub· 
caste of the later. He has also mentioned the close connection of Pa~i 
with Malhi and Arakh in addition to Khatik. The Pasi are also con· 
sidered to be closely allied to Bhar and Pachar. Russel (Op. cit.) has 
pointed out that like the Pasi t~e Bhar also have strong traditions of 

2-3 R.G, India/72 
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their former dominance in Avadh. He regards Pasi as a functional 
group or an offshoot of the Bhar community. In this connection he 
has further stated; " ..... .In Kheri the Pasis always claim kindred with 
the Bhars, and in Mirzapur the local Pasis represent the Bhars as 
merely a sub-caste of their own tribe, though this. is denied by the 
Bhars themselves." This led Russel to surmise "It seems therefore 
not improbable hypothesis that thes· Pasis and perhaps also the kindred 
tribe of Arakhs are functional grot1ps fanned from the Bhar tribe" 
{Op. cit.). Though Crooke has recorded from Avadh region a tradi
tion of the origin of Raj Pasi from a Bhar King he dubs such tradi
tions as ridiculous folk tales, (Op. cit.). As regards the Arakh though 
Russel (Op. cit.) regards them to be an offshoot of Pasi or Bahelia 
-caste of hunters and fowlers, Turner (Op. cit.) in 1931 Census has re~ 
corded them to be 'one of the sub-sections of Khangars, found in 
Bundelkhand region and claiming that they are the ~ descendants of 
the illegitimate daughter of a Khangar woman who had escaped from 
the clutches of the Rajput invaders. It would thus appear that the 
Arakh are maintaining a hi-association relationship with the Pasi or 
Baheliya on the one hand and with Khangar on the other indifferent 
legions (Burman, Vol. II : 1968), To justify their claim of association 
with tbe two ~eferrent communities they have established certain suit
able symbols. But Ahir, Bahelia and Gual appear to be distinct 
entities and, like the Khatik,. the latter two are actually notified as 
separate Scheduled Castes in Uttar Pradesh. The P'asi informants 
could not throw much light on' their relationship with Pachar and 
Mothi as most of them had not even heard of these names. One or two 
persons in Lucknow district, however, opined that the Paehar was a 
sub-caste of Pasi. The following table gives a list of sub·castes or 
endogamous divisions as reported by some earlier scholars from 
different areas :-

On the basis 
of 1891 
Census 

1. Raj Pasi 

2. Baurasi 

3. Kaithwas 

4. M(1thi 

TABLE 1 

Sub-castes of Pasi as repoJ1ted by Scholars 

Crooke Sherring 
(Op. cit.) (Op.cit.) 

from from 
Mirzapur Banaras 

2 3 

1. Bhar 1. Bhar 

2. Baurasi 2. Gujar 

3. Kiath'Was 3. Kaithwan/ 
Kainswat 

4. Pahri 4. Tirsuliya 

Russel 
(Op. cit.) 

from 
Madhya 
Pradesh 

4 

1. Raj Pasi 

2. Gujar 

3. Kaithwas 

4. Tirsllliya 

Risley (VoUI, 
J891) from 

Bihar 

5 

I. Kamani 

2. Gaiduha 

3. Byadr. 

4, Tirsuliya 
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:5, Arakh 

5 

2 3 

5. Pas Magnta 5. Pas!wan 
6. Chiriyamar 
7. Biadeh or 

Byadh 
3. Jaiswar 
9. Bihari 

-concludecl 

4 5 

5. Mangta 
6. Chiriyan:ar 
7. Ghudchadha 

8. Baheliya 
9. Khatik 

It is seen from the ta hIe that the list of sub"l~aistes varies from one 
account to another and no two authors are in complete agreement in 
this matter. It would also seem that some of the sub-castes have terri
torial affiliations and the Pasi from one state may be regarded as a 
sub-caste in the other, like 'Bihari' figuring in the list of Sherring and 
referred 10 as Pasi "residents of Bihar". The Kamani and Gaiduha 
recorded by Risley (Op. cit.) are found in Bihar only and not reported 
from Uttar Pradesh or Madhya Pradesh. Kaithwas, however, figures 
in the accounts pertaining to Uttar Pradesh and Madhya Pradesh. 
Tirsuliya, Raj Pasi, Baurasi, Gujar Pasi, Bhar, Chiriyamar, Mangta 
-or Pasi Mangta and Byadha appear in the list of sub-casks appearing 
in more than one account. 

During the field investigation on the Pasi the following list of 
·sub·castes or endogamous groups, as given by one or more persons. 
was compiled in the six villages, in central and eastern parts of Uttar 
Pradesh. 

Manpur and Mallulalpur and .Behtagokul village in Machehat i village 
Mtlwan villages Ufrauli villages Hardoi District in Jaunpur 

in Lucknow in Barabanki Dislrict 
Disl~rict District 

1. Raj Pasi 1. Raj Pasi 1. Raj Pasi I. Jaiswar 

2. Baurasi 2. Baurasi 2. Baurasi 2. Bhar 

"3. Gujar Pasi ' 3. Gujar Pasi 3. Gujar Pasi 1 Raj .Bhar 

·4. Kaithwas 4. Kai,hwas 4. Kaithwas 4. Kaithwas 

5. Pas Mangta 5. Mangta 5. Pas Mangta or 5. Mawasi 
Mahant Pasi 

'6. Arakh 6. Arakh 6. Arakh 6. Bahelia 

'7. Khatik 7. Khatik 7. Khatik 7. Khahk 

8. Pachar 8. TirsuliYa or Tarmali 

9. Dhodakata 9. Bauria 
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It is seen that the lists of sub"'Castes from different districts of 
central parts of the State have more common names, while the one 
from eastern parts (Jaunpur djstrict) somewhat differs from the 
others, underlying the observation made earlier viz., that there is. some 
territorial affiIiatjon of the sub-castes. It is also seen that KhatIk has 
been reported as a sub-caste by one or more persons in all the villages, 
while Bhar or Raj Bhar from the village in the eastern Uttar Pradesh 
only. But the names recorded in the above table were given as sub
castes of Pasi hv <Jnly a few individp'!ls. On c. deeper probe it came 
to light in a serIes of group discussions that. as stated earlier, some of 
them are recognised as distinct communities though closely allied Or 
baving strong affinity and a common origin with the Pasi. It was 
stated by the informants that once Khatik and Pasi were having inter
dinincr relations but now for all practical purooses these two form 
separ~te castes, having different traditions of o~tigin and each having 
its O\VO sub~astes. Bhar or Raj Bhar is also regarded as d~stinct from 
Pasi. Similarly, Pach~r and Jaiswar repcrted by a few persons from 
Lucknow district and Jaullpur district respectively were discarded by 
the majority as sub-castes of Pasi. According to the informants 
Jaiswar is a sub·caste of Chamar having no relationship with the Pasi, 
BaheIia, reoorted as a sub-caste by Russel (Op. cit.) as well as by a 
few individ-uals in eastern Uttar Pradesh during the field investigatiOn, 
is also not recognised as a sub·caste. Bauria, Dhodakata and Mawasi 
were also rejected as sub-castes of Pasi. It was felt by some persons 
that Bauria might have been associated ~vith Pasj by some persons as 
both have had criminal propensities. Though Tirsulia was recorded 
as a sub-c'aste by Russel, Risley and Sherring (Gp. cit.) as well as a 
few informants in the village in Hardoi district, it later came to light 
that it is the same as Tarmali and used more as a synonym for the 
Pasi belonging to different sections which have. b~en primarily engaged 
as toddy tappers. The name Tirsulia is derived from Tirsula or three 
bladed knife with which they pierce the stem of the palm tree. Pasi
wan, Byadh, Ghudchadha and Chiriyamar reported by Russel (Op. 
cit.) were also not acknowledged as sub-castes by the informants. As 
regards Pahri sub-caste reported by Crooke (Op. cit.) from Mirzapur it 
came to light that it is not actually a well-defined sub-caste but a term 
used for those Pasi who discharged the function of keeping Pahra 
(guard). one of the tr2.diiional occupations of the Pasi. Raut is synony~ 
mous of Pahri and used as a honorofic title for watchmen employed 
by the zamilldars. Some of the Pasis are still referred to as 'Raut', 
especially in the Oudh region. 

On the basis of a series of group discussions with the Pasi infor
marts the fol1owing concensus was arrived at regarding the well re~ 
organised sub·castes of Pasi spread over different parts of uttar Pra-
desh: , 

1. Raj Pasi 2. Kaithwas '3. Baurasi 4. Gujar Pasi 5. Arakh and 
6. Mangta or Pas Mangta. 
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t Raj PQSi~The Raj Pasi or "those of the royal lineage" have 
their largest concentration in Avadh region and trace their origin from 
the rulers. These were probably land owners in certain parts of 
Avadh. They,claim highest status among the Pasi. 

2. Kaithw£ML-These are fairly well spread over throughout the State, 
including the eastern parts. As stated earlier, they are supposed to be 
descendants of a Kayastha woman. 

3. Baurasi>---They are so called as it is said that one of the five original 
Pasis created by Parsurama once ran amuck; baurana a Hindi word 
literally means 'to get m(ld'. 

4. Gujar Pasi-In other parts of the country Gujar as such is altoge
ther a different community of cattle graziers who have apparently no 
connection with the Pasi. But Gujar Pasi is a well recognised sub
caste of Pasi having no relationship with Gujar graziers. However, in 
Mallulalpur village in Barabanki district it came to light that the 
Gujar Pasi are an offshoot of Raj Pasi who have immigrated from 
Gujarat and on account of being rnjgrants from Gujarat. started calling 
themselves as Gujar Pasi. 

5. Mangta or Pas Mangta~LiteraHy mallgta means a beggar. This 
is a section of Pasi who are bards and genealogists of the caste and 
beg from their Pasi clients and receive alms from them during marri~ 
ages. They are considered to be the lowest among the Pasi. 

6. Arakh-The Arakh have been discussed earlier. During, the field 
investigation for the present study the Pasi informants state~d that the 
Ankh are the descendants of Raja Sohal Deo of Baharaich who 
happened to be a Pasi king. It is said that since the Raja used to 
worship arka (sun) his descendants came to be known as Arakh. 

From the preceding discussion on the affinity and sub-castes ot 
Pasi it appears that th~ Pasi community which appears to. be ·)f a 
mixed origin is relat~:d to other groups. and may be said to have an 
inner core group and a peripheral group. The core group would in
clude Raj Pasi. Bamlsi, Gu.iar Pasi, Kaithwas and Pas Mang!a which 
fmm most of the !Jfescnt suc'castes and the peripheral group com
pri~e~ allied communities with which the Pasi have a strong affinity or a 
tradition of common origin cr doser relationship in the past and a 
few may even now form their sub-castes. This would include Arakh. 
Bhar, Khatik, Pachar, Mothi and possibly Bahella and Chirimar. 
Those included in the core group are universally recognised as Pasi. 
Depending on the trend of social mObility, which may vary from time 
to time. the others either align themselves with the Pasi ~ as ap~ar 
to be the case with ,the Arakh which are recognised as a sub-caste -
or drift away from the referrent community. 
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It would appear that the alig~ment or split from the re{err~nt 
group is guided by certain socio-political factors besides the SOC10!" 
cultural considerations. During the course of field investigation it 
came to light that certain Pasi elites have set up a recen~ trend to 
forge close ties with the community mentioned as belongIng to the 
peripheral group, This is motivated by a fee1ing that by dO,ing so
they will be more viable politically and, as a consequence, wlll have 
more voice in decision makim! in the developmental and welfare 
measures for the Scheduled Castes at different levels. It is not un
likely that in case the above move gains further momentum in the 
course of time it may set up a process of closer allgnment with the 
referrent community. 

History and migration-During the courSe of field investigation 
among the Pasi they claimed a glorious past. They proudly 
talked of the princely States and territories ruled by them, 
especially in Avadh region. The Raj Pasi section particularly claimed 
its descent from the rulers. As mentioned earlier. the etymological 
significance of the term 'Raj' is derived from 'royal' or 'lineage from 
kings~. The Pasi claimed that at one time they held 22 chieftainshipS 
in Avadh alone. In support of their claim they repot,ted certain cities 
and towns which were named after certain Pusi rulers. In this con~ 
nection. by way of illustration, they mentioned that Lucknow city was 
named after Raja Lakhan, Malihabad after Raja Mullaha. Satrik after 
Satan, Bijnor after Bijin and Nagram after Nalgann _. all Pasi rulers. 
The claim of the Pasi regarding their pristine glory is suppOrted by 
some earlier scholars. such as Elliot. Crooke and Russel. 

Thus. Crooke has stated. "all throughout Oudh the Pasis have
traditions that they were lords of the country and their kings reigned 
at Sandila, Dhaurahra, Mitauli and Ramkot in the districts of Kheri. 
Hardoi and Unnad', Ramkot, where the town of Bangarman in Unnao 
stands now, is said to have been one of their chief strongholds, Crooke 
has further mentioned, "the 1ast of the Pasi lords of Ramkot. Raja 
Santhar, threw of his allegiance to Kanauj and refused to pay tributes. 
On this Raja Jaychand gave his Ganjar country t~ the Banapha[ 
heroes, Alha and Udal and they attacked and destroyed Ramkot leav
ing it the shapeless mass of ruins which we find it now" (Crooke~ 
Op. cit.). But Crooke bas ridiculed the claim of Raj Pasi that they 
originally came from Gujarat and Tilok Chand, instead of being the 
efXlnymous hero of the Bais Rajput was a Bhar king and called his 
family Rajbanshi or "those of royal lineage" from whom they have· 
descended, 

This led Russel to surmise, "It would appear then tha.t the PasiS 
were a Dravadian tribe who held a part of Oudh before it was con .. 
querred by the Rajputs, As the designation of Pasi is an occupational 
term and is derived from the Sanskrit, it would seem that the tribo 
~ust formally have had some other name, or they may be an occupa
tIonal offshoot of the Bhar~. In favour of this suggestion, it may be 
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noted that the Bhars also have strong traditions of their former domi. 
nance in Oudh. Thus, Sir C. Elliott states in his Cbronicals of Unnao 
that after the close of the heroic age when Ajodhya was held by the 
Surajbansi Rajputs under the great Rama, we find after an interval of 
historic darkness that Ajodhya has been destroyed, the Surajbansi 
utterly banished and a large extent of country is being ruled over by 
aborigines called Cheros in the far east, Bhars in the centre and Raj 
I!asis in the west". (Russel, Op. cit.). 

From the above account it would appear that although they might 
have exaggerated their claim of lordships in certain areas, their asso
ciation with certain other Rajput kings or chiefs appears to suggest 
that in the past the Pasi did rule· some territories, especially in Avadh 
region of Uttar Pradesh. As mentioned elsewhere, they were also 
associated with militia and continued their military traditions in the 
annies until recently. Besides. they also appear to have played an 
important role in the Indian revolt against the British in 1857 as they 
c.1aim to have rescued Begum Hazrat Mahal of Avadh from the 
Britishers. 



U. Distribution and Population Trend 

During the 1961 Census the Pasi community was enumerated in 
the States and Union Territories where it is treated as a Scheduled 
Caste. A total of the Pasi population in these areas give a figure of 
25.09 lakhs for the country as a whole (C.I. 1961, Vol. 1, Part V·A(i), 
1966). Though they are listed as a Scheduled Caste in a number of 
States and Union Territories, as indicated earlier, they have their main 
concentration in Uttar Pradesh followed by Bihar. During the 1961 
Census (Ibid) as many as 24.8 1akh persons or in other words 98.84% 
0{ the total Pasi popu1ation were enumerated in the above two States-
22.211akhs or 88.48% in Uttar Pradesh and 2.60 lakhs Of 10.36% in 
Bihar. In Uttar Pradesh they constitute 14.42 ~~ of the total Scheduled 
Caste population of the State. 

The district-\vise population of the Pasi in Uttar Pradesh is given 
in the table below. 

TABLE 2 

Tal}lc showing distr;cHvrse population of Pasi in Uttar Pradesh 
with rural-urban /)reak-up as per 1961 CensllS 

'''-.--'--~-.~ ------~--

Name of district Total Rural Urban 

s: l a pu r . 232,467 230,449 2,OJ8 
Allahabad 227,625 209,3~7 18,238 
Bl rabanki 212,161 21],170 991 
Ra e H::;reli 195,365 195,072 293 
Hardoi . 175,280 l'i4,549 731 
Lucknow } 53,968 145,742 8,226 
Unnao 143,809 143,381 428 
Kheri 123,469 122,767 702 
Pratap[!arh llO,292 110,203 f9 
Bahraich 70,004 69,655 349 
Fatehpur 68,903 68,647 256 
Gonda 68,312 67,883 429 
Gorakllp~H 65,542 63,802 C740 
Sultanpur 62,375 62,326 49 
Faizabad 59,037 57,969 1,068 
launpur. 43,441 43,171 270 
Kanpur 39,792 23,017 16,775 

10 
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Table showing district-wise population of Pasi in Uttar Pradesh 
with rural-urban break up as per 1961 Census-coneld. 

Name of the district Total Rural 

Azamgarh 34,808 34,236 572 
'Basti 26,472 26,440 32 
Varanasi. 25,478 21,168 4,310 
Shahjahanpur . 19,tI5 18,900 !1S 
Mirzapur \4,15 ] 12,776 1,375 
Deoria 13,608 13,500 108 
Pilihhit . \2,604 12,C80 524 

Ghazipur 6,251 6,ll87 '4 
Dehra Dun 2,~~62 2,:91 571 
Banda . 2,398 2,U61 337 
Meeru 1,902 (164 1,238 

Moradabad J ,839 1,L3G 203 
Budaun. 1,678 ],670 8 

Rampur 1,491 IAn 18 

BaHia . ,I< 15 75d 65 

'Saharanpur 80~ 79 725 
Jhansi 578 I 577 

Naini Tal 395 .'l66 29 

Etawah . 392 160 ~32 

Barei!ly . 340 209 131 

Farrukhabad 310 263 42 
Muza !Tdrna g.:.r 273 16 157 
Etah 2):+ 2t9 5 
Bijnor '1 ' • 68 P7 . - 1'\ 

Agra 78 78 

Jrrlau:1 ( '1 
J.) 67 

MC\!npUli 66 16 50 

Mathur<l 21 21 

Harnjf}~ur 10 10 
Aligarh • :; 

Bu1andshahr . 5 5 
Garhwal t 4 .. 
.Atl1ora . 1 

---
UTTAR PRADESH (TOTAL) 2,221,136 2,156,472 64,664 

The table shows that although they are spread over throughout 
the State (except in the northern hill districts) they are mostly concen-
trated in central and. to a certain extent, eastern districts of U.P., 
particularly. in Sitapur, Allahabad, Barabanki, Rae Barelj. Hardoi, 
Lucknow, Kheri and Pratapgarh. 
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Rural~urban distribution~ The Pasi is a predominantly rural com
munity as out of their total :population of 2,221,136, as many as 
2,156,472 persons live in the rural areas, while only 64,664 in the' 
cities or towns. In other words, their 97% population resides in 
rural areas against only 3 % residents in the urban areas. The dis,trict· 
wise rural and urban distribution of population brings forth an inter
esting phenomenon, viz., that the Pasi have comparative larger urban 
population in the districts such as Kanpur. Gorakhpur, Varanasi~ 
Mirzapur and Meerut~whjch are away from the area of their major 
~oncentralion. It is possible that in these districts they are living as 
Immlgrants. 

Sex-ratio by hroad aRc-grvups-Out of 2,221,] 36 Pasi enumerated' 
in 1961 in U.P. I.t38,128 ale males and 1,083,008 are females, thus 
having an overall sex ratio of 952. This is somewhat higher than the 
se)t-ratio of 941 among the Scheduled Caste population of the State 
as a whole which coincides with the sex -ratio of the general population 
of India. But it is in broad conformity with the, sex-ratio (957) of 
the Scheduled Ca.l,t~ category in the country as a whole. In the 
urban context the sex-wise ratio; as is to be expected, is much less 
in the urban areas as compared to the rural areas; being 804 in the 
fonner against 956 in the latter. The break-up of the population of 
the Fasi by broad ag;>groups is summed up in the following table. 

TABLE 3 

Table showing the sex-wise distribution of pasi by broad 
agt-grollps as per 1961 Census 

_,________..._,. 

Age-group Total Males Femaies Sex-ratio, 

I 2 3 4 5 

0-14 917,721 472,864 444,857 94t 
(41.32%) (41.55~~) (41.08%) 

15- 44 935,283 474,310 460,973 972 
(42.11 %) (41. 67 %) (,17 56°/ t_. lo) 

45+ . 366,762 190,299 l76,463 921 
(16. 51 ~~) (16.72%) (l6.29%J 

Age not stated 1,370 655 715 1,09Z 
(0.06%) (0.06%) (0.07%) 

TOTAL 2,22t,136 1,138,128 1,083,008 952 

From the above table it is seen that the largest proportion of their 
population (42.11 %) is found in 15-44 age-group. The next largest 
pro'f'1rtion, 41.32 per cent; is found in the age-group 0-14 and the 
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lowest,(16.51 %) in the 45 and above age~group. Thus, the sex-r~tio 
is highest in reproductive age group. The proportion of po pulatlon,. 
in the above three age-groups is in keeping with that of the Scheduled 
Caste as well as that of the general population of the State as a whole,. 
which is considered progressive in terms of Sundberg's formula. 

Population trend-It is possible to throw some light on the popu .. 
lation trend among the Pasi since the dawn of the 20th century on 
the basis of their population figures recorded during the different Cen
suses. These are given in the table below. 

TABLE 4 

Table showing the populaNon of Pasi during 1901-·61 

Sl. C~nsus Population Variation in the 
No. Year decade 

1 1901 1240615 
(C.I.1901, Vo1.XVI, Pt. 11,1902 : 214) 

2 1911 1311220 + 70605(5.69 %) 
(C.L19I1:VoI.XV,Pt.II,1912 : 260) 

3 1921 1338446 + 2 7226(2. 08 ~/~) 
(C.I.1921, Vol.XVJ, Pl. II, 1923 : 2(,9) 

4 1931 1459940 -f-12] 494 (9 . () 8 ~ ~) 

(CI. 1931, Vol. XVIII, PLU, 1933: 516) 

~ 19~1 1588516 +128576(8.81%) 
(C. I. 1941, Vol. V, Tables, 1942 : 76) , 1951 

7 1961 2221136 +632620(39. 82%} 
(C.I.,1961,Vol.XV,Pt.I-A(I1)19E5: 10) 

It is seen from the above table that the population of the Past' 
has been registering a steady and moderate increase during the last six 
decades. The population increased by 5.69% dudng the 1901-U 
decade. The increase in their number was less (2.08 %) during the 
1911-21 decade. But considering that there was an actual detdine 
in this decade in the overall population of the country, this increase 
in their number is significant. In the next decade (1921-31) their 
population went up by another 9.08%. The next Census (1941) wit· 
nessed a further increase to tbe tune of 8.81 %. In 1951 Census indi·· 
vidual community-wise enumeration was not carried out but in' the 
1961 there was the largest increase in their population which register-
ed an increase of 39.82% over the population of 1941. Thus, during 
the fir~t six decades of the twentieth century the Pasi have nearly 
doubled their population as during this period their numbers went up 
by 79 per cent. 



In. Physical Characteristics 

It is generally believed that in the matter of physical characteri· 
'sties to a certain extent the Pasi resemble the neighbouring castes of 
low status, such as Chamar. Kali and Kurmi etc. Agarwal (Eastern 
Anthropologist, Vol. XV. No.2, 1962; 161-164) found the Pasi and 
the Chamar of Hardai (U.P.) very similar in their skin colour, stature 
and general built-up. But on the basis of blood tests conducted by 
him he observed that serologically they are quite different from Cha~ 
m~:rl and, 00 the other hand, closer to the other Deootified Tribes of 
the area, such as the Bhat and Karwal. 

Crooke as wen as Risley (Op. cit.) have made some observations 
on some of their important physical characteristics. The value of the 
height vertex in respect of 100 adult males recorded by Risley (Op. cit.) 
comes to 163.9 cms" wbile the same value reported by Crooke (00 the 
basis of measurements taken by D. Brockman in respect of 370 Pasi 
males) is 163.4 ems, (Op. cit.) This falls in the upper range of 'below 
medium' stature. 

As regards their other physical fentures. during the field in\'~stiga
tions somatoscopic observations were recorded in respect of 30 adult 
male Pa~i in Harda!, Jaunpur and Barabl1nki districts. Their salient 
features are as follows : 

A large proportion of them were having hrown skin colour of 
'Varying shades as three persons (10%) were ha\ing light brown colour, 
six (20%) medium brown colour and 18 (60%) brown colour. Tbe 
remaining three persons or 10% were having somewhat darker 1."Olour 
which can be termed as chocolate shade. The hair on the head were 
invariably wavy with low waves. Their nOses were fairly sharp with 
normal alae or wings, the flaring of the nostrils was noted in only one 
case; the depression at the root of the nose was mostly shallow and 
only in two cases (6~;',) there was slightly more depression which can 
be termed ~s medium. Their eye-slits were straight without any epi. 
<:anthic fold. Their faces were oval to round in the proportion of 10: 3, 
only one person had ~omewhat broad face. The cheek bones in maj;,)M 
rHy of cases were moderately developed as 24 persons (80%) were 
having mediuIll developed cheek while four (12.5%) were ftJving 
'somewhat prominent cheek. All the individuals were having medium 
thick lips as well as moderately developed chins. Prognathism was 
more or less absent. Only one Or two individuals betrayed tra~es of 
<slight alveolar prognathism. 

14 



1. Front view or a male Pasi 

~rofi1e of a male Pasi 



3. Front view of a female Pasi 

4, Profile of a female Pasi 



5, Full view of 
an adult Pasi 





IV. Family, Clan, Kinsbip and other Analogous Divisions 

In keeping with the practice among the local communities of 
Uttar Pradesh or for that matter in the plains of North India, the 
Pasi have a strong patrilineal tradition which is reflected in the family 
being organised on patripotestal and patronymic principle. As is 
illustrated in the subsequent aCCDilnt on family composition the resi
dence after marriage is oriented towards patrilocality though cases of 
neo-Iocal residence, of course mostly patrivicinal, are not infrequent. 
The customary law provide for inheritance, succession and descent in 
the male line, the sons being equal partners in the parenta 1 property 
to the exclusion of daughters. Widows, as long as they do r.ct re. 
marry, are entitled to a share in the property if they so will and do 
not stay with the sons. But such cases are rare. 

In order to gain some insight about the institution of family and 
its orientation to nuclear or extended type, family composition and 
ether related particular., have been recorded during the field lllvestiga r 

tion in respect of 56 Pasi households in a few villages in Hardoi 
Lucknow, Barabanki and Jaunpur districts in the State. The average 
number of persons in these households is found to be five which is in 
conformity with the average size of the family for the country as a 
whole. How<:ver. here is a good deal of variation 111 the slL,e of the 
56 households surveyed durinp the field investigation for the present 
study, as illustrated in the following table: 

TABLE 5 
Table showing the size of the household surveyed 

Number of Number of 
individuals households 

1 2 
2 6 
3 10 
4 14 
5 5 
6 11 
7 2 
8 1 
9 1 

10 2 
13 1 
19 

15 
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It is' seen from the above table that the number of individuals per 
household varies from only one to as many as nineteen. The house· 

':holds having two to six members account for the largest number of 
~households, viz., 46 or 82 per cent of the households surveyed. In the 
'sample covered above, the largest number of household (l4) relates to 
those which have four persons each. These are followed by house
holds having six members each, accounting for another eleven house

. holds. The three member households account for ten more. 

The household having thirteen members cOmprises the ego, his 
wife, his three married sons and their wives, two married grandsons 
(sons' sons), two unmarried grand daughters and a seven years old 
married grand daughter who was staying with her parents awaiting her 
gauna ceremony. The number of the persons in this household would 
have been more (fifteen) but the gauna of the two married grand~ons 
was not performeq and. their ,wives were staying with their parents. 
The household having 19 individuals comprises the ego. his wife, 
fOUf married sons and their wives, one married grandson,'~ whose 
wif~ is awating gallnaJ three unmarried grandsons, one married grand 
daughter awaiting gallna and one unmarried grand daughter. Besides 
these, the ego's, deserted brother and his married son and the latter's 

. wife are also living in the same household. As is to be expected, the 
largest number of individuals is found in those households which. 
have extended type of orientation. The following table gives the 
actual composition of the 56 households in question: 

TABLE 6 

Composition of hou8eJlO/ds among the Pasi 

.sl. 
No. 

Composit ion 
of the household 

1 Self (deserted male) 

2 Self (widow)' 

3 Self (widower) and unmarried children 

4 Self and wife 

5 Self and wife and unmarried children 

6 Self, wife and their unmarried Children 
and widowed mother of the former 

7 Self, wife, unmarried children and elder 
brother of the former 

8 Self, wife, their children including one 
married son and his wife wi th or 
without children 

No. of 
I1ouseholds 

1 

1 
., 

6 

19 

1 

13 

Typology 

Broken nuclear 

Do. 

Do· 

Incomplete 

Nuclear 

Nuclear wit h adhe-
sicn 

Nuclear with adhe~ 
sion 

Extended (linear) 
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TASLE 6 

Composition of households among the Pasi-concld. 

Sf. 
No. 

Composition 
of the household 

9 S:.::lf, wife lni ::li ldjen (inciuding two mar· 
ried sons and their wives and children) 

10 Self, wife and marr!cd sons (all), the 
latter's wives and their children 

11 Self, wife and their married sons, the son's 
wiye~ and children; widowed brother 
of the (ormer ind his Children 

12 S;;!lf, wife, dead brother's sons, their 
wiVe'S and children 

13 S~lf (w:,bwd) ln1 u1:11:l.rried children, 
widoNoi"\he)~otheroftheformcr, her 
children including married sonS and 
their wives 

No. of 
households Typology 

4 Extended (linear. 
cum-col lateral) 

5 Do. 

Do. 

Do. 

Extended collater al 

From the above table it is seen that there are only 29 (50%) 
households which are either of broken, incomplete or nuclear type 
having no orientation towards extended type. These include 4 broken, 
e6 incomplete and 19 nuclear type of households. One household is 
reduced from an extended type to nuclear with adhesion type as a 
-couple and their children are staying with a widow who recently lost 
her husband. In another case of nuclear with adhesion type a w'idower 
is staying with the married brother and the latter's wife and children. 
The remaining 25 households (44%) show various configurations of 
-extended type. These include 13 households, or in other words 24% 
housepolds in all, which have a configuration of linear extended type. 
'One household has collateral extension and the remaining 11 house-
holds are of linear-cum-collateral type of different configurations. 

It is obvious from the above data that the joint or extended ,type 
,of family has a strong base among the Pasi as apart from the linear 
extended type of households nearly one-fourth of the households arc 
of linear-cum-collateral type. In many cases distant relations are 
found to be sharing the same household as is reflected from the house
hold having 19 members discussed in the preceding paragraph. It is 
also noticed that in many cases apart from the collateral extension the 
extended households some times span four generations though the 
three generations households are more common. In some households 
the number of persons residing is very large. Their number would 
have been still more but interestingly in some of the households the 
wivt:s of the married sons or grandsons are not staying with them 
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and living in their parental house as their gauna ceremony has not 
been performed as yet. It was found during the field ~nvestigation 
that though the Pasi do not consider it a deviant behavIOur for a 
married s~n to set up hi~ own household after marriage they value and 
cherish extended or joint households. It may not be out of place to 
mention here that while going into the history of the 19 nuclear house
holds it was found that in some cases the nuclear composition of the 
household was circumstantial, either pre.determined by certain biolo
gical factors or they were reduc~d from extended to nuclear type due 
to death of one or marc persollS jn Lhe hou~cholu. In some, other 
cases the family disputes arising out of alleged unequal contribution 
by the brothers in the family income or unequal treatment meted out 
to the different members of the household was the cause of the split. 
In som~ cases the univer~al cause of their split, viz., bickering among 
the wnffien-fo!k, ~,'l?S th~ c~use of the split. I1'. onc interesti!1g case 
def:.l!nation of the family name and prestige due to ill becoming 
behaviour of one of the brothers of a joint family was the cause of 
its !-, pJit. 

A few case studies of the agnate~ living in separate households 
recorded during the field investiga1ion would be of some interest and 
are discussed below: 

1. K. R. and B. R. are two brothers. The former, aged 50, is 
elder to the latter. who is 48 years old. While K. R. is an agricultural 
labourer in the, village, the latter ha$ been serving in a cotton mill at 
Bom bay for about 20 years. K. R. has a large family of six daughters 
and one son while the younger brother. B.R., has two small children. 
it C[lr:1e to light th:lt unti! four years ago the families of the two bro
thers used to reside in one household and the elder brother was manag· 
ing the ilffairs. The younger brother used to remit some money from 
Bombay to contribute towards the household expenses and occasional-
1y vis.ited the horne whenever he could get away on leave from his 
employment in the city. It is understo{)d that once the elder brother 
refused nnney for an item which the younger brother's wife wanted to 
purchase for herself. This resulted in the matter coming to head as 
their relations were already strained for one reason or the other. The 
younger brother's wife complained to her husband and the matter took 
an ugly turn leading to a quarrel which ultimately resulted III the 
younger brother's family setting up a separate household. 

2. In another case a person~ aged 50, is having three sons who 
used to live with him in the same household until recently. The eldest 
son is married and is employed in Delhi far the last five years. But his 
wife and children used to stay with his father in the village. It is 
understood that earlier the different members of the family maintained 
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cordial relations. But during the last three years. the two younger 
brothers got married and somehow their wives could not pull on well 
with the elder brother's wife as well as their father-in-law. Their 
relations became some what tense when finding no work the other two 
brothers left for Delhi in search of employment leaving the women-folk 
to carryon al1 the bickering, among themselves. As long as the elder 
brother was the sole bread earner of the family he and his wife had 
the last word on all matters. But when the younger brothers started 
earning and remitting part of their income to the home. the 
matter took a different tum. It is said that rather than looking after 
well.belllg of the entire household each of the brother started concen~ 
trating on the well-being of his wife and children. This disgusted the 
elder brother who discussed the matter with his father and decided to 
set up a separate household sharing it with his father. Thus, it would 
be seen that in ~his case the cause of the split in the family is rather 
universaL l fz" the failure or womenfolk to get along with each other. 

3. Yet another cas~ of agnates in the same village living separate~ 
ly is rather interesting. It was found that in one case two of the three 

,brothers were sharing a household while the third brother was living 
separately. It is understood that once all the brothers used to live 
~gether but the brother, who now lives separately, was involved 
in several thefts and had to undergo impriso:1ment resulting in lowering 
the family prestige and causing acute embarrassment to the other two 
brothers who were honest and upholc;inS citizens. When the wayward 
brother did not mend his way or stop his nefarious activities, the other 
brothers could not bear the continued defamation of the family name and 
forced the former to live separately. 

4 Tn yet another interesting case the father and the son started 
Hving separately when the father thought that the family prestige was 
being damaged on account of his son living within infidel wife, who 
was alleged to be having affairs v,tith others in the village. 

But in most cases the members of the splinter household continue 
to share the house with their agnates and their family though they 
maintain separate he2rrhs 2nd purse. In case they happened to be 
cultivators, they continue tc carryon joint agricultural operations as 
it is mutually beneficial though. of course, they distribute the produce 
equallv. The splinted households also continue to meet their social 
obligations, such as arranging sister's marriage, by contributing to the 
desired ext~nt on the marriage expenses or any other similar social 
~atter. Even whe.n the agnates live in separate houses they participate 
III common family worship and rituals in the house of the eldest 
brother. 

3-3 R.G. India/72 
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As mentioned elsewhere the Pasi. like the other communities of 
the area. have patrilineal tradition. But the sister's husband as well 
as daughter's husband have special importance among the affinal 
relations. They play special roles during certain ceremonial occasions, 
like marriages, etc. and certain rituals are actually performed by them. 
They are also entitled to the special privileges of receiving certain pre
sents on such occasions. 

The Pasi, like some other communities of similar social status, 
do not have any exogamous units, like the clan or other such analo~ 
gous divisions. Whenever asked about their gotra, they all claim to 
belong to Kashyap gotta. In fact, it was also found that some affluent 
and educated persons use Kashyap as their surname. But it is obvious 
that Kashyap is a spurious gofro among them as it does not have 
the main attribute of marrying outside the gatra. In the absence of 
any other gotra all the Kashyap marry among themselves. It is 
obvious that the Pasi do not belong to the ~twice born' castes and have 
taken to Kashyap as their so called gotra to enhance their social 
status. 

They, however, recognise lineage and organise marriages on the 
principle of avoidance of chachera and mamera. In other words they 
claim to avoid marital relations up to seven degrees on the father's 
side and up to five on the mother's in the descending order. Sexual 
relations between the members of the same lineage are considered 
Vtcestuous. 



V. Dwelling, Dress, Food Ornaments and Other Material Objects 
Distinctive of the Community 

Settlement and dwellings-During the field investigation for the 
ethnographic study on the Pasi an attempt was made to study the~ 
settlement pattern as well as their dwellings. in the rural areas. part}· 
cularly in Machehati village of J aunpur district. Their settlements do 
not show any distinctive feature and by and large present the same 
features in their settlement pattern as well as construction of dwellings 
as ~neral1y found among the communities occupying lower position 
in the caste hierarchy in the State. 

There is hardly any village which is exclusively occupied by the 
Pasi although there are some which have a fairly large proportion of 
the community. They generally live in multi-caste mixed villages. As 
per the 'Usual practice their settlements are generally located either on 
the outskirts or in one corner of the village. in some cases forming a 
separate hamlet of their own and referred to by the name of the com
munity. As for example. in the village Machehati the hamlet occupied 
by Pasi. which is located at a distance of ! kilometre from the main 
settlement of the village, is known as 'Pasian'~ implying there by rela~ 
ling to Pasi. In some other villages it was noted that sometimes they 
share their hamlets with ethnic groups of either similar ranking, such 
as the Chamar and Khatik and in a few cases, with Kurmi who, of 
-=ourse, occupy a higher status than the Pasi. 

Nothing seems very distinctive as regards their houses or dwel~ 
lings are concerned. They seem to follow the same pattern as among 
the other ethnic groups of the region. But as is generally the case 
with other communities .of lower social status, their houses are of poor 
quality. These are usually small and kuchha structures or rather ill~ 
ventilated tenements. These are usually low. single roomed tenements 
with mud walls and having thatched roof supported by bamboo posts. 
In some areas, such as in Mallulalpur in Baraba11,ki district a few 
Pasi houses appear to be .of better construction and larger size and dt> 
not compare unfavourably with the other agarian communities of the 
region. Such houses sometimes have as many as five or even six 
rooms. made of superior materials in so much so that the mud walls 
and thatched roofs are replaced by brick walls and tiled roof. The 
tiles are generally available locally and purchased from the local 
potters. In some cases a few Pasi families themselves prepare tiles at 
home. 

The Pasi house has generally a verandah in the front as well as 
a courtyard in addition to the multipurpose room. A comer of the 

. verandah is utilised for cooking purposes. But a few large hOuses 
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have an inner courtyard as well as a separate kitchen. The families 
having livestocks generally build a separate enclosure for the cattles. 
Those who rear pigs mostly build a pigsty at a distance from their 
dwellings. 

Dress.~The Pasi men generally wear a dhoti as a lower garment 
and a kurta (collarless shirt) a~ an upper garment. Frequently. they 
keep on their shoulder a piece of cloth, known as gamcha, which they 
tie on the head while doing work. A few educated youngmen in the 
cities also put on trouser and shirt and a <:oat in the winter. The 
women-folk usually wear sari and choli (blouse). During the field 
investigation in the rural areas of Barabanki district. a few Pasi old 
women were also seen wearing lahenga and odhani. It seems that 
lahenga and odhani form their traditional dress in Western and Central 
parts of Uttar Pradesh which is now being replaced by the sari and 
blouse. 

There is generally no separate dress for ceremonial occasions 
except that during marriage the bridegroom, instead of the usual kurta 
puts on a yellow coloured upper garment called jorajama. The jara. 
jama is a yellow or, sometimes, pink coloured long shirt, up to the 
knees with loose sleeves. The bride is. also decked in yellow coloured 
dress of a sari and a blouse of finer material, with petticoat and bodice 
as undergarments. Some tradition bound families in the rural areas 
of Western parts of the State. Dress the bride in the ·traditicnallahenga 
and odhani. 

Ornaments.~The Pasi women generally put on silver ornaments, 
except one or two, such as the Keel, which is made of gold. The most 
common ornaments put on by Pasi women are aliband (on forehead) ~ 
jhumka (in the ears); hasuli, kantha, hume/, kathesari and taukh (on 
neck). Chhandi, Pachhala and Pahunchi (on wrists) and the kada (all 
the ankles) and 'Bichiya (as a ring on the toe). Some of the ornaments 
like the aliband and jhumka are now going out of fashion, and only 
elderly women are seen wearing them. The men-folk usually do not 
put on any ornament, but sometimes a few Pasi could be seen wearing 
a golden locket tied in a thread, called gulli, around the neck. 

Tattooing.-The Pasi women are frequently found to carry tattoo 
marks on their bodies. Besides used as personal decoration among 
the elderly women, tattooing among them appears to convey certain 
magico·religious significance also. They believe that after the marriage 
a woman must be tattooed otherwise she is not considered ritually 
pure. Tattooing for them is also an 'investment' in this world fOr the 
'next world' after death. Some old Pasi women in Ufrauli village 
informed during the field investigation that the tattoo marks help a 
woman in the 'next world' to identify her deceased mother, father~ 
brother or other relatives because of the tattoo marks. 
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The 'tattoo designs differ from one part to another part of the 
body and carry different meanings. As for example, there is a special 
type of tattoo design on the wrist which helps in seeking ,the brother; 
similarly another type of tattoo design~ put on the breast of a woman! 
helps her in seeking her mother. 

The tattooing is done usually in local fairs by professionals who 
,charge anything from one rupee to five according to the labour 
involved in tattooing the desired pattern. 

Food habits.-The Pasi are non-vegetarians. They take mutton, 
pork and fish but abstain from beef. Their daily meals include 
chapati (prepared from unleavened bread) or boiled rice and pulses. 

'Sometimes, they take vegetables also. On certain ceremonial occa
sions. like marriage and religious festivals, puri, kachori, halwa and 
vegetables of two or three varieties are prepared. The food is gene
rally cooked in mustered oil. There is no prescribed hard and fast 
rule regarding serving and taking food, which is usually cooked by 
the housewives. But on ceremonial and festive occasions when caste
men are given a feast men-folk do the cooking and food is served in 

.1eaf plates. 

On the whole the Pasi uSe a limited number of utensils for cook· 
ing' and serving. These include utensils like batuli, tawa, gagra, parat, 
dahari and okhari used for cooking and storing grains. The cooking 
utensils are usually made of brass while steel and wooden vessels are 
used for storing water or foodgrains. 

The Pasi are said to be very fond of sarab (country liquor) and 
tori (toddy). In fact, they are known to be toddy tappers. But the 
Pasi claimed that except for a few addicts J which are found in every 
community, they consume toddy or wine only on ceremonial occa
sions. They are, however, fond of chewing and smoking tobacco for 
which there is no sex taboo. 





). A part of a Pasi settlement in a village in eastern U. P. 





8. An interior view of a kitchen in a Pasi household. 



9. A. pigsty. 
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13. Two married young women in their usual dress and ornaments: 
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14, A Pas! woman in her usual silver ornaments of daily use 
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VI. Environmental Sanitation, Hygienic Habits, 
Disease and llreatment 

Environmental, sanitation and hygienic habits . .-The settleme.nts 
of Pasi are not any different in the matter of environmental sanitatIon 
'when compared to the habitations of the communities of similar status 
in the rural areas of Uttar Pradesh. But it may be stated that the 
environmental sanitation and hygienic condition of their localities are 
generally poor. One of the main causes contributing to the rather 
filthy condition and stench in Pasi localities is their practice of rearing 
pigs which roam freely in the locality making the streets and lanes 
dirty. The situation becomes rather worse in the rainy season when 
dirty water collects and stagnates in pot holes with the pigs v/allowing 
in them. The stagnated water also gives rise to the mosquito menace. 
However, in so far as their actual dwellings are concerned, they try (0 

keep them neat and clean. They sweep the house daily and throw 
out the refuge in the garbag,e. On ceremonial occasicns, they also 
smear the walls and the floor of their house with a mixture of cow
dung and clay. The utensils are cleaned daily with soil and charcoal 
or firewood ash. 

. As regards personal hygiene, they appear to be more meticulous 
in this matter. They claimed that they take regular daily bath and 
like their counterparts among the caste Hindus in the rural areas of 
the region no Pasi housewife will cook meals unless she has taken a 
bath and, likewise, no Pasi man will partake of meals without having 
a bath first. Here, it may be pointed out that the stress bas not been 
laid so much on bath for its hygienic value but for its being a symbol 
of sccial status. They, however, conceded that the children upto the 
age of 8·9 do not take bath so reg,u1arly, especially in the winter. 

The adults clean their teeth with a stick of neem (Margosa 
sp:cies). In some urban areas and cities, like Lucknow and Jaunpur 
a few Pasi families were also observed to brush their teeth with 
eommercial brands of tooth pastes" available in the local markets. 
But the Pasi are not always: found in clean dress, especially in the 
villages. They claimed that their manual job and out-door activities 
do not permit them to always keep their clothes clean and the dear
ness, coupled with poverty, does not allow them to keep many sets of 
Glothes or wash the clothes daily. 

Disease and treatment.-During the field investigation most of the 
Pasi were found to have an ambiguous attitude towards the diseases 
and their treatment. They believe in folk medicine as well as modem 
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allopathic treatment which is buttressed with the belief in the super
natural cause and cure of diseases. 

By and large they believe that most of the diseases are due to, 
certain disorders and irregularities in the functioning of the body and 
its vital organs. For many of such diseases the Pasi, especially in the 
rural areas, believe that certain local patent herbs and spices, such as 
the leaf of the neem tree, turmeric, common salt, .onion and certain 
indigenous herbs will do the trick by either local application on the 
affected part or oral pre:crip;ion of the same. A protracted il1ness 
which is not cured by the local herbs and indigenous pharmacopia 
are regarded as serious and warranjng a modern treatment by doctors 
and haspatali dawa (medicine prescribed by a hospital). 

However, the more orthodox and superstitious Pasi believe that 
the ailments arc due to the wrath of evil spirits and take receurSe to 
consutation with an ojha (a diviner or sorcerer) who performs certain 
magico-religious rites to propitiate [he evil spirit. 

The Pasi generaHy regard Small Pox, referred to them as Maw 
or lviai, Malaria referred to' them as juri or tijara, Cholera (/ia/:a) and 
tapedic or tuberculosis as serious diseases. Among these they believe 
that Malaria and Tuberculosis though serious enough can be cured 
with regular treatment in the hospital but Small Pox and Cholera are 
mOTe frightful diseases as they are caused due to the wrath or visita
tion by the Devi or Mai who, unless fully appeared', would not leave 
the patient. During an attack of Small Pox they propitiate Sitala Mata 
who is supposed to be responsible for the disease. The more orthodox 
among them do not give any medijne to a patient suffering from 
Small Pox and leave the entire 'treatment' to the worship and some
times feasting a few Kanya (virgins). During this period they also re
frain from taking non-vegetarian food, such as meat and fish, and 
even fried food and vegetable curry. A few others combine super~ 
natural treatment with indigenous ayurvedic or allopathic treatment. 
According to them Cholera in its virulent form is much more dange
rous than Small Pox and engulfs a large area, spreading from one 
village to another. Cholera, according to the village folk, is caused 
by tl1e visitation of Bhagwati Mai, as in the case of Small Pox which 
is regarded as, visitation by Shitala Mai. Here also an attempt is made 
to propitiate the Goddess. The same commensal taboos are observed 
as in the case of the Small Pox. In addition, the juice of onion and 
some local flowers and herbs are given to the patient. This is accom
panied by various rites and rituals prescribed by the Ojha or a priest 
to please the Goddess. This should, however, not give the impression 
that the rural Pasi are mostly impervious to modem allopathic treat
ment. In case of serious illness. even as a result of such epidemic 
diseases as Cholera and Small Pox, they rush the patient to the hospi
tal if his condition becomes serious. In fact, the more educated or 



27 

enlightened, especially in the urban areas, are not averse toO the 
modern allopathic treatment and in ordinary illness o'f fever or other 
trouble also. they consult the local doctor. 

The attitude of the Pasi towards modem medicine can be summed 
up as the same as shared by many illiterate and somewhat backward 
rural communities of India. 



VD. Lanpge and Education 

Language.-The Pasi do not speak any language which can be 
termed as distinctive of their own. In Uttar Pradesh they s.peak the 
various dialects of Hindi as prevalent in the different regions of the 
State. Thus, the Pasi in certain parts of western U. P., especially in 
M'athura and Aligarh, speak Brajbhasha while in other districts of 
western parts they speak Khari Boli. Those in eastern parts speak 
Bhojpuri dialect, whereas those in Avadh (Central Uttar Pradesh) 
speak A vadhi dialect. Some Pasi especially in Lucknow, however, 
speak chaste Urdu. 

Literacy and education . ...._. The performance of Pasi in the field of 
education can be hardly considered satisfactory. They have not kept 
pace even with the spread of literacy among the general population of 
Scheduled Castes of the State as a whole; according to the 1961 
Census (Vol. t Part V-A(i), 1966) their percentage of literacy is 5.25% 
against 7.14% among the latter in Uttar Pradesh. If males and females 
amollg the, Pasi are considered separately, it is found that 9.46% of 
the males and only 0.83% of the females are literates in Uttar Pra· 
desh. The corresponding figures for the Scheduled Castes of the State 
as a whole are 12.79% and 1.14% respectively. This would indicate 
how far the Pasig, are lagging behind in the field of education, parti· 
cularly their women-folk among whom not even one in a hundred is 
a literate. 

As regards the break-up of the literacy in the rural and urban 
areas, as is to be expected, there is a considerable difference between 
the rural and urban areas in the spread of education. The percentage 
of literacy in the rural areas is only 4.83, whereas it is; 19.5% in the 
urban areas. If males and females are considered separately, it is 
found that in the rural areas hardly 0.51 % females are literates against 
12.42 % literates among their counterparts in the cities or towns. 
Ag;ainst these figures the percentage of literacy of the males in the 
villages and towns is 8.95 and 25.19 respectively. It is significant that 
though, as stated earlier also, the Pasi in general lag behind in the 
spread of education in comparison to the Scheduled Castes of the 
State in general the literacy among, the Pasi females in urban areas -
12.42 % is comparatively higher than that among their counterparts 
among the Scheduled Castes in Uttar Pradesh as a whole. 

The table shown on page 30 gives some idea of the educational 
standards achieved! by Pasi in the rural and urban areas according to 
the 1961 Census. (The figures in brackets relate to the percentage of 
each educational level of the literates to the total number of literates~ 
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On considering the figures of educational attainment with re.
ference to educational levels given in the table 7, it is seen 
that 76,349 Pasi males and 7,698 females are literates without any 
educational level. In other words, 84,047 persons, or 72.03 %, of the 
literates among the Pasi have not achieved any educational standard. 
Further, 27,899 males and 1,075 1emales have read up to primary or 
junior basic level. This would imply that 28,974 persons or 24.83% 
of the literates have achieved at least primary or equivalent educa
tional level Those who have achieved matriculation or higher secon .. 
dary level number only 3,511 which accounts for just 3.01 % of the 
literates. Thse include, 3,142 males and 169 females. Duly 151 per
sons - 115 males and 36 females or 0.13 % of the Pasi literates 
have attained an educational level beyond matriculation or higher 
secondary. These include 10 males who have achieved a technical 
diploma not equal to a degree and 36 males who have secured non
technical diploma not equal to degree. 85 persons (0.07% of the 
literates), including 49 males and 36 females, have achieved a univer
sity degree or post-graduate degree other than technical degree. 20 
males have also got technical degree or diploma equal to degree or 
post-graduate degree. Excepting 36 women who have got a univer
sity degree, none have gone beyond the matriculation or secondary 
stage. Another interesting feature is that all those who Eave gone for 
education beyond matriculation level are from urban areas and not 
a single person ~ male or female - has graduated or even got a 
certificate or diploma, technical or otherwise, from a college. 
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Thus, it is found that the educational pyramid of the community. 
if considered without reference to the size of the population, has • 
fairly wide base of literates without educational· level. This becomes 
narrow by a standard proportion at primary or junior basic level but 
tapers at the matriculation or higher secondary level without havinJ 
any significant or effective post-matriculation level at the top. 

An enquiry was made in Machehati village of Jaunpur district 
regarding the attendance of Pasi children in the local school. It was 
found that out of 32 children in the school·going age group among 
the Pasi only 14, or 44%, were attending school at the time of the 
survey. This figure is presumably low in comparison to the total 
number of children going to school, in the village. A 10 years' recOld 
of attendance based on the school register was compiled from the 
village school in respect of the students (including those of Pasi and 
non-Pasi children separately); these figures are given in the table 
below: 

TABLE 8 

Table showing the number of students enrolled in Primary Pathshala 
Hirapur Machehati, District Jaunpur during 1959 to 1968 

- ... --.-~-. 

The number of students in each class during the year 
Class .----------, ----"\ 

1959 1960 1961 1962 1963 1964 1965 1966 1967 1968 

1 st Total 46 43 45 52 45 54 70 74 57 56 
Pasi 3 2 4 1 3 2 3 2 

2nd Total 37 37 36 35 41 28 50 54 64 71 
Pasi 1 2 4 1 2 ') 3 6 "-

3ed Total 28 26 25 21 24 31 32 39 44 48 
Pasi 4 1 2 3 I 

4th Total 15 19 17 20 15 22 31 35 33 37 
Pasi 1 2 4 1 2 4 

5th Total 9 10 17 17 20 11 15 20 27 27 
Pasi . . .. 3 2 1 1 

GRAND TOTAL . 135 135 140 145 145 146 198 222 230 139 

GRAND TOTAL 
fOR PASI 4 4 2 5 6 8 13 9 12 14 
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From the above table it is seen that although there has been an 
erratic trend in the enrolments of students in different classes, the total 
number of students in the school has almost doubled in one decade. 
It is noteworthy that the number of Pasi children has increased by three 
folds in the corresponding period. But their progress from lower to 
higher classes has not been encouraging. In fact, while the number 
of the total students in 5th class increased from 9 to 15 from 1959 to 
1965 and from 15 to 27 during 1965-68. the number of Pasi students 
first went up from 0 to 3 and later actually dwindled to 1 in the 
corresponding periods respectively. 

An enquiry was made among the 11 Pasi households from diffe
rent regions baving children of school-going age (6-14), about their 
attendance in the school. Out of the eleven households. only six 
houseb aIds were sending their children to school and five households 
did not 'send their children to school at all. There were altogether 
nine children who never attended the school. In the househo1ds where 
none of the children ever attended school. the reasons for their non
attendance were investigated. Three households gave out poverty 
as the main reason; the other two households stated emotional 
attachment with the child and non-utility of the formal education as 
a means of family livelihood as the reason for non-attendance. In 
one of the ab0've three aforesaid households, two chHdren were not 
attending school because their father had expired and their widowed 
mother could not afford to send them to school. They were working 
as agdcultural labourers. In another household, the only son was not 
going to school because his father explained that he was a poor 
agricultural 1abourer and, therefore, could not afford to send his son 
to school. It was stated by the father of another boy that he was 
blessed with a son after 6 daughters and he was so emotionally attach
ed to him that he did feel like sending him to school. In another 
household the guardian did not feel any utility of the formal education 
and hence did not send his son to school. 

In some cases a few children had joined school for sometime but 
gave up their studies for one reason or the other. The reasons for 
discontinuation of studies after the children were admitted to school 
and their activities after leaving the school were also enquired into. 
In two households each having bOys of school going age, lack of inte
rests in the studies was given as the reason for leaving the school. These 
boys could not achieve any educa60nal level and· dropped in the 1st 
standard itself. In one of these households two boys are helping their 
parents engaged in agricultural pursuits and in the other household they 
look after the rearing of pigs and goats, etc. In one household, mischief 
and the habit of stealing articles of other school boys was given as the 
t:eason for the boy being taken away from the school in the 1st standard 
itself. He is now attending household work. In another household 
a boy who had passed 2nd standard discontinued his studies because his 
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father left the village for employment in Calcutta and his mother did 
not like to send him to school. He was also reported to be looking after 
household chores. In another case a boy of 15 years age dis,continued 
his studies after passing VII standard and got employment in a rolling 
mill in Calcutta at a salary of Rs. 100 per month. His father stated 
that he was willing to afford further education for his son, but the latter 
did not take any interest in further studies. Similarly, in another house
bold having four children the eldest SOn discontinued his studies after 

, passing VI standard as his uncle got him employment at a Petrol 
Pump, owned by a Kshatriya of the same village, in Delhi. He is 
workmg there as an apprentice for the last four months. His uncle~ 
who is also his guardian, believes that his nephew has better prospects 
in that employment. He further stated that many other uneducated 
boys of the same age group are earning, a decent income. He, like 
many others, believe that the formal education is not necessary for 
earning a livelihood. He believes that instead of the formal education 
the children should be trained to attend all sorts of family work which 
will help them later in life. . 



34 

TOTAL 

LEGEND: 

D LITERATES 

~ Il.LITERATES 

t 

URBAN 



3S 

..-...... ~--------........ ----.--.---.. --" ... 

LEVELS OF LlTERACV 
AMONG THE PAS) I 

~ m ~ 
IlIJ ~A 

~ ~ 
~ 

, , I I I I 1 

10 , ,. 7 6 5 4 ) 2 I 0 1 ) -a , ! • 7 • 9 10 
... MAloE L.ITERATES ----110 - FgMAle: I.ITERATD _,. 

l£G-£NO: 
ffTf1t 1..TEAATES (WITHOUT ANY ~ MATRIGUL.ATIOH OR 
;m EDUCAnONAL LEVEU l~ MIGHER Sec.OHDAAY 

VIIlIm PRIMARY OR 
rtLtlm JUNIOR BASIC 

4-3 R.G. India/72 

• 

A80ve MAT'U('ULATION 
OR HIGHER SECONDARY 
lNCLU1)JHG TltHMlCAL , 
NONT6:HNteAL DIPl.OMAS 





15. Climbing up for toddy-tapping 
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16. A Pasi with toddy· tapping equipments 



ViiI •. Economic Life 

Though. as stated earlier. the Pasi derive their name from their 
traditional Occupation of toddy· tapping only a few of them. seem to 
be engaged these days in this pursuit. During field investigation {or 
the present study it came to light that the occupation of toddy~tapping 
is no longer pursued as a means of regular livelihood. Only a few 
families. in some villages in Lucknow. Barabanki, Unnao and Sitapur 
districts were found to practise this occupation in certain areas where 
the palm trees are in abundance. But even these persons pursue this 
occupation as a subsidiary one and not as a major or primary sourc~ 
of livelihood. . The majority of the Pasi, at least in the rural areas, 
have gone over to the agricultural sector, either as cultivators or 
agricultural labourers. With the abolition of the zamindari system 
in Uttar Pradesh in 1952 many Pasi agricultural labourers have also 
acquir'€d ownership rights over the lands which they were cultivating 
for some time. But as discussed in a subsequent account, their land
holdings are very small and they have to supplement their income in 
other ways. 

From the earlier literature on the community it would appear that 
the Pasi community has a long and cherished desire to consolidate its 
economic and social position by trying its hand at different occupa~ 
tions. As stated towards the beginning of the account on Pasi, they 
have during the course of time engaged themselves in a variety of 
occupations, such as hunting. bird catching, earth digging, pig rearing 
making of grind stones, doing agricultural labour, cultivation, casual 
and industrial labour, as well as· being employed as sepOys in the 
anny. The other reason for their association with a variety of OCCU~ 
pations could be the somewhat mixed origin or heterogenous nature 
of the Pasi ethnic group, as pointed out earlie.r, and the various. sec
tions from the very beginning might have engaged themselves in difM 
ferent occupations. Some of the ·earlier accounts, such as that of 
Crooke and Russel (Op. Cit.) have reported that many of them belong 
to wandering and criminal groups indulging in criminal activities like 
theft and burglary and other serious crime. As stated elsewhere, they 
were actually notified as a criminal tribe in certain areas, such as 
·Uttar Pradesh and Vindhya Pradesh region of the present Madhya 
Pradesh State (Ayyangar, 1951). 

Working forc~-The following table gives the rural·urban break .. 
up of the workers among the Pasi by sex (along with percentage In 

"brackets as per 1961 Census (Ibid.) 
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TABLE 9 

Table showing the Pa~i workers by ~ex in rural and urban areas 
as per 1961 Census 

.---
population Workers 

Rurall ,... _"". ~ F 
~ 

Urban Persons Males Females Persons Males Females 

1 2 3 4 5 6 7 

Total .. • 2
1
221,136 1,138,128 1,083,008 1,024,325 698,647 325,678 

(46.12) (61.39) (30.07) 

Rural . • 2,156,472 1,102,289 1,054,183 LOOO,C95 677,600 322,495 

(46.38) (61.47) (30.59) 

Urban . 64,664 35,839 28,825 24,230 21,047 3,183 

(37.47) (58.73) (11.04) 

. It is seen from the above table that out of 2221136 persons 
1024325, or in other words. 46' 12 % of the Pasi population constitutes 
the working force in Uttar Pradesh. Of these, 698647 or 31·46%, 
are contributed by males and 325678,. -or 14.66% by females. Other· 
wise, 61 . 39% of the total male and, 30' 07% of the total female Pasi 
population contributes the working force. In the rural areas, out of 
2156472 persons, 1000095 persons, or in other words 46' 38% of. the 
rural population, of the community comprises the working force. The 
percentage -of the workers in the urban areas is comparatively less, there 
being only 24230 workers or 37' 47% of their total urban population 
of 64664. Of these, 32'55 per cent of the workers are males and 
4' 92 per cent females. If males and females are considered separate. 
ly in the context of rural-urban distribution, it is seen that against 
61' 47% of their male population, in rural areas engaged as workers 
30' 59% of the females are engaged as workers in these areas. Cor
respondingly, 58' 73 % of ~he male population and 11' 04 % of the 
female population in urban areas participate in ~,ctive economic acti-

vities. 
The above statistical data on workers brings to light some signi. 

ficant facts; which are de·scribed below. 
While the worklllg, force among the Pasi is more· than that among 

the Scheduled Castes in Uttar Pradesh as a whole (44' 28%) it is in 
conformity with that among the Scheduled Caste population in the 
country as a whole (47%). The female workers do not ;contribute 
to the working force to the extent as in the case of their counterparts 
among the Scheduled Castes as a whole at the national level, though 
certahl1y more than those at the State level (29' 57%). 



, Though in the absence of census data relating to the distribution 
of the non-workers by activities it is difficult to say what are the 
actual works taken up 'hy the Pasi women but it can be assumed that 
a large proportion of them are engaged primarily in household acti~ 
vities. But at the same time it cannot be ruled out that at least some 
of these Pasi women do contribute to the family income by undertak~ 
jng even out·door activity but are not given out as workers by some 
Pasi males who, like some other communities, do not consider it 
prestigious to admit that their women-folk updertake out-door activi
ties. In urban areas, however. it appears that there are certain genuine 
reasons for the low participation of the Pasi women in the economic 
activities. It is sleen that quite a large number of Pasi males. from 
rural areas have migrated to urban areas and work in the, capacity o~ 
sojourners in towns and cities as is borne out by the lower sex ratio 
in the urban areas (804) as compared to the rural areas (956). But even 
in proportion to their population in urban areas very few women are 
engaged as workers suggesting thereby that perhaps, there is little 
scope for Pa&i women in urban areas to be engaged in economic acti
vities which are mainly taken up by men-folk in the form of employ
ment. 

Industrial classification of workers.-Having discussed the patti
cipation of the Pasi in the etonomic activities,· it will be now worth~ 
while to give some idea about the distribution of their workers in dif· 
ferent industrial categories as per 1961 Census (Ibid). 

From the following table it "is seen that the largest proportion, or 
rather the bulk of their working force. viz., 92 % is engaged in the 
agricultural sector. This includes 70' 87 % cultivators and 21; 14% 
agricultural labourers. Understandably, the largest prdportion of the 
agriculturists come from the rural sector. The industrial category of 
'other services' accounts for 3-58% of the workers. The next cate
gory, in order of numerical strength" is 'household industry' which ac
counts for 1 . 87 % workers. foqowed by. 'm~nufacture other than house
hold industry', accounting for another 1'01 % of the working force. 
The Pasi workers are. also distributed in the other four industrial cate
·gories but. there in. comparison to the . categories discussed above their' 
number is insignificant. ~ . 

From the following data it would appear that the community has 
almost completely stabilised its economy in agricultural sector. In 
the urban areas, some non-traditional sectors, suoh as manufacturing 
oth~r than household industry, has attracte4. a fairly large number of 
Pasl-24 . 23% of the workers in urban areas. . Considering the fact 
that the literacy of the Pasi in the urban areas .is nearly 20 °la , it is 
presumed that the occupations' in the industrial category of 'other 
services' would also include some non-traditional type of services,. 
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Thus~ the statistics pertaining to the industrial classification of 
workers among the Pasi suggest that in the rural sedor the Pasi have 
taken to the traditional sector of agriculture and in the urban areas 
mostly to the non-traditional sector of "manufacture other than house
hold industry" as well as' "other services". One point which needs 
emphasis here is that a larger percentage of workers among the females 
(30' 73%) than the males (16' 66%) is engaged as agricultural 
labourers. 

But the above data based on industrial classification throws light 
on the primary activities of the workers. During the field investiga
tions it came to light that many of the Pasi families supplement their 
income by practising one or more occupations~ including the tradition
al ones, indicated towards the beginning of the account on this section. 

Agriculture.-As a bulk of the Pasi cultivators are engaged prima
rily in the argicultural sector, it would be useful to give some parti
culars about the status of their agriculture and their land holdings, 
etc. Enquiries conducted during the field investigation in different 
areas revealed that although more than 2/3 Pasi workers are engaged 
as cultivators they ha,,'e generally very small land holding:s whiCh are 
not adequate enough to fully support their livelihood. Despite the 
fact that the D.P. Zamindari Abolition Act, 1952. conferred the ten .. 
ancy rights on the cultivators. as is: seen from the proceeding account, 
still a brge number of the Pasi agriculturists have to eke out their 
livelihood as agricultural labourers. This is supported by the data 
on land holdings and state of agriculture collected from Machehati 
village of Jaunpur district. It was found that out of the 24 Pasi house
holds only 19 households possessed land and five households did not 
possess land at all. The land holdings of each of. these 19 households 
is indicated below (in acres). 

Households Acreage 

1 0.04 
2 0.04 
3 0.07 
4 0.08 
5 0.24 
6 0.24 
7 0.24 
8 0.24 
9 0.31 

10 0.58 
11 0.62 



Households 

12 
13 
14 
15 
16 
17 
18 
19 

42 

Acreage 

0.65 
0.73 
0.73 
0.73 
0.73 
0.78 
0.83 
2.10 

The above data indicate that 50% of the households have land 
measuring less than 0.50 acres and, excepting one household which 
possesses 2.10 acres of land, the others have land holding of less 
than one acre, varying from O· 58 acre to o· 83 acre. The average 
land holding for these 19 households comes to only O· 53 acres. 

From the above data it is quite obvious that, excepting perhaps 
one, none of the Pasi household has enough land to support its live
lihood on cultivation alone. This is why, as mentioned in the preced
ing pages, the Pasi families supplement their income by many other 
occupations, such as agricultural labour, piggery. mill workers or 
casual labour and miscellaneous other jobs discussed later. Many 
Pasi cultivators actually cultivated land taken from caste Hindus on 
batai or share cropping. In Machehati village almost all the Pasi 
families had taken land for share cropping as their own land holdings 
were small. The main term for share cropping provided for equal 
share of the produce between the landlord and the cultivator. 

The Pasi cultivators in the villages covered in Central Uttar 
Pradesh, viz., in the districts of Barabanki, Lucknow and Hardoi are 
however. rather well off as they benefitted most from the Zamindari 
Aboljtion Act and acquired rights over the land which were leased 
out to them by :caste Hindus. Besides these, they claimed that they 
had large Zamindari estates of their own. The land holdings are 
large in these areas,. 

Agricultural iabour:-There, are two categories of agricultural 
labourers. referred to as Harwah, among the Pasi; the first belongs to 
those who are permanently attached to the employer cultivator through
out the year and the other of daily' or casual wage, labourers. The 
permanent attached agricultural labourers are organised on jajmani 
system and in lieu of their services get daily wages, and some land for 
cultivation as well as certain perquisite on festive and other ceremonial 
occasions. Even for obtaining loans, etc.. they depend on the J ajman. 
In Machehati village all the 11 agriculturallabourers were engaged by 
Kshatriyas and each received 1/3 acre for their own cultivation. The 
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'casual labourers are usually employed during the ~gricultural. season 
and receive 2 kilograms of grains and a quarter kIlogram of Jaggery 
for a full working day. But at the harvest time wh~n they hav'e to ~ut 
additional labour they receive more paymen~-5 kilograms of grams 
against the usual two. 

Pig and goat rearing.,-As mentioned elsewhere~ the Pasi are also 
"engaged in pig rearing; which is regarded as one of th~ir traditional 
occupations. Though taken as indicative of a low socIal status, the 
Pasi.in Barabanki and Hardoi districts admitted that piggery is one of 
their traditional occupations which was practised by almost ~1l their 
sections throughout Uttar Pradesh. But some of them have gIVen up 
this occupation in an attempt to enhance their social status, as claim~d 
by those in Behtagokul village in Hardoi district and Mallulalpur. v1l
lage in Barabanki district. By and large this occupation. especlally 
in the ,rural areas, is followed as a subsidiary activity~ it is rarely that 
the Pasi are full time engaged in pig rearing. A few enterprising Pasi 
have, however, set up piggery in cities and towns, such as Luck
now and Allahabad, where they are carryjng on good business. The 
maintenance of pigs generally does not pnse a serious problem as the 
Pasi do not care very much about the sanitary aspect and leave their 
looking after to the children. Many of the school-going ;children. after 
school hours, and the others who do not attend school, look to such 
. activitieis as pig rearing. 

A few Pasi households keep goats which serve as one of their sub
sidiary occupations. In fact~ wherever they have given up pig rearing, 
they have taken to goat keeping. As for illustration it may be mention
ed here that in Mallulalpur village, where they have given up pig rear
ing out of twenty two households; as many as fourteen were keeping 
goats. On an enquiry about this switch they clarified that goat keeping 
js not so degrading. Besides, this oc:;upation provides a good market 
and source of income. The Chikwa (butchers) visit their village occaM 

'sionally and purchase the goat from them. 

Occupations O'f migrants.,-As mentioned earlier, the bulk of Pasi 
are residing in the rural areas where there is limited scope for employ-
ment opportunities. A few persons have secured employment as agri
cultural labourers or in earth work and brick kilns, etc. Finding limited 
scope: for work at home many have migrated to urban centres. In fact, 
Qiut of the 26 Past households in Machehati village, 23 adult males from 
15 horus~holds are employed in urban centres. Of these 11 have gone 
to DeIhl, 4 to Bombay, 5 to Calcutta and 3 to towns in Assam. All 
'0£ them are engaged! as unskilled labourers in factories and mills etc. 
Out of 23 persons, 9 fall in the 20-30 age group; 11 in the 30-40 age 
group and 3 in the 40-50 age group. Of these 23 persons, 4 migrat,ed 
out 10-]5 years ag.o. 5, 5-10 years ago and the remaining 14 one to five 
years ago. This would indicate the tendency for going out to cities and 
-towns for employment has increased in recent years, 
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It is interesting that except for one person, who has taken his family 
along with him and has not visited the home villag.e since the last 6 
years, none has taken his wife and children along. with him. A few 
are reported to have taken their families for two or three months but 
la~er s.ent them back to the village. The others never took their families 
along with them. They send remittances for the maintenance of their 
family at home and occasionally, at least once a year in summer~ visit 
their home. 

Criminal activities in the transitional period.-From the survey of 
the occupational history of the Pasi it appears that though they have 
been taking more and more to agriculture and some other occupations' 
the transition has not been very smooth. It seems that during the ear
lier stage of transition, many Pasi found themselves unable to pick up' 
new avenues of livelihood and, as mentioned earlier, some took to a 
life of crime. Another reason far their taking to criminal occupations 
could be attributed to certain historical and socio .. political factors. As 
has been mentioned earlier, (Crooke, Op. cit.) the Pasi were once domi
nant community in U.P.; especially in Avadh region where they are 
reported to have had political dominance and held small kingdoms of 
their own and had to fight to defend their kingdom. Later on, it ap
pears that when hey were either conquered or subjugated by tLe 
Rajput or Kshatriya and lost their domains they were scattered in small 
groups and, in the absence of any regular source of income, tOok to' 
cnme. 

Regarding their criminality, Crooke has recorded "GeneraJ 
Sleeman says that in his time it was supported that there were one 
hundred thousand families of Pasis in Oudh, who were skilful thieves 
and robbers by profession and were thugs and prisoners as well," 
(Crooke Op. cit.). But from the account given by the Criminal Tribes: 
Act Enquiry Committee (Op. cit.) appears that they have settled down 
to agriculture and other occupations, and only a few individuals,. book-· 
ed under the Habitual Criminal Offenders Act. are given to seriQus'; 
cnme. 

During the course of field investigation many Pasi acknowledged 
that once they used to recourse to criminal activities on a considerable' 
scale and the stigma of criminality came to be associated with them 
and their neighbours referred to them as "Juram Pesha Quom" 
(criminal community). But they claimed that they have given up 
criminal practices. Interviews with police officials in Gonda, Hardoi 
and Jaunpur district revealed that the incidence of serious crime has 
declined among the Pasi. According to them now some {)f them are 
involved in only petty thefts, and pilfering. A few are, however,. 
involved in serious crimes, like burglary and dacoity. But these' 
officers could not pro'Vide actual statistics about the incidence of 
crime committed by the Pasi as the latter committed offences in 
areas far from their habitations. Besides, the Pasi do not form crimi-
nal gangs exclusively of their own. However~ the police personnel! 
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were of the firm opinion that the crime among the Pasi is 'on decline
as the conditions have changed and are no longer :conducive for per
petuation of the past criminal practices. A few knowledgeable and 
experienced police officers were of the view that the circumstances 
which lead to the Pasi taking to a life of crime were forced labour 
and harrassment during Zamindari regime by caste Hindus, poor 
wages, excessive police interference, in addition to crime being regard .. 
ed by them as a traditional prestige and symbol of power and valour. 
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WORKERS AND NON-WORKERS 
AMONG THE PASI 

LEGEND: 

~ WORK~RS 

_ NON WORKERS 
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IX. Life Cycle 

Birth.-An enquiry was made in Behtagokul village of Hardoi 
-district to find the extent to which the Pasi are oriented towards family 
.planning. From a discussion with the Pasi in different age groups it 
appears that they are not very enthusiastic about limiting, the number 
'Of their children. In any case it appears that they do not feel motivat
oed enough to adopt modern family planning measures, mainly due to 
the impression on their part that such measures entail sterilisation. 

They regard the birth of a child as a blessing of God and barren
ness a serious matter; a misfortune or a curse of a deity. If a woman 
fails to beget a child. an Ojha who usually belongs to their own com
'munity, is consulted to suggest a remedy for the unhappy situation. 
The Djha generally prescribes the sacrifice of a pig or a fowl to certajn 
deities. The idea bebind the sacrifice, as explained by them, seems to 
be that the spirit of the sacrificed animal is bargained for a new life. 
Mter birth also the performance of such a sacrifice is supposed to 
'protect the child from harm. During the delivery the OjJza also some
times gives some bhaboot (ash) to the parturient so as to make the 
delivery of the child easy. 

\ Though it is said that the children of both the sexes are equally 
welcomed a son is' always preferred to a daughter. According to K, R., 
a resident of Machehati village of Jaunpur distrkt, Ha male child is 
a permanent member of the family who carries on the lineage, besides 
supporting parents in the old age. On the other hand. a daughter is a 
paraya dhan (property of others) because she does not stay in the house 
l()f her parents after her marriage", The birth of a son finds manifesta~ 
tion in a good deal of rejoicing. The mid~wife also receives more re
muneration than -m-.the case of a female :child. Besides in case of 
a male child, a feast is given to the community men on. the 12th day. 
The rites and rituals observed are also more elaborate in the case of 
·a male child. 

The enceinte carries on her usual activities up to the time of deli
very. She, however, avoids strenous work. The delivery takes place in 
one of the inner rooms of the house. If there is only one roODl in 
the house, the delivery takes place in one corner of the room which 
1S cordoned of to ensure privacy. During this period cooking is done 
outside as the room in which the delivery takes place is regarded as 
polluted for 12 days. The enceinte is aided by a local dai. belonging 
to Chamar community who is also assisted by elderly women in the 
family or the neighbourhood. However, In Manpur village· it was 
"found that the dal belonged to Pasi community itself. In fact there 
'is a small separate section among the Pasi called Dodhakata, whose 
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womenfolk speciallse as doL As a matter of fact each dai belonging 
to the community has customary right over a number of Pasi house
holds. 

The dai cuts the umbilical cord with a sickle and buries it under 
the floor of the room itself. A fire is kept burning for six days over 
the place where the umbilical cord is buried. The placenta is kept 
in an earthen vessel and disposed of at a distance, outside the village, 
by burying it in a field. The child immediately after delivery, is first 
kept in a winnowing fan before being put on the cot near the mother. 
Though no ceremony is performed on this day the women.folk of the 
community and neighbourhood gather on the occasion and sing sohar 
(songs composed for blessing at the birth). The mother of the child 
remains confined in the room for five days as she is considered pOllut
ed during this period. On the sixth day the chhathi ceremony is observ. 
ed. On this day. the mother comes out of the room carrying a small 
weapon of steel, usually a knife, in her hand. It is believed that the 
weapon guards the child from the evil spirits. The delivery room is 
cleansed and smeared with cowdung. The mother also takes a bath. 
Thereafter, she is free to mov~ in the premises of th3 house but can .. 
not touch any utensil _or any object associated with worship. The 
close kins belonging to the lineage, who are also present during the 
ceremony, are sometimes fed on this day. The child is, however, 
not subjected to any pollution and after bath on the first day can be 
taken by anyone without any fear of pollution. 

The dai, who attends the mother and child for six days. is usua 1-
Iy remunerated on this day. She receives a minimum amount of 6 
kilograms of grains and a cash award, ranging from Rs. 2 to Rs. 5, in 
case of a male child. The perfonnance of barahi ceremony on the 12th 
day marks the expiry of the pollution period, On this day the entire 
house 1S cleansed and smeared with cowdung. The earthern utensils 
are thrown away and the clothes are given for washing. The ceremony 
culminates with a feast being given to the lineage members. In cer. 
tain cases when the newly born child happens to be the first male 
issue. and the household _can afford t? spend some money, the other 
r~l?tIons. as well as the ~ne~ds and neIghbours are also invited to par
tI~pate In the feast WhICh IS on a somewhat grand scale. It is also 
e~pect~ that the child's mother's brother, wh.o is also invited along 
wJth lmeage members. presents cash ornaments clothes or utensils to 
the child, the mother and other members of the household depending on his financial status. • 

. For a month or so, the m?the~ is given a special and nOUrishing 
diet called haryara or ochwam whIch is prepared from wheat flour 
molasses, g~ee, .ging_er .and turme~ic. It is believed that tbis die~ 
apart from Its nounshmg value, lOcreases th~ capachy of the motber 
to produce more milk. 



50 

A few case studies ass,ociated with child birth are given below. 

1. One S. D., who is now a forty years old widow and a resident 
of Machehati village, gave birth to her first child about 15 years ago 
when she was aged 25. On stoppage of her menstruation for the first 
time she informed her hUSband's sister. When the pregnancy was· 
confirmed her workload was reduced. From the on set of the 8th 
month of the pregnancy she was altogether stopped to carry on out
door activities. But she continued to carryon light household chores 
though she avoided strenuous work. The delivery took place in her 
husband's house. When she was in labour, the elderly women of the 
community in the neighbourhood were called for. At the same time 
her husband, accompanied by his younger brother, went to fetch the 
dai, belonging the Chamar community, residing in the same village. 
The delivery took place soon after ber arrival in the house. The dai 
cut the umbilical cord with a sickle and tied it with a thread. There

A 

after, she buried the cord in the floor of the rOom itself and kept 
smouldering fire over the place for six days. Next, sh~ kept the 
placenta in an earthen pot which she later buried in a nearby field. 
The dai attended S. D. and the child for six days and on the sixth 
day, when the ceremony of chhathi was performed, she was remuneratA 

ed with a payment of five kilogrames of grains and a cash amount cf 
Rs. J .25. On this day, the entire house was cleansed. The earthen 
vessels v.,ere thrown away and tIle floor and the walls of the room were 
smeared with cowdung. The N ain (barber woman who attends to 
such tasks on Jajmani basis) pared the nails of the mother and the 
child. For this customary service she received a payment of five 
kilograms of grains and Rs. 1.25 in cash. 

On the 12th day, the barahi ceremony was performed. On this 
occasion, the house was again cleansed and the floor of the walls of 
the rooms. ,were smeared with cowdung. S.D.'s brother also visited 
her house and brought certain presents with him. These included a 
cash of Rs. 10/· and a few clothes and utensils. These were presented 
to her in the presence' close kinsmen and neighbours who were alsO 
invited on this occasion. Later, a feast was also given to all the 

. invitees. / 

During her confinement for a period of three weeks after de:1ivery 
S.D. was gjven a special diet called ochwani. This was in addition 
to her normal diet comprising chopali and pulses which sbe resumed 
taking from the second or third day after the delivery. 

2. A few months ago a son WL \ born to G. D. of Machehati 
village. This was the seventh child born to her after six daughters. 
For the boon of a son she performeu many upchars (remedies or good 
deeds). She consulted the Ojha and worshipped different deities as 
prescribed by him. She also observed all the precautions to ward off 
the influence of the evil spirits. During ber pregnancy she never 
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visite'd any desolate place, such as a jungle, or a pond, particularly 
after 'sunset. 

G.D. continued to carryon her usual household chores right till 
the day of the delivery when on retiring to bed she ,felt the labour 
pains just after midnight. She informed her mother-tn-law who s~nt 
for the dai. But G.D. delivered the child, before the dai could arnve 
on the scene. She was assisted in the delivery by an elderly woman of 
the neighbourhood. The umbilical cord was, however, cut by the 
dai and tielj with a thread. The placenta was also disposed off by her 
in a field outside the village. 

The clthathi ceremony was performed on the sixth day when the 
house was cleansed and all earthen vessels were thrown a'Yay. The 
clothes were given for washing to the washerman. The nain pared 
the nails of G.D. as well as that of the child. On the same day, the 
nain as well as the Jai, who had rendered customary service, received 
the remuneration of Rs. 1.25 and six kilograms of grains. On the 12th 
day, the barahi ceremony was performed. In G. D., c~se no relation 
from her parents' side could come. But a feast was glVen to all the 
members belonging to the Pasi community residing in the village. The 
child was also given a name on this occasion as per suggestions given 
by the friends and relatives. No ceremony as such was performed in 
connection with name-giving. 

I 

Tonsure.-The mundan (tensure) ceremony among the Pasi is 
generally performed in case of only male children, usually before they 
attain the age of one year. But in certain cases it may be performed 
even later on. Generally. the ceremony takes place at home itself, 
usually on Sundays or Tuesdays, which are considered auspicious for 
this purpose. The hair-cut is done by the villag,e barber who custo
marily receives Re. 1 in return for his services. The hair are disposed 
off at the village shrine. In a few cases the Pasi take the child to the 
shrine of a deity of higher order in some other city or town to the 
accompaniment of some of the community members. In village 
Behtagokul in Hardoi district, B.P.'s mother informed that about 24 
years ago. she and het husband had taken their son to Baba's shrine 
at Hardoi for his mmtdan when he was only 7 months old. Some Of 
their dose relations also accompanied them. A Brahmin priest initiat .. 
ed the ceremony by first enchanting some mantra (incantation). The 
priest received a customary due of a sum of Rs, 2 for this function. 
Afterw~~ds, the barber c~QPped the ha~ of ~e child and ·the ha~r 
were diSposed off at the shnne. For hIS servIces, the barber received 
a pay~ent of Re. 'TlVnen lEe cer~mony was-' o~er; 81, feast was given 
to about!40 persons. But the BrahmIn and the Nat (barber) cooked their 
meals for themselves, as they would not accept food' from the Pasi 
B.P.'s faUler spent nearly one maund of grains and Rs, 25 on t.a 
occasioq., B.P.'s mother herself did not receive any present on this 
<x:casion ~rom any of her relatives or (.astemen. . 

5-j R.G. Indiaf72 
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Ear-boring ceremony.-The ear-boring ceremony or Kann Chhe~ 
dna ceremony, as it is locally called, is performed in case of female 
children at the age of five or six. The parents of the girl take her to 
the village goldsmith, preferably in the winter season and get her ears 
as well as the nose bored. They also distribute some sweets to the 
neighbours, and kinsmen' on this occasion. However, in the past. ear
boring was prevalent among, the male children also, but at present it 
is not obligatory .. 

Sex taboos and marriage.-The Pasi claimed that pre-marital sex 
relations are strongly disapproved by them. especially when involve 
a boy and girl of the same hamlet or village. If any such case comes 
to the notice of the community men, it is claimed that the members 
'of the two, households jnvolved are -ex~communicated by the caste 
panchayat. The indulgence of a Pasi boy with the girl of another 
community is, however, not taken seriously. 

Age at marriage.~Crooke (Op. cit.) has reported that the infant 
maniag~ is the rule in the community and it would take place from 
the age of five- up to the age of sixteen. During the course of field 
investigation, the Pasi claimed that the age at marriage has now gone 
up. But according to the 1961 Census, (Op. cit.) out of the 472,864 
males and 444,857 females in the age group 0-14 as many as 61,287 
males (13.6%) and 81,818 females (18.4%) were recorded as already 
married at one time or the other. On the other hand, out of 474,310 
males and 460,973 females in the age group 15-44, only 64,564 males 
(13.6%) and 11,501 females (2.5%) were unmarried. The above data 
would indicate that despite the claims made by the Pasi during the field 
investigation that the child or early marriage is on decline the frequen
cy of cady marriages is quite high, especially in case of females as 
many of them get married by the time they attain the age of puberty, 
In- any -ca-se few remain unmarried on attaining the age of fifteen; 
otherwise, there would have been more than 2.5 % unmarried females 
in the age'·group 15-44. The males also can be presumed to marry 
witbin a few years after they attain the age of 15. 

During the courSe of field investigation data in respect of 81 
males and 41 females about their age at marriage were collected. Their 
sex·wise break-up with respect to age at first marriage is given l)e.. 
low : 

Age at 1st Marriage Male Female 

-.. -
24 1 nil-
20 3 nil 
19 1 nil 
Us : 6 nil 
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Age at 1st Marriage Male Female 

17 3 nil 
16 4 nil 
15 ,., 

I 

14 -t 1 
13 7 4 
12 3 3 
11 3 
10 10 6 

9 15 10 
8 3 3 

7 8 5 
6 1 1 
5 1 5 
4 1 1 

From the above data it is seen that out of the 81 males as many 
as 56, or mdre than 2/3rd, were married before they attained the age 
of fifteen. In fact, nearly half - 39 out of 81 persons - were married 
before they crossed the age of ten. Th~, most common ages at marriage 
in the case of these boys were 9 and 10 which account for 15 and 10 
marriages respectively. Further, a boy was married at such a low age 
as four years. As regards the females, all were married before they 
attained the age of sixteen. But majority of them - 31 or 75% were 
married before crossing the age of ten. The most common age at 
marriage for them was 9 years which acoounted for 10, or nearly 25 
per cent of the 41 ft";lales covered in the above sample. 

'.r' 

The Pasi of Machehati village admitted that they prefer to marry 
their female children at an early age be;tween the age of 5-9 - and the 
male children between the ages 7-12. This is in broad conformity 
with the range of age at marriage for most of the marriages emerged 
out from the statistical data presented above. 

An attempt has also been made to find out whether there is any 
trend of change in the age at marriage of the Pasi boys and girls. 

The following table presents the age at marriage in Machehati 
village in Jaunpur district (in Eastern Uttar Pradesh) and Behtagokul 
in Hardoi district (in Central Uttar Pradesh) with reference to mani· 
ages which were performed within 20 years and those performed 
before 20 years. 
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TABLE 11 

Table showing the age at marriage in two villages 

Village Machehati Village Behtagokul 

Period Age at .A-- .A ----. 
1st 

marnage Male Female Male Female 

Before20 years 4 1 1 
5 1 5 
6 1 1 
7 8 4 
8 3 2 
9 14 4 2. 

10 6 2 2. 
11 2 
12 2 1 
13 6 4· 
14 1 2' 1 
15 I 6 
16 4 
17 
18 6 
19 1 
20 ! 
21 
22 
23 
24 1 · . 

Within 20 years 7 1 
-s 1 · . 
9 1 4 · . 

10 4 2. 
11 1 1 
12 1 1 L 
13 1 .. 
14 1 . . · . 
15 1 
16 
p' 

" I. "I 
j 

, " 
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It is found from the figures presented in the above table that there 
is some regional variation in the age at marriage. In the eastern parts 
of the State the age at marriage is less - 3 to 4 years .- than that in 
central parts. During the field investigation it waS. agreed by the Pasi 
informants that in eastern region they marry their children earlier as 
compared to their counterparts in western or central parts of the 
State. Further, from the above statistics it is also seen that there is 
a trend for slight rise in age at marriage in both the villag.es as reveal .. 
ed from data on marriages performed within the last 20 years and 
before two decades. In Machehati village there were quite a few 
individuals - males as well as females - who got married at the age 
of 4-6 more than 2 dt.cades ago. But there is no such case among the 
marriages performed within the last two decades. In fact, none of the 
male was married before the age of nine and none of the female 
before attaining the ag,e of seven. But all of them married before 
attaining the age of fourteen. In the other village, located in central 
Uttar Pradesh. it appears that the age at marriage is higher than that 
among the Pasi in eastern parts of the State. In this village no person 
- male or female - is found to be married in the age group 4-6, 
even in the case of the marriages which were performed before 20 
years ago. In fact, no girl was married before attaining the age of 
nine years. Similarly, no boy was married before he attained the age 
of fourteen. If the cases of marriage which were performed within 
the last two decades are considered, as in the case of the other village, 
there is a ri'S~ in the age at marriage in this village also as in this 
period no female was married before the age of 12 - a rise of 3 years 
- and no male before the age of seventeen. 

Though the above statistics are not adequate enough to hazard 
any generalisation for the State as a whole, it is more or less clear 
that even now the marriages, among the Pasi do take place at an early 
age, espeC'iaUy in eastern parts of the State, where the females marry 
before attaining puberty. ' 

Marriage rules.-Monogamy is the ideal among the Pasi. But 1n 
extraordinary circumstances, like the barrenness of the wife, some
times polygamy also occurs! usually with the consent of the first wife. 
In such cases the second marriage may take place with the sister of 
the first wife, if she is of suitable age and unmarried. 

Notwithstanding the claim of the common origin, or a close affi· 
nity, with the Bhar and Khatik, the Pasi marry in their own caste and 
usually within the same sub-division or sub-caste, each of which is 
regarded as ~ separate endogamous group. 

In the absence of any other gotra than the Kashyap the question 
of marriage outside the clan does not arise. However) they claimed 
that they do not marry within seven degree of relationship in the 
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descending order on the father's side. Similarly, they claim to avoid 
marriage with near relations on the mother's side. It would appear 
that they also do not permit cross·cousin marriage of any sort. 

Mode of acquiring a mate.-Marriages are generally arranged by 
negotIations. The quality which is valued in the selection of a boy is 
mainly the economic status of his family or his own capacity for earn .. 
ing. The other considerations are the social standing of the two 
parties and the personal qualities of the girl ._ her accomplishment in 
terms of beauty and household work. The initiative is taken by the 
girl's parents. As soon as she approaches marriageable age - which 
is rather teo soon among the Pasi due to the custom of early marriage 
- her parents start looking for a suitable match. Traditionally, they 
are expected to take the assistance of her maternal uncle in this regard. 
But sometimes her brother·in-law (sister's husband) is also requested 
to do the needful. Generally, some one belonging to the community 
who know both the parties serves as a go between; he is known as 
aguwa in the eastern districts and manjhia in the central districts. It 
also came to light in Machehati village that the aguwa in certain cases. 
in r,eturn for the services rendered by him, gets a share from the dowry 
at the rate of 6 paise per rupee, worth of goods received by the 
bridegroom. Sometimes, in addition, he also gets an umbrella or a 
pair of shoes or some clothes as a token of gratitud·e. 

An aguwa who has successfully negotiated a few marriages 
carries some influence in the society and his services are sought for by 
those. interested in arranging marriage for their children. 

During the preliminaries the girl's father visits boy's house along 
with the aguwa and a few adult members of his bamlet, and requests 
for the hand of the boy in question for his daughter. Sometimes, the 
boy's relations, his sis~r or brother's wife visit the girl's house to see 
her, if no close relation has already seen her. If the negotiations work 
out to the satisfaction of both the parties and they are satisfied with 
the match, the father of the girl hands over a cash amount, varying 
from Rs. 5 to 51 (always in odd number) to the boy's father. This is 
locally known as Barksha Of. Barcheki or Chindna, which amounts to 
betrothal and implies that both the parties are committed to the 
marriage alliance. 

A few days after the acceptance of Barcheki the father of the bOy 
visits the girl's house, along with some other persons of the commu~ 
nity, for fixing the date of the celebration of the marriage. The 
actual wedding date is fixed in consultation with a Brahmin astrologer 
who, in return for his services, is given a rupee or two by each party. 
The boy's father and other visitors are then given a feast of pork~ 
rice. chapati and liquor before they return to their home. 
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There are two systems prevailing among the Pasi regarding the 
actual celebration of the marriage ceremony; one is. called barat and 
the other Paonpujji. TheJatter system is more popular:' among them. 
In the barat system the bridegroom accompanied, by his father, the 
relatives and the friends goes, to the bride's house on, the date and 
time fixed for the ceremony. But in the Paonpujji system it is just the 
opposite, as instead of the bridegroom tbe bride. accompanied by her 
father and other close relations and a few castemen goes to bride .. 
groom's house for performance of the marriage rites and rituals. 

In either cas,e the visitors are received, with due regard, outside 
the villag.e; The actual marriage ceremony takes place at night under 
a mandawa (marriage booth). which is erected earlier for the purpose, 
It would appear that the most essential and binding rite of marriage 
is the application of sindoor (vermilion) by the bridegroom on the 
parting of the hair on the forehead of the bride. Tills is. now-a-days 
followed by three, five or s~ven circumambulations around the sacred 
fire by the couple, especially in' central Uttar Pradesh ... It, however, 
appears that this is a somewhat recent innovation and not an essential 
marriage rite as is revealed from the case study recorded in the sub
sequent account. In the central parts where the Pasi have somewhat 
better status than those in eastern part the services of a Brahmin priest 
are sometimes available for officiation at the marriage ceremony. 

Next, the couple is brought inside a room which, for the time 
being is called Kohabar, where certain rituals are performed by the 
relations of the bride. Afterwards, the marriage party is· given a feast 
which includes mainly rice, chapati and pork. Besides, liquor is also 
served to the guests. 

The next morning the bridegroom along with the marriage party 
and the bride returns to his. house, when the marriage is performed 
by barat system. In some cases the bride stays at bridegroom's house 
for two or three days and then returns to her parents to stay with 
them until the time of performance of gauna. In a few cases the bride 
accompanies the bridegroom to his house only symbolically as she 
goes with him up to tbe boundary of this village and then comes back 
to her parental home. 

According to Crooke (Op. cit.) no bride price or bridegroom 
price (dowry) is paid among the Pasi though the relations and friends 
of the bride may give some presents. But during the course of field 
investigation it came _to light that though no bride . price is given the 
bridegrooms' father receives dowry from the bride's father in the form. 
of presents of c1othes~ ornaments and household goods. But he, on 
his part, it expected to give some clothes and ornaments to the bride. 

A case of recent marriage recorded during tne field investigation 
is briefly stated belOw.' -
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N.R., a 40 years old Pasi resident of Machehati village, narrated 
that his daughter's marriage was performed in April, 1968. At the 
time of her marriage his daughter was only 10 years old while her 
husband was aged 12. His daughter's husband resided in Dewar village, 
.Iocated at a distance of only five kilometres from his own village. The 
match was suggested by R.D., N.R.'s brother~in~law (sister'~ husband) 
N.R.'s nephew and brother's wife· went to see the boy and approved 
of him as a suitable match for his daughter. His nephew as well as 
his brother's wife were having relations in the village where the boy 
was residing. After some negotiations the boy's father agreed to 
marry his son to N.R.'s daughter. N.R. paid ten rupees as Barcheki 
to the boy's father. A Brahmin priest reSiding in the same village 
was consulted at his residence to 'suggest an auspicious date for the 
marriage. On the fixed date, N.R .. along with his daughter and about 
} 6 l1ersons of his lineage group left on foot for the nearby bride· 
groom's house as it was earlier decided that the marriage should be 
performed by Paonpujji system. After reaching, there the bride was 
taken to a mandowa, where certain rites were perfonned. The bride· 
groom rubbed vermilion on the parting. of the hair of the bride and the 
children asked the couple to look at a star in the sky. This solem· 
nised the marriage. No circumambulations were performed. The 
father of the bridegroom presented a few ornaments and clothes to the 
bride, while N.R. gave twenty five rupees and five metal utensils to 
the bridegroom in addition to a few household goods. The next morn
ing, after feasting on meals comprising of rice, pork and chapati the 
party returned to the bridegroom's house along with the bride. After 
staying in her husband's house for 2·3 days, N.R.'s daughter returned 
to h~r- father's house. She now awaits her gauna or consummation of 
mamage. 

Consummation of marriaRe.-The Pasi. like most other commu~ 
nities of the regir.n. consummate the marriage after the performance 
of gaunii ~remony.---The gauna takes place after 3, 5, 7 or 9 years 
(always odd number) after the marriage when the girl attains the stage 
of puberty. The date for performing gauna is fixed in consultation 
with a Brahmin astrolog~r. On the date decided upon, the husband 
a~ompanied by some of his friends and relations, . visits his wife's 
house, where the party is entertained with a feast 'which must include 
rice, pork and liquor, if possible. Next day, the party returns' along 
with the bride to the husband's village when marriage is finally con· 
summated. No religious rituai is involved in the gauna ceremony. 

Widow marriage.-The Pasi permit widow marriage. In case 
ther~ is an unmarried younger brother of suitable age of the deceased, 
the widow is expected to marry him. If there is no suitable younger 
brother of the deceased. tbe widow is free to marry any other person 
belonging to the same community. Even if there is a younger brother 
of the deceased of suitable age, it is not obligatory for the widow to 
marry him. No compensation is required to be ~ ~ the deceased's 
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household if the widow marries outside her kin group but every effort 
is made that she marries deceased husband's younger brotber, especial
ly when she has male issues from the former. No rites or rituals are 
necessary in the case of widow marriage and only a feast may be given 
to the communitymen in the village. 

An interesting case of widow marriage came to light during the 
field investigation. The same is described below: 

Recently, in Aura village in AtZamgarh district. a Pasi woman 
having two sons became widow. Her deceased husband had a brother 
who waS. already married but his gauna h ad yet to take place. The 
deceased's father in view of the changed circumstances felt that his 
elder son's widow should marry his younger brother. When his inten
tions came to be known to the younger brother's wife's father, he 
Tushe~ to the Aura village along with some of his own village caste
men and convened a meeting of the Caste Panchayat to forestall the 
move of depriving his daughter of her husband. But in the meeting 
of the Panchayat the father of the deceased pleaded that since he was 
justified in keeping his grandsons with him the best course was to 
marry his younger son to' the widow of the elder son. He further 
argued that since his younger son's wife's gauna remained to' be· per
formed there was no harm and impediment to her marriage with 
another person. The Panchayat agreed to his plea and ruled that he 
should stand for a feast to' the community men and the Panchayaf 
while his younger son's wife return all the jewellery taken by her. 
This was eventually agreed by all concerned. Now the elder brother's 
widow is staying with the younger brother as the latter's wife. 

Divorce.-Divorce, though permitted by the Pasi society is frown
ed upon as it is considered that it results in loss of prestige. Thus, 
according. to Pasi they aIIow divorce only under unavoidable circum
'Stances such as ill treatment by the husband or his impotency, barren
ness or immorality on the part of the wife and incompatibility of 
temperament of the either partner .. According to the Pasi informants 
before the separation or divorce actually takes place the elderly men 
in the community or those assOciated with the Caste Panchayat always 
try to patch up the matter but sometimes their efforts fail and the 
husband and wife are separated. 

The cases of divorce· are regulated by the Caste Panchayat. When 
a person intends to divorce his wife he cans for a meeting of the elder
ly persons, relatives and choudhry(s) of the community where he 
makes public his intention of divorcing his wife and t;he reason: there
of .. In some cases a person desirous of leaving his wife may maltreat 
her, sometimes resorting to actual beating or throwing her out of the 
house. The wife takes shelter at her parents· house and eventually 
calls for a meeting of the panchayat for justice. Sometimes, a woman 
may herself be interested in leaving her husband. In such cases she 
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simply refuses to come back to her husband after going to her parents 
house on some pretext or the other. If both the husband and wife 
are not keen on staying together the separation becomes· permanent, 
otherwise the matter is decided by the Caste Panchayat, whose deci· 
sian is considered binding. . 

When divorce takes place at the request of the husband, he has 
. to return the entire dowry. including the utensils to his wife's father. 

Similarly. if it takes at the insistence of the wife, she has to return all 
the. ornaments given by her father·in-law or her husband. A feast is 
always given to the elders of the community on this occasion. It is 
claimed that failure to give such a feast sometimes results in ex
communication from the community, as indicated in the following 
case of divorce which came to light during tbe course of field 
inyestil!atioD . ..... 

A person residing in Mampur village in Lucknow district left his 
wife three years ago on the ground that she was very quarrelsome. 
The Caste Panchayat decided that he should return all the dowry or 
an equivalent amount in cash to the divorced wife and the latter, in 
turn. return all th.e ornaments received from her husband. A feast 
was also claimed by the communitymen from the person. But he 
refused to stand for the feast. This resulted in incurring the wrath of 
the communitymen who promptly ex-communicated bim. The village 
elders were adamant and insisted that unless their due feast was given 
to them. the person concerned will not be restored to his place in the 
society. 

Death rites.-The Pasi generally dispose the dead bodies by crema .. 
tion and in some cases by burial. As a rule the dead bodies of infants 
and children, as well as those adults who die as a result of certain 
epidemic diseases, such as small pox and cholerat are either burried 
or thrown inta a stream-never cremated. The Pasi believe that 
before disposal, the dead body should be properly treated, with due 
respect, othetwise the soul of the dead person is likely to be transform
ed into a ghost. In case the deceased happens to be a man. the hatr 
on the head is shaved and the dead body givl!n a bath. Some ghee is 
also rubbed on it. In case the deceased happens to be a swasini (a 
married woman whose husband is alive), her body is decorated with 
bindi mark on the forehead and new glass bangles are put on her 
wrists. A silver coin and some water is also poured in the mouth. 
The dead body is then wrapped in new clothes and taken to the crema· 
tioo ground on a bier made of green bamboo. The body is covered 
by a shrOUd of \vhite colour. But in the' case of a swasini, her body 
is wrapped in a doth of red colour. 

On reaching cremation ground, a pyre is prepared and the corpse 
is kept over it. The chief mourner who may be the eldest sont brother 
or husband of the deceased. lits the pyre. In case of burial. a grave 
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is dug up by the mourners themselves and the corpse is laid to rest 
with the head pointing towards the north. 

The pollution period a'fter death is observed for nine days., 
During this period the household, and the chief mourner in particular 
is considered polluted and subjected to certain restrictions. The chief 
mourner does not touch any household object and cooks his own 
meals. He also refrains from taldng non-vegetarian food as well as 
liquor in addition to abstaining from sexual intercourse. He has also, 
to sleep outside the bouse. On the 10th day, a purificatory ceremony,. 
called daswan or ghat is observed. On this day, the chief mourner 
and the other male members of the household get their bead shaved. 
Later, they take a bath. The walls and floor of the house are also 
smeared with cowdung and a mixture of clay and the chief mourner 
offers cooked food and water to the soul of the deceased. Finally. a 
feast is given to the castemen. This marks the end of the pollution 
period. ' 

The Pasi believe in transmigration of the soul and life after death .. 
According to them a dead person takes a rebirth. which may be in 
the shape of a man or an animal-a scorpion or a serpent or any 
other animal. They perform certain measures to get an idea about 
the form in which the deceased has taken a rebirth. Accordingly, on 
the night of the day on which daswan has been observed. the female 
members of the household collect some ashes from the hearth in a, 
basket, which is covered with another basket and kept in a corner of 
a room. The next morning the members of the household remove the 
cover of the basket and try to perceive some kind of prints or impres. 
sions on the ash and interpret them according to their imagination. 
Ae:::ording to them, if the impression on the ashes indicates the outline 
of a man, then it is presumed that the deceased person has taken re· 
birth in the form of a man. He may have taken re-birth in the form 
of a scorpion or any other animal form if the impressions on the ash' 
are interpreted to provide such a shape. If there is no impression at 
all, it is presumed that the deceased has become a ghost. 



X.ReIigion 

The Pasi of Uttar Pradesh profess Hinduism as is evidenced from 
the 1961 Census data on religion (Op. cit.). Their religious practices 
do not appear to betray any distinct feature and are more or less 
'similar to those of other communities of similar status in the region. 
The Pasi religious pantheon includes the gods and g;oddesses of all 
Tndif spread, such as Rama, Krishna, Shiva, Hanuman, and Kali, etc. 
as well as those which are commonly worshipped by the rural folk of 
region, including Shetalamai, and Bhagwatimai. They claimed that 
they worship a11 the important Hindu gods and goddesses. The gods 
and goddesses of regionaJ spread usually worshipped by the Pas} 
along with other viII age folk collectively once a year and are believed 
to guard the different spheres. of life. Thus, it is believed that small-pox 
is cOin trolled by Shetalamai and in case of an outbreak of the disease 
on an epidemic scale the villagers worship the deity collectively~ in 
addition to the households affected. In the Machehati village some Pir, 
·other local deities, such as Dihababa. Barachababa Amrahbaba and 
Saidababa are \ also worshipped. Their shrines ate located under 
a Peepal tree (Ficus religio'sa) .. The worship of such saints appears to 
be quite common among the castes of lower status in the region. 

fhe third category of gods and goddesses included in the Pasi 
religious pantheon are especially worshipped by them mostly as house R 

hold deities. The more popular deities which are spread all ,over the 
State are Purbi Maharani or Mahamai, Kajarah and Narsing. 
These deities are worShipped at the household level. In each Pasi 
household a sacred spot is demarcated in one corner of the household 
where an idbl of the Maharani or any other deity, made of brass, 
'silver or clay,·· is-~installed. According to some Pasi informants the 
Maharani deity has a control over fertility of women and is especially 
worshipped on such occasions as a child birth or a marriage in the 
household. Her worship includes application of vennilion on her 
idol. Sometimes, a pig is also sacrificed and pork along with a few 
drops of wine offered to;·her. In Vaisakh (April) and Bhadon (August. 
September) the deity also offered some rnalida (a mixture of nee 
flour, ghee and molasses). Next. the prashad is distributed to the 
members of th e hcusehold. The Pasi, however, did not acknowledge 
that they worship the collection of local gods such as Karadev, 
Miron, Kambira, Bhumiya and Bahirwar mentioned by Crooke (Op. 
cit.). In fact, most of them showed ignorance about these gOds or 
'goddesses. A few had, however, heard of Miyan and Bhumiya which 
were recalled as minor gods worshipped by some other communities 
,in and around Mirzapur. 
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It would appear that in day-to-day life the household deities of 
Pasi play an important role and are worshipped on all important 
events in the family. such as a child birth or a marriage as well as 
serious illness. It is said that the neglect of the household deities 
brings unhappiness in the family, while their regular worship brings hap~ 
piness and: prosperity. 

As in the case of some other communities the recitation of 
Satyal1arain Ka~ha is becoming popular and taken as an index of 
enlightenment. Once in a while a few Pasi families. take initiative in 
arranging the Katha (religious discourse) in an open space in the 
village. They invite all the villagers. The Pmshad is, however. pre
pared by a caste Hindu who also distributes it among the participants 
after the completion of the Katha or religious discourse by a Brahmin 
priest. 

The Pasi celebrate a number of festivals which are popular among 
the caste Hindus living in the region. Some of these festivals have all 
India spread. The Pasi. however. are not always aware of the myths 
and legends associated with the above festivals as recorded in the 
standard or cannoinal literature. Only a few Pasi in Machehati village 
could relate the legends associated with Dussehra and Hali festivals. 
They related Dussehra with the victory of Rama over Ravana and 
HoIi with Holika-the demoness who threw herself into a pyre along 
WIth her nephew Prahl ad, a devotee of Vishnu, with an intention of 
killing him but only succeeded in burning herself while Prahlad escap~ 
ed unhurt. Similarly, Diwali, as in the case of others. is associated 
with Laxmi. the Goddess o{ Wealth. Some of the festivals celebrated 
by the Pasi are briefly discussed below. ' 

Khichal'i.--It is a local name for the Makar Sankranti which is 
celebrated in the month of Magh (January). It is called as Khichari 
since its celebration entails preparation of a special dish of Khichari; 
a mixture of rice and pulse. On this day, they take a ceremonial bath 
in the morning and feast on roasted grains mixed with Molasses. The 
Pasi, hy and large, could not tell the exact significance of this festival. 

Phaguwa-Phaguwa, another name for HoJj festival, is celebrated 
on the last day of Phagun (February~March) with great enthusiasm. 
usually at individual caste level by communities of lower social status, 
The burning of bonfire in the night is associated with the legendary 
story of HoHka and Prahlad. But some Pasi believe that the bon .. 
tire made on the occasion of Holi 'burns' the sins committed by a 
person and brings new happiness and joy in the coming year. In the 
morning of the day of the festival the Pasi prepare some delicious 
dishes, including vegetarian as well as non-vegetarian items and some 
of them. it is said, take liquor sumptuously. Next, they come out of 
their houses to pJay HaH with each other. They usually use water and 



mud instead of colour. In the urban areas the Pasi also recite devo
tlonal songs in the evening, while in the rural areas they usually sing 
Phaguwa, the seasonal songs heralding the onset of spring. 

Gudia-This festival falls in the month of Sawan (July-August). 
On the eve of the festival married girls are essentially brought back 
to their parental home. On this day they prepare mostly fried dishes 
comprising puri, kachauri and halwa etc. 

Dussehra-On the occasion of Dussehra most of them only 
participate in the local festivities by visiting the local site of fair or 
festival and enjoying the burning of the effigies of Ravana, Kumbh
karana and M,eghnath. Most of them do not perform any worship 
or ritual at the household level. But a few Pasi claimed that they 
worship their agricultural impliments or swords. This innovation in 
the wake of social mobility is aimed at a higher social status and res
pectability. 

Diwali-The Pasi celebrate Diwali one day in advance, i.e., one 
day before Amavasa, the day it is celebrated by Caste Hindus in 
north India. They could not give any reason for this practice and 
simply mentioned that like all the castes of low status in the region 
they celebrate Diwali one day before the Caste Hindus. One of the 
jnformants jocularly remarked that since Diwali is associated with 
worship of Laxmi-tbe Goddess of wealth-who visits the most 
brightly lit house, being poor they light their houses a day in advance 
as they prefer that the Goddess of wealth should enter their houses 
first. 

Karwa..--Like the other communities in north India the Pasi 
women also observe the festival of Karwa ChautiI, which falls on the 
fourth- day of~K-artik(l (October-November). On this day, the married 
Pasi women, like their sisters in the other communities, keep fast for 
the welfare of their husbands. In the evening they go in groups to 
a tank for taking a ceremonial bath after performing c~rtain rites. 
They also distribute fried ri~e and sweets to the children in the neigh
bourhood. 



17. The shrine of Mahadevi, a village deity 
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18. The shring of Amaraha Baba 



XI. Relation among Diff~rent Segments of the Co,mmunity 

It has been stated towards the beginning of the monograph that 
the P'asi community comprises a few sub-castes which have also been 
discussed in some details. There is no further segmentation of the 
community nor there are any noteworthy religious or other sects. 
During the field investigation an attempt was made to asoertain whe
ther there is any social hierarchy among the different Pasi sub-castes. 
It was found that the members of each sub-caste ranked it higher to 
the other sub-castes, depending upon its dominance in the area, the 
nature of the occupation largely followed by the members of the sub
caste or similar other considerations. Thus, the Rajpasi' who are 
mostly dominant in the central districts of Hardoi. Barabanki and 
Lucknow claimed themselves to be superior than the other sub-castes 
on account of their supposed descent from the royal families who 
ruled oyer the area in the pas.t and belonging to the "warrior race". 
On the other hand, Baurasi of Barabanki district, another sub-caste of 
the Pasi, staked its claim for the highest ranking on the ground that 
they are the desoendants of original five Pasi who were born out of 
the sweat of the Parsurama. ~imi1arly, the other sub-castes, such as 
the Gujar Pasi claimed superiority over each other, justifying it in one 
way or the other. But. by and large, the general concen5us was that 
the Rajpasi stand on the highest and Pasmangata at the lowest rung 
of the social hierarchical ladder among the Pasi caste. 

Though each Pasi sub-caste forms an endogamous group, the 
caste norms do not object to commensal relations between different 
sub-castes. It would also appear that though pig-rearing is not asso
ciated with' any particular su])..caste, tbose practising this occupation 
are cOIl\sidered socially lower than the others. 
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XII. Inter.Community Relad~hip 

As indicated ,earlier, the Pasi live in multi-ethnic villages along 
with other caste Hindus and other communities. In the villages 
surveyed for the purpose of the present study the important neigh
bouring communities of Pasi were found to be Brahmin, Kshatriya" 
Kurmi, Ahir, Bania. Kumhar, Lahar, Sunar, Kachhi, Kahar, Nai and 
some Scheduled Caste communities, viz. Kon, Dhobi, Chamar, 
Dhanak, Mehtar or Balmiki. In some villages it was observed that. 
they reside at the outskirts or periphery of the village in the company 
of caste of lower social status. such as Kurmi; Dhobi, Khatik and 
Chamar. In some cases, they formed their own hamlets, as observed 
in the rural areas of Barabanki district. ' 

The Pasi formed an important group of the Hindu social order 
in the State and interacted with other groups on jajrnani basis (client
patron relationship). But they have a low social status and traditional
ly suffered from certain social disabilities. It is difficult to say how 
far, if at all, the Pasi have improved their social status but during the' 
field investigation it was claimed by various ethnic groups, including 
the Pasi, that they no longer suffer from the social disabilities to the' 
extent as, in the past. 

Now, it would appear, they can draw water froJ1l a public village' 
well, though not simultaneously with caste Hindus. In the past they 
did not s,eem to have free access to common village wells. They now 
si,t and participate in the ~vinage panchayat and other social gatherings. 
but would not sit beside the persons belonging to the Brahmin Or 
Thakur community. / They uSlHllly sit along with cDmmunities of lower 
status in the region like the' Ahir, Chamar, Kumhar etc. In this can.; 
nection it Il13.Y not be out of place to mention here that during the 
field investigation ~a -- social function was arranged by a Pasi in 
Mallulalpur village, when a local dancer gave his performance. It 
was observed that persons belonging to Brahmin; Kshatriya and 
Kurmi .communities were offered charpoy (cot) to sit, while Pasi, 
Chamar, Kumhar etc. sat on the ground. The offering of a charpoy 
to a visitor is indicative of acknowledgement of his higher social 
status. 

The Pasi also have a limited access to the places of worship. 
They can visit the village shrines but cannot offer any food cooked' 
at their home to the deity. But they can offer other objects of offer
ings; like coins. flowers or sweetmeat purchased from the market. 
Crooke in 1896 reported, "all classes of Brahmans will officiate at 
their marriage and other ceremonies and db anything in theft houses'~ 
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(op. cit). During the field investigation it was repored by most of the in· 
formants that the Pasi utilise the services of the Brahamtn priests mostly 
in fixing the dates for marriage or any other ceremony. Though, many 
Pasi claimed that the Brahmin priest actually officiates at their marri
age ceremony from the case studies recorded in most of the cases, 
the marriage ceremony was presided over by the groom's father's 
sister's husband or his sister's husband without the presence of a 
Brahmin priest. Even in one or two cases where the Brahmin priest 
officiated at the marriage or any other ceremony, he did not accept 
any food or water from them and, in return for his services, accepted 
only cash and raw-food materials. Besides, he himself brought all 
the items required during the worship and charged for them. Similar
ly, although the services of a N ai are available to the Pasi on ceremo
nial occasions, it was reported tha t he would not attend any caste 
Hindu after cutting the hair of a Pasi unless, he has taken a bath first~ 
The other customary services are rendered to the Pasi by communities 
like the Dhobi, Kumhar and Bhangi on jajmani principle. The Pasi 
make the usual payment of food grains to them at the time of harvest
ing of Rabi and Kharif crops. 

While the Pasi accept kaccha as well as the pucca food from the 
hands of the members of Brahmin and Thakur and pueca food from 
the hands of Kurmi, Amr, Kahar, Kumhar and Nai communities, 
they do not accept food or water from the hands of Chamar, Bhangi, 
Dom, Kori, Dhobi, and Muslims. But on the other hand, no other 
community from amongst the above except the Chamar, Musahar and 
Bhangi accept pucca food from their hands. The caste Hindus, how
ever, accept chilam prepared by a Pasi. Though there are conflicting 
claims to the caste ranking, the concensus emerging out from a dis
cussion with the Pasi and their neighbouring communities, including 
the caste Hindus, incUcates that the Pasi rank above Bhangi or Meh
tar, Dhanak, Chamar, Musahar, Kori, Dom, Dusadh, Kanjar and 
Habura communities, just below Kurmi, Ahir and Nai castes. 1n 
other words, they occupy a somewhat better staius among the Sche
duled Castes of the State. 

An enquiry was made among the other communities as to why 
they observe social discrimination with the Pasi. Most of the infor
mants stated that the. traditional occupation of pig rearing followed 
by the Pasi was: the main cause of their keeping a social dist:mce with 
the latter. Though very few of the Pasi now-a-days appear to actual· 
ly rear pigs, they still reflect the image of pig-rearers. Another rea
soo given for the observation of social discrimination against them 
was that they carry the stigma of criminality. 
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XIII. Structure of Social Control:, Prestige and Leadership 

The Pasi regulate their community affairs by means of regional 
traditional councils, known as Biradari in eastern, Jawar in western, 
and Panchayat in the central parts of the State. Though not as power
ful as in the past, these counc.ils exercise some control over the mem
bers of the community in the matter of cast,e norms and eliquettes. 
These councils are regional in the sense that each has jurisdiction over 
a number of villages which vary from area to area, covering 8 to 20 
villages. For instance, the Panchayat which covers the Mallulalpur 
village in Barabanki district has 10 villages under its jurisdiction. 
Though there is 110 apex council at the State level nor any other 
panchayat of higher order, in case of a dispute involving persons 
residing in villages covered by two different regional councils, the two 
panchayats have a common sitting and the Bada Raut of the two 
Panchayats act as i~o·chaitrnan. 

Each council comprises a sort of an executive of five Chota Raut 
or Chaudhary, presided over by a Bada Raul, and a general body of 
panch of varying number. The o,ffice of the Bada Raut usually ope
rates on a hereditary principle. In case the Bada Raul' has no heir, 
the panch select one of the Chota Raul as the Bada Raut. During the 
field investigation it came to light that T.R. of Nagpur village in 
Barabanki district inherited the office of the Bada Raut from his 
father, while D.R., a Chota Choudhary of Ufrauli village was selec
ted for the office by the assembly of Panch. As reg:ards the composi
tion of the general body, the number of Panch varies from 10 to 50 
in each regional council. The panch are so selected that each of the 
village is represented by at least one Panch, nominated by the villagers 
for regard for his age, wisdom and sense of justice and fair play. In 
the eastern districts usually one panch represents one village, while in 
the central parts as many--as five may represent one village, as in the 
~ase of Mullulalpur village. 

The council deals with cases of adultery, elopement, disputes 
arising out of cases of divorce and such other matters which are con
strued as violation of the caste noons. 

In the past whenever a Pasi had a grievance against another he 
'usually approached the Thakur Jajman or any respectable person of 
the dominant caste for arbitration, which was often acceptable to the 
disputants, otherwise the matter was taken to the councIl, the proce
dure being that whenever a person wants to bring any is,Sue before the 
council for the redress of his grievances, he approaches one of the 
Chhote Raut for helping him to convene a meeting 01 the council to 
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take up the issue. A meeting of the council is fixed for a suitable day 
in consultation with the Bada Raul. It is the duty of the complainant 
to inform the members of the council about the meeting which he 
does so through the help of his friends and relations. Before the 
Panchayat is formally convened an attempt is made by the elders, in
cluding a few pancha, to persuade the disputants to arrive at a COm
promise. If their efforts are unsuccessful, the council holds its meeting 
in an open space or a grove, away from any habitationJ of its 0W:ti 
choosing where the complainant and the defendant are asked to give 
testimony before the PANCH. The disputanls, if so desire, produce 
material evidence 0If witnesses in support of their case. Any other 
person, with permission, can give testimony before the council but he 
cannot express any opinion in the matter which is the privilege of the 
Raul and the panch only. Women, unless they are a party to the dis. 
pute or called upon as witnesses" cann-ot participate in the meetings 
of the cO'uncii. While giving their testimony, when called upon to 
dO' so in one of the above capacities, they keep their face averted and 
covered with a veil as they are not suppolsed to directly address the 
Panch. After the testimony of all the concerned parties is heard, the 
matter is, discussed by the general body of the Panch. Thereafter, the 
five Chhote Raut and the Bada Rout retire to deliberate the matter 
among themselves with a view to taking: a. note of the concensus arriv
ed at by the Panch and deciding the question of penalty, etc. The judge
ment is announced by the Bada Raut. In addition to abiding to the 
verdict given by the council, the guilty party is also asked to pay a 
fine ranging from Rs. 25 to 500, depending on the gravity of the 
offence and the financial standing of the offender. The fine realised 
is sometimes spent on a feast beingl given to the Panch. In some cases 
the punishmel!t may actually include a feast being given to the panch, 
etc. Otherwise. the fine realised is utilised for purchasing carpets or 
large utensils for their free use by the members of the community on 
such occasions as feasts arranged during marriages or some festivals. 

A few case studies of the de, iation from the caste norms and 
the reaction of the community to stich deviations recorded during the 
field investigation have already been furnished in the context of the 
discussion on divorce and widow marriage. A few more are fumish
oed below: 

It is said that 20 years ago S.P., a married person of village 
Machehati who now makes his living as an Ojha (diviner), developed 
illicit relations with the married sister of B.L. when she was on a visit 
to her brother's family and staying with them. This resulted in her 
becoming pregnant, which created a scandal in the village and 
shocked and infuriated her brother. When confronted at first she was 
not ready to disclose the identity of her paramour. But when her 
brother resurted to beating her. she disclosed that S.P. was behind her 
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seduction and pregnancy. B.P., her h.-other, "in order to save his 
face'" called a meeting of the panchayai. In the meeting the Panch 
asked B.P.'s sister and S.P. to confess their guilt. Though B.P.'s 
sister confessed her guilt of having extra marital relations with S.P. 
the latter denied having any illegitimate relationship with her. He 
pleaded that he has been wrongly implicated in the matter . and her 
pregnancy might be from some other person. But on the basis of the 
testimony of B.P.'s sister as well as other supporting evidence of other 
persons S.P. was declared as the culprit and was asked to take B.P,'s, 
sister to Banaras for undergoing abortion as well as taking a holy 
bath in the Ganges river. The Panchayat also inflicted. on him the 
punishment of giving a feast to the community. B.P. was also rebuk' 
ed in the meeting for neglecting his duty in exercising control over 
his married sister and asked to apologise to the Panch for his lapse. 
B.P.'s sister's husband was also asked whether he was willing to keep 
his wife with him. He told the Panchayat that he would not like to 
keep an adultress wife and shouM be granted a divorce for which be 
had full justification. The Raut of the Panchayat, however, eventual
ly persuaded him to a.ccept his wife on the consideration that in case 
he divorced his wife, as per custom he would have: to give a feast to 
the community and another one when he married again. Besides, he 
could remarry either a widow or divorcee only. 

2. About 10 years ago a person residing in Sherman village in 
Shahjahanpur district married a girl belongIng to Behtagokul village 
of Hardoi district. A few years latter, after going to her parents' 
house on some pretext his wife refused to return to her husband's 
house. She alleged that her Illother-in-Iaw was very quarrelsome and 
ill-treated her. Her father was taken in by his daughter's plea and as, 
a remedy requested her husband to come and stay in his house as a 
Gharjawain. But her husband ridiculed this idea and moved the 
matter in the traditional council comprising the panch of two regional 
panc:1ayat concerned and prayed for the restitution of conjugal rights, 
The panch first tried to bring about a reconciliation between the: two 
parties but having failed in their efforts they passed judgment for a 
compromise, viz., that the couple should stay in a separate household,. 
neither with. the parents of the husband nor with those of the wife. 
Accordingly, the couple is now living in a separate house in another 
village (Asinpur) in Hardoi district. It may be pointed out here: that 
this case provides an interesting sidelight to certain bias of the Panch 
in cases of disputes between persons. belonging to two different re~ 
gional panchayats. It came to light in a group discussion that by and 
large the Panch belonging to the regional Panchayat covering the 
husband's village supported his case, while those belonging to the' 
wife's panchayat supported her case. This is why that as a compro
mise a rather unusual judgment of asking the husband and 'Nife to 
live not only in a separate house bu\ also in a different village Waf
delivered. 
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From the information provided by the Pasi informants it would 
appear that the once powerful biradari is no longer holding a com
plete sway over the community. The institution of traditional council 
has lost much of its power and authority and shrunk in the sphere of 
its activities. It is said that the main agency which has posed a 
challenge to the traditional leadership and eroded the authority of the 
traditional council is the institution of Statutory Gram Panchayat. 
This seems to be substantiated by the fact that in Mallulalpur village 
the Pradhan of the Gmm Panchayat, also belonging to Pasi commu
nity. receives more importance than the traditional Choudhury or 
Raut of the biradari. Apart from this there was a general complaint 
from the elderly Pasi that the young and especially educated Pasi 
boys do not care to observe the social norms of the community and, 
not infrequently, openly revolted against the old traditions and caste 
norms. Thus. there is a conflict of the tradition bound older genera
tion with the new generation~ especially the educated one, whose values 
appear to be different from the others. The latter would like to 
introduce reforms in the institution of the panchayat and enact rules 
completely shifting its role from enforcement of traditional norms 
relating to 'such trifling matters' as commensality. cases of divorces 
and elopement~ etc. to matters concerning the welfare and progress of 
the community aimed at securing a better status and benefits from 
the government for its educational and economic advancement. 



XIV. SO(ial Reform and WeJfa.re 

As stated earlier, the Pasi ,~arry the image of pig-rearers which, it 
h said, has contributed to their being accorded a low social status. 
Another factor contributing to the discrimination against them is their 
ill-reputation for criminal propensities. The Pasi seem to be very 
much exercised by the present state of affairs, particularly in view of 
their 'glorified past of being landlords and rulers'. They would like 
that their community is restored to its past respectful place in the 
society. With this motivation they have been taking certain measures 
from time to time to improve tbeir status in the society. Accordingly, 
in many areas they took decision to give up pig rearing in an attempt 
to social climbing. For example, about 20 years ago the Pasi of 
Behtagokul village took a decision in their pan.ehayat not to practise 
pig rearing. In their resolve they were also encouraged by members 
of certain other communities. such as the Brahmin and the Kshtriya. 
In fact. it was claimed that the resolve of giving up pig rearing was· 
more due to the persuadon from these communities. Anyhow, they 
did give up pig rearing to a large extent; there is hardly anyone in 
the Behtagoku1 village who now follows this occupation. It is a 
different matter that they have not been very ftuccessful in improving 
their status. 

Besides, the Pasi have also been 'sanskritising' their ritual order as 
far as possible. In this process sometimes their Panchayat also took some 
initiative, A few persons also took to the teachings of the Bawa 
Jagjiwan Dass* who preached totalitarianism, vegetarianism and lead
ing a pious life. The followers· of his sect also tie a thread on the 
right wrist. 

A few Pasi elites reported that though some of their community, 
men are aware of their -statutory position as one of the Scheduled 
Castes, the others, are ignorant of the fact and as a consequence have 
no idea of the rights and the privileges to which they are entitled to. 
This is substantiated by the enquiries made during the field investiga
tions. 

Some of the pasi elites in Lucknow took initiative in forming a 
caste association at the State level which is named as "Pasi Jagriti 
MandaI". According to a few office-bearers of tbe association the 
main activity of the Association is to take steps in pursuading the 

*According to Ghurye j Jagjiwan Dass was the preceptor of Satnami sect. He 
bas mentioned that Jagjiwan Dass wns a Rajput resident of Barabanki district in 
Uttar Pradesh whoditdin 1761 A.D.(Ghury~; 1969: 321-3221. This, however I needs 
~~rl~. . 
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government and other local agencies to provide adequate assistance 
for their welfare including educational advancement. They commonly 
believe that in order to provide an effective socio-political forum it is 
necessary that the community sheds some of its old caste prejudices 
and forge unity. For this the different sections and allied groupS 
should come under one fold. They, therefore, advocate more frequent 
inter-dining as well as introducing inter-marital relations among the 
different sub-castes of the Pasi. 

By and large, except' for a few Pasi elites. the others do not know 
about the developmental programmes undertaken for the welfare of 
Scheduled Castes under the Five Year Plans. A few, however~ know 
about the activities of the Development Blocks and especially the 
shramdan work undertaken by them. 



Biogaphies 8f a few Pasi 

1. P.R., an old man of eighty, is a Choutihoey of his biradarf. 
He is very popular among his castemen for his attainment in folk 
music, being a good singer of the folk songs. 

P.R. lost his parents when he was only one year old and was 
brought up by his uncle. He passed his early childhood in grazing 
cattle. He could not receive any education as, according to him1 in 
those days no boy from "low castes" could easily 'enter the villag,e 
school. 

As P.R. got married when he was an infant, he had to struggle 
hard for his livelihood. In the beginning he worked as an agricultural 
labourer in his own village. But later on he left the village and went 
to certain towns and cities in search of a job. At the age of 25, he 
went to Agra and worked there as a labourer in construction work for 
six months. But one day when he was carrying a head load of bricks 
to the third storey of a building under construction he slipped away 
from the ladder. Though he managed to escape from falling down 
and getting injured, the bricks which he was carrying on head fell 
down on another labourer causing the latter'S death. After this 
incidence he left Agra and returned home. 

After some time, P. R., went to Kanpur and got a job of an 
un&killed labourer in a cotton mill. There he stayed for a year. But 
he had to leave this job too because of the flaring of communal riots 
in the mill. At present he stays in his home village itself and runs a 
grocery shop. He also supervises the agricultural operations in the 
agricultural field left by his father. 

P.R. is very conscious of the low social status of his community 
and other related- prob}ems~ He remembers very well the occasion 
when his biradari Panchayat took a decision to give up the occupation 
of pig-rearing, as a part of social mobility movement and, he claims 
that he was the first person to implement the decision. P.R. laments 
that his community still suffers from the stigma of criminality although 
it gave up crime two or three decades ago. For this, he blames caste 
Hindus for creating such prejudice for them. For ameliorating the 
condition of the Pasi community, he suggests that the government 
should provide them more facilities for education and government 
jobs. 

P.R. says that he has had a long innings in which he gained a 
good deal of experience and dealt with people of varied temperament. 
Despite his age he is a force to be reckoned wHhin his community. 
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He keeps himself going with the sweet memory of his, being the local 
"musical charmer". Even now he sings undeterred on ceremonial 
occasions though his voice fails him and mars his singing. 

2. p.e., aged 40 years, is the Gram Pradhan of village MallulaI
pur. He appears to be quite popular among his castemen and other 
villagers because of his reputation for impartial dealings: and honesty. 
P.e. has attained education only up to the third standard. He got 
married at the age of nine and has now four children. His father and 
two younger brothers also stay with him. P.C. belongs to a cultivating 
family and with the enforcement of the U.P. Zamindari Abolition Act, 
has acquired tenancy right over a few bighas of land. Previously. be 
used to cultivate this land 00 batai (share-cropping). The acquisition 
of tenancy right has not strained his relations with his landlord with 
whom he had always a cordial relation. P.C. is a very hard working 
man and takes keen interest in cultivation. He is always ready to 
adopt new techniques in farming and because of the same he has been 
able to increase his agricultural output. 

P.C. holds economic backwardness as the main factor for the low 
social status of his community. He explained that the majority of his 
castemen are either petty cultivators or landless agricultural labourers 
.and, further, they have not developed a favourable attitude towards 
education. He~ therefore. pleads for distribution of land to the Pasi 
to help them to improve their economic status. In his view, the better 
economic opportunities would eventually lead to a change in the 
social status of the community for better and it will also bring politi
cal awareness which would make them ambitious. 

P.C. being the Gram Pradhan has had enough opportunity to see 
the working of community development programme from close quar .. 
ters as he came in personal contact with the Block and District offi· 
cials. Though he has an appreciation for the efforts of the various 
development schemes undertaken by the government, he is rather 
critical of the cumbersom'e procedure and the red tape involved 
in getting the benefits: from the provisions made for their welfare. 
According to him it is because of the various formalities in the provi
sion that the poor communities have not been able to derive much 
benefit from the welfare programmes. 

p.e. has heard of the family planning programme but has not 
seriously thought over it. But he is convinced that restriction in the 
family size would help in ameliorating the living condition of the 
"underdogs of the societi' including his own community. He is of 
the view that if a more realistic approach is made in the rural areas 
the people will not ridicule the programme as they do at present. 
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3 . .B,p" a youngman of 25 years, was very helpful during the field 
study in the village Behtagokul of Hardoi district. He appears to 
have some quality of leadership. as he could convince his castemen 
very easily. 

B.P. had to take up the burden of his family at a very early age 
because of the expiry of his father. His father left behind his wife and 
three sons, B.P. being the eldest among them. At present B,P.'s 
household consists of his wife, his two younger brothers and the 
widowed mother. He is the only earning member in the household 
and earns his livelihood by cultivation. But the income which he 
derives from cultivation is not adequate enough to support his house .. 
hold and he has, therefore, to take up additional work during the 
slack season. 

B.P. is an ambitious Pasi youth and aspires for better standard 
of living. Unfortunately, he could not attain education beyond 5th 
standard because of his father's untimely death. But at the same time 
he is contended that at least he could provide some education to his 
younger brothers. He desires that his brothers should go in for higher 
education. In order to fulfil his desire he is even prepared to go out 
of the village and take up any sort of job which pays well. About 
three years ago, he had made an attempt 10 join the Indian Army 
but could not succeed. He is now contemplating to eke out his liveli~ 
hood by raising cash crops, like onion, peanut, etc. in his agricUltural 
field and then selling the produce in the village itself. By switching 
from food crops to raising cash crops and selling the produce in the 
market he hopesl to earn more. .. 

B. P. is aware that the government agency of the Employment 
Exchange might be of some help in finding a job for him, He is, also 
aware that his.-community is included in the list of Scheduled Castes 
and, therefore, eligible for certain benefits from the Government. 
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ANNEXURE 
FRAMEWORK FOR ETHNOGRAPmC STUDY 

ll. Name, Identity, Origin and History 

1. Name; synonym; sub~caste/ sub-tribe as in Presidentts Order 
and in other pubJished sources such as census reports. 
monographs. etc. grouping with other castes and tribes during 
various censuses. Affinity with other castes and tribes ac
cording, to recognised authorities. 

2. Etymolo~cal. significance of the name; nam~s by which the 
commumty IS referred to by (a) others and (b) ltself. 

3. Identification of the community by occupation or any other 
way of life. 

4. Myths and legends connected with the origin and history of 
the community and its segments~ historical references and 
popular beliefs about history and migration of the commu
nity. 

,II. Distribu:lion and POpulation Trend 

1. Area where found; population and concentration in the State 
and outside; physical aspects of the areas of concentration. 

2. Numerical strength in 1961 and population variations during 
1901-1961; sex ratio; age-groups and rural-urban distribution 
in 1961. 

lU. Physical Characteristics 

1. Racial stock; appearance and affinity with other known com
munities. 

!IV. Family, Clan, . Kinship, and other Analogous Diuons 

1. Family; size (observed and published)~ Types, residence after 
marriage, descent. lineage and its economic and religious 
function and inheritance. 

2. Clan! gotra and sub-clans; names, etymological meaning, 
clustering of clans, belief and mythology about origin, status 
among clans, clan and regulation of marriage (preference and 
prohibition), occupation and clan, clan and rituals, clan and 
food (restrictions. prescriptions etc.) 
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3. Others: Phratry, Duel organisation, like moieties, etc. as in 
2 above. 

V. Dwelling, Dress, Food, Omaments and other Material Objeds 
Distinctive of the Commmity 

1. Settlement; village site, location, settlement pattern, agglo
merated, nucleated, dispersed, sprinkled, isolated, amor
phous, star-shaped, horseshoe-shaped, linear, rectangular, cir
cular or ring-shaped, etc. and variations; regional pattern 
vis-a-vis pattern of the community. 

2. Neighbourhood pattern on the basis of religion, castes (caste 
Hindus, untouchables) and tribes, etc. with segregations, if 
any, and the basis thereof. 

3. Dwelling unit: Compound, entrance, source of water, the u~e 
of different parts of the house (latrine, cattle shed, isolation 
huts. etc.): sbape (square. round, irregular, etc.)~ storeys~ 
nature of fioor, plinth; wall, roofLl1g, thatching; ventilations 
and doors; materials used: decorations and embellishments; 
temporary structures. 

4. Dress, including head gear and foot wear used ordinarily, 
on ceremonial occasions and special occasions, sex-wise and 
according to majority or minority; dress of priests and office 
bearers; variations. 

5. Ornaments: use; material used; from whom obtained; varia
tions according to sex and age. 

6. Personal-decoration: Tattooing; mutilation (chipping of 
teeth, etc.); hair cutting; how done, purpose, attitude and 
variations according to sex and age. 

7. Food and drink: Materials (staple and other), prescriptions 
and prohibitions, fuel, utensils. and mode of preparation; 
practices connected with serving and taking of food; preser
vation of food and rituals, if any. 

8. Equipments connected with economic pursuits, religion and 
ritual, how procured; material used, construction, manipUla
tion and purpose. 

9. Otht!r household equjpments. As above. 

10. Equipments connected with recording of time, space and! 
weight and their methods of use. As above. 
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VI. EUiVironmentai sanitatioo,l Hygienic Habits, Disease and Treatment 

1. Environmental sanitation. settlement, disposal of night soil. 
garbage, etc. 

2. Hygienic habits; cleanliness of body, teeth, dress, houses, 
utensils. etc. 

3. Diseases: Incidence; local names; interpretation of the 
causes; symptoms; diagnoses and cure--persons and methods 
involved. 

4. Modern systems of medicines and attitude of the community 
towards it. 

VII. Language and; Education 

1. Ancestral Language: Classification according to Grierson. 
persistence of ancestral language and literature. 

2. Mother tongue: classification according to Grierson; bilin· 
gualism and multi-lingualism. regional language. 

3. Infonnation collected during 1961 on language and literature. 

4. Education and literacy: Traditional and modern attitude, 
information collected during 1961 - literacy and levels of 
education. 

VIII. Economic Life 

1. Economic resources: land, community land. individual 
ownership and types. of land possessed and land utilised. 

2. Forest wealth: Flora and fauna; nature and extent of right 
in the forest. forest utilization. 

3. Fishery, livestock and others. 

4. Working force: Sex-wise, urban and rural variations and 
comparis.on of the same with the region. 

S. Non-workers. 

6. Industrial classifications: Details as collected in the field 
and comparison with that of the 1961 Census figures; tradi· 
tional occupation and changes in the pattern; main and 
subsidiary occupations. 

7. Forced labDur, bonded labour, patron·client relationship 
(Jajmani), mode of payment. 

8. Seasonal migration connected with occupation: recruitment,. 
formation of working groups. 
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9. Nomadic movement: Cycle and occupational pattern. 

10. Shifting cultivation: method, implements and equipments, 
produce, participation, cycle of rotation, measure to regulate 
shifting cultivation and its impact. 

11. Terrace cultivation: As above. 

12. Income and expenditure : Sources of income, extent, expen
diture on food, clothing, house, education, social functions 
and others. 

13. Other aspects of economic life. 

IX. Life Cycle 

A. Birth 

1. Beliefs and practices connected with conception. barrenness, 
still birth, miscarriage, abortion, child death, regulation of. 
sex, etc. 

2. Pre~natal and natal practices: Residence. diet, work taboos, 
etc" delivery place, assistance, equipment used in delivery, 
position during delivery, severance of umbilical icord (who 
does and how done), disposal of placenta. 

3. Post-natal practices~ confinement and segregation. ceremo· 
nial pollution, diet for mother and child. ritualS. 

4. Protection and care of child and training. 

5. Attitude towards birth of cbild, preference about sex, pre. 
ference about number, segregation of sex, etc. 

B. Initiation 

1. Initiation ceremony: Descriptions. 

2. Pre-marital sex relations within the community, outside the 
community, sanctions and taboos. 

'c. Marriage 

1. Age at marriage for both sex: Prohibited degrees of rela· 
tionship, preferences, widow remarriage (preferences and 
taboos). 

2. Civil status and social status. 

3. Types of marriage; Monogamy, polygamy (Polyandry and 
Polygyny). 

4. Selection of spouse: Qualities valued (for bride and groom) 
mode of selection, procedure. 
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5. Modes of acquiring mate~ by negotiation, force, intrusion .. 
elopement, etc. 

6. Terms of settlement : Payment of bride price, dowry, service. 
exchang~, adoption, etc. 

7. Ceremonies connected with marriage: Details including who 
presides over the marriage and services of functional castes. 

8. Statistical data as per 1961 Census. 

9. Divorce: Reasons and procedure. 

/), Death 

1. Concept about death. measures to ensure future well being 
of the soul, measures to avert harm by the spiritc 

2. Methods of disposal: Burial, cremation, exposure, floating 
on water, etc. 

3. Preparations for disposal of dead, informing friends and 
relatives, treatment of the dead body, digging of pit, etc .• for 
disposal; how carried, who carry, who accompany, place of 
disposal, methods of disposal, norms and taboos. 

4. Ceremonies connected with disposal 

5. Death rites : Details. 

6. Monuments: Tombs, megaliths, etc. 

7. Pollution: Duration, restrictions in work, food, dress, shav. 
ing, hair cropping, sex life, etc., removal of pollution. 

8. Mourning: Mourners and duration. 

x. Religion 

1. Deities: Supreme deity, benevolent deities, melevolent 
spirits, presiding deities of village and other aspects of life 
including occupation, clans, gotras etc. 

2. Place of the~ deities in the regional pattern and Brahmanical 
and other traditions. 

3. Rituals and concepts associated with the pz 1theon. 

4. Sports associated with the deities, pilgrim, centres and 
methods of worship. 

5. Religious functionaries. 

6. Calendar of festivals and their observance 
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7. Concept of soul: Hell, heaven, re-birth, transmigration of 
soul, etc. 

8. Sects and denominations: Name! distribution, beliefs and 
practices, etc. 

9. Statistical information. 

XI. Leisure, Recreation and Child Play 

1. Use of leisure time: For male, female, children and adult; 
seasonal varia ton in leisure time. 

2. Recreations-their mode and extent, for males, females 
and children. 

3. Leisure and recreation with reference to work. 

XII. Relation among Difterent Segments of the Community 
Recognised segments-name, basis (territorial, ceremonial, 
social, prestige, religion, sect, education, age etc.). Inter
relationship among various segments; status of the segments, 
status of women. 

XIII. Inter-community Relationship 

1. Ceremonial relationship: service by Brahmins, traditional 
service by castes like barbers, washermen, etc. 

2. Pollution by touch or proximity to high caste Hindus, use of 
well, admission to temple. 

3. Secular relationship: Model for other communities; domin
ance due- to economic resources, political status, social status, 
etc. 

4. Bridge role, buffer role, alliance and antagonism of the 
community. 

XIV. Structure of Social Contra], Prestige and Leadmhip 

1. Social control: Levels of social control, community level, 
regional level, hereditary, speCial functionaries etc., social 
control by other agencies. 

2. Mode of acquiring offices. 

3. Control exercised by traditionally recognised leaders, func.
tionaries of statutory bodies of the region. powerful indivi
duals belonging to the community, etc., at the regional level 
and local level. 

4. Relationship between spheres of social control and agenciCi 
of social coatrol . . 
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5. Leadership: For social change, for technological change, 
for political action and for other organised activities at the 
community level, regional level and local level. 

6. Social prestige: Method of gaining social prestige (by per
forming ritual, merit of feast, associating with historical 
associa tion etc.), symbols of social prestige. 

XV. Social Reform and Welfare 

1. Social reform movements: Intensity; reasons (for raising 
social status, establishing traditional norms, for westernisa
tion, etc.); history and import of the movements. 

2. Social welfare: Agency, religious organisation, community 
as a whole, Government official and non-official, role of the 
social welfare measures and impact. 
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