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FOREWORD
The Constitution lays down that "the State shall promote with special care the educational
and economic interest of the weaker sections of the people and in particular of the Scheduled
Castes and Scheduled Tribes and shall protect them from social injustice and all forms of
exploitation" .
To assist States in fulfilling their responsibility in this regard, the 1961 Census provided
a series of special tabulations of the social and economic data on Scheduled Castes and Scheduled
Tribes.
The lists of Scheduled Castes and Scheduled Tribes are notified by the President under the
Constitution and the Parliamentis empowered to include in or exclude from the lists, any caste
or tribe. During the Census Operations, the enumerators frequently face the problem of
identifying the Scheduled Castes and Scheduled Tribes. In the President's notification, though
in some cases, the names of the sub-caste and sub-tribes and synonyms are given, there are
many cases where such names have not been provided in the list. The Census enumerators
therefore, require guidance about the acceptance or rejection of claims that they come across
during the operations of some communities to be treated as sub-castes or sub-tribes of the
notified Scheduled Castes or Scheduled Tribes. For this purpose the Census Organisation
has thought it wise to undertake detailed ethnographic studies in respect of Scheduled Castes
and Scheduled Tribes of India. This is also in conformity with the past Census tradition of
presenting authentic ethnographic account of Indian communities.
For conducting the ethnographic studies, a number of ancillary operations are undertaken
by the Social Studies Unit of the Office of the Registrar General, India, as well as the staff of
the Superintendents of Census Operations in the various States. These ancillary operations
include: . (i) compilation of available information on each Scheduled Caste and Scheduled
Tribe and preparation of bibliography in respect of them; (ii) preparation and interpretation
of maps showing qistribution of Scheduled Castes and Scheduled Tribes over time and space;
and (iii) special studIes on cultural, technological and economic changes taking place among
the various tribal communities.
Dr. B. K. Roy Burman, Deputy Registrar General, India, Handicrafts and Social Studies
Unit, assisted by Shri A. M. Kurup and Shri N. G. Nag, Research Officers, is coordinating all
these studies at the Central level.
Lam badi or Banjara is notified as Scheduled Tribe in certain areas of Andhra Pradesh
and West Bengal and whole of Bihar and Orissa. It is declared as Scheduled Caste in Mysore
state and Union Territories of Delhi and Himachal Pradesh and Denotified in the states of
Madhya Pradesh, Rajasthan and Uttar Pradesh. Once declared as a Criminal Tribe in Andhra
Pradesh are now settling down to different occupations. Lambadi community in Andhra
Pradesh is changing rapidly acquiring new modes of life. In the present monograph an attempt
has been made to bring out the social and economic changes which are· taking place among
them.
The preliminary field investigation as well as drafting of the report was undertaken by
Shri G. P. Reddy of the Office of the Registrar General, India. The report was revised by
Shri A. M. Kurup of the same office and was finally edited by Dr. B. K. Roy Burman.
I availofthis opportunity to extend my warm thanks to all of my colleagues who'have undertaken various studies on different aspects of Scheduled Castes and Scheduled. Tribes of India.

A. CHANDRA SEKHAR
Registrar General, India
(v)

PREFACE
As an adjunct of 1961 Census, preparation 'of ethnographic monographs on a number of selected Scheduled
Castes, Scheduled Tribes and ethnic groups with special status and ethnographic glossaries on all Scheduled Castes
and Scheduled Tribes have been taken up by the Census organisation.
.

In India the Census organisation has a long tradition of undertaking ethnographic studies. Besides, there
are certain reasons why, for its own operational purpose, it is necessary for the Census organisa~ion to take up such
studies. During Census operation, the Census organisation is required to make a complete enumeration of all t?e
Scheduled Castes and Scheduled Tribes in the country. The ethnographic studies are required to establish the identIty
of the various communities including their segments. The social boundaries of various communities are not always
rigid, they are in a state of flux. Ethnographic studies are required to keep track of these changes as well, otherwise
comparison of consecutive Census figures would give altogether wrong picture in respect of them. There is another
aspect of study in respect of Scheduled Castes and Scheduled Tribes in which the Census organisation, as well as the
~elfare and planning agencies are interested-it is ethno-demography. In 1961 Census, separate tables were prepared
m respect of the Scheduled Castes and Scheduled Tribes on the following items :(1) Industrial classification of persons at work and non-workers by sex,
(2) Age and marital status,
(3) Education,
(4) Religion,
(5) Persons not at work classified by sex and type of activity for Scheduled Castes,
(6) Persons not at work classified by sex and type of activity for Scheduled Tribes,
(7) Mother tongue and bilingualism for Scheduled Tribes.

The data available in these tables are to be analysed in respect of each Scheduled Caste and Scheduled. Tribe,
so that the historical and cultural factors responsible for the demographic pattern can be identified and the Impact
of the emergent demographic -pattern on the social structure
can be determined.
.

.

The insight gained by the Census organisation, through ethnographic studies of the Scheduled Castes and
Scheduled Tribes will be useful for interpretation of the demographic pattern for the country as a whole. Recent
studies show that in India, even now, it is difficult to correctly appreciate the various social and economic processes
without reference to caste. On the other hand, in the interest of ultimate national goal, caste is not being record~d
"in census, except in case of Scheduled Castes and Schduled Tribes. The insight gained through ethno-demographic
studies of Scheduled Castes and Scheduled Tribes is, therefore, of invaluable help for census.
At the same time, such study is very much useful for planning of development activities among the castes or
tribes concerned. For instance, if the census shows that great deal of diversification of occupation has taken place
among the Parayans of Kerala, it is important for the planners to know whether the community consists of a numb~r
of disconnected segments or whether it means that a great deal of individual mobility is taking place where the mam
focus of community is other than traditional occupation. Again, when among the Bauris of Orissa, it is fo~nd that
a very high proportion of the popul~tion is engaged in agricultura:llabour and next to them a high proportion ~s fo~nd
in cultivation and also that there is considerable diversification of occupation, the following questions of SOCIOlOgical
and practical importance arise :(a) What is the historical relation between the agricultural labourers and the cultivators among the Bauris of
Orissa? The census data suggests one of the two possible developments, namely, (1) bulk of the Bauris were
cultivators and by a process of degeneration of their economy have become agricultural labourers, (2) on
the other hand, it is also possible that the bulk of them were agricultural labourers and through a process of
improvement of their economic condition, many of them have bec9me cultivators.
(b) The fact that a considerable diversification of occupation has taken place, suggests that the economy has not
remained in a stagnant condition. Here, it is to be examined whether the diversification is the result of
upward mobility, or downward mobility, or even horizontal mobility, and what is the actual process by which
the diversification has taken place.
(vii)

1.

4 RGI/ND/71

A Lambadi belle with her ornaments

LAMBADI
I.

Name, Identity, Origin and History

Sugali (Lambadi) is declared as a Scheduled Tribe"in
Andhra1 area according to Scheduled Castes and Scheduled Tribes lists Modification Order 1956 and as a Denotified Tribe in Telengana 2 area of Andhra Pradesh.
They are also found in other states like Bihar, West
Bengal, Delhi, Himachal Pradesh, Mysore and Orissa
where they are called as Banjara3 • The Lambadis 4 of
Mahboobnagar and Khammam (as a matter of fact
throughout Telengana) call themselves as Banjara and
they believe that Banjara, Lambada and Sugali are one
and the same, rather they are synonyms, where as
many Lambadis of Chittoor, Anantapur and KJ.lrnool
districts are not aware of the name Banjara and the
existence of their counterpqrts in other parts of India.
In all the above three districts they call themselves as
Sugali and are well aware of the name, 'Lambada'.
Aiyer is of the opinion that Banjaras are also called
Labanis, Lambadis and Sugalis. (1928; 135-136).
Thurston treats Lambada as synonym of Brinjari or
Banjari, Boipari, S ugali or Sukali (1901;' 207).
According to Grierson, "The Banjaras are the well
known Tribe of carriers who are found all over Western .and Southern India. One of their principal subcastes is. known under the name of Labhani, and this
name (or some related one) is often applied to the whole
Tribe. The two names appear each under many variations, such as Banjari, Vanjari, Brinjari, Lambhani,
Kabani, Labena Lambadi and Lambadi" (Thurston,
1901; 207). Hutton (1951; 275) and Russel (1916; 162)
treat Lambada as synonym of Banjara. Enthoven is
of the opinion that Lamanis, Vanjaris, Banjaras, Banjaris, Brinjaris, Lamanas, Lambadis Lambars and
Sukalis are one and the same (1922; 331). According
to Census ofIndia 1911, Lamanis, or Vanjari, Lambhanas
and Sukalirs, Hanjaras, Banjaris, Brinjaris, Lamans,
Lambadis, Labhans are one and the same (1911;
282). In Telengana the other neighbouring castes
generally call them as Banjara and in Andhra area the
most popular name by which they are known as 'Sugali'.
Rooplal of Mahboobnagar explains that Banjaras
and Lambadis are one and the same and they are also
called Sugalis, and Banjaris in different parts. According to him the Banjaras or Lambadis or Sugalis of
Andhra Pradesh belong to Charan Banjaras.
But there are some authors who differentiate between Banjara and Sugali. For instance as stated by
Thurston according to Rev. J. Gain that "the Sukalily
do not travel in such large companies as the Banjarilu
nor are their women dressed gaudily as the Banjari
women. There is but little friendship between these
lAnd~ra

two classes, and the Sukali would regard it as anything but an honour to be called a Banjari, and the
Banjari is not flattered when called Sukali" (Vol. IV,
1909; 211). It is found in the field that Lambadis of
Telengana who are also called Banjaras and Sugalis
of Andhra area are one and the same. Their' clan
division, way of dressing, customs and traditions are
identical in every aspect.
Various explanations are given as to how the names
Banjara, Lambada and Sugali have been derived. Elderly
persons of Chapancheruvu, Pallegadda and Jadavaraoapalle Tandas believe that the name 'Banjara' is the
corruption of 'Vanachara' which means those who
live or roam in the forests. They connect the origin
of their name with Prithviraj Chauhan who was
defeated by Ghori. Immediately after the defeat of
Prithviraj Chauhan many of the Rajput soldiers ran
into the forests with their families and hid themselves to
escape from the hands of Ghori and from then onwards, forest became their abode, and their people
called them 'Vanacharis'.
They were not able to give sufficient information
how the name Lambada has been derived. Except
saying that the word might have been derived from
'Lavana' meaning salt, since their forefathers were
traders in salt. A young man named Dama Naik. in
Khammam derives the name 'Lambada' from the word
'Lamba' meaning 'tall'. He says that Banjaras are
very tall and handsome so they have been called
'Lambada' meaning, 'people who are tall'.
Many
Lambadis in Palyampalle, Singampalle, and Sugalimetta believe that the name Sugali has been derived
from 'Supari' meaning, 'Betelnut', since they believe
that their forefathers traded in Supari. Aiyer is of
the opinion that the word Banjara might have been
derived from the Sanskrit 'Vanija' meaning trade,
from which the words Banija and Banjira (trader) have
been derived. The name may also be derived from
'Vanachara' meaning wanderer in jungles (Vol. II,
1928; 133-136). According to Enthoven the name
might have been derived 'from the Punjabi word 'Banaj',
or 'Vanaj' meaning bargain or trade and 'Vanaj' or
'Banaj' is derived from the sanskrit 'Vanijya' meaning
'trade', and he feels that the name 'Lambani' is derived from 'Lavan' (VoL II, 1922; p. 331, 332). Read
and Laid Macgregor derive the name 'Vanjara' itself
from the word 'Lavan' since the tribe carried salt to
different places before the introduction of railways and
road transport. They attribute the origin of the tribe
itself to their trade. It was the demand of the armies
for grain carriers to move along with them which created a separate group called Vanajaris called according

area comprises the districts of Srikakulam, Visakhapatnam, East Godavari, West Godavari, Krishna, Guntur, Nellore,
ChJttoor, Cuddapah, Anantapur and Kurnool.
2Telengana area comprises the districts of Hyderabad, Mahbubnagar, Adilabad, Nizamabad, Medak, Karimnagar, Warangal,
Khammam and Nalgonda.
3Banjara declared as Scheduled Tribe in, Bihar, Orissa and West Bengal (In case of West Bengal, it is S. T. in the Purulia district and
the territories transferred from the Purnea district of Bihar) declared as Scheduled Caste in Mysore State and Union Territories
of Delhi and Himachal Pradesh and Denotified in the States of MadhYa Pradesh, Rajasthan and Uttar Pradesh.
'Henceforth they will be called by the same name throughout the report.
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to their occupation (Census of India 1911, Vol. VII,
Bomb.ay Part 1, Report p. 82). A. Rose writing on
Banjara says, "This and the Labana caste are generally
said to be identical*, being called Banjara in the eastern
districts and Lambana in the Punjab proper. But
'Banjara' derived from 'banif' a trader, or perhaps
from 'banti' a pedlar's pack, is used in the west of the
Punjab as a generic term pedlar. 'Wanajara' (qv) is
doubtless only another form of the name" (191 I; 62).
Grierson did not agree with the derivation of the name
'Lambada' from Lavan. According to him this "goes
against several Phonetic rules, and does not account
for the forms of the word like Lambani or Lambhani"
(Aiyer, Vol. II, 1928; 136). Thus, it is agreed by all the
authors as well as the people themselves that the names
Banjara, Lambada and Sugali are in one way or "the
other connected with their traditional occupation,
namely, trading.
The origin and history of Lambadis is very vague
and ambiguous. There are many legends which explain their origin. They themselves claim that they
are of Rajput origin and are Kshatriyas. Lambadis of
Telengana claim that they are from warrior race and
have fought against the Muhammadans. Rooplal
of Mehboobnagar and Linganaik of· Chapancheruvu
Tanda and many other elders claim that their
forefathers were the soldiers who withstood the onslaught of Mohammad Ghori, the invader from Afghanistan, during the 12th Century under the able leadership of Prithviraj Chauhan the then ruler of Delhi.
When Prithviraj Chauhan was defeated by Ghori,
in collusion with the treacherous Jayachandra, the
invader ordered the wholesale massacre of the Rajput
soldiers. The soldiers to escape the wrath of Ghori
ran helter skelter throughout India and some went
into hiding in forests also. They changed their name
as Banjara and Lambada so that Ghori may not
tind out their identity, they say this incidentally explains
their migration to the Deccan. They also point out
that they are having a clan by name Chauhan which
shows their connection with Prithviraj Chauhan.
Enthoven states that "the tribe clearly has been recruited to some extent either from Rajput sources or from
followers of Rajput clans who have adopted the clan
names of their masters. According to Crooke, the
Rajput origin is admitted in their traditions" (Vol.
II, 1922; 331, 334). 1t is felt that the tribe is of a mixed
origin, an amalgamation of various other groups who
have taken the same profession of carrying grains to
the armies (Sir Alfred Lyoll, as mentioned by Enthoven Vol. II, 1922; 331, 345). Enthoven himself feels
that the Tribe, besides Rajputs, may also consist of
other castes like Marathas, Mahars, and a number of
other well known tribes (Vol. II, 1922; 331, 345). Lambadis are vehement in denying the mixed origin of their
community, they say that their's is pure Rajput blood
without any admixture of any other caste. But the
purity of their blood is doubtful. They have admitted
that previously they had a ceremony by which they could
admit outsiders particularly from higher castes into
their caste. Most of the persons admitted were women.

It was necessitated by their way of life.

In the beginning this group might be of a Rajput origin which had
taken up[the occupation of supplying grains to the
armies. They had been constantly moving along
with the armies which was very hazardous and were not
able to take their women along with them and the
custom might have been devised as a stop-gap arrangement. It is also said that they used to kidnap children, and bring them up and only after three generations
they were considered full-fledged members of the community.
Another story is popular among the Lambadis of
Mahbubnagar, Khammam, Chittoor, Anantapur and
Kurnool districts regarding the origin of their community. According to this they are the descendants of
Mola and :Mota two brothers who were in the court of
Lord Krishna. The story given by Roop Singh of
Khammam regarding the origin of Lambadis is as
follows: Mola and Mota two brothers were in the
service of Lord Krishna, who were very close to him.
One day Lord Krishna thou,ght of leaving this universe and called all his servants to meet hir,11 in his
chamber. When they came to have a last look at their
beloved Master, Krishna informed them about his
decision and assigned one Gopika to each of them to
look after and to enjoy family life. At this juncture
Mola was absent and away from the city' on some
official work. When he returned he came to know
about his master's deeds and felt very angry as he was
not given any gopika. He approached Lord Krishna
and talked to him angrily. Lord Krishna took it very
lightly and consoled him by telling that he has kept
aside 'Radha' £is most precious and beloved for the
sake of M,)la, but told him as Radha was very sacred
and most liked by him Mola should not have any
sexual conaection with her and he has to look after
her very delicately. Mola very gladly accepted Radha
with this condition and from then onwards they started
living as husband and wife without having any physical
involvement Mola was an expert in acrobats and he
taught Radha the art and they started earning their
livelihood by it. After some time they felt very much
about the Jack of progeny who can continue their tradition after their death. They mutually agreed to adopt
3 boys from some higher castes. With this aim in
mind they have a performance of acrobatics in the
presence of the Raja of Ramghaud. Raja was very
much pleased and told them to name any thing from
his palace with the promise that he would give the same
to them as present. Mola and Radha unhesitatingly
requested Raja to give his son for adoption to which
Raja had to agree. Since the boy was from Ramghaud he was named Rathod; likewise Mola and Radha
charmed two more Rajas named Raja of Chawghad
and Pamghad with their acrobatic feats and took one
boy from each Raja for adoption and they named these
boys as Chowhan and Pamar. After a few years, when
his three sons came of age, Mola thought of celebrating
their marriages. Mola, with his troupe of acrobats,
was camphg in a village. There was a poor Brahman
living in th~ same village with thre'e grown-up daughters.

*1n southern India the Ba,ljara is also called Lavanan or Lilnbana (Fr. Lun Sanskar Lavan, 'SaIC).

3
The Brahman was so poor that he could not get bridegrooms to marry them off. Because of this he was
subjected to many abuses and insults by the villagers.
At that time the custom was that if girls who were not
married immediately after puberty their parents .,vere
looked down upon by the community and were insulted
and ridiculed, at every stage. The Brahm;n cculJ
no more withstand all these abuses and thought of
abandoning his daughters in a nearby feoest. Acc0fdingly
he retired to the forest along with his daughters. Mola
who was on a stroll met the Brahmin on the way and
enq uired where the Brahmin was going. The Brahmin frankly explained the truth, without hiding any
fact. Mola, after hearing the story thought that it
was a blessing in disguise for him and requested the
Brahmin if he would give the three girls in marriage to
his three sons to which the former readily agreed.
Lambadis claim that they are the descendants of Mola's
adopted sons, and the three Brahmin girls. So they
claim that they ar6 a mixture of Rajputs and Brahmins and the three main clans among them are called
Rathod, Chowhan and Pamar, after the names of
the thee adopted sons of Mola. The same story
is current among the Lambadis of Anantapur,
ChittoC'r and Kurnool with one minor variation. They
believe that it was Rukmini the wife of Lord Krishna
who W;lS assigned to Mola but not Radha. .\ drama
called Radha and Mola was written and published by
the then Social Service Department, Government of
Hyderc,bad. This drama is in Banjara Jangllage but
the scr;pt is in Hir;di. The drama explains the same
story with some minor vairations (The text of the
drama is given in the appendix IV). Ai)er also gives
the sane legend regarding their origin and according
to him Banjaras c]Lim their descent from Sugriva who
married Tara and 'Thida' was their son and the Mola
who was attendant at Lord Krishna was a son of
Thida. (Vol. n, 1928; 137).
Early History and Migration
Ptokmy in his list of Indian castes has made a mention of a caste Lambatai which is cOl1siden~d to be same
as La;I1badi. Hecrindle feels that "these were the
inhabitants of Lamshan, a tract lying along the northern banks of the Kabul river, but it seems equally probable that Lambatai is merely a form of the modern
nalne Lambadi (Enthoven, Vol. II, 1922; 331-334).
According to Russel and Hira1al the Banjaras are first
mentioned by Asian in the 4th Century B.C. who were
leading wandering life, living in tents al'd letting out
for hire their cattle (Vol. II, 1916; 162). Again according to Crooke the first mention of Banjara was made in
the history of Mohammadans during Sikindar's attack
of Dholpur in the year 1504 A.D. (Russel and Hiralal
Vol. II, 1916; 162). Another problem with them is,
their migration to South India. It is agreed by all that
the Lambadis of Deccan are migrants from North
but the exact period of migration is not clearly known.
According to Briggs the first historical mention of
Lambadis of Deccan is found in the work called "A
History of the Rise and Progress of the !\lohammadan
Faith in the Country of Hind" written by Mohammed
Kasim Ferishta. He records that in the year 1417

a large :oJllvoy of Banjara Bullocks was seized by
Khan Kl::;,nan the brother of Feroz Sha Bhamini, when
the former rebelled and made an attempt on the throne
of Gc!lb:' c~a (Aiyer. Vol. II, 1928; J38). It is a general
bdief Hl:,: Banjaras came to South or Deccan along
\'.'ith M u '~lals when the latter 0\ crran the South with
their mig-lty armies. Their main source of foodgrains
was Lar :badis with their packed bullocks. On the
S'~C!l >;th of the Banjara population in Central Provincc~, B rar, Hyderabad and Bombay in 1911 Russel
and Hi:"; lal arc of the opinion that the caste belongs
r:tther te the Deccan than to northern India. (Vol.
II, 1916: 162). It is believed that the Banjaras nlight
have COl :,~ to the Deccan in and around 1639 with
Asafjan 'Jr Asafkhan, the vazir of Shajehan. They
accompa m:d Asafkhar., carrying his provisions during
tis uid ~lgainst Bijapur (L.R. Aiyer, Vol. U, p. 139).
\Vhen th~ Mughal Emperors consolidated their posit;'')11 in ,he South, the Rmjc:ras settled in different
parts and continued their trade and served as connecting links between the South and the, North. It is
bdie'led :hat Banjaras acquired their criminal habits
when they provided commissariat services to the
~1ughal and British Armils. According to Thurston
t 11e Lamb:tdis of Bellary had first came to Deccan with
]'1'1 ughal armies as commissariat carriers. Banjaras
\',ere the people who supplied grains to the English
<\,omi,~s d'Jring the war with the great Tippu Sultan of
Jllysore. 1, is mentioned in the Gazetteers of the Vizagaratn.l1n .. ! .stnct that dL nng 15th century Vinayka Deo
t;ie then 1 uler of Jeypcre crushed the revolution in his
comini(' and regained hi, throne with the help of a'
Lanjlfa tader. (Vol. LV, 1909,207,210). At present
the Lan Ladis are aware that their forefathers were
j,ig:'llli& from North and but they are not definite
\ hether ohey came alor g with the Mughal armies. But
some ir Chapanchen;vu Tanda claim that their forefathErs, ue actually soldiers in the armies of MohamIDad:m 1 ings and that they fought their way in to the
~::lUh.
C!ne Lambada in tIle Tanda is possessing complete aL'10ur of war cons sting 2 old swords, shields
<.nd one armour. He kee,)s them as proof that their
ioreiatht 13 kn~w the ~rt of war and e,xplains t.hat they
1 ot I)nly :mpPJled graIns bnt also partICIpated 111 actual
f;ghting. Many households in the Tanda possess old
":vords. There may be some ~ruth in their assumptIOn, but the swords, armOEI~ shIelds and other material
call.wt completely prove their participation in the
wars as regular soldiers. Even the people who were'
foll?win:~ ~he armies from place to place supplying
grallls m,rmg the war reqUlred some equipment to
p~otect !,hemselve~ fr~m the ~nemie~ who might try to
chsn;pt tnc commissan"t ~ervIces whIch were as importtant as c;ny other were WIthal of war for efficient functioning of the army. 1t is interesting to note that the
Larnba~is of Telengana are quite aware that they
were m1grants from North, where as the Lambadis of
Anchrfl ~articularly of Chitto or, K urnool and Anantapur ·jistricts are ignorant" bout their migration. It is
v~ry . difl1cul~ ~o explain ~his difference occurring in the
dlstr cts '.vlnch are contIguous with the districts of
Telengal.,a. It may be due to, as believed by them,
the Ban_:::lfas of Telengana were always in the picture
even during the time of Nizam providing commissariat
services to the Nizam armies and they were more well;

4

known in Telengana due to their criminal activities
than in Andhra. In Andhra they were more inactive
and concerned with themselves only. Till late in the
20th Century in Telengana, it is reported that, they
were moving along with Nizam's armies. When their
services were discontinued due to the development of
road transport and railways the Nizam took many
welfare measures to rehabilitate and wear them away
from criminal activities. So they have got a tradition
of continuing the occupation of their forefathers, where
as in Andhra once they settled no demands were made
on them for commissariat services and there was no
continuation from the past to present.
II.

Distribution and Population Trend

According to 1961 Census 'Lambadis or Sugalis' are
found in all the districts of Andhra area of Andhra

Pradesh; but their number is insignificant in the districts of Srikakulam, Visakapatnam and East Godavari.
The population figures of Lambadis are not available
for Telengana districts as they were not separately
~numerated during the 1961 Census since they were not
declared as Scheduled Tribe there. However from
oersonal observation it can be said that the Lambadis
ire distributed throughout Telengana, though the exact
population figures for them cannot be given. The
population trend of Lambadis from 1911 ip Telengana
IS well as that of Andhra brings out a few interesting
-;acts.

The following table gives population figures of
Lambadis in Telengana and the~r percentage of varia'Lion &ccording to the previous censuses 1 : -

Year and population
.___

1911
39,484

.A_

--------,

1921
126,823

1931
207,381

% of variation
r-------------A...----------..:......-----""1

1941
494,381

The above figures are only related to the present
districts of Telengana. The growth of Lanibadi population from 1911 to 1941 was enormous which shows
large scale migrations. The percentage increase in
Lambadi population from 1911 to 1921 is 221·20%
which is abnormal. Likewise the percentage of increase
for 1921 to 1931 and 1931 to 1941 is 63·52 % md 95.11 %
respectively. It is felt that this abnormal increase is
mainly due to large scale migration into Telengana;
but the causes for this large scale in migration are
not known. Same trend is found in Mysor0 State also.
The population of Banjara was only 9,945 in 1911 by
1931 they numbered 120,419 and by 1961 their population ioncreased to 146,781.
It is very difficult to estimate the corre~t figure of
population of Lambadis at present in Te!engana. However an effort has been made to project tl:e population
up to 1961 which is given in the footnote.

1911-21
+221.20

1921-31
+63.52

1931-41
+138.39

The following table gives district-wise population
figures of Lambadis for the past decades of 1901 to 1921
for Andhra area.
(Assuming the rate of decinnial increase to be the same as
from 1931-41, the population for 1951 and 1961 have been estimated applying the same rate).
(b) Persons returned as speaking Boufori; Lomani and Lambadi as their mother tongue is furnished below for comparison:
Year
1951
1961

Speakers
389,536
486,422

Sihce figures for 1951 and 1961 are not available the projected
fgures are given below:Year
1951
1961

Population
789,300
1,539,000

Table showing the pJpulation of Lambadas according to previous censuses
1901

Name of the district

1921

1911

% in variation
r--------'-----'----------,

1901-1911
103
157
685
4,130
4,108

Srikakulam
Visakhapatnam
East Godavari
West Godavari
Krishna
Guntur
Nellore
Chitto or
Cuddapah
Anantapur
Kurnool

------

1911-1921

2,136
2,244
4,228

2,747
2,854
10,695

6,250
7,980
8,243

2,927
1,874
12,618
8,839

2,025
1,955
13,895
7,699

-70.02
+58.12
+7.23

-31.96
+4.32
-10.12
-12.90

32,015

34,911

41,870

+9.05

+19.93

-48.28
-45.37

+28.60
+27.18
+152.96

359

Total

1. Population figures of Lambadis of other states according to 1961 Census are furnished below:
State
Population
Bihar
42
3,678

Mysore
Punjab
Delhi
Himachal Pradesh

146,781
370
2,518
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The growth of Lambadi population in Andhra area
between 1901 and 1921 was very much erratic. In
1901 Lambadis were found in Srikakulam, Vis'lkha- _
patnam, East Godavari and Nellore districts. Whereas by 1921 not a single Lambadi was found in all these
four districts. Likewise in West Godavari and Krishna
districts a decrease of 48· 28 % and 45· 37 /~ respectively
was registered between 1901 and 1911. In Cuddapah
the decrease is much more with a percentage of 7· 02 %.
The only districts which have shown an increase if'
the Lambadi population was Allantapur and Kurnool
with a percentage of 58 ·12 % and 7' 23 % respecjvely.
In the districts of Guntur and Chitto or a considerable number of Lambadis were enumerated .in 1911
whereas no Lambadi was found in these two districts
during 1921 Census. Regarding Guntur district it is
probable that a considerable number of Lambadis
might have migrated from Krishna district which is
contiguous with Guntur district. It may be probable
that the increase in Chittoor district may be due to immigration of Lambadis from Cuddapah district which is
contiguous with Chitto or and where there was a decrease
of Lambadis by 70·02% from 1901 to 1911. But on
the whole in the Andhra area of the former Madras
Presidency an increase of 9·05 % was registered among
the Lambadi population during 1901 and 1911. Between
1911 and 1921 there was an increase of 19'93 % of Lambadi population in Andhra area. But decrease of 14· 63 %
and 12· 90 % was registered in the districts of Chitto or
and Kurnool respectively. On the whole between
1901 and 1921 an increase of 28· 98 % was registered
among Lambadi population.
The following table gives the districtwise population
of Lambadis in Andhra area according to 1961 Census.
Table showing the district wise population of Lambadis
according to 1961 Census
Name of the District

Srikakulam
Visakhapatnam .
East Godavari
West Godavari
Krishna
Guntur
Nellore
Chittoor
Cuddapath
Anatapur
Kurnool
Total

Total

Males

1961
96,174

The present Lambadi population of Andhra area
forms 7: 26 % of the total Scheduled Tribes population
of the State and it forms 37·84 % of the total Lambadi
(Banjara) popluation of the country who are declared
as S.T. and S.C. Out of the total population of Lambad is, 95' 71 % are living in rural areas and the remaining 4' 29 % are inhabiting_ in urban areas. Males out
number females and the sex ratio comes to 951 females
per 1000 males.
Population of 1961 Census of Andhra Pradesh,
according to age group and sex is given below:
Table showing the population of Lambadis according
to age group

% to the

Age Group

4

2

3

20
5
73
2,650
15,536
17,271
162
8,616
5,893
34,007
11,941

11
3
41
1,319
7,900
8,912
88
4,398
3,064
17,414
6,145

9
2
32
1,331
7,636
8,359
74
4,218
2,829
16,593
5,679

96,174

49,295

46,879

% of variation
129·70

When we examine the districtwise figures we find
that Lambadis are found in all the districts of Andhra

total
Females population

Total

Males

2

3

0-14
15-44
45+
Age not stated

43,919
38,576
13,662
17

22,442
19,548
7,294
11

21,477
19,028
6,368
6

Total

96,174

49,295

46,879

Females

Variation of population from 1921 to 1961 is furnished below:
1921
41,870

though their number is insignificant in the districts of
Srikakulam, Visakhapatnam and East Godavari. All
the remaining districts have shown increase in their
-Lambadi population. The highest increase has been
registered in the District of Anantapur. On the whole
during these four decades there was an increase of
129'70% of Lambadis in Andhra area. It may be
said that th~ large increase of Lambadi population in
Andhra area might be due to their inclusion in Scheduled
Tribes list and non-inclusion of their counterparts in
the list in Telengana area.

4

5
45·67
40'11
14 21
0·01

45·67 % of the total Lambadi population falls in the
age group of 0-14. Only 40·11 % of the total are in
the age group of 15-44 who can be considered as the
main working force of the population. 14·21 % are
in the age group of 45 and above and this population
can be described by and large as dependents.

III.

Physical Characteristics

According to Aiyer "Banjaras are generally of good
stature, and fair complexion. They are dolicocephalous, with oval face, black or brown eyes, long flowing
silky hair, ansi straight nose" (Vol. II, 195). Their
prominent nose, long face, projected chin and fair
skin colour place them nearer to the people of Northern
India, rather than those of the Deccan (Rao, Kamala
Manohar. Man in India Vol. 30, 1950, p. 177,220'1. Enthoven says that "though as a class robust and well
built, the several divisions of vanjaris, differ in complexion, the Mathuras being generally fair, the Baids,
Mehurunas and Lamghas somewhat duskier and the
Charans and the Lambans dark and martial looking" (Vol. II, 336).
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Somatoscopic ob<;ervations were made in r~spect of
29 adult males of Larn bauis in different parts ,)f Alldhra
Pradesh. It is observed that hcight verte .)f t"le 29
males ranged from 171·4 to 151·1 centim :treo. tll:o:
mean being 160·4. Their Sbl colour rail ~cs trom
darkbrown to medium brown. 7. 15, 5 and .~ persOl.s
come under the skin colour of Dark Brown. Brow;~.
Yellow Brown and mediurl b~'own respccti\ ,·ly. R:garding hair 17 of them are havi'lg low waves, f mcdiu. n
waves, 2 deep waves anu one each in the Ci egory (If
straight and curly hair. 23 persons are haviri~ mediu:n
nose dipression. 5 are shallow and only aile com',:s
under deep and for all the 29 persons nose vling,; aed
eye slit are norma] and straight respectively. Lik~
wise for all the 29 persons epicanthic fold is absent.
Of the 29 persons. 14 are with oval face. g are wit h
broad and the remaining 7 are with round hce. For
12 persons chin is prominent, 13 persons m,~,_;iul11 ar d
only for 4 persons chin in receeding. The 'iize of tIle
lip varies hetween thin and 'medium (thin 11. mediu n
15) and only one person was found having thick lips.
Prognathism is absent in all the cases. cheek i" mediu:n
for 16 persons, promincnt for S persons a11(1 wcak f(lr
5 persons.
IV.

Family, clan, kinship and other analogous dhisions

It is observed that nuclear families arc popular
among Lambadis. In PalyampaUe village, O'.lt of 172
Lambadi families, 90 are of simple type!, 21 a rc of intermediate type, 25 are of joint and the remaining 36 of
other types. (Palayampalle, Census of India_ 1961, the
village survey monographs, table No. 19). In Palyampalle village the average size of the household is abo Jt
4'87 (Ibid p. 2). Invariably father is the hod of the
household, and his authority must be respected; he can
reprimand any member of the family if the latter commits
any mistake. He is the main bread winner. Tn colletoral joint families usually the elder brother is COllsidered important and he directs the function:ng of the
house, but considerable weight is given to the opinion
of other brothers as well. They all combi,:cdly ear,n
their livelihood.

After marriage a Lambada woman always goes
and stays with her husband. [n the past it was the
practice with them that once a girl is married, she never
returns to her parents' house. not even for a short
period, through out her life. This was necessitated by
their way of life, since they were constantly moving
from one place to another on their business they rarely
used to meet their parents again who were also in the
same avocation. But at present they are well settled in
villages in separate Tandas after having given up their
nomadic habits, with the res']lt that the Lambada
women after marriage can visit their parents with the
permission of their husbands. Generally the parents

themselves take their daughters on festivals and other
sociid ceremonies like marriage, birth. de;!th, etc.
Even in case of those who are not settled properly,
their orbit of movement is very limited and loth the
parties meet each other quite often.
Tendency to form nuc1ear families is more c')mmon·
A son, immediately after his marriage, tries to et up a
separate household of his own after having t, ken his
share of property from the joint family. ft is (,bserved
that when the brothers st'parate they never set !lP their
family in another Tanda 2 on the other hand they tend
to stay in the same Tanda and that too as nei:~hbours
to their siblings and parents. The reason for tk~ popularity of nuclear families according to Lambac~i elders
are many. According to them the present day youth
are impatient and aggressive and they do not submit to
the authority of tileir parents and elders as readily
as before. The joint families break up, according to
them. not because of men but because of wom~n as in
most' cases, they cannot adjust themselves with their
codaughters-in-];\w and parents-in-law. Sometimes
dilTerehces arise among members of the joint family,
regarding property, sharing of household work. Even
petty quarrels among children may sometimes assume
serious proportions resulting in the breaking up of the
joint family into a number of nuclear families. Sometimes the problem of accommodation also makes the
people to set up independent households.
Descent is reckoned through the male line. When
girls are married they are considered belonging to their
husband's clan. Sons acquire the house name of their
father. It is the responsibility of the sons to perform
last rites and annual ceremonies when their father pas~es
away. Property is bequeathed to the sons only. No
principle of primogeniture or ultimogeniture is followed. All the sons equally share both movable as well as
immovable property of their father. A woman can
give ornaments and clothes and any other personal
belongin!js equally to all the daughters or anyone of
them whom ever. she likes much. Adoption is practised, usually brothers' son is preferred for adoption, if
brother's son 'is not available they prefer any boy from
their relations particularly from their own clan.
Sub divisions
Sherring is of the OpJJ110n that in the Deccan the
Banjaras are divided in to four branches. They are
(I) Mathuria Banjaras, (2) Lambana Banjaras, (3) Charan
Banjaras and (4) Chori Banjaras (1832; 298). Aiyer is of
the opinion that Banjaras are divided into three main
divisions, they are Mathurias. Labhans and Charans
(1928, Vol. m, 149, 150). Russel and Hiralal have
mentioned the above three main divisions and Dharis
as the fourth main division who are half Hindus and
half Mohammadans (1916. Vol. IT. 162). The Lambadis

lSimple family (Nuclear 'Family):-Consists of husband, wife and unmarried children.
Intermediate family:-Married couple unmarricd brothers, sisters and one of the parents.
Joint family:-Married couple with married sons and daughters or with married brothers and sisters.
Others :-Other family types.
2'randa' is the name for a Lambad settlemcnt.

2.
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A typical Lambadi Youth-Front

3.

A Lambadi with turban
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of Deccan belong to Charan Banjara division. Many
educated young men like Lachma Naik, Linga Naik of
Chapancheruvu Tanda and the Naik of Jadavaraopalle
Tanda are of the same opinion that Lambadi, Sugali
and Banjara are one and the same and they belong to
Charan division. The Lambadis of Palyampalle
(Chitto or district) Yaleru and Singampalle (Anantapur district) and Sugalimetta (Kurnool distric~). ~re not
aware of the fact that they belong to the divIsIOn of
Charan Banjaras. A.D. Iyer mentions that the Charans
comprise the majority of the Banjaras found in Andhra
Pradesh (The Banjaras~-their manners and custqms;
The Mirror, December, 1963). According to some·
Lambadis, Dharis are also found in Andhra Pradesh but
they could not give exactly in which district they are
found. Aiyer expressed the view that Banjaras of
Deccan belong to the division of ChMan. Besides the
above groups Kamala Manohara Rao mentions other
two subdivisions existing among Lambadis they are
Banat and Ajmeera (1950, 177, 220). Lambadis at
present seem to be not aware of these groups. Blunt
mentions three other sub-castes like Turkia, Baid and
Bahrup. A few elderly Lambadis like Rooplal of
Mahbubnagar, Narasappa or Yaleru and Roop Singh
of Khammam know the existence of the sub-caste
Baid, but not the other two groups i.e. Turkia and
Bahrup. Regarding Baid they could not give their
location and characteristics. They have got very vague
idea about their occupation. They say that Baids
are medicants who visit the villages and treat different
diseases with their indigenous medicines.
I

Dhadi or Tamburi is a separate division by itself,
no inter-marriage or inter-dining is practised between
Lambadis and Dhadis.
Dhadis take meals in the
houses of Lambadis but not rice versa. The Lambadis
of Jadvaraopalle, Pallegadda, Chapancheruvu and
Palyampalle were aware of these subdivisions, they also
stated that Dhadis previously were their servants but
they could not give the place where Dhadis could be
found.
In PalyampaUe one 60 year old Lambadi
Ganganna, narrated a story as to how Dhadi or Tamburi came to be associated with Lambadis and he connected this with the legend of Mola the ancestor of
Lambadis. One day Mola was giving acrobatic performances with his troupe in a village. After the performance was completed a person by· name Tamhuri
came to Mola and congratulated him on his performance
and expressed his desire to learn the art and also told
Mola that he was having some 'charms' in his possession which might be an asset in helping his troupe.
Mola agreed to his request and took him in his troupe.
From then onwards he became part and parcel of
Mola's household. Mola named him as Dhadi and
created another clan in his name. Dhadi faithfully
served Mola and became a very dear servant of the
Mola. The troupe continued its journey giving performance in every village. Once it came to a tOWf\ ruled
by a Raja. Mola asked the permission of the Raja
to give a performance at his palace. The Raja agreed
but said no one from outside his palace, would come to
see the performances since they were afraid of the big
mosquitoes freely moving in the palace, the bite of which
might prove very fatal. He said that he himself was
afraid of them and that he could not guarantee the
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safety of Mola's troupe. Mola then said that the Raja
need not be afraid of the mosquitoes and promised that
his servant Dhadi would charm the mosquitoes into a
room and lock them up on the condition that the
charm would be withdrawn immediately after performance. The Raja agreed to this. The performance
was successful and everyone who attended, praised
the skill of Mola's party, Raja also appreciated the
show but he was hatching a plan to prevent Dhadi from
withdrawing his charm on the mosquitoes and accordingly announced publicly that he was very much pleased
with the performance as weU as the charm made by
Dhadi on mosquitoes. He said that he particularly
wished to reward Dhadi for his charm and invited him
into the inner palace to take the gifts. Dhadi without
knowing the evil intentions of the Raja went inside.
He was killed and thrown into a well by the servants of
the Raja according to the latter's instruction. Mola
'Nas waiting outside the palace for the return of Dhadi;
he waited for two days and got suspicious about the
intentions of the Raja. He approached the Raja and
enquired the whereabouts of Dhadi. The Raja put up
an innocent face and said that Dhadi had left the palace
on the same day itself taking jewels and diamonds given
by him as presents. Mola did not believe the words of
Raja and said that he was waiting at the gate and he
had never seen Dhadi returning from the palace. The
Raja feigned anger and told Mola that he was in no way
concerned with Dhadi any more as he had already left
the palace. It might be that he had run away with the
iewels and diamonds. If Mola wanted Dhadi could be
substituted by another man who also knew some charms.
Mola, powerless as he was accepted the suggestion half
heartedly and returned with. the substitute. The
substitute was also named as Dhadi, but he never
served Mola faithfully, and he was crook also. . After
some time Mola and Dhadi quarrelled and Dhadi separated himself from Mola's troupe. Present day Dhadis
or Tamburis are supposed to be the descendants of this
'Dhad(. The story has been narrated in Palyampalle
village survey Report with some variations, explaining
the origin of Dhadis.
According to Thurston Tamburis are found in Mysore
State and they are also called as Dhadis. They are
Mohammadans, practice circumscision and dress like the
Lambadis. They are the geneaologists and bards of
the Lambadis (Vol. IV, 231-232). Syed Siraj ul Hassan
further states .that the Dhadis profess themselves to
be bards and geneaologists of the Charans from whom
they are probably an offshoot. They are a hybrid
tribe, half Mohammadan and half Hindu; they observe
circumscision like Mohammadans but worship the
Hindu deities, especially the goddess Saraswati. They
subsist"by begging from the Charans and singing songs
in praise of their Charan ancestors and the emperors
of Delhi. It is believed that they embraced the faith of
Islam during the time of the Emperor Humayun.
(1920, Vol. I, 21).
Clan System

According to Rooplal of Mahbubnagar and Roopsingh of Khammam there are three main exogamous
groups among them, they were created acc rding t.
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the adopted sons of -Mola; they are tl) Rattoc1, (2)
Pamhar and (3) Chawhan. Later another exogamous
group was created namely 'Vaditya'. Again these four
exogamous divisions are divided into a number of subsections.

2.

Bonee pamar

3.

Thorvani pamal'

4.

Ayotb pamar

5,

Jarb:tda pamar

6.

Vishalvath pamar

7.

Vadthiya pamar

8.

Andarji pamar

9.

Shugloth pamal'

(twelve gotras of Pamhar)

10.

Indravath pamar

They give the following sub goths of main exogamous
divisions.

11.

Rinjravath pamar

12.

Wankloth pamar.

They put the clan (goth) organisation in the form
of a couplet.
"Sath Goth Rattod (seven gotras of Rattod)
Che Goth Chawhan (six gotras of Chawhan)
Bam Goth Pamhar".

(1) Rattod clan (R.1ttod - clan is sometimes called
Bhukia also).
(1) Ramavat

(2) Khinevat
(3) Deengava 1
(4) Dhomvat
(5) Khetavath
(6) Nenevat
(7) Pathavat

(2) Chowhan clan (sometimes this clan is also called
as'Mude').
1.

Kalavath

2.

Bhilavath

3.

Hansav~,th

4. Kheluth
5. Ralavath
6.

Sabhavath

The above six "rc the original ~l b groups of
Chawl1an. but later on another ,eo/en sui- .groups w,~re
added. They are:

1.

Ranavath

2.

Domavath

3.

Hanavath

4.

1hatrat11

5. Popathav
6.

Paltya

7. Novadya
(3) Pamllar (it is it1~o c:1lled 'Habala').

1.

SaY'lth pamar

The fourth main clan 'vadtiya' consists of only one
sub group called Ajmeera Dharma Naik of 1adavaraopal1e gives a legend as to how these clans and some
other important clans were created among them. As
described earlier, the story starts with Mola and the
three main clans were cre1ted in the na111e of his three
'adopted SOIlS. Mola, when he thought of celebrating his
sons' marriages with the three Brahmin girls mentioned
earlier, he was short of money and took lo.an from
Brahmin of the same village keeping one of his servants
as ~urety. Even two years after marriage Mola could
not repay his 10<1n. The Brahmin was very angry and
sent a Rajput servant to Mola's house to collect the
loan. The Rajput was making frequent visits to the
house in pursuit of his aim. In course of his frequent
visits the Rajput developed intimacy with the wife of
Ratood the eldest son of Bola. This relationship came
to the notice of Mola. Mola being debtor could not say
anything to the Rajput but Ratood was not willing to
maintain any relations with his wifc. The Rajput
being very much in love with the woman was willing to
take her away with him, Mola being wiscr married them
in his house and treated the Rajput _as fourth son ami
permitted the couple to stay in his house. The Rajput
was already having a wife from whom he hCld six children. She also came along with her children to li'Je with
the Rajput. Six sub clam under Ratood refer to these
six sons and later on he begot another son to his second
wif(~ i.e. the wife of Ratood whose name was also added
to the six sub sections making it seven in number.
Ch.whan the second son of Mola was blessed with
6 sons and 6 sub clans were estu blished on the nal11es
of these six persons und;;r the main head Chawhan.
Lat-;;r on another 7 sub c12ns were added to this making
it 13. The legend of the creation of these 7 sub clans
goes thus:
Chawhan one day along with his six sons went for
hunting expedition to a nearby forest.
When
Chawhan was tracking a wild cheetah, the six sons
together hunted a wild pig and cut it il1to 7 parts and
roasted them and ate the six parts leaving one share for
their father. When Cbawhan r~tl'rned his share was
given to him. He felt that his sons disowned him and
thought they could have as well eaten their shares along
with him. He .c(eveloped contempt towards his sons
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and married another woman through whom he was
blessed with seven children and these seven names were
added to the main clan of Chawhan.
The third brother Pamhar was blessed with 12 sons
and with them arose 12 sub clans. People belonging
to Cha~han clan claim superiority over Rattod and
Pamhar clan.

Creation of Vadtiya clan
Long long ago there were some Lam badi "families
iiving in a Tanda. The Naik of the Tanda was having
three daughters. A Brahmin living in a neighbourL1S Tanda had developcd illicit connection with the
d,wghter of the Naik. No one in the Tanda was
aware of this, but it became public when the girl beCHile pregnant and gave birth to a boy. The Lambadi
Panchayat consisting of all the Naiks of neighbouring
Tandas was summoned to discllss and decide this
case. Since the Naik was very influential and also
good at heart, the Panchayat took a lenient view of
the affair and decided to admit the Brahmin boy i11to their community. They also decided to _establish
a new clan to accommodate the newly born boy.
They narned the new clan as 'Vadtiya' meaning 'banyan'
since the Panchayat deliberated the case uflder the
'Vadtiya' tree.
According to Syed Siraj ul Hassan Lambadis have
j-l,ve exogamous sections (1) Rathod, (2) Panwar, (3)
Chawhan, (4) Fadtiya or vadtiya, (5) Tori, all of eponymous character, being the names of their founders.
Of these founders, the first three were the adopted sons
of their legendary ancestor Mola ; the fourth, Fadtiya,
\\as believed to have been the offspring of the granddaughter of Panwar by a Brahmin. Tori the last,
v"hile an infant, was found by Mola exposed in a farm
and brought up him as own son (Vol. 1, 1920, 19).
General Briggs gives the following story accounting
for the origin of the Vadtiya clan among Lambadis.
"In the. course of the travels of the povurs (Pamhars)
they one day discovered a male infant lying under a
tree, so far situated from any habitation as to lead
thcm to conclude that it was left there to perish. But
.i .:haritable female of tile horde took it up, adopted
and reared it, and from the circumstances of being
[ound under a Bur tree it was c,iIied Burteeah ....... .
At the age of puberty he became enamoured of a
beautiful pc)Vuary but as the Banjaras do not inter:lurry in their own tribe, the girl refused.to listen to
111S vows, :1S it was impossible that
they could be
married ............ At length the time arrived when
tile secret of their connection would soon have been
apparent .............. They one night left their tents
<lBel fled; on the morrow, the news of t:~;::ii' c10pment
was noiseu abroad they were pursued and taken. A
Panchayat (council of five persons) was held, and
expelled th~ povuray from ;ler tribe. Tiley at last,
l11deed to ii'::knowledge the pair as the head of an outcaste tribe [0 be denominated after the fondling. Burlccah ; but they are on this acconnt only allowed to
. claim BU'lj.lfa origin from the mother's side" (Aiyer
1928, II, 151). The account which the Vadtiyas

According to Aiycr Rattod dan, besides being divided
into original divisions, :Ig_iil: spU t:p into two groups
called Jongi and Bhangi. Jongi contains fourteen gods
and Bhangi thirteen. According to him Vadtiya
contains l3 sub divisions and Tamluris 6 sub divisions
(given in Appendix 11) (Vol. II 152-153).
Each of the clans is exogamous in nature and persons
belonging to the same cla.n are considered blood
relatives aEd marriage between the two blood relatives
is strictly prohibited. Ex-communiation is the punishment for the violation of this rule.

V.

Dwelling, Dress, Food, Ornaments and Other
Material objects Distinctive of the Community

DII ell~ngs. :-It is a common phenomenon among
Lambadls, 111 almost all places, to have their settlements outside lhe main village~-cxclusively inhabited
by ,them, SOIlletimes Lambadi settlements may be
as tar away as one or two miles from the main village.
They call theIr settlement as Tanda, so much so that
in Anantapur district, people call Lambadis as 'Tandavollu' meaning people who live in Tandas. The trait
w~lich ~as ac.quired during their days of nomadism
still perSIsts WIth them. In the past they were nomads
moving from one place to another and naturallv used
to settle outside the main villag~ where they' could
find plenty of space to keep their cattle and exclusiveness to carryon their nefarious activities without any
hindrance from outsiders.
Even after they had
properly.settleci, leaving behind their nomadism, they
stIll contmued to raise their seltlements outside the
main villages. Aiyer observes that the c.ol1sideration
of he.alth, convenience of grazing, housing their cattle
and Immunity from epidemics are also other factors
in their choice of residence ('101 II, 159).
In
most of the Lambadi settlements the houses are
arranged in rows facing each other with a strect in
between. the two rows. Majority of the dwellings of
L~mbadis are oblong whereas the local type can be
Said to be sq~lare and sometimes oblong shupe.
Though
each house IS a separate structure by itself the houses
are built side by side in two or three parallel lines.
In Chapancheruvu and Pallegadda Tandas the above
type of settlemellt pattern is found, but in Jadvarao·
palle Tanda the p . tttern is not planned and therefore
?uilt in a zigzag. way. Again the settlement pattern
IS J)la~1l1ed 111 a hilcar way in Singampalle and Suga11l11ltta Tanda. In Palyampalle the houses are built
by the Social Welfare :qepartment of the Government
of Andllra Pradesll, where a lin~ar pattern has been
adopted.

it is not commOll for Laillbadis to have their settlements .as a part of the main village. There are, however,
exceptIOns, where one or two Lambadis with their
fa_milies have settl~d down in the main village along
With the people 0: other castes. It is not because of
their liking for the village lif:~ but because the nature
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of occupation has forced them to settle down in the
village itself. In the village Padamati Yaleru nearly
four Lambadi families have settled down in the main
village itself. These four families are migrants in
search of occupation from other neighbouring Tandas .
like Pampanur, Singampalle, and Madigubba. They
have been employed by village ryots on yearly wages
to work in the latter's houses.
Their womenfolk
work in the fields on daily wages and also' help in
domestic work. They say, to be near to their masters
house, they have settled down in the village and they
feel that it is not safe for a single family to live outside
the main village. Bagana Naik working as an agricultural .labourer in a ryot's house on yearly basis
from the past four years, raised his hut in the midst
of the village. When questioned about his adjustment with the new surroundings he said that neither
his wife nor he faced any problems except for very
minor ones. His wife was feeling the absence of other
Lambadi women with whom she could dance on
festivals and carryon gossips, as she very rarely mingled
with the women of the other castes except while working
in the agricultural fields. Lammanaik who. has been
in that village from the past two years made a comment
regarding the problems. Since Lambadi women were
very attractive and good looking, they attracted much
attention from the men of the village particularly frol11
bad characters who sometimes troubled them.
Besides
these minor problems, they said that they were pulling
on quite well in the village.
The traditional house type of Lam badis is oblong
and the same pattern is still followed by them in many
places. Only those who are economically better off go
for local types of houses which are somewhat square
and built with stones and pucca roofs. Most of the
households in Jadvaraopalle Tanda are having pLlcca
houses because they are economically in a better position
and also they could get a subsidy of Rs. 500 from the
Panchayat Samithi towards house construction. In
PalyampalIe, all the houses are pucca houses which
were built by the Social Welfare Department.
Many Lambadis in Andhra Pradesh are getting subsidies to the tune of Rs. 500 each towards hous'e construction from the Department of Social Welfare through
the local Panchayat Samithis. But very few Lambadis
utilise this money for house construction; instead
they used it for other purposes like social ceremonies.
Officials complain that it is simply a waste to advance
Rs. 500 towards house construction, as very few are
~oing to construct houses with that money.
[t is the
duty of the officials of the Block Develoment Offkes
to see that the money advanced is properly utilicd and
they will hJ. ve to undertake periodic<ll checks to see how
far the houses have come up and if the concerned person
has ont raIsed any house within th(.': time given they have
to recover the amount from the default~r. On the other
hand Lambadis compia[in that the money given by the
government is insufficient to raise a puc::: a ho U';e unless
a person adds at least another R~. 500 which is a minimum from his own resources.
They al so complain
that to get this loan they hwe to undergo many h1.rdships like going round the offices several times and appeasinl: the officials. By the time they get th(~ir subsidy

sanctioned they would have already ~pent at least Rs. 50
from their own pockets towards expenses and by the time
a person secures his subsidy and comes home his amount
would have been reduced to Rs. 400, the rest being
spent on getting the loan sanctioned.
The Naik of the Chapancheruvu Tanda asks a pertinent question when he says, "How can one expect a
person'to build a pucca house with a meagre sum of
Rs. 400 T' He again says that the Lambadis find it
more convenient to spend the amount given as subsidy
on social ceremonies and other necessities of life than
to add some more from their own pockets and build a
house. But it does not mean that all the persons who
have taken subsidy have misused the amount. In
Palyampaile almost all the Lambadis have constructed
pucca simple houses by adding some money from their
oWli resources to the subsidy that they received from
the governm·ent. This SLlccess cannot be completely
attributed to the good sense of Lambadis alone but
partly to the Reclamation Officer of the Chittoor District. He had taken much interest in this project.
He personally sLlpervised the house construction programme, frequently visited the Tanda, persuaded them
to add some money from their own resources, constantly
advised them and got the materials for house construction at a considerably cheaper rates by using his
He had also devised a new method of adinfluence
vancing subsidy. He used to persuade the grantees
to keep the money in the post office saving bank immediately a'"ter getting the subsi9Y and keep the pass
books with him. Only after inspecting the work on
spot he used to permit them to draw Rs. 50 or 100
towards expenses at a time. Thus he pulled on the project to the successful completion. It is also observed
that at Palyampalle some houses have been abandoned
by the L:lInbadis because they had no more resources
to carry out some minor repairs. Houses built on such
meagre sums, and cheap material, will be good only
for one or two years at the most.
Afterwards they
require constant repairs throughout the year for which
there is no provision. The person who has already
spent some money for the construction of a house from
his own resources, having no means to spend more towards the repairs prefers to leave the house and raise
his own traditional type' of hut somewhere.
Accorl'ing to some educated Lambadis likc Lachma
Naik, of Ch:lpancheruvu Tanda and RoopalaJ of Mahbubnag'F, the problem of housilg for Lambadis is not
so importc.nt c.nd immediate as there are many other
economic problems which are morc important and require imi 1cdiate attention.
Tley feel that the government is lI!l11e..:essarily spending much time and 111Oney.
011 housidg instead they feel that the government should
take more interest on improvement of agriculture, free
distributiJD of land, bullocks and implements, fertilizers,
d.:. and a:so Oil \.;d uc;_ttion by providing more facilitics,
reservati(ln of more seats in colleges and s<.:hools, free
distributi',)J1 of books and grantiag of more scholarships.
They feel that When the economy is boosted and edu<.:ationallevel raised, thc problem of housing will automat :::ally bi: solved.
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The most common and traditional type of house is
called Zupda in their language. The Midde type called
Male, is also found among them. The difference between these two types is that Zupda is built of mud walls
with a few stones or wattle walls with a thatched roof
whereas Male is built of stone walls and a pucca roof.
The Zupda is oblong in shape and Male is square in
shape; but neither type is found fitted with windows.
The doors are made of wood for Male and wattle or
b,pnboos for Zupda.
Generally the oblong hut is divided into three portions with thattis. One portion is used as kitchen, the
middle portion is used for sleeping, sitting and gossipping or to accommodate guests; and the third portion
is used as store-room where they store their grain. metal
boxes and other valuable materials. Entrance to the hut
is very low and one has to bow one's liead while entering
into the hut. The interior of the house is very dark without ventilation and the soot emitted from the hearth
is deposited on the sloping roof made of date-palmleaves as well as on the walls. When the members
are inside, they keep the entrance-door always open so
that some light may enter into it. The floor of the house
is kept clean by bedaubing with cowdung once in a
fortnight or in a month and on festive occasions. The
walls are generally white-wahsed once in a year and also
on occasions of social ceremonies and festivals.
The threshold is plastered with red earth. The front
yard of the house is swept clean and sprinkled with water
mixed with cowdung once in two days and some women
make .'muggu' (decorative lines drawn \\ith a white
flour) in the front yard to give a better look to the house.
,

To build a Zupda type of house it takes minimum
three days for a person along with his wife and two other,
labourers engaged on daily wages. They start their
work in the morning at about 8 O'clock and have short
break of one hour or so for lunch and again they continue their work up to 6 0' clock in the evening. The
housebuilder requires three to four cart loads of datepalm-leaves for roofing, 25 to 30 bamboos and 10 to 15
wooden rafters, some ropes, a few thatties and a cart
load of stones. The roofing material is acquired from
a nearby forest, free of cost, and all the other materials
are purchased. The cost of construction of a Zupda
type of hut, including labour charges, range between
Rs. 200 and 250.
First they raise the four walls with stones and mud to
a height of 5 to 5~ feet. After this two side walls take
a cOlllcal shape with an extra height of 4 to. 5 feet. One
big rafter is placed connecting the side walls and it is
supported by two wooden pillars stuck in the ground.
Bamboo frame is spread from rafter to front and rearwalls sloping downward. This frame is thatched with
date-palm-Ieaves.
The ground plan of Male type .of ho~se is very .simple
and is divided into three portions I.e. the Kitchen,
store room and verandah. Verandah can be rightly
called living room where the members sleep, take rest
in the afternoon and entertain guests.
The floor is
cleanly swept and plastered with cowdung: The walts
are white-washed and red earth is applied to the threshold

The doors are made of wood and no ventilation facilities
are provided. The cost of construction of this kind
of house may range between Rs. 1,200 to Rs. 1,500.
All the materials like stones, wood and rafters and pillars
have to be purchased. At least 4 to 5 labourers including a mason on daily wages have to be employed for the
successful construction of a house. Every house invariably will have a front yard which is kept clean and
occasionally sprinkled with water mixed with cowdung. They either have separate cattleshed by the side
of their house or they will have at some distance outside
the habitation area where they keep their fodder also,
For building a Male type of house, first they raise
the walls with stones simultaneously fixing the wooden
doors also. These walls are raised only after laying of the
foundation of at least 3 to 4 feet. After this they fix
sturdy wooden pillars over which they place wooden
beams horizontally connecting the walls. Over which
they place small wooden rafters covering from wall to
wall making it a big wooden frame. They cover this
frame with the stones of 3 X 2 feet. Some people
connect the stones with mud or cement so that water
may not seep ihrough the openings. A few cover
these stones with a thin layer of mud.
At present some of the economically better off Lambadis have built improved houses at a considerably
greater cost with proper ventilation and more aCC01l1modr..tion. The Naik of the JadavaraopaUe Tanda has constructed a house with 5 rooms, verandah and open space
in the middle at a cost of Rs. 5,000.
All the five rooms including kitchen are having windows which allow sufficient air and light inside.
The
doors and windows are made of wood and the walls are
of stone built, the roof is supported by wooden pillars.
For roofing, wooden beams, rafters and thin stones are
used. The wooden beams, pillars and rafters are polished
and nicely prepared by a skilled carpenter.
The Naik's house is more similar to those of the local
peasants than to their traditional one.
/

rn Tandas, it is observed that the ~attern of settlemen
is always according to the kinship relations. Though
a Tanda consists of many houses belonging to many
Lambadis the tendency is for all the relatives cluster at
or,e place. It is also observed that at certain places all
the brothers live side by side. In Chapancheruvu
Tanda 7 borothers are living side by side in separate
houses.
We cannot make any c1ear-Cllt distinction regarding
the use of different parts of the house. The different
divisions in a house are put to use for various purposes,
like storing, sleeping, cooking and sometimes they sleep
and store the grain in the kitchen. During the summer
they sleep outside in the front yard of the house, while
in winter and on rainy days they have to squeeze themselves inside making use of all the place in the house.
\\; hen guests an ive and st,,)! for a few days they feel much
more diflicult to a9just. Ulems~w~in- \hat little space.
:
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The above invitation clearly shows the mass movement
behind changing their dressing pattern and it also clearly
shows their attitude towards their traditional as well
as newly acquired custom. They describe their traditional dress as dirty and look at the local dress as new
and civilized.
Here is another invitation by Deeplal Chowhan, President, Andhra Pradesh Banjara Seva Sangh, when his wife
changed her clothes. It is printed both in Hindi as well
as in Teiligu. The English translation of the letter is
given below :President Andhra Pradesh Banjara Sevak Sangh
Deeplal Chowhan
\
Invitation

Ornaments;-The ornaments of Lambadis are many
and varied. Lambadi women are very fond of ornaments and they are never tired of wearing so many and
such heavy ornaments. Men wear only finger and toe
. rings made of silver. The following are the ornaments
worn by the women :Hair Ornaments

To
The Banjara brothers and sisters of Andhra Pradesh.

On 29-1-56, Thursday at 11 A. M. my wife Srimati
Motibai has agreed to change her old and unhealthy
clothes and to put on new clothes on new year. All of
you are requested to attend the function and receive
pan sllpari and other courtesies from us and give your
blessings.
/
Bapu Nagar
Somat Nagar
Hyderabad

cular that they should not change their dress because they
feel that on the day they take the path of detribalisation
they may loose ail the privileges they are at present
enjoying from the GDvernment as they were declared
as Scheduled Tribes in Andhra area of Andhra Prades?_
It seems that while detribalisation is one he moves In
Telengana, revivalism seems to be the goal in Andhra
area.

Yours
Deeplal Chowhan

In the above invitation also their traditional dress·
is described as old and unhealthy.
This movement is not seen in the districts of Chittoor,
Anantapur and Kurnool except in one br two cases.
At Palyampal.le only one woman has changed her
dress. Her husband is a watchman of the local school
and welfare centre and she herself is an attendant in
the Social Welfare Centre. She has changed her dress
because of the persuation by the Women Welfare Organiser and the Reclamation Officer. At the begining
the Tanda people had taken strong objection to it and
tried ~o boycott thel1l. But at present they have reconciled to this, and are living peacefully along with them.
When told of the changes taking place in Telengana
region some of them strongly objected it and said that it
was very wrong on their part to discard their old customs
and traditions for which the Gods might be angry and
punish them. One old man named Thama Naik at
Yaleru explained that their women should not discard
thei;' traditional dress, since they wear them to appeaes
their Gods,particlilarly while dancing during the festivals,
as according to him, the supernatural can be pleased
and appeased only in that way. Otherwise they may
have to become victims of the wrath of the Gods who
may punish them with drought, sickness and other
calamities.
Some experienced among them are parti-

Ghugri :-It is a silver orname~t and looks li~e a
pendant made of a tube ~ith small sllv~r bea~s hangll~g.
It is attached to the haIr on both SIdes WIth a pm.
Covering this pin is a cump shaped silver. disc. The
silver beads almost touch the cheeks. ThIS ornament.
is indicative of the marital status of a woman. Un"
married girls and widows are prohibi~ed. from Weari!lg
this. A widow can however wear It If she ma~f1es
again. A pair of Ghugri costs about Rs. 10. EIther
they are made by the local 60ldsmiths or, purchased
from merchants who visit the Tandas once In a month
or so.

Nose Ornaments
1. Bhuria :-It is a gold ornament which decorates the
nose. This is virtually only gold ornament they: possess.
It is a ring like ornament and won~ on the ng~t a1ae
of the nose. This kind of ornament IS popular WIth the
women of other castes also.
2. Phule :-It is a silver or gold pin inserted in the
right side of the nose.
Necklaces
1. Wallke ;-It is a silver or brass necklace with a
big pendant of horse shoe shape attached to silver or
brass chins. On the upper surface of the pe rl'J'lnt mqny
designs are drawn for decorativ~ purpose. ~he ornament is made by the local goldsmIth and he leVIes R.s, 20
towards making charge for both brass as well as SlIver.
Only married women wear this ornament.
2. Har :-It is a necklace made of coins .of differ~nt
denominations and made by the goldsmith who levlCs
Rs. 5 towards making charge.

3. Cheed :-It is a necklace of strings of black beads.
This necklace is made by the Lambadis themselves and
the beads are purchased from visiting merchants.

4. Hasla ;-It is a silver necklace made of a rod
bent according to the size of the neck of the woman
wearing it. Silver pendants~ triangular in. shape, are
attached on both the sides of the rod. ThIS ornament

4.

A Lambadi woman-Back view with hair style and Ornaments
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A Lambadi belle - Front view
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is made by the goldsmith who charges Rs. 20 towards
making. This ornament is worn by both married as well
as unmarried women.
Bangles
1. Chodus :-These are horn bangles covering the
whole hand of a woman. Married women wear these
bangles up to the shoulder, whereas unmarried women
wear up to the elbow only. These bangles are purchased
either in the shandy or from the intinerary merchants.
2. Moterabalia :-These are horn and brass bracelets
worn on the wrists.

Finger rings
There are two different kinds of finger rings which
are :(a) Winte :-A silver ring with old coins of Nizam
fixed on the upper side, put on the first finger of the left
hand.
(b) Pluia : -This is made of four old coins of Nizam
arranged in floral shape and put on the middle finger of
the left hand. They also wear Phula made of four naya
paisa coins put on the same finger, and a brass ring with
a Nizam's coin on it.
Anklets
I. Khas:- They wear a bell metal anklet, round
ins hape with different designs drawn on the surface.
One pair of Khas costs Rs. 4 and they purchase these
from the intinerary traders or from shandies. Married
as well as unmarried women wear them.
2. Ghode :-This type of anklet is slightly thicker in
shape and larger in diameter and is made of Bell metal.
One pair of Ghode'costs Rs. 10 and are purchased from
traders. These anklets show the marital status of a
woman, since only married women can wear them.

3. Wankdo :-These are anklets larger in diameter
and made of Bell metal they are of a peculiar type with
triangular projections pointing upwards and cost Rs. 5
a pair, only married women can wear them.
4. Toe-rings : -There are three types of toe-rings
made of silver as well as brass. One is worn in the first
toe of the left foot, second is worn on the middle toe
and the third on the little toe.

Besides the above ornaments women have some other
decorative pieces made of cowries and red cotton cloth.
5. Kuncia :-It is a decorative piece made of red
coarse cotton cloth put into a triangular shape. To the
lower edge of the cloth are attached glass beads of different hues and cowries. It is worn by unmarried girls,
hangi~g it on the waist.
6. Gazera :-It is a piece of embroidered silk cloth
tied to the right wrist.
4-4 RGI/ND}71

7, Kusotia :--1t'is a SIJ.1~...skJth1)eTt~ bedecke.d with
glass beads on t~ SIde and cords of cownes and
glass beads hanging from the side. This belt is tied
both shoulders of married women only.

The women who have discarded their traditional
dress have also discarded their traditional ornaments
along with them, They are wearing the same ornaments
used by the women of other castes, if they can afford.
Some Lambadi women along with their traditional
dress also wear glass bangles which are popular among the
local women of the other castes. Except for these
bangles no common ornaments are found.
The hair style of Lambadi women -is quite different
from that of local women. They part their hair side
ways so that they may fall on both cheeks; on these
they fix their hair ornaments, Young women who have
changed the dressing pattern follow the local pattern
of hair style. They comb their hair backwards and
plait it or tie it in a lock. Old men usually keep 10'ng
hair like women, and tie a knot at the back. The
hair style of the girls is the same as that of elder women,
whereas most of the boys have modern type of hair
crop.
Tattooing
Tattoing is very popular and common particularly
with Lambadi women. Men usually get their names
tattooed and the figure of scorpion is commonly seen
on their forearms. They believe that if they have the
figure of scorpion tattooed on their body scorpion will
never bite them and if by chance it bites therp, it will
not be fatal. Women have tattoo marks on their hands,
forearms, on legs and also on their backs. It is said
by some Lambadi men that some women have tattoo
marks on their breast also. Different kinds of designs
are drawn, some are very complicated and some very
simpYe. They are drawn only for the purpose of decoration, 110 other motive is attributed to it. The people
belonging to a 'community called Pachabottallu
who are experts in tattooing visit the Tandas once or
twice in a year, They are paid according to the design
they tattoo, If the design is complicated they demand
more and vice versa. The charges are paid generall?,
in kind. Some old persons explained that tattooing
relieves the body joints from pain and exertion.
Food and Drink
The staple diet of the Lambadis consists of ragi,
jowar and rice. These three are equally used by them.
With jowar and ragi they prepare' an item of food,
which is locally called, 'Sangati', First these grains
are made into flour by grinding them. They boil some
water in a big pot. Then the flour is put into it and
mixed thoroughly with the addition of some salt.
After boiling the flour they take the paste out or the
pot and make small round balls of it. Some people
eat the paste without making round balls. One ball
of this sangati is quite sufficient for one man. Along
with sangati they take some chutney prepared out of
groundnuts or chillies or they take it with buttermilk
along with either mango pickle or lime pickle or some
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chutney. When they prepare sangati with ragi flour
they add some rice which gives a good taste to it. This is
also ta ken along with buttermilk and chutney, but it is
most relished with a non-vegetarian dish preferably
chicken.

They take cooked rice along with 'Dal'l and 'Rasam'2.
Most important diet of the community is jowar roti.
They relish this roti along with many dishes like vegetable curry, mutton, chicken, dal, chutney etc. At least
once in a day, they must eat it.
Jowar roti is prepared out of jowar flour, which when
mixed with water forms a paste. This paste is kneaded
for some time so.as to become soft. After that, a small
quantity of the paste is taken out and made into a round
ball. This ball is put on a flat round stone' over which
cloth is spread. The round ball is made flat by continuous slow rythmic hitting with the palm. When it
comes to the required size and shape'it is lifted along the
cloth and put on the frying pan. The roti is baked without any oil or ghee being added. After sometime they
change the side of the roti in the pan so that the other
side also can be properly baked. Roti from rfigi
flour is also prepared in the same way.
On festival days and other social ceremonies. they
make a sweet dish called Garelll which is prepared
with rice flour and jaggery. They also take non-vegetarian food occasionally. They relish the meat of sheep.
goat and fowl. Beef and pork are prohibited by custom. They relish the flesh of most of the wild animals
like deer, rabbit, etc. Among birds they eat pigeon,
peacock, ,etc.
On festival days they prepare non-vegetarian 'biriani'3
and puri. Normally they take non-vegetarian food at
least once in a fortnight. If their means permit they
would like to take non-vegetarian food everyday.
Preparation of mutton or chicken dish is very simple.
They cut the meat into small pieces and wash the same
a few times. Then it is put in a small pot and sufficient
water is added and boiled. After boiling it for som'etime
they add salt and chilly powder and after a few minutes
garammasala (mixture of spices) onion and a little
quantity-of vegetable oil is added. They consider jowar
roti with mutton as side dish as very tasty; but when
taken with alcoholic drink it becomes more platable
to them. Normally they take their food three times a
day.. In the morning when they leave for their work
they take the remnant food of the previous day; a liquid
called Ambali (Sangati mixed with butter milk along with
Tamarind or some pickle).
After returning from the day's hard work they wash
their face and feet (very few take bath) and spread
themselves on a cot to take rest for some time. After
that they take the night meal usually consists of jowar
roti with dal or some vegetable or rice along with curds

or buttermilk. A few Lambadis use ghee alongwith
their meals provided if it is prepared in their house
itself. They very rarely purchase it.
Very few Lam bad is, living in viHages are in the
habit of taking tea or coffee. They say it is not because
of any economic reason but because they are not accustomed to it. Lambadis living in urban areas like
Mahbubnagar, Khammam Vellandu rake tea atleast
once in a day in their houses. Men are in the habit of
taking tea in the hotels also. In Jadavaraopalle two
Lambadi families take tea regularly two times a day,
both morning as well as in the evening. They offer tea
to the guests who visit them. This is due to the influence
of educated members in their families. In Anantapur.
Chittoor and Kurnool districts a few Lambadi families
take coffee, it is in accordance with the local habit where
coffee is more popular than tea.
They take their meals in aluminium plates and for
drinking they use bell metal or aluminium tumblers.
In serving food priority is given to children. The children are first served food all the three times, only the left
over is consumed by the elders. After the children the
males of the house take their food, and then the women.
On the night females generally take meal along with the
males. They consume their morning and noon meal in
a hurry as they have to attend to their respective works
quickly. They enjoy their night meal leisurely, gossipping while eating.
The daughters-in ·law of the family possesses a separate
brass plate each called Kanchdo given by their parents
at the time of marriage. None in the house except the
owner can take food in Kanchdo.
When any guest comes to their house, he is first given
water to wash his face and feet and then is invited to take
whatever food they have. When he sits to take food a
tripod stand is put in front of him and a plate is put on
it and in this plate food is served by any women of the
house.
The cooking untensils mostly consist of earthen pots
except for a few aluminium objects. Besides economic
limitation they feel that the food cooked in earthen pots
is more tasty than that cooked in metallic utensils.
Other Material Equipment

The material equipment possessed by Lambadis
are very small in number and are generally connected
with their economic pursuits and domestic life.
The following are the common items found in their
houses :I. Wooden boxes (to keep clothes).
2. Tin trunk. (to keep clothes and other valuables
like jewels, money and costly clothes which are
used occasionally).

'Dal is prepared by boiling red gram in water. After boiling it. they add some chilly powder, onion, turmeric, salt and other ingredients and make a paste of it by churning it with a wooden stick. After this it may be seasoned in oil so that it may give
good taste.
'
'Rasam is prepared by boiling water mixed with salt, tamarind, onion and chilly powder.
*
'First rice and meat are cooked separately and cooked rice and meat is kept alternately in layers in an aluminium utensil adding
'masala',(paste prepared out of spices) and oil and cook it again for some time. After cooking they mix the whole thing with
a spoon.

6.

•
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De husking the Paddy

7. A typical Lambadi hut

8.

A typical Lambadi Settlement

9.

Cooking utensils ,
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3. Bamboo basket.
4. Winnowing fan'.

5. Grinding stone.
6. Pestle.
7. Ekka buddi (kerosene Light).

8. Hurricane lantern.

9. Mat.
10. Quilt.

11. Bedsheet.

12. Gunny bag.
13. Knife.
14. Axe.

15. Spade.
16. Spear.

17. Sickle.

18. Rope.
19. Bottle (to keep edible oil).
20. Frying pan.

21. Tripod.
22. Utti.
23. Stone (to prepare Jowar bread).

24. Cot.
Besides the above common things a few Lambadi
households also possess bullock carts, ploughs, watches,
sLainless steel utensils, torch light, umbrellas, furniture
like wooden chairs and benches, combs, mirrors, soap
boxes, cups and saucers, bags, stainless steel carriers,
tiffin boxes, and pens, etc.
A detailed inventory of material culture of 24 households in four Tandas in different districts was prepared.
Altogether 64 items were covered in the 24 households.
Out of the 64 items the following items were found 'in
all the 24 households:I. Grinding stone

2. Earthen pots
3. Frying pan
4. Laddies
5. Clothes
6. Stone to make Iowar bread
7. Knife
8. Ropes
9. Plates and tumblers
10. Bedding material

The bedding materials include mats, quilts, bedsheets, rags and gunny bags. It was found that in
majority of the households the members slept on gunny
bags.
Tools and implements connected with economic
activities, like axe, plough, hoe, sickle and spear were
found in a household.
Ten hou.seholds possessed soap boxes, eight households possessed torch lights and seven households
possessed umbrellas; only two and three households
respectively possess wrist watches and pens.
Chairs and benches were possessed by 3 and 2 households respectively. Eleven households possessed pictures of gods and goddesses and framed photographs
of their family members or relatives. Sixteen ·llOuseholds' possessed mirror and comb.
'
All the '24 households possessed clothes ranging
from 1 pair to 10 per number. Out of these 24 households 3 households were having modern type of clothes
i.e. sarees and blouses and the rest had traditional
types. Twelve households possessed foot-wear.
Twentytwo households possessed ornaments. All
the elderly women of the households had at least -one
set of ornaments.
Five households had cups and saucers. One household possessed stainless steel tiffin carrier and another
household possessed stainless steel tiffin pox. Among
the utensils used in their kitchen, earthen pots took
the precedence. All the households possessed earthen
pots in a good number, both for cooking as well as
for storing. Next came aluminium, bell metal and
$tainless steel objects respectively. Only 4 households used stainless steel plates and tumblers. 5, 10,
1? and 20 households respectively possessed alumimum plates, bell metal vessels, aluminium tumblers
and aluminium cooking- utensils. For lighting they
were found to use ekkabuddis and' lnIrricane lanterns.
Twentyone households and 13 households possessed
ekkabuddi and hurricane lanterns respectively. 17
households possessed small bottles to keep edible oil
and kerosene; only four ho.usehol~s had glass tU11\blers.
18 households possessed Hon tnpod on which they
.
served meals to the guests.
VI. Environmental Sanitation, Hygienic Habits, Diseases
and Treatment
In general Lambadi settlements can be described
as very neat and clean. The front yards of the houses
are swept daily and water mixed with cowdung is sprinkled at least once in two days. Every day the houses are
swept cleal~ and the ~ubbish. along. with cowdung of
the cattle IS thrown III a PIt outSIde the habitation
area. Most of the households have their own pits
and the decomposed rubbish and the cowdung tog~ther is used ~s fertilizer. It is observed that majonty of Lambadl Tandas are only a conglomeration of
a few huts numbering 10 to 15, outside the main village.
So normally they do not have any problem of congestion or over crowding. No Tanda is having a public
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or private latrine. In fact most of the Lambadis are
not conscious of the need of latrines they defecate in
agricultural fields and other open places.
Very few Lambadis take bath daily. Normally the
males bathe once in two or three days; the females
would not mind to take their bath after a lapse of six
or seven days only. Similarly the males change their
dress more frequently than the females.
But a change is perceptable among the educated men
and women, now they take their bath once in a day and
change their clothes at least once in two days. It is
also observed that many of them use brush and tooth
paste for cleaning their teeth.
Even the uneducated persons seem to be more particular about cleaning their teeth. They use charcoal,
or twig of neem tree for the purpose and normally they
do not eat anything in the morning before washing
their mouth.
Many men and women are accustomed to chewing
pan supari, the males smoke beedies in addition. The
educated young men smoke cigarettes also.
No particular disease can be attributed to Lambadis
exclusively. They now and then suffer from fever
and other. ailments which are found among the other
people of the same region. They do not feel any
inhibition in going to government hospitals and dispensaries for treatment. But minor ailments are
generally overlooked or treated with indigenous medicines.

VII. ,Language and Literacy
I

The Lambadis speak a language of their own, known
as Lambani or Lambadi. In Telengana area they call
it as Banjari. Thurston, writing about Banjari, says
"Banjari falls i11to two main dialects, that of Punjab
and Gujarat, and that of elsewhere, of which we may
There
make the Labhani of Berar as the standard.
is a general belief that the different dialects of the Lambadis have been derived from Western Rajasthan.
It has, however, been noted by Grierson that the Banjari
dialect of Southern India is mixed with the surrounding Dravidian languages" (1901, V; 208).

During the field investigation it was found that in
Andhra area, Telugu words had been incorporated in
Lambadi dialect to considerable extent, in Telengana
area there were borrowings both from Telugu and
Urdu.
During 1961 Census 87·01 % of the Lambadis returned Lambani or Lambadi as 12·57% returned Telugu
and the rest returned other languages as their mother
tongue. 58· 57 % of the Lambadis were found to speak
a subsidiary language in addition to mother tongue.
The most important among the subsidiary languages
is Telugu, which is spoken by 56· II % of the total
speakers of the tribe. A statement giving the distribution of the speakers of subsidiary langllages is fur.
nished below:-

Table Showing the Number who Speak Subsidiary Latlguage
Population of Lambadi
who speak subsidiary languages
--,
Total
Male
Female

Name of the subsidiary
language

Number

, -_ _ _ .A.

~----~-----,

Total

Male
2

Female
3

5

4

6

7

As

% of

the total speakers of
the Tribe

r------A~_-- __ --~--__..

TOlal

Male
8

Female
9

10

----------~------.---

96,174

49,295

46,879

1 English
2 Hindi.
3 Kannada
4 Koya.
.
.
5 Lambani or Lambadi
6 Marathi
7 Sanskrit
8 Tamil.
9 Telugu.
10 Urdu.
Total

Both in Telengana as well as Andhra area Lambadi
language has no script of its own. In Andhra area
neither the Government, nor any individual has taken
any interest in developing their dialects, whereas in
1'elengana, the Welfare Department of the former
Nizam's Government had taken some interest and
,published a drama called 'Radha and Mola' (which
described the origin of Banjaras) in Lambadi dialect·
using both Hindi and Telugu scripts. There is also a
collection of devotional songs called Mamavadas
Bhajanavali, by one Sri Maniram, using Telugu script.
The texts are given in the Appendices).

94
11
647
2
300
48
2
33
53,967
1,224

91
10
33
1
160
44
2
8
28,226
561

3
I
314
1
140
4

0.10
0.01
0.67

0.10
0.01
0.34

0.00
0.00
0.33

0.31
0.08

0.17
0.05

0.14
0.01

25
25,741
663

0.04
56.11
- 1.27

0.04
29.35
0.58

0.03
26.76
0.69

56,328

29,436

26,892

58.57

30.61

27. 96

..

..
.

.

..

.--------------

The percentage of literacy rate among the Lambadis
of Andhra area is as low as 4.7%1. If the two sexes
are considered separately, it comes to 7.68 % among
the males and 1.61 % among the females. This shows
. that there is a great disparity in the spread of education
among males and females.
Compared to the general literacy of the state (24 %),
literacy among the Lambadis is very low, but when
1. The following table gives the ~:~ of literacy among the Lambadis of other States and Union Territories.
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compared to the average literacy of the Scheduled
Tribes of Andhra Pradesh (4.4 %), it is slightly higher.

matter of educational attainment there is hardly any
difference between the Lam badi women of rural and
urban areas;

In the urban area the percentage of the literacy
among the males is 13. 78 ~~, among the females is 1.78 %.
These figures show among the females that in the

A table giving the break up of the population by
educational standard is furnished below:-

Table Showing the Educational Standard
Area

Literate without
educational level

Illiterate
r-

,

Male

Female

/ Primary or
Junior Basic

,-----"-----,

,-______,.._----,

Male

Male

Female

23456

Total
Rl,lral
Urban

Matriculation or
Higher Secondary

University or Post,Graduate

,----'-"---------,

,-----'------.,

Female

Male

Female

7

8

9

212

50

1

13

14

-----------------------------------------------------------------45,509
46,123
2,683
530
1,035
225
64
1
43,649
1,860

44,192
1,931

2,527
156

508
22

909
126

Male

Female

10

11

4

4

------------- - - - - - - - - - - - - - - - - - - - - The table shows that in 1961 the bulk of literates
were literates without any. educational standards;
fairly good number had however, read upto primary
or junior basic level. Only 64 were matriculates;
among them only one was female. Four persons had
University or Post-graduate Degree. All of them were
males. In the context, of the fact that a number of
concessions and incentives were given to the Lambadis
in the form of scholarship, free supply of books, mid-day
meals, the progress till 1961 does not appear to be
satisfactory. ]t, however, appears that the position has
slightly changed after 1961. During the field investigation in Anantapur district five Lambadis were found
doing their matriculation at Madanapalle and Punganur. In Takkar Bapa Yenadi Hostel in Nellore town
nearly 15 Lambadi students were staying and studying
in different High Schools of the town, according to
their choice .. They had come from the districts of
Chitto or, Kurnool and Anantapur; none belonged to
Nellore district. In Palyampalle there were two male
graduates and one female matriculate among the Lambadis and all of them were in Government Service.
111 Palyampalle Tanda one elementary school was
opened in the year 1936 and is still continuing. This
school is mainly meant for the education of the Lambadi
children. The strength of the school at present is 65
according to the rolls but only half of them attend the
school regularly and all of them are from Lambadi
Community of Palyampalle Tanda as well as from
some other neighbouring Tandas. The students are
taught upto the 5th Standard and the medium of
instruction is Telugu.
S. No.

Name of the State

1. Andhra Pradesh
2.

Bihar

3.

Mysore'

4. Orissa

%of the literacy

4.7
14'28
6.63
9.46

5.

Delhi

15.01

6.

Himachal Pradesh

16.08

The literacy figures of Lambadi for Telengana are
not available to assess their progress in education.
But it looks that the Lambadis of Telepgana are progressing rapidly in the field of education. There are
many degree holders, and matriculates among them.
In Khammam proper one Lambadi girl is studying for·
Medical d~gree. Five boys had already obtained
university degree and a few were studying in the local
college. In the Zilla Parishad High School, situated
in Maddur village of Kodangal Taluk, Mahbubnagar
District 11 Lambadi students (boys) were studying.
They came from Pallegadda,Jadavaraopalle and Chapancheruvu Tandas which were within the radius of 3
miles to Maddur village, the Head quarters of the
Panchayat Samithi. Of the 11 students, 3 studentsone each was studying in 10th, 9th and 8th classes;
seven students are doing their seventh class and the
remaining one was in the 6th class. In the same village
seven Lambadi students, five boys and two girls were
studying in an elementary school. Out of the seven
one was in 5th class two were 'in the 3rd class and one
each was in the 4th and 2nd classes. Besides these two
schools, four other ~hools were opened in Jadavaraopalle Tanda, Appaipalle Tanda, Pallegadda Tanda and
Dhomula Tanda, which were under the jurisdiction of
Maddur Panchayat Samithi. These schools were opened specially for the education of Lambadis. The
single teacher school at Pallegadda Tanda was closed
in the year 1967 due to lack of sufficient number of
students. The Lambadis of the Tanda were however sending representations to the Samiti President
and Block Development Officer to reopen the school,
assuring that they would send sufficient number or
children to the school. The Samithi was not favourably disposed towards the request. The officials explained that every time they closed the school due to lack of
sufficient students the villagers came and requested
for the opening of the school again, but they never
cared to send their children to the school when it was
reopened. They explained that some T andas looked
upon the school a symbol of prestige for their Tanda,
forgetting the real purpose of the school itself. On the
other hand Lambadis of the Pallegadda Tanda contested
that the school was closed not because of lack of students, but because of some petty political considerations.
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It seems that great impetus was given to the spre~d
of education among Lambadis by the then SOCIal
Welfare Department of the Nizam's Gove~nmen.t .by
starting many schools. Even a Teachers Trammg
. Centre was opened only for those wh~ would be teaching in the. schools meant for the BanJaras, under Banjara Rural Welfare Scheme of Turur !fahabubabad,
Warangal district in the year 1947. 'Ylth the help of
the local literate Banjaras the followmg books were
published in Te[ugu as well as in Hindi script by the
department :--

1.

Banjara Ba[a Sikhsha

2.

Banjara First Reader

3.

Banjara Second Reader

4.

Banjara Adult Charts

5.

Banjara Chitra Path

6.

'Radha and Mola' a drama.

In addition to the Teachers' Training Centre, a
Primary School at Turur and four other village Schools
were opened under the scheme at Kampally, Marapada,
Nagamam, and Harpiyal. The enrolm_ents in these
schools were 32 22, 10 and 17 respectIvely. At the
Teachers' Traini~g Centre at Turu practical training in
teaching was provided to the new Lambadi entrants as
well as to the old Lambadi .teachers who were already
working without any previous training.

or

From the beginning the aim
the Governme~t in
Telengana was to train only BanJaras to be app~J1nted
as teachers in the schools started for the educatIOn of
the Balljara children. With this end they have even
relaxed the qualifications in the case of the Banjara
entrants. The minimum qualification prescribed for
them was 3rd form without any certificate in Teachers'
Training. This method was followed, with a view to
creating interest in the community as well as to keep
the children contended as they were taught by theIr
own people in their OWI~ ~anguage. By and large t~lis
approach paid good dlVldend. ~v~n t.oday, qualIfications are relaxed for the teacher s Job III case of the
Banjara.
The disadvantage of this system as seen by officials,
is that the Lambadi teachers, when once they are posted
amidst their own people, they tend to foster their responsibility and neglect their duties. Even if they close
the schools for weeks together without the prior permission of the proper authority, the people of the
Tanda never report this matter to the authorities as
they feel it very delicate to go against a man of their
own community. It is also found in case of a few
teachers, that due to lack of proper education and
training in teaching, they are not at all successful as
teachers and the students were very badly taught.
Besides, in some cases it is alleged that they get too
much involved in the factional quarrels of the Tanda
and create troubles. ]t is reported that the general
tendency among them is to frequently ask for transfers
from one Tanda to another on one pretext or the other.

The Banjara Sevak Sang is a voluntary organisation
which is taking some interest in the progress of education in their community. The Organization was very
active in Mahbubnagar district as a result of the
initiative taken by one or two interested persons. Previously the Sang used to maintain hostels in a few
Tandas with the grant-in-aid received from the Government. But at present it is maintaining only one Banjara Hostel at Mahbubnagar where Banjara students
are lodged. The hostel is continuing only due to the
interest of the Secretary of the Banjara Sevak Sang,
Mahbubl1agar, who is looking after it personally.
He is facing many difficulties in keeping the hostcl
running. Grants given by the Government are very
meagre, it does not reach in time, Government gives
only Rs. 20 per student per month. This amount is
expected to cover the expenses, on food, lodging and
wages to the cooks and servants etc. Obviously with
this amount, the students can live in sub-standard
conditions. The accommodation provided to them
is not at all sufficient. All the inmates of the hostel
are crowded in a single room which cannot provid~ a
congenial atmosphere for the pursuit of education.
It is, however, noteworthy that in spite of the'fact that
the Lambadis of Telengal1a are not at present included
in the list of Scheduled Tribes and are not recipients
of many of the concession and privileges to which their
counterpart in Andhra area are entitled, they have been
able to maintain their lead in the field of education.
Perhaps to some extent it is because of the momentum'
, given during the Nizam's regime, which under the
guidance of Haimendorf introduced, several measures,
mainly to wean them away from their alleged criminal
activities.

An enquiry was made among 11 Lambadi heads of the
households, of Chapancheruvu and Pallegadda Tandas
of Telengana area who were having children of school
going age, regarding their aspirations in respect of their
children. Three wanted their sons to be tcachers and
one wanted his SOl1 to become an engineer and another
one aspire that his sons should be either engineers or
doctors. It is interesting that the last person wanted
to give only elementary education to his daughters and
marry them off. One person wanted to make his eldest
son to become a doctor and stated that he would be
satisfied if his other sons studied upto 5th class and
took up agriculture, one person wanted his sons to be
doctors. One person said that he had no aspirations
except to educate his sons to the extent possible and
leave them to their own fate. Another person aspired
that one of his sons should become a Police Officer.
Only two persons had no aspirations regarding their
sons future, they said that if their children continued their
present occupation they would be satisfied.
An enquiry was made among 12 Lambadi households
of Pallegadda, Sugalimitta and Yaleru ha.ving children
of school going age (6 to 14) about the educational
pursuits of their children. Out of the 12 households 6
households" had boys only, the remaining 6 households
had both boys and girls. Out of the 6 households of the '
former category in five households all the boys, were
being sent to school, of the households of the second
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group, 3 households did not send their daughters to
the school; one household did not send the first two
sons to school, the remaining households were sending
their sons and daughters to school.
When enquired about the reasons for not sending
their children to school, one head of the household
explained ~hat ~n the past he never h"ad any interest in
the educatIOn, III fact he never thought seriously about
the value of education. Two persons expressed that
they considered education was unnecessary for girls.
When questioned about the reasons for not sending their
daughters to school the third person expressed that it
was his poverty which stood in the way and that he
would be satisfied if his sons get proper education.
Two boys and one girl, of school going age had
discontinued their studies and the reasons given for the
same in all the cases was poverty and financial difficulty.
Particulars of home life of 16 children who were
attending school at the time of the field investigation
were collected of them 14 were boys, 2 were girls. Out
?f the 16, 1~ boys and one girl never helped their parents
111 any way III household works; they were free to spend
their leisure time in games. The boys belonged to the
a~e group of 6 to 12 whereas the girl was aged only
SIX. Regarding another girl aged 13 it was stated that
she helped her mother in the kitchen every day and
looked after her smal1 brothers and sisters when her
mother was otherwise busy. In case of three boys
aged 7, ~ and 12 it was stated that they usually looked
after theIr small brothers and sisters for some time and
in the case of the boy aged 12 it was stated that he
occasionally helped his father in agricultural operations. Tn case of one boy aged 12 years it was stated
that he spent much of his time in playing and occasionally helped his mother by bringing water for use in the
kitchen, and getting fodder for the cattle.
.
Particulars of 13 children who were not going to
school were also collected; of these, 7 were girls and
6 were boys. Of the 7 girls only 2 girls aged 12 and
14 worked as labourers during the agricultural operations and the remaining time they spend in kitchen
helping their mothers. The other 4 girls aged 8, 10,
12 and 13 years, only helped in the domestic work and
looked after their small brothers and sisters. Out of
the 6 boys, two boys aged 13 and 14 were stated to be
working with ryots on yearly basis, and one boy aged
12 and 2 boys aged 14 were stated to be labourers on
daily wages; the remaining one boy aged 14 was stated
to be tending goats and occasionally helping his father
in agricultural operati~ns, patticularly during fhe peak
season.
Particulars relating to the age of admission to the
schools were collected in respect of 14 boys and.2 girls
and the same are given below. Out of the 14 boys, 7 boys
were admitted to school when aged 6 or less, 5 boys were
admitted at the age of 5 or less, 3 boys were admitted at
the age of 7 years and the remaining one boy was admitted at the age of 8. The two girls were admitted to the
school when they were 5 years old.

In respect of the above children the class upto which
they had read at the time of the survey is given below:Boys
Number who read upto
I
2

II
3

Clas~

IV V
3

IJl
2

VI

VII

VIII

IX

Girls
Number who read upto Class
I

II

III

IV

V

Vl

According to both Census figures and the present
survey, it is found that very little importance is given
to the education of women. Lambadis are of the
opinion that women need no education as every women
has to marry and live with her husband. Besides this,
they feel that women are economically unproductive,
even if they are educated, very few take up jobs and
the income goes to her husband only, and not to their
parents. They also feel' that they cannot afford to
give education both for boys and girls; it would be
sufficient for them therefore, if they could give proper
education to their sons only.
VIII. Economic Life
It is believed that the traditional occupation of
Lambadis was trade and business. Even the name
Lambadi or Banjara or Sugali is derived from their
traditional occupation. Lambadis and Banjaras used
to attach themselves to the armies of the Moghuls
and the British and supply grains to them during the
wars. They purchased grains from rural areas and
transported them on their bullocks. In a way they
were pastoral people who raised big herds of bullocks
and maintained them. Even today after shedding
their old way of life, some Lambadis are interested in
cattle breeding and cattle raising' at certain places. It
is alleged that they had acquired criminal habits when
they used to move about place to place in search of
their livelihood. Abbe Dubois states that they attached themselves to the army where discipline was least
strict. They came swarming in from all parts hoping
in the general disorder and confusion to be able to
thrive with impunity-speaking about their occupation
he says that; "They hire themselves very useful by
keeping the market well supplied with the provisions
that they have often stolen on the march. They hire
themselves and their large herds of cattle to whichever
contending party will pay them best acting as carriers
of the supplies and baggage of the army". (Thurston,
Vol. IV, 213). When internal communications improved by the introduction of railways and improvement in
road transport they lost their position with the armies
which preferred fast moving transport system, with the
result they were forced to abandon old and well established occupation and seek other avenues for their
employment and a few increased their criminal a~ti
vities like decoity, robbery, murder and kidnapping.
The displacement of their occupation by the railways
and roadways may be said as a blessing in disguise for
them in certain, spheres of life. Though they hq_ve
suffered economically they have abandoned their
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hazardous and nomadic and migratory life, and settled
down in groups permanently to eke out their livelihood.
Besides this, some changes have taken place in the
sphere of marriage and other social customs due to
this development. Now the family life is more compact and stabilized.

only 55·56 % are workers (31.39 % male, and 24.17 %
are female). If the two sexes are considered separately
it comes to 61.24 % and 49.59 % for males and females
respectively. Of them 58.77 % and 2.47 % males are
from rural and urban areas respectively. Likewise
48.16 % and 1.43 % of females are from rural and
urban areas respectively.

At present Lambadis have settled down in different
occupations to cke out their livelihood. According to .
1961 Census, there is a considerable diversification of
occupation among them. Out of the total population,

The following table gives the 1961 industrial classification of workers and their percentages to the total
workers among the Lambadis.

Table showing Classification of Workers
Workers
Nu'mber of workers
,.----_-A.
____----,
Total

53,433

Male

Female

2

3

30,186

23,247

/

Category of workers

r-----Population of Lambadi
in the state
Persons

4
As cultivators
As agricultural labourers
In mining and quarrying
At household industry
In manufacturing
In construction
In trade and commerce
In transport and storage
In other services

Total workers
Total non-workers

, Out of the total workers 43.29 % are cultivators,
comprising tenants as well as landowners. In the
Tandas where investigations have been carried out
most of the Lambadi cultivators are tenants under
landlords. A few Lambadi possess 2 or 3 acres of
land of their own.· These meagre land holdings cannot
suffice their need so they depend on tenant cultivation to
make. their both ends meet. Out of the total cultivators 26.01 % and 17.28 % are males and females
respectively. 34.36 % of the workers are engaged in
agricultural labour.
Here females outnumber the
males while they form 18.08 % of the total workers the
males form. only 16.28 %. It is observed that even
people classified under cultivation, participate in agricultural labour on daily wage after they have completed
their own agricultural operations.
Making the field ready for sowing is the males' job
whereas sowing, weeding, transplanting and harvesting
are mostly done by women labourers. Men usually
attend to hard works, like ploughing, levelling the land
etc. If they find more remunerative work they even
go to other Villages. For weeding, harvesting and transplanting, .one needs delicacy and skill which the women
are expected to possess and they are most sought after
by the ryots for these operations. 3.99 % are engaged
in mining and quarrying, 10.92 % are in household
industry; 0.44 % are in manufacture other than household industry, 0.66 %, 2.87 % and 10.08 % are engaged
in construction, commerce and transport and storage
respectively. The remaining 2.34 % of workers are
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23,131
18,361
2,130
5,863
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6
13,898
8,697
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Stated as % of total
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Females
7
9,233
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3
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20,247
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Total
8
43.29
34.36
3.00
10.97
0.44
0.66
2.87
1.08
2.34
100.00

Males
9
26.01
16.28
2.86
7.03
0.31
0.52
1.02
1.07
1.39
56.49

.......
F:emales
10
17.28
18.08
1.13
3.94
0.13
0.14
1.85
1.01
9.95
43.51

engaged in other services. The nature of household
industry in which 10.97 % of the workers are engaged,
as a main activity, could not be definitely asc ertained
during the field study.
Many of the Lambadis are engaged in manufacturing
of lime which is used for white washing the houses.
The same industry may also account at least for a' few
people engaged in trade and commerce; as they themselves sell tne finished product in the neighbouring
villages without the help of any middle man. Out
of the 2.87 % of the workers engaged in trade and
commerce the majority are females (1.85 %). It is
because of the fact that lime is carried by the females as
headload in baskets, to the neighbouring villages for
sale. As regards the Lambadis engaged in other
services, it is to be noted that quite a few are teachers,
there are also some in other Government services.
When we consider the Classification of workers in
urban area, it is found that considerable diversification
of occupations has taken place. 'In the urban area, out
of the total population of 4,126, 1,890 are workers; of
them 1,218 are males and 672 are females. Of the total
workers 161 are cultivators, 300 are agricultural labourers, 35 are in mining and quarrying, 159 are in household industry, 82 are engaged in manufacturing other
than household industry, 37 are in construction work,
250 workers are engaged in trade and commerce, 385
are in transport and storage and the remaining 473 are
engaged in other services.
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Both in urban as well as in rural areas the participation rate of male workers is slightly higher than that of

females. The following table gives the break up of male
workers engaged in each industrial category.
'

Table showing the Distribution of Male and Female workers by 'Industrial Categories
No. of Workers

Category of workers

r-----"------')

Male

Female

,-_--.A.

2

30,186

23,247

3
As cultivators
As Agricultural labourers
In mining and quarrying
In household industry
In manufacturing
In' construction
In trade and commerce
In transport and storage
In other services

Male

Female

4

5

13,898
8,697
1,528
3,757
168
279
544
574
741
30,186
10,109

Total workers
Non-workers

Though census figures are not available for Telengana
some observations can be made in respect of that region
on the basis of the field studies.
The Lambadis of Telengana region are well settled in
rural areas and majority of them are engaged in agriculture and agricultural labour. In Pallegadda, Chapancheruvu and Iadavaraopalle Tandas of Kodangal taluk of Mahbubnagar district some Lambadis possess a
few acres of land each. This, however, is not sufficient
to make their both ends meet, so they have to engage
themselves in other subsidiary occupations like agricultural labour and selling fire wood etc. In Iadavaraopalle Tanda only one Llmbadi is self sufficient in land.
Besides having land, this household is engaged in other
occupations like money lending and trade. No household industry is found among them. However, a few'
households are found engaged in petty business like
selling salt and maintaining kiranashops (small provision shop). Construction of Nagarjuna Sagar Dam on
Krishna river in Guntur district has attracted many
Lambadis to its site from both sides of the river i.e.
Guntur (Andhra areas) and Nalgonda and Mahbubnagar districts (Telengana area). Many new Tandas
~ave come up around the Dan:. The Lambadis living
111 these Tandas are engaged III earth, quarrying and
other construction works. Likewise urban areas
like Hyderabad, Mahbubnagar and Khammam also
are attracting many from outlying areas in connection
with road construction and other works. The Government of Andhra Pradesh in recognising the contribution of Lambadis in building the Nagarjuna Sagar
Dam on Krishna river had erected a statute of a Lambadi belle at the dam site.
Agriculture

The persons engaged in agriculture follow the local
pattern of cultivation, ,and raise the same crops as is
5-4 RGIjNDj71

Population of Lam- % of the total workbadi workers in the ers of the same sex
state
, -_ _ .A. _ _ ---,
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9,233
9,664
602
2,106
67
77
988
3
507
23,247
23,632

Male

Female
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7

46.04
28.81
5.06
12.45
0.56
0.92
1.80
1.90
2.46
100.00

39.72
41.57
2.59
9.06
0.29
0.33
4.25
0.01
2.18
100.00

done by other people of the region. In most of the
places Lambadis are dependant on dry cultivation
having no irrigation facilities for wet cultivation. They
are at the mercy of nature. If rains come at suitaole
time, their expectations go high regarding the harvest
while if it fails they look forward for hard days to
come. The agricultural season starts in the month of
May. In April, whenever they find time, the elder
members of a Lambadi household both men and women,
go to the field and remove the stubble or waste. of the
previous year. For this purpose whereas the big landlords belonging to other castes engaged labour including
that of Lambadis for doing this work, the Lambadis
never engage any hired labours. Ploughing also starts
in the same month. By the end of May they keep the
fields ready for sowing and wait anxiously for the rains
to come. Cow dung is the only manure applied to the
fields. In Jadavaraopalle, Pallegadda, Chapancheruvu,
Sugalimetta and Pampanur Tandas many of them are
aware of the use of chemical fertilizers, and also know
that they can get chemical fertilizers from the Block
Head Quarters; but very few of them are interested
i)1 the same. They produce ragi, (millets), jowar,
gingelli, chillies and pulses. Watching the crops is
important work of the agricultural operations. When
the crop ripens the elder members of the family keep
watch on the crops throughout the day. During the
night they leave the fields without any watchman.
During the weeding seasons, besides attending to their
fields, they participate in the weeding operations in the
fields of others in lieu of daily wages. Harvesting is
mainly the job of women. Usually for harvesting the
farmers engage as many labourers as possible as it is to
be completed within a short period. During the ploughing season some Lambadi households with bullocks of
their own, plough the fields of others on rental basis,
the rent being Rs. 5 for ploughing I acre ofland. A pair
of bullocks may complete 2 acreas of ploughing in one
day. Thus one may earn Rs. 50 by ploughing in the
fields of others during the ploughing season.
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Jn recent years in the wake of land reform some
Lambadi tenants have been evicted from their lands by
the landlords recently on one pretext or the other. ] n
Palayampalle most of the Lambadis were cultivating the
lands of one wealthy landlord of the same village on
share croping basis for the past 50 to 60 years: But
at the time of the survey the landlord was trymg to
evict them from his lands on the pretext that he wanted
to dispose of the same. The Lambadi ryots were
arguing that they were cultivating his lands, from the
past so many years, and as such, either the landl?rd
should show some consideration in fixing the pnces
of land if he wanted to dispose them off, so that they
could purchase the same or else he should continue
with them as tenants, without being evicted. They
had also represented the case to the Reclamation Officer
and Tahsildar Chittoor.
Agricultural Labour

Agricultural labour is another important occupation
in which Lambadis are engaged in. Labour is required
for weeding, harvesting, sowing and transplanting.
The work starts at about 8 in the morning and continues up to 5 in the evening with lunch break of an
hour or half. Majority of the people taking part in
agricultural labour are women though now and the
men also participate, if they have no other work.
Normally, remuneration is paid in kind. The female
labourers get 1t seerl of paddy and the males get 2
seers of paddy.
If the remuneration is paid in money, woman gets
Rs. 1 t and a man gets Rs. I!.

Men with skills in agricultural operations like, ploughing, driving the seed-plough and levelling the land
engage themselves as permanent workers with the landlords on yearly basis. The wage given to this type of
work purely depends on the skill of the person. This
kind of activity is very common in Anantapur district.
Generally the contact is for one year starting from one
Ugadi (Telugu New Years Day) to another Ugadi.
No leave is allowed to the permanent worker. At the
end of the year, the money for the days of absence is
deducted from his salary or he is asked to continue the
work until he clears the number of days on which he
was absent. The yearly wage of a person ranges.
between Rs. 80 and Rs. 350, besides three free meal
everyday, tobacco and beedies are also given to him.
In addition to the agricultural operations the labourer
has to do many other odd jobs in the house of the
landlord; he has to look after the cattle and feed' them,
has to keep the house clean, fetch fuel for cooking, draw
water for the use in the household and so on. Sometimes the master gives him three sets of dress in a year
consisting of a dhoti and an upper cloth in each set if
it is stipulated in the agreement. His wife also works
in the fields of the master on daily wages and assists
the master's wife in cleaning the utensils in the kitchen;
she also does other sundry works for little favours like,
rice, buttermilk, dal etc. If the labourer is not provided with food, tobacco and beedies everyday, according
lAproximately 1 Kilogram.

to the agreement he gets more pay, this may range
between Rs. 250 to Rs. 600. This pay is also decided
besides other things taking into consideration the skill
of the person.
Trade and Commerce

Very few Lambadis are at present engaged in trade
and commerce which is their traditional occupation.
In Anantapur district some of the Lambadis are engag"
ed in manufacture and sale of lime.
This lime is used for white washing the houses.
A superior quality of lime used along with chewing pan
is made in small quantities and Lambadi women carry
on head load of the same in baskets and sell in the
neighbouring village in exchange of grains. Usually
they give 2 measures of lime for one measure of grain,
sometimes they also give 3 measures for one measure
of grain. Lime used in pan is costlier than that used in
white wash ing. They give only 11 measure of the
superior variety for 1 measure of grain.
They manufacture lime in large quantities when they
get previous orders, and transport the same to the
required place 011 donkeys maintained by some of
them. In Khammam proper, it was observed that a
few Lambadis were competing with other communities
in business and were having pan, beedi and cigarette
shops a few were also engaged in fruit and vegetable
selling. The sales are however carried on by women
only. This is a new development in their economic
avocation, in fact none of the shop is older than 10
years. One Lambadi woman explained that they have
got the inspiration from the people of other castes
people. Previously all of them were engaged in labour
and but some of them could in course of time accumulate small savings to open shops. At present though
. they are not rich, the income from the business and
other activities of their men is just sufficient to maintain them.
Liquor making

Though liquor making is prohibited in Andhra area,
in PalyampalIe, Sugalimetta, Singampalle of Chitto or,
Kurnool and Anantapur districts boot legging is quite
rampant and is a lucrative occupation with the Lambadis. Particularly in Palyampalle every Lambadi is
believed to have an illicit liquor making distillery for
personal consumption as well as for sale outsiders.
It is observed that even in this business they are not
prospering; being themselves heavily addicted to drink
they themselves consume bulk of the liquor distilled.
During the field investigation some of them stated
that a few years back they used to earn good profit in
this business because of the low price of the ingredients. With the rise in the priCf of Jaggery the most
important ingredient for making liquor the price of
liquor has also gone up bringing in decline in the
number of customers. The lambadis engaged in the
illicit distillation of liquor therefore find themselves in
a tight corner. Many of those addicted to drinks have
switched over to toddy.
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Forestry

Not all the Lambadis are exploiting the forest resources, only those who are living near the forests,
avail of the benefits of the same, to a certain extent.
In Palyampalle they depend on the forest for grazing
their cattle. The forest department has given permission to the Lambadis alone to graze the cattle within
a radius of 3 miles of their habitat inside the forests.
The Lambadis feel that this is not sufficient and they
have represented to the District Forest Officer, Tahsildar and Reclamation Officer to give permission to take
their cattle' even further interior for grazing purposes.
So- far no action has been taken on this memorandum.
The main forest produce that the Lambadis extract
is fuel for domestic purpose as well as for sale. Generally, Lambadi women go to the forest whenever they
find time and collect a head load of fuel and sell the
same in the neighbouring villages.' The price varies
according to the bulk of the load. The maximum
price that a headload of fuel may fetch, is Rs. 2 and
minimum is 50 paise. It takes only one or two hours
to collect a head load of fuel.
Sometimes, the males
go to the forest in the night and fetch cartloads of fuel
illegally for sale in the neighbouring villages. Price of
a cart load of fuel may vary from Rs. 15 and Rs. 25.
But it is not a regular affair; since they have to carry out
their operation without attracting the attention of
fore&t officials. If they are caught they have to face the
risk of arrest and confiscation of goods along with the
bullocks as well as the cart. Another forest produce
which is most important for them is the bark of Thumma
tree (Acacia ferrugenia) which is a must for making
liquor. No restrictions are placed by the Forest
Department for getting this bark from the forest.
They are also allowed to get wood just sufficient for the
construction of their huts and for making agricultural
implements.
Livestock

Though Lambadis were to some extent a pastoral
people in the past, at present very few tend cattle.
Some of them possess one or two milch cattle besides
bullocks. Almost every Lambadi household keeps a
few chicken for their own use. In the Lambadi Tanda
near Byrlutigudem of Atmakur Taluk in Kurnool
district the Lambadis are still living a pastoral life, and
each Lambadi household is keeping a few milch cattle
and the milk is sold at taluk headquarters which is
only 6 miles away and also in the neighbouring villages.
For them fodder is no problem as they live in the midst
of Nallamallai forest. The Forest Departmeu,t has given
permission to graze their cattle in the forest. Some
Lambadis in Kurnool and Mahbubnagar districts
living in the fringe of the forest take the advantage of
grazing permission given by the forest department and
graze the cattle of plains people along with their cattle
for some remuneration. The plains people send their
cattle, both milch as well as draught, to the Lambadis
for grazing on the condition that the person has to take
'Another Hill Tribe living in the same area.
SDistrict Social Welfare Office, Mahbubnagar.

the entire responsibility of the cattle for about one or
two years as stipulated and return them to the owner
for which the owner pays the Lambadi 10 or 15 seers
of grain per cattle per year. In this manner Lambadi
may have 30 to 40 cattle under his responsibility at a
time. The owner has to depend completely on the
honesty of the Lambadis as they can at any time say
that anyone of the cattle has been eaten by the wild
animals here it is to be noted that it is not binding on
the part of Lambadis to replace the lost cattle according
to the contract. But it is said that they very rarely
deceive their patrons because of the fear of loosing
credentials for the same work in future. To have the
responsibility of the cattl~ is not a problem f<;>r then:.
Sometimes the youngmen 111 the house take theIr prOVIsion sufficient for a week or two and go with the cattle
into the interior of the forest and camp near a hill
stream, cooking their own food and looking after the
cattle. When they exhaust the provisions they come
back to their Tandas a10ng with the cattle, take rest
for some days and again they start for the forest; this
goes on year in and year out. Noticing their interest
in cattle the former Nizam's Government had introduced s~me welfare schemes to teach the Lambadis
modern method of cattle breeding under Amarabad
Rural Welfare Scheme. The scheme was mainly meant
for the welfare of the chenchus 1 but provision was made
for a cattle breeding farm at Amarabad Plateau in
Mahbubnagar district for the Lambadis 2 •
The scheme was introduced in the year 1947 but it
turned out to be a failure due to many reasons. The
1949-50 Social Welfare Administrative report of Mahbub nagar district says that "The Lambadi cattle breeding farm was provided essentially with a view to teach
the already cattle breeding class of Lambadis modern
methods of animal husbandry, cattle raising and cattle
care and also to encourage them to introduce better
breed. The grassland of upper plateau provided an
excellent and convenient place for such a scheme".
It further says that "Cop.siderable amounts were sanctioned for the purchase of better bree~cows and studbulls, and separate provisions were also made for the
Lambadi settlement, but due to the conspiracy of
several causes this scheme CQuid not be organised properly and lingered on limpingly." 69 cows were purchased under this scheme and distributed among the
Lambadis in the year 1947. By the end of 1949 nearly
16 cows died due to various reasons and the scheme was
abandoned in 1951.
Criminal ActiYities

Lambadis were declared as a Criminal Tribe in the
year 1896 and the Act was repealed in the year 1952.
At present the Banjaras of Telengana considered as a
Denotified Tribe whereas the Lambadis of Andhra
area as Scheduled Tribe have been included in the list.
Banjaras in the past were notorious for their ciminal
activities. They used to move about from one area to
another area in organised gangs supplying grains to the
armies and they were placed at the fag end of the army
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where discipline was very loose. It is said that it
provided them an oportunity to loot and commit
robberies and blackmail isolated way farers. It is on
record that the Banjaras enjoyed certain immunity by
the orders of the Muslim rulers from being troubled
for crimes of certain nature. To carry the grains
Banjaras maintained herds of bullocks', it was very
difficult to find fodder to feed all those animals and the
Muslim rulers under whom they served issued orders to
the effect that they could commit certain offences to
get fodder for their bullocks. In Berar Gazetteer it is
mentioned that "The Chars (Banjaras) evidently came
. to the Deccan with Asajfan, sometimes called Asafkhan ............... Bhangi and Jhangi Naiks had
with them one hundred and eighty thousand bullocks
and Bhagavandas the Burthia (Vadtiya) Naik only had
fifty two thousand. They accompanied Asaffan, carrying his provisions during his raid into the Deccan,
(against Bijapur).
"It was the object of Asafjan to keep these bullocks
well up with his force, and so much were they prized by
that vazir that he was induced to give an order to
Bhangi and Jhangi Naiks, as they put forward excuses
regarding the difficulty of obtaining grass and water for
the cattle. The order engraved on copper and in gold
letters runs, as follows:-

Ranjankapani
Chapparaghas
Dinka tin Khun Maat
Aur Jahan Asafjanka Gode
Wahan Bhangi Jangikabail"
(Aiyer 1928, 139).
"The meaning of the inscription seems to be, if you
can find no water elsewhere, you may even take it fro111
the ranjans (pots) of my followers, grass you may take
from the roof of their huts and if you commit three
murders a day I will even pardon this, provided that
where I find my cavalry, there I can find always Bhangi
Jangis bullocks" (Aiyer Vol. II; 139). It is obvious
from the above that for the sake of the mounting the
commissariat service in fact, a lot of latitude was
shown by the rulers to the Lambadis in the middle
ages, even the British to av~il of the help of the Banjaras
in time of emergency. It IS found that Lambadis supplied grains to the British army when they were at war
with great Tippu Sultan. Before and during the war
the price of rice was soaring, selling at 2 rupees per
seer, and British tried to relieve the miseries of the
people by purchasing grains from the Lambadis and
selling the same in the city at a considerably cheaper
rate (General Briggs. Aiyer-Vol. II, 141). Though the
Lambadis helped British army, the civil administration
set up by'the British had to take an unfavourable view of
the Bnjaras, as they became a menace to the peace
loving people, by their nefarious activities like plundering and looting the villages, committing murders,
causing greater annoyance to the Britisher than to
their enemies.

It appears that during the troublesome days of the
medieval period, and the transitional phase of the
establjshment of the British rule, the Lambadis had a
good time. With the establishment of the rule of law,
introduction of the railways and development of road
transport, the Commissionaire service of the Lambadis
became disfunctional. They suffered. a loss of economic role, and they could not adjust themselves to the
new conditions. They took to crime almost as a regular profession. As stated by Somasundaram, "The
Bedars, or the Lambadi trading caravans which were
far away from their homes, could not and did not
like to return to their original country as, even there,
they had no settled homes and as such could not make
a living there. Hence they decided to settle down
wherever they h~d camped. thus they had to eke
out their livelihood in such surroundings where the
inhabitants were strange, where the tongue was differs
ent and naturally their existence was precarious under
these unfavourable and desparate circumstances, what
could these gangs of strangers do to exist? They
resorted to crimes such as highway robbery and
plunder".

The criminal activities of Lambadis were many and
of various types. They kidnapped children, performed
human sacrifices, conducted traffic in female slaves
besides, other crimes like, murder, looting and plundering. Malcolm in his "Memoirs of Central India"
states that at one time the Banjaras conducted a regular
traffic of female slaves between Gujarat and Central
India selling in each country the girls whom they had
kidnapped in the other (Ibid 1961, 18). On human
sacrifice it is recorded by the Rev. J. Cain that many
of the Lambadis "Confessed that in, former days,
it was the custom among them before starting out on a
journey to procure a little child, and bury it in the
ground upto the shoulders, and then drive their loaded
bullocks over the unfortunate victim, and, in proportion
thoroughly trampling the child to death" (Thurston,
1909, 147). Thurston again says that at the time when
human (me ria h) sacrifices prevailed in the Vizagapataul
Agency tracts, it was the regular duty of Lambadis to
kidnap or purchase human beings in the plains, and
sell them to the hill tribes for extravagant prices (1909;
149).
Human sacrifice, larceration of tongue and kidnapping though are not at all indulged at present, a
few even today, indulge in dccoity, highway robbery,
cattle lifting and house breaking. Of all the crimes,
cattle lifting is frequently indulged in by the Lambadis
at present. It is stated by some old Lambadis that
previously they had a rule that a youngman who wanted to marry must at least know the art of cattle lifting
and must have committed at least one cattle theft.
Between 1896 (declaring Lam badi as criminals) and
1952 (repelling the act and declaring them as de notified
tribes) the Government tried to wean the Lambadis
away from criminal activities by various methods.
The then Nizam's Government introduced some social
welfare measures with the aim to improve their economy, and to put an end to their criminal activities.
Police adopted strict measures by keeping surveillance
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on all the Tandas in general and on certain characters
in particular. They shifted some ~andas which were
in the fringe of forests to the plams for better surveillance and supervision. All the bad characters were
asked to report at the nearest police station every day
to give attendance and the police were given powers
to arrest any Lambadi who did n0t possess the pass
given by the Nizam's Government without giving any
reason. Whenever a Lambadi went out of-his Tanc.ia
he had to carry the pass along with him and if any
official accosted him he had to show the pass, which
declared his bonafide. Only to those Lambadis who were
considered honest by the Government were issued
passes. The following is one such pass issued by the
Nizam's Government.
(Certificate for exclusion is~ue~ by the. Dire~tor of
Security Department of DIstnct, of HIS HIghness,
Nizam's Government, established vide No. 1345, F.).
No. 1-61880
Name-Bhimia 'S/o Porsia; age: 22 years caste/TribeLambada declared as criminal of village Madoor-Station House Madoor; Taluqa Kodangal, District, Gulbarga Sharif..
As you have been proved to be a person of good conduct, so accordingly on the basis of powers laid d?W~l
under the act No.5 and indicated at No.7 of the Cnmlnal Tribes Act vide No. 13-22, you are being excluded
from the list of criminal tribes, register on the condition that you adopt a good behavioural way of life and
earn your livelihood through honest. means, so t~at
you may not subject yourself to any kmd of allegatlOn
under suspicion, crime or misbehaviour. In case you
are found alleged with suspicion, crime or misbehaviour;
then the certificate of exclusion from the criminal
tribes issued under the above mentioned conditions
and terms will be withdrawn from you immediately.
Right hand
thumb impression

Identification as
observed by the Director
of Administration

Sd/1l-34
As Director Administration Security
Department of Districts of His
Highness Government.
Old Lambadis say that the life in those days was
miserable for them; they were victimised and mercilessly treated by the police as well as the public. If
any theft, robbery or murder was committed somewhere, without any proof or any reason the nearest
Tanda to the crime spot was swarmed by the police and
all the persons were beaten without giving any opportunity to explain or show their alibi. Only after getting
satisfaction from the Lambadis the Police used to carry
on investigation in other quarters. But the Lambadis
strongly resent and oppose the application criminal
very applied to their community. They say that most

of them were and are honest persons and never committed any theft or robbery, it was only due to the activities of a few miscreants that they I'act acquired the
had names. They point Gut that the people of other castes
take advantage 0f this state of qffairs and whenever an
occasion arise they try to throw the blame 0n the Lambadis even though they are not even remotely connected
with the same. A feVv old persons however admit that
there was much crime among them in the past. Talking about methods, they say that tbey never used to
commit crimes single handed.. Whether it Vvas decoity,
murder or robbery, or housebreaking they used to go in
gangs. Members of a gang were not from a single
Tanda but from different Tandas and the size of the
gang depended on the size and method of operation.
If all the members of the gang were from a single Tanda
it usually created some suspicion among the police as
well as among the people since these operations were
conducted during the night and the absence of so many
persons from a single Tanda would easily be noticed.
Members of a gang never used to go· together to the
operational spot but each member reached the spot
at the appointed time taking different paths. Some
Lambadis maintained permanent gangs with one
leader, who the gang usually was an old, experienced
and tough person. To become member of a gang one
must be experienced in robbery, decoity and housebreaking. After decoity or robbery all the members of
the gang used to share the booty equally. These
gangs were not stable organisations; their personnel
changed from time to time according to the circumstances.
At present the incidence of crime among the Lambadis seems to have -decreased because of the measures
taken by the government and various social organisations. The police department also is taking some
steps to Wean them away from the criminal activities.
The Superintendent of Police Mahbubnagar informed
that he was recruiting as many Lambadis as possible
into his Police force. For this purpose he had relaxed
the rules regarding the qualifications and he felt that
the result was quite encouraging. But according to him
in spite of c~)l1siderable improvement on the position,
the Lambadls had not completely given up their criminal activities, frequently they indulged in cattle lifting
and housebreaking. There were a few cases of murde;
also.
IX. Life Cycle

Birth:-The first confinement of a woman invariably
takes place in her husband's house only. In the past,
even for the subsequent confinements a woman never
used to go to her parents' house. They were nomads
migrating from one place to another in connection with
trade and other purposes. Once a girl was married out
she was considered to be lost to her parents;, as they
very rarely could meet each other. When' they meet it
was only for a brief spell.

Shedding of their nomadic habits and settling down
permanently has brought about a perceptible change in
this matter·. Many Lambadis at present send their
wives to their parents' house for subsequent deliveries
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But on no account the first delivery takes place at the
house of her parents; as it is a question of prestige for
her husband as well as for her. Even a poor Lambadi
does not like that his first issue should be born at his
father-in-law's house. If this happens he and his wife
are considered very mean and teased by his community
people. Aiyer and Nanjundayya reported in 1928,
that the Lambadis were adopting the practice of bringing their women to parents' house (Vol. II, p. 171).
But during the present study, this change did not appear
to have struck root. During subsequent pregnancies
however, the parents of the girl themselves evince some
interest to take their daughter for delivery to their
house. If their son-in-law awees to their request, the
father or the brother of the gIrl takes her to their house
or village during the 7th month.
Confinement takes place not in the living house but
in a cattleshed or in a hut separately built by the side
of the living house for the purpose. When the labour
pains start the woman is shifted to the hut meant for
her and she is made to lie down on a cot or on the
ground on mattresses. A midwife called 'Lomsonil'
from their tribe attends to the delivery. If she thinks that
the delivery is going to be a protracted one, she uses
some of the age old methods, to give relief. She warms
the hips and waist of the woman with hot stones held
in a piece of cloth, while ano.ther woman simultaneously rubs her chest. They beheve that by adopting this
process they generate' some heat in the body of the confined woman which would make the delivery easy and
comfortable. The midwife is paid Re. I and 24 paise
besides food on the days of attendance. Some economically well-to-do Lambadis present her with a saree
costing between Rs. 10 to Rs. 15. The Sugalis of
Palayampalle have completely discarded the services
of their community midwife as one Maternity Assistant
is stationed in their Tanda. Almost all the delivery
cases in the Tanda are attended to by her only. If she
comes across any difficult case she makes arrangements
to tak~ the woman to. the government hospital at
Pungan~ur, the Talu~. [Headquarters. . In:mediately
after dehvery, the umbIlIcal cord of the chIld IS cut with
sickle by the midwife and is buried along with placenta
in front of the house and the child as well as mother
is given a hot water bath on the same spot. Every day
in the morning the boy is bathed at the same place.
According to Aiyer "The naval cord is cut and tied to a
thread, smoked with incense and buried with a three
pie piece at the foot of the mother's bed" (Vol. II,
1928; 171).
Birth pollution is observed for three days by the
households concerned among the Lambadis of all the
Tandas where the field investigations have been done.
Though a woman can entcr the main house three days
after the delivery, she is prohibited to touch the cooking utensils for about 15 days. It is also said that in
some Lambadi houses, where there are some helping
hands partial pollution is observed for about 1t month
to two months.

The period of pollution seems to vary in different
regions. Russel and Hiralal observes, "pollution is
?bserved ~or 5 days after delivery" (1916:165). Accordll1g to Alyer the Lambadis observe pollution for 7
days after delivery (Vol. II, 1928; 171, 172).
On the third day after delivery at Palayampalle they
On the
perform a ceremony called Jalva Doklzano.
morning elders of the family break coconuts in the
name of the ancestors, praying for the speedy recovery
of h.ea~th an~ strength of the newely delivered woman.
A PIt IS dug III a corner of the house and is filled with
w_ater. The ~no.ther of the newly born baby, with seven
kll1ds of gram 111 her hands or tied in one corner of
her. cloth tucked in l}er waist, walks to the pit dropping·
grams, on the way. All the womenfolk assemble
there and lit a pramida1 made of rice flour and welcome
her with a song, the meaning of which is "come to the
pit weeping and go away from the pit with smiles".
After the woman reaches the pit she is given a sweet
liquid, prepared out of jaggery and water by the women
~ssemble~. The :"oman, while returning, gets some
Payasam (sweet lIqUId) and the same is distributed to
the children ~ss~mbled there. After the ceremony is
over, all the IllvItees are treated to a vegetarian meal
when liquor is also served.
The following case study gives a fairly good idea as
to how the ceremony is performed at present. Lakshma
Nayak ofPalayampalle village stated that when his wife
delivered a male child 5 months back he had spent
nearly Rs. 1.50 tow_ards the ceremonies and feasting.
The. Matermty :\ssistant a!ten~ed the delivery. Her
serVIces were dIspensed WIth Immediately after the
delivery and Lambadi women took ?~arge of the baby
as well as the mother.
The umbIlIcal cord was cut
by a sickle b):' an old and. experienced Lamba.,di woman
and was bUrIed along WIth the placenta in the front
y~rd of the house and the mother as well a.s baby were
gIven bat.h oJ? that spot. In the evening, both of them
were agaIll gIVen bath on the same spot. The delivery
tC?ok p.lace in his cattle sh~d which was by the side of
hIS maIll hut. In the mormng of the third day he broke
10 coconuts in the name of the ancestors and no 'Jalva
D_okhano: ce~emony wa~ observed, but a vegetarian
dll1ner WIth lIquor was gIven to his community people
In the evening of the third day the mother entered th~
main house and not even partial pollution was observed.
Since no one was there in the house to do domestic
work, she took rest hardly for 5 days.
At Mahbubnagar proper a few Lambadi families
were found not to observe the cited Lambadi rites
connected with child birth. There was a tendency among
them to adopt the customs of the neighbours' castes
This new trend developed under the influence of th~
educated members of the community, who were anxious
to climb the social ladder by imitating the so-called
higher castes.
.
One case study depicting the new trend is frustrated
here. The daughter of Rooplal of Mahbubnagar

lSaucer made of rice flour, in these they pour some oil-and put some cotton wicks and lit it.
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came to her parents' house for delivery. Rooplal
himself went to his son-in-Iaw's house and requested
him to send his daughter along with him for delivery.
The son-in-law readily agreed to this request. At her
parents' house she was not confined either in a cattle
shed or in a separate hut built for the purpose, but she
was confined in a corner of the living room. At the
time of delivery a local midwife belonging to their caste
assisted her. She cut the umbilioal cord with a knife
and it was buried in front of the house along with placenta. The midwife received Rs. 5 as remuneration in
return for her services. Immediately after delivery the
woman as well as the child were given hot water bath.
Pollution was .observed for 7 days and on the 7th day
a vegetarian dinner was served to his community
people. He did not serve liquor to the invitees, and did
not perform any other rite. His total expenditure in
connection with this birth including the rituals did not
exceed Rs. 75.
For about one month after delivery the woman is
forbidden to eat much of chillies, and spices as well
as non-vegetarian dishes, and curds, but she is encouraged to eat more and more of garlic and pepper
with the food as some medicinal values are attributed
to these items.

Child rearing.-Some sanctity is attached to the
breast milk by the Lambadis. They say that when
milk is available with the mother, it is a sin to use the
milk of a cow or a buffalo. According to them a
child will be strong and would grow up very quickly
only if it is breast fed. Breast feeding continues in
almost all Lambadi families until the child comes to the
age of I! year or till the child is accustomed to take
sufficient solid or liquid food like rice, rice gruel etc.
which ever is earlier. Lambadi mother starts feeding
the child with rice or rice gruel either mixed with ghee
or curd or with addition of some salt. For weaning
the child, they apply two different kinds of pastes, one
prepared out of neem leaves and the other out of cactus
leaves· which taste very bitter. If a woman wants
to wean the child from the breast milk, she applies
either of these pastes on her breasts and the child
develops dislike for the milk because of its bitterness. Till the child is able to sit, the mother, wherever
she goes, takes the child along with her, she even carries
ino the agricultural field during the agricultural operations. She makes the child lie down under a tree on a
bed of clothes, feeds the child and keeps one of her
grown up sons or daughters incharge and works in the
field. Whenever the child cries she goes there and
comforts by fondling, kissing and feeding. When
the child is about one year old it is left in the home,
in charge of a grown up boy or girl. Before leaving
for the field the mother makes sure that the child has
been fed properly. If the field where she is working is
very near she comes to the house in the afternoon and
feeds the child and returns to the field again. If the
field'is very far away, the brother or sister, incharge of
the child, takes it to the mother in the afternoon for
feeding.
F or disciplining the child corporal punishment is rarely
administered by the mother. It is the job of the (ather.

The life of boys till they attain the age of 12 or so is
lllore or less free without much responsibility. If
at all they are entrusted with any work, it is to look
after their small brothers and sisters when their parents
are away in the agricultural field. In Mahbubnagar
and Khammam District when a Lambadi boy attains
the age of 12 or 13, he is enstrusted with some economic
activity in the house .. He has to look after the cattle,
take them to the forest for grazing and carry food to
his father in the afternoon who is working in the field
or some where else, carry errands to his father, and
bring water from the well or from a nearby hill stream
to the kitchen etc. In Kurnool, Anantapur and
Chitto or districts a 12 or 13 years old child earns
living for himself and also contributes to the family
fund. At this age' his parents invariably employ him
in a ryot's house as a full time worker doing some
miscellaneous jobs like, looking after the cattle, grazing
them in forests, bringing water for the cattle, as well as
for domestic purpose, serving food to the o~her employees of the house, and looking after the children
of the master etc.
He takes his food in his master's
house and sleeps there itself. His master provides him
with bedding material and 4 or 5 pairs of clothes every
year and he also gives certain amount of money to his
father as stipulated in the contract. This period may
be considered as a training period for the boys invarious
fields of work. Whenever the boy finds time he goes
to the agricultural fields of his master along with the
senior employees and learns the techniques of ploughing, weeding, harvesting etc. By the time he comes
to the age of 18 or 19, he is fully trained in agricultural
operations and his employment potentiality increases
many folds. Where as in Mahbubnagar and Khammam districts, though a few Lambadis employ their
sons as said above, majority of them give special
training in agricultural operations. After acquiring
sufficient skill in the technique of cultivation the boys
engage themselves as permanent
labourers in the
house of a royot or they take over the responsibility
of cultivation from their fathers.
.
The bringing up of girls is quite different from that
of boys.
Girls enjoy little liberty in the house. In
every activity preference is given to the boys over the
girls. Even during the formative years, girls are trained
by their mother, how to behave and conduct themselves
properly in front of elders and strangers. They
have to look after their small brothers and sisters,
when their parents are away, help their mother in the
kitchen, bring fuel for cooking and so on and so forth.
Before a girl attains puberty, she must be trained in
the arts of. cooking and other domestic activities. She
also learns the agricultural operations Jike weeding,
hravesting etc. in the field along with her mother.
Lambadis prefer male children to female. Sons
contribute to the well being of the family and they
remain in the house and look after their parents when
they become old; where as one day or the other they
have to send their daughters away from their houses
after marriage and they never really contribute their
mite for the well being of the family.

Naming ceremony.-The child is named onthe third
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day while performing Jalva Dokhano ceremony. The
child is brought in a basket or winnowing fan filled with
grain (usually jowar or paddy) to the pit and the name
is given usually by the midwife who attended the delivery
in consultation with father and grand parents of the
child. A few Lambadis consult a Brahmin astrologer
for giving a name to the child. For instance Bhima
Naik of JadavaraopaUe village named his sons and
daughters only after consulting a Brahmin astrologer.
The most popular names for the boys are, Rana Naik,
Lachma Naik, Hande Naik, Somla, Heeta and Mongia
and for the girls Lakshmi, Sokia, Bheekia etc. The
names like Ramayya, Lakshamayya, Subbaiah among
males and Mangainma, Somamma, Lakshamakka,
among females are also popular, which clearly indicate
the influence of the names of the neighbouring castes.
Generally, the other caste people of the region 'suffix'
'Ayya' or 'Anna' etc. for the names of the males and
'Amma' or 'Akka' for the names given to the females.
No rites are performed when the child is initiated
into learning or sent to school.

Tonsure ceremony.-Only a few Lambadi households
perform tonsure ceremony for both boys and girls
when they attain the age of 9 or 10 years. Lambadis
say that in the past they were not in the habit of performing this ceremony. This is a newly acquired
trait, from the neighbouring castes. Tonsure ceremony, among those who perform it, is very simple. It
is performed in the name of the god 'Balaji' (another
name for Lord Venkateswara of Tirupati). They
consult a Brahmin for fixing up the auspicious day and
time for the ceremony.
On the fixed day, the boy or
girl made to sit in front of the house on a small wooden
plank and the maternal uncle cuts a few hair and the
rest is removed by the barber. The maternal uncle
gets a new shirt and dhoti from the father of the boy.
The barber is paid Re. I for his services. Then the
boy/girl is given hot water bath and draped in new
clothes specially stitched for the occasion. Then the
hbst serves vegetarian dinner to the invitees;· no liquor
is served on this occasion. Altogether the expenses
may come to Rs. 100.
.....
Puberty.-When a girl comes of her age, she is segregated in a corner of .the house and is considered
unclean for five days and not allowed to move or touch
. anything in the house. She is given an earthen plate
(chippa) and a tumbler (muntha) for eating food and
drinking water respectively.
On the evening of the
fifth day or early in the morning of the 6th day she
is given bath with the water mixed with jajikaya
Kunkudukaya and cow's urine and the pollution is
removed. Lambadis never announce publicly when any
girl comes of her age and very few people in the Tanda
come to know of this. They neither serve food or
liquor to the people nor they perform any ceremony.
For regular menstruation no pollution is observed;
on~y t~e girl i~ required to take bath on the third day.
It IS saI~ that 111 the past they used to observe pollution
for three days and the woman was not allowed to touch
any utensil in the house, though she used to stay in
the living hut itself. This change according to Lachmanaik the Reserve Police Sub-Inspector, of PaUegadda

Tanda has been necessitiated by their economic condition. Lambadis are so poor that they cannot afford
to loose the services of an earning mem ber of the household very frequently. In this house his wife takes bath
daily during the regular menstruation. According to
Iyer at the time of first menstruation a girl is considered
impure for seven days and she is segregated in a separate
hut erected with green leaves outside the house as they
believe that a girl in menses is an easy pray of spirits.
To ward off this they stick some margosa leaves on the
door way. She takes bath on the 7th day, and even
after the 7th day she is considered to be under partial
pollution for a few days. For regular me'nses pollution is observed for one or two days and take l1ath
and change their clothes (Vol. II 1827: 168).

Case Study.-Nagappa (55lyears old) is an agricultural labourer in the village of Yarleru of Anantapur
District. When his youngest daughter came of age
24 years back, she was secluded in a corner of his hut
for 5 days. Neither he nor many member of his
family revealed this publicly to any outsiders. Only
those people who casually visited their house came to
know of it. Food, drink and all other things required
by the girl were supplied in the corner itself. On the
5th day evening, she took a hot water oath and started
freely moving in the house. No feast was arranged on
that occasion. He said that for regular menses no
woman in his house observed any period of pollution,
nor did they take any ceremonial bath.
Premarital Sex relations :-Any pre-marital sex
relation between boys and girls is strictly prohibited
and if anyone violates this rule, a serious view
is taken of it. Unmarried girls rather than unmarried boys are always reminded by their parents
to be careful about such affairs. After puberty, a
girl is considered mature physically as well as mentally
and her movements in the Tanda as well as outside are
restricted. Her parents particularly mothers,
keep
a watch on her lest she should take a wrong s(ep and
her chances of marriage. Inspite. of the restrictions
premarital sex relations do take place now and then.
If a girl is known to have become pregnant before
marriage, the Naik of the Tanda sends for her and her
parents, and after reprimanding them asks the girl to
reveal the name of her partner. If she reveals the name;
the person concerned is summoned and asked to marry
the girl and at the same time he is required to pay fine
as decided by the Naik. If the person refuses to marry
the girl he is forced to pay her a compensation of
Rs. 200 to Rs. 300 out of which she pays a fine of
Rs. 50 or to the Naik. The boy born outside wedlock
is not however considered illegal; if any person belonging to the caste marries the woman, he takes over the
responsibility of the child as well.
Aiyer and Nanjundayya mention that "Adultery on
the part of the wife is not a serious fault, if the husband
is willing to pardon it. It is said that if a man is convicted and is undergoing imprisonment his wife may
live with another man of the same caste, bearing him
children and after the release of her husband, she may
return to him along with the children of her paramour
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(Vol. II 1928; 171). At present in no part of Andhra
Pradesh this custom is prevalent. A few elders at
Jadavaraopalle, Pathgadda, Palayampalle and Singam·
paIle.however, admitted that this custom prevailed in the
past, but it has since been discarded. It appears that
this custom arose in response to the precarious conditions of their life. Since they were declared as criminals even' for small faults, the police used to arrest
and put them in jail. Left in this helpless condition
the wives had frequently to attach themselves to other
males who looked after them and their children till the
husbands come out of the jail.
It seems that though extra-marital sex relations are
frowned upon, it is not completely absent. But such
sex relations with persons belonging to the other than
their own commuriity, are taken very seriously. Tn
case the offender is a woman, she is driven out of the
caste. In case, the offender is a male, he can marry
the woman, if she belongs to a higher caste or of the
same status. But the descendents born out of such
marriage upto three generations are not considered full
fledged members of the caste. Until the lapse of three
generations, they are to marry among families having
similar stigma.

Marrjage:

Permissible Partners.-Among the Lambadis marriage
within the same gotra or clan is prohibited. Cross
cousin marriage is practised in all the parts of Andhra
Pradesh among Lambadis. No restrictions or taboos
are placed regarding marrying inside or outside their
Tandas or villages. Marrying one's own sister's daughter is also becoming more common now-a-days. According to the Lambadis in the past consanguineous
marriages were not allowed in their community, but
during the last three or four generations, they have adopted the customs of their neighbours among when they
have permanently settled down. It seems that now not
only have the adopted practices of the neighbours,
but also they have absorbed the value system. For
instance Sankarayya of Pallegadde Tanda cites many
advantages in marrying a girl from 'among blood relations. It strengthens bonds among families and helps
to establish
harmonious - relations between the
husband and the wife.
A few case studies of consanguineous marriages
found among the _Lambadis of different Tandas are
furnished below:-;In Chapancheruvu Tanda Wacha married his eldest
sister's daughter lO years back. He}s the youngest
among his brothers and sisters. This marriage was
arranged by his brothers.
Naras3ppa of Yaleru village stated that his younger
brother had married his own sister's daughter. That
marriage was arranged by his parents. He never
agreed his brother marrying his own sister's daughter
as he considered it as a great sin. His protests were
however, ignored by his parents as well as his brother
and sisters. Because of this he quarrelled with his
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brothers and parents and separated from them and
migrated to this village. He did not even attend the
marriage of his brother.
According to Narasappa It IS foolishness to marry
one's own sister's daughter. His brother and his wife
pulled on together only for about six months after the
marriage. Then there arose some misunderstanding
between them and the wife ran away with some other
person, to never to return again. At 'present his brother
is repenting [or' having married his sister's daughter
since she has put him to great shame by running away
with another person. His brother thinks that this
is a punishment meted to him by god for violating
their own age old tradition.

T)'pes of marriages.-Monogamy is the general rule
in the community but a few Lambadis go in for polygynous marriages. Though there is no customary bar
against the number of wives that a person may have, in
practice none is found to have more than two wives at
a time. If a person marries two women no separate
accommodation is provided to each of them. They have
to settle and live in cooperation in the same house.
The most important cause to induce a person to
acq uire a second wife is said to be the barrenness of the
first wife. Tn such cases sometimes a person marries
one of the sisters of the first wife.
Girls are married usually after they attain maturity_
The age at marriage may be between 16 and 18 for
females and 18 and 25 for males. Though after a girl
reaches her puberty, the parents are eager to marry
her off, they never take the initiative to seek a bridegroom. The proposal must always come from the
boy's side.
Marriage by negotiation among the Lambadis is
the popular mode of acquiring bride though, now and
then, love marriages and elopments take place. Love
marriages are popular with the educated Lambadi boys.
According to the elderly Lambadis, previously they
used to celebrate marriage for about eight days and sometimes it used to extend upto 3 months. At present the
duration of marriage celebrations are only for three
days.
Negotiations for marriage always start from the boy's
side. When the parents decide to acquire a wife for
their son, they are on the lookout for a suitable girl.
Their relatives and other family friends brief them about
the unmarried girls in the neighbouring Tandas. When
the parents of the boy consider that a certain girl is
suitable for their boy they inform the Naik of the Tanda
and fix up a day to visit the girl's Tanda. This decision
is not, however, formally communicated to the parents
of the girl. Along with the Naik and some other elders
of the. Tanda, the father of the boy starts for the girls'
Tanda on a fixed day. When they reach the girl's house
they are cordially invited by the girl's father with the
greeting 'Ram Ram' and he gives them water to wash
their feet and requests them to take rest on cots.
Sending the reason of their visit, the girl's father will
send a word through his son or some other person to
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the Naik of their Tanda requests him to participate in
the conclave. If the Naik is in his house, it is almost
obligatory for him to come. After the arrival of the
Naik the boy's party directly asks th~ father ~f. the
girl whether he is agreeable to t~e all.lance .. IllltIally
the girl's father puts up a face,. as If ~e ~s not mteres~ed
to this alliance and shows hiS heSitatIOn by keepmg
mum for sometime. After 3. little persuation by the
Naiks and others of both the Tandas he usually agrees.
If he is not interested, he immediatley spells out his
opinion without keeping it in abeyance and there the
matter ends. If the girl's parents agree to the proposal,
the boy's party invites them to visit their Tanda. The
boy's party on their fir.st vi~it takes no foo.d in the ~o_use
of the girl as they believe 111 the local saymg Gathlklthe
Athakadu (if you take food the alliance will not
materialise). After a few days, according to the convenience of the girl's father, the girl's party including the
Naik of the Tanda visits the house of the would be
bridegroom. Both the parties together fix. a day for
50lemnising the marriage in consultation with the Na~k
of the Tanda. Some Lambadis consult a Brahmm
priest for determining the muhurtham (auspicious moment) and usually the same Brahmin priest presides
with performances in the marriage. On this occasion
the boy's parents serve the girl's party and the other
invitees with vegetarian food and the girl's party
bears the expenses on liquor. Before the marriage is
actually solemnised both the parties meet once. again
either in the Tanda of the boy or that of the girl. In
this meeting the girl's father publicly pronounces
before the Naiks and elders of the two Tandas, that he
would give his daughter in marriage to the boy and on
no account would go back on his words. Certain
amount is fixed by the Naiks as a fine if anyone of the
parties backs out of the arrangement. On this occasion
the boy's father distri~utes betel leaves an? nuts amo.ng
the participants, sometimes he even enterta111s them with
food and also serve liquor. Again, after one week the
boy's party including the Naik of the Tanda, parents of
the boy, close relations and the boy himself visits the
girl's house taking along with it some quantity of ghur,
betel leaves, nuts and a hukka (hubble bubble). Immediately after reaching the girl's house, they distribute
ghur, leaves and nuts to the person present. Then the
boy with a rupee coin in his hand touches the hands of
all the assembled with the greeting 'Ram Ram' and hands
over the rupee coin to the Naik of the girl's Tanda.
This rupee coin is called Sokeno rupia. After dinner,
the bridegroom pays the bride price (voli) to the parents
of the girl. Traditionally the bride price should consist of Rs. 41/- and four bullocks. In practice, however,
bride price paid varies from family to family according
to the economic conditions. Generally, the tendency
is to pay higher bride price as it is considered to be a
question of prestige for both t?e families. S<;>metiI?es
more than Rs. 500/- may be paId in cash as bnde pnce,
in such cases the bridegroom's party need not give four
bullocks; in kind. The payment of bride accompanied by bantering and jokes on both sides. T~e
bride's party would say that they have extracted a bIg
amount from the bridegroom's party, which shows the
worth of the girl. On the other hand, the bridegroom's
party would contend that they have purchased the girl
by paying a large amount, and that they have to see

after marriage the abilities of the girl and judge
whether she is worth the amount or not. This kind
of jokes in no way affect the relation between the two
pal:ties, it is taken in a lighter sense.
One day before the actual celebration of the marriage,
muilurrham (Si:Jde Thomar) Mllde Veedo ceremony
is performed. This cere?l~ny precedes the ?eparture
of bridegroom for the bnde s house. The bnd~groom
attired in new clothes and with a red turban on hIS head
along with his '!eira' (companion). Usually the
younger brother greets all the persons assemble~ in .front
his house with the cLlstomary words of greetmg Ram
Ram'. On t:li~ occasion a tent is erected, with a bamboo
pole in the centre over which a cloth with attached
rings (pbulia) is placed ana th~n the fotl.r ends ('If the
cloth are tied on the ground WIth ropes twd to wood.en
pegs planted in the ground. T~o brass pots fiped wIt,h
water are kept on the phulia which are called kallosu.

of

The bridegroom, called vettuhad, and his leira a~e
made to sit inside the 'phulia' tent on a mat and. their
fore arms are slightly scalded with a sma~l needle d.lpped
in hot ghee. This is called 'Vadaidag'. Alyer has given a
slightly different description of the ceremony as follows:
"A tent is erected on two poles, ornamented on the top
with inverted brass vessels; in each of these v~s~els .a
rupee is concealed which becomes the pre-reqUls~te of
the Naik. The youngman bathes and dresse~. hItnself
in clothes peculiar to the caste, namely a pair of red
trousers a long red turban measuring 60 cubits, and
a pan s~pari pouch. While entering the tent he has to
pass under a new cloth held up in the doorway of the
house. As he passes the door, two unmar~ie~ girls
throw rice on his head, singing songs. Wlthl11 the
hut he takes his seat on a Kambli, before an assembly
consisting of guests of his and neighbouring Ta~das.
On the four corners of his seat four quarter ann.a pIe~es
are placed with betel leaves and nuts, and .a dish wlt.h
rice. Two married women smear the boy WIth turmerIc
paste and throw rice on him. .He has now become a
"Madavaniga" or vetudu (a bndegroom). He stands
up and remains in that posture with folded h.ands. . A
boy and a girl both unmarried, stand on either. Side
of him, the boy to the left and the girl to the nght.
At the bidding of the head of the ~aste, they t.ake han~
fuls of rice from the basin, throw It on the bndegroom s
head and retire. Then on the second pair (a boy and
a girl) repeat the procedure. The bridegroom then
steps out of his seat and bows before the members of
the assembly, repeating the 'Ram Ram'. !he guests t~en
arrange themselves for dinner,. after WhICh t_he brIdegroom distributes pan supan to them. Five duster
pieces are given to the Naik .on behalf of ~he .Guru of
the Caste. The bridegroom WIth a coconut 111 hIS hands,
seeks permission of the assembly to set out for the
bride's house" (Vol. II, 156,
157). While doing
_'vadaidag' to the bridegroom and his y.ounger brother
with a needle as said earlier the women SIl1g the following song.
Jane wada Dayiro Munge vada Dayiro.

o vada Dayiro Ragivada Dayiro Gosaibaba
Sada.
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Gheunavada Dayiro, Vadha Vada Dayiro,
Menthivada Dayiro, Gosayibaba Sadasada'
(Jowar, green gram, bajra, ragi, Bengal gram,
horsegiam, 'menthulu' are ground in memory
of their guru 'Gosai Baba')*.
After the song the bridegmol11 and his companion
are given rice mixed with jaggery and ghee to consume.
With this, the ceremony comes to an end and the invitees are entertained to a feast.
On the following day before the day break the women
prepare 'panakam' (a sweet liquid prepared with
jaggery). While preparing this they sing the following
song.
Mali Mirchi .ventale-Neeni mirchi ventale
Acho guta gudale Munga-Muve vadile
Jana Sadra Nabile-Achomaly Badayine
(Purchase pepper, chilllies and jaggery and make a
nice powder of it by grinding. Yours will be a happy
and successful m~rriage).
After the preparation of 'panakam' the bridegroom
attired in full wedding dress and with a dagger tucked
in his waist comes to the tent where all the people of
the Tanda would have already assembled. The bridegroom greets all the assembled uttering 'Ram Ram'
and distributes 'panakam' and requests them to partake
of it. Again the bridegroom stands up and requests all
the participants to give him perniission to proceed
to the girl's Tanda for the celebration of the marriage.
Then all the participants nod their heads with the words
'Ram Ram' and present the bridegroom with some money. Taking leave from his parents and other elders
the bridegroom starts along with his companion to
his would be father-in-Iaw's house. All the assembled
follow him up to the outskirts of the T anda while the
women weep loudly.
Usually the bridegroom and
his companion only go to the bride's house. Sometimes a few elders may follow them.
The bridegroom takes along with him the following
articles:
1.

Dhoti

(one)

(one)
2. Saree
3. Kachada (a brass ,plate)
(chadi~one

4.

Wristlets

5.

Moi (a sweet dish)

6.

Elbow ornament (one)

7.

Ear ornament (one pair)

pair)

8. Two coconut cups
9. Kanchidi (bodice)
10. Brass plate (one)
The bridegroom with his party after reaching the
*Gosaibaba was supposed to l>e f heir priest or Guru in the past.

outskirts of the girl's Tanda, sends his companion
alone into the Tanda to convey his arrival.
The
companion as a mark of friendship offers his tobacco
pipe to the girl's party and they in turn offer him,
hukka. The Naik and some males and females start
for the place where the bridegroom is waiting, taking
with them some food and water. The bridegroom
distributes the sweet dish which he has brought with
him to the people who have come to welcome him.
The bridegroom's party partakes the food then and
there, while the bride's party checks the articles brought
by the bridegroom. The bridegroom presents Re. 1
to each of the women who has come to welcome him.
After taking the permission of the Naik the bridegroom
is escorted to the Tanda. In front of the girl's house
he is given water by the girl's mother to wash his feet
and after this he is escorted inside the house where all
the women of the girl's Tanda surround him and check
the articles brought by him. The girl's brother serves
him with a sweet dish prepared out of rice flour, jaggery
and ghee. The bridegroom in return presents the girl's
mother with Rs. 2. Aiyer mentions that the women
start weeping loudly immediately the bridegroom
enters the house as they feel that they have welcomed
a stranger into their midst who will be depriving them
of their girl after som~ time (1925 Vol. II; 157).
The ceremonies end for the day with the presentation
of Rs. 2 to mother-in-law by the son-in-law. All
the people of the Tanda are entertained with a vegetarian
feast.
For the ceremonies of the following day a pandal is
erected. It is supported by four bamboo poles and
covered by big blankets.
The bridegroom and the bride get up early in the
morning, take bath and dress up in new clothes.
Panakam is prepared and served to all the people
present. After drinking the panakam the brother of
the girl, brings a big brass plate and holds it in front
of the groom and requests him to put, in the plate all
the articles brought by him from his house. The groom,
besides the articles, also puts Rs. 3 in the plate. The
articles are taken to the bride and shown to her.
Of the Rs. 3 one goes to the Naik, one goes to the
bride's parents and the third one is kept as a share for
the bridegroom. In the evening the central portion
of the marriage pandal is neatly swept and smeared
with cowdung and on each corner of the square they
pile 9 earthen pots. In the centre of the square they
keep one wooden plank, which is called pendilipeeta,
or 'kotooti' in their language. In bet\yeen the pots
they keep two wooden pegs which are decorated with
mango leaves.
In the evening both the bride and the bridegroom
are given oil bath separately and the women smear
their feet, hands and face with turmeric paste. After
they have put on their wedding clothes, they are escorted
into the marriage booth.
First the bridegroom is
escorted by the women into the booth and made to sit
on a wooden plank. The women and children tease
him by flinging old clothes and torn blouses of the bride
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at him, sometimes it is said that the women manhandle
him, though jokingly. He has to withstand all these
pranks for about five minutes without raising a single
word against them. After the arrival of the bride
all these pranks are stopped and everyone, inell,lding
the women, assumes respectable demeanour towards the
bride and the bridegroom.
The bride always sits to
the left of the bridegroom. The bridegroom with an
axe in his hand, alol1g with the bride, goes to a nearby
cowdung heap and put a four anna coin on it, bends his
head in respect and returns to the pandal and takes his
seat. The women again smear the bridal pair with
turmeric and apply oil on their heads. Meanwhile the
Brahmin Purohit who comes to preside over the marriage
ceremony, stands in a corner facing the abusive behaviour
of the Lambadi women. They beat him, pluck his
hair and sometimes they spit on him. He has to face
all these attacks with a smiling face. The treatment
meted to the Brahmin priest is said to be vicarious
enactment of the vengeance against the Brahmin, by
the Lambadi women for mercilessly leaving his three
daughters in the forest, as said in the legend of Mala
and Mota. Before the couple is made to sit on the
wooden plank, four earthen pots are kept on the fOllr
corners inside the square and a thread is wound round
the pots 7 times touching all the pots as shown in the
diagram.
When the bridal pair sits on the wooden plank, the
Brahmin Purohit removes the thread around the pots
and hands over it to the groom. The groom in turn
invests the thread in the neck of the bride with seven
knots. The groom is given a tali (silver marriage locket)
who shows the same to all the assembled and with their
consent invest the bride with the samc. Afterwards
a fire is kindled in front of the pandal and the Brahmin
priest pours oil and ghee in it. He requests the bridal
pair to walk around the fire seven times. With this,
the main marriage celebrations are over. The couple
is then led inside the house and made to sit facing each
other. Some sweet balls (prepared with rice flour,
ghee andjaggery) are put in the middle and the assembled
women ask them to feed each other. Usually the groom
takes the initiative and the bride remains shy and reluctant. While the husband and wife feed each other the
women around them go into ecstasy of merry making.
Next day, early in the morning, the newly wed bride
and groom take their bath and put on new clothes.
The mother-in-law touches the shoulders of her son-inlaw seven times and requests him to look after her
daughter properly and affectionately. The son-in-law
presents her with Rs. 2. The father of the bride
presents her with one bullock out of the four bullocks
received as bride price and sufficient number of skirts.
The couple distributes coconuts among the assembled
and starts for the groom's Tanda. At the time of their
departure the girl's mother and other women of the
Tanda weep loudly and sing some songs conveying their
pangs of separation. The girl also weeps loudly and
makes no movement t? follow her husband who virtually
has to drag her. Alyer records the following songs
by the girl while takin.!! leave of her father.
"Chuta

giyay mari bapuri haveli

Khoyesi pivasi mangri
Mari l':Iayaka bapuri manjfi."
"My father's house 1 leave. May they feed well and
drink well, our Nayak and my father." She also repeats
the song.
'
Guzaratini Yadi
Ummariyadv bhapu
Kesariya Viranalu
Havel chodiyali yadi.
My mother is a guzeratini. My father is ummariyav.
My brother is Kesaiya. They will leave me here"
(Vol. 11; 168). The girl will be weeping until she
passes the outskirts of the Tanda. Her husband never
tries to comfort her when they are still in her Tanda.
He says a few kind wOTds and comforts her only when
they leave behind the people of his wife's Tanda, The
girl takes some presents to her mother-in-law, sister-in- '
law and to the wives of her husband's brothers.
Generally the gifts consist of skirts and upper clothes. The
couple is received warmly in the Tanda by the parents
of the boy. The girl immediately presents the gifts
to her mother-in-law, sister-in-law and wives of, her
husband's brothers. The consummation of the marriage takes place on the same night. The groom's
sister arranges the bed for the couple in a separate room
and the groom sleeps on it keeping a coconut under his
head. Meanwhile his wife sleeps in a separate room.
At about mid night her sister-in-law comes, to her and
wakes her up and informs that her husband is waiting
to talk to her in the other room and that she may go
and talk to him. The sister-in-law escorts her into the
room and the groom makes a pretence that he is getting
up from a deep sleep and presents his sister with the
coconut along with a rupee. His sister withdraws from
the room.
With this all the ceremonies connected
with the marriage are over.
The above is a description of the ideal pattern. But
at present many changes are taking place iil their marriage practices, due to the influence of the neighbouring
Hindu castes and the desire of the Lambadis to cut
short the long procedures involving heavy expenses.
In Jadavaraopalle Tanda of Mahbubnagar District,
(lJ1e Dharma Naik has performed his daughter's and
son's marriages according to the local cllstoms and
traditions. The members of the staff of the Block Development Office, Maddur, who attended this marriage
stated that they did not find any difference between
their marriage rites and the rite performed in Dharma
Naik's house. Likewise the Naik of the Chapancheruvll
Tanda of the same district and same Block celebrated
his son's marriage according to local customs. He
says that his brother's son's marriage was also celebrated in the same manner. In Mahbubnagar proper,
Rooplal, the Secretary of the Banjara Sevak Sangh,
celebrated his daughter's marriage with great pomp
according to the local practice which was attended by
many officials and politicians of the district. Again
in Khammam proper, the founder of the Banjara Sevak
Sangh, Balaji, celebrated his son's marriage by discarding the old practices. It is, however, significant to note
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that the new practices have been adopted only by
economically well and influential people among the
Lambadis; the ordinary people are by and large still
adhere to the tradition. In fact. it appears that at
present the Lambadi society is riven with controversy,
about the propriety of the behaviours of the well-to-do
people, who in their anxiety to become respectable
among their neighbours, are ignoring the sentiments
of their poorer relations. One old man of Chapanchemvu
Tanda, stated in disgust that if the poorer Lambadis
behaved in the same way as the richer one did. they
would have bcen socially ostracised. Jogngia Naik,
a 60 years old fellow from Pallegadla Tanda, expressed
his desire to keep the old torch burning just because
it was more pageant and colourful. In his own words
"what is the fun in killing a colourful tradition which
gives more happiness and provides more fun to the
people and going on for a new practice which is a second
hand imitation and which is dry and devoid of life".
Those persons who' are in favour of change have
their own views. in this matter, Rooplal of Mahbllbnagar agrees that it is his wealth, educ~:tion and influence that has saved them from the wrath of the
traditionalists. He says that almost all the Lambadis
who were invited, attended his daughter's marriage and
that they did not utter a single word against him at
least in his prcsence though many of them might have
abused him in his absence. Being a leading member
of the community, he must consider what is good for
it, and cannot avoid the responsibility of introducing
desirable changes simply becD use it would cause cire
among some. In any case, he fouml no justification
in continuing the wasteful expenditure by providing
liquor during marriage, and also he did not find
any reason why they should continue to insult the Brahmin priest by pricking and throwing cow-dung water
on him or meeting out harsh behaviour towards the
bridegroom.
Others who have deviated from the traditional
pattern, expressed their views more or less in the same
strain. Dharma Naik of Jadavaraopalle Tanda, stated
that he is not interested in the social uplift of his entire
caste, but he is anxious that he, who is otherwise influential and respected in the area, because of his wealth
and multiple activities, does not want to lose face with
the Block officials and the people of other castes because
of the antique customs of his community.
Compared to the Lambadis of Telengalla, the Lambadis of Kurnool, Chittoor and Anantapur
have
adhered to their traditions to a greater extent. The
. following case studies give all idea of the marriage procedure fo !lowed at present.

Case Study 1
Shri Dhagnanaik of Pallegadda Tanda. Kadongal
Taluk, Mahbubnagar District narrated the details
of his son's marriage which was held about five years
ago.
He came to know through his relatives about a girl of
marriageable age in a neighbouring Tanda. On one

Wednesday (Wednesday is supposed to be auspICIOUS
for them) he informed the Naik and some elders of his
Tanda that they should be ready to visit the neighbouring
Tanda, on the following Wednesday in connection
with his son's marriage; they all agreed to it. On
th~ following Wednesday, in the morning, the Naik
and other elders came to his house, alld took food
specially prepared for them. He also served them
with liquor worth Rs. 3. AfteF taking food they
started for the neighbouring TandJ and r~ached there
in the afternoon. Immediately aftcr entering the
Tanda one among hem (his younger brother) went to _
the Naik of the Tanda and asked his permission to
negoliate with the girl's father and requested him
to come over to the girl's house to which he readilv
agreed, and started alongwith him to the girl's house.
Meanwhile the party reached the girl's house and they
were greeted by girl's father with the words 'Ram Ram'
and were given water to wash their faces and feet and
made to sit on cots. The Naik of the Tallda arrived and
was respectably welcomed by all the people and made
to sit on a cot along with others. The boy's party was
offered tea and then pan supad (betel Jeaf and betel nut.)
The boy's father stated the purpose of their visit to the
father of the girl and asked about his reaction. The
latter stated he would consult his wife before expressing
any opinion. He went inside the htmse and had a talk
with his wife. After sometime he came out and informed the boy's party that they require 3 days time to think
over the proposal; he promised to convey his decision
through a massenger within thatp eriod. The boy"s
party and the Naik of thc Tanda tried to persuade him
to give his decision immediately but in vain. They
left the Tanda t:l.king leave of the Naik and other elders
On the 4th day a messenwith some disappointment.
ger arrived from the Tanda and conveyed the agreement
of the girl's father to the proposal. He also informed
them that their party would visit the Tanda after 4 lb.yS.
On the stipulated day, the girl's father along with three
elders came to the Tanda and brought along with them
a sweet dish and pan supari. They were welcomed
by the boy's father and the Naik of the Tanda and were
given water to wash their feet and offered cots to take
rest. The negotiations did not begin immediately.
The boy's father arranged a vegetarian lunch for them
and also for the Naik and some other elders of the
Tanda. Some liquor was brought at the expense of
the girl's party .. After th~ sumptuous meal consisting
of two sweet dIshes, rOb, dal, rasam, chutnee rice
and buttermilk they started the negotiation.' The
girl's father while agreeing to give his daughter in
marriage demanded Rs. 800 as bride price (inThe .boys
clusive of the price of the four bullocks).
father felt that this was too much for him and frankly
stated as such. He asked him for the red uction of the
amount. At first bride's father did lIot agree to reduce
the amount but after persnation by the Naiks and elders of both sides he agreed to reduce the amount by
hundred rupees. Ultimately, the bride price was settled
at this amount. After settling the bride-price, the girl's
father sto.od up ~nd announced that he was giving his
daughter 111 marnage to the son of Ranga Naik and that
he _would never go back on this agreement. Both Hie
NaIks of the two Tandas after mutual consultation
fixed a fine of Rs. 200 to be paid if any party went back
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on their agreement. Without consulting any.Brahmin
purohit they fixed the ne.xt Wednesday ~s sUItable for
celebration of the marrIage. The gIrl s party took
leave after distributing pan supari and sweet dish
among all the assembled. This custom of distribution
of pan supari is locally called 'Okka Aku Pallchadam'.
On Tuesday morning, one day prior to the celebration
of the marriage, the boy formally assumed the role of
bridegroom after performing H_udevedo ce~el110ny.
He was given an 011 bath early 111 the mormng and
made to wear new clothes consisting of a dhoti, a shirt,
an over-coat, a long red turban and Pachchadam
(a long silk cloth to be put on the shoulder). He
was made to sit under a tent already erected and his
feet and hands were rubbed with turmeric and two
small girls poured some rice, and jowar on h!s head.
Likewise his younger brother who acted as lelra who
also made to sit under the tent. The bridegroom's
father presented him with a da¥ger and. asked him to
keep it with him and defend hl1nsel~ With H~at, faced
whenever with any danger. After thiS the bndegroom
stood up and greeted all the assembled with 'Ram Ram'
and distributed panakam to them. After all of them
had completed taking of panakam, the bri~egro~m
again got up and r~quested all tl~e ~eople to gIve h11n
permission to start. for the bnde s T.anda. . All the
participants gave theIr consent by noddmg theIr heads
and each mcmber presented the bridegroom with some
money. Altogether he rece~ved Rs. 70 as present.
The Naik of the Tanda was glvcn Rs. 4 taken from the
vessels kept on the tent. The bridegroom started for
the girl's Tallda taking" ilh him a sweet dish called moi
a piece of dhoti, a saree and a brass plate. He was
accompanied by his father, brothers and some other
relatives. They were received cordially at the outskirts
of the Tanda by the bridc's party and escorted to the
Tanda. They were given a separate house to stay for
the duration of the marriage. No ceremonies were
performed on that da~. Next mo~ning both ?ride
and bridegroom were gIven ceremolllal bath, anomted
with oil and rubbed with turmeric and were asked to
put on new wedding clothes. They were later escor~ed
into the panda]. In the pandal, a square portIOn
was cleaned and plastered with cowdung ; and on four
corners of the square, small pots were kept, numbering
five in each corner. A thin thread was wound round
seven times touching the pots in all the corners. In
the middle of the square a wooden plank called pel1dlipeeta was placed ~nd on thi~ l!endlipeeta the ~ridal
pair was made to SIt. After slttlllg on the pendlrpeeta
the couple was rubbed with. turmeric. by the women
folk and children showered nce on theIr heads. After
this the groom's father handed over Rs. 700 towards
bride price to the bride's father in front of all the assembled. The Brahmin purohit who was all the while
observing from a corner came insidc the pandal and
removed the thread from the pots. He handed the same
to the groom and asked him to tie in the neck of the bride.
After complying with the instructions of the Brahmin
the groom was again handed over a silver marriage
locket and was asked to invest it on the neck of the
bride. While the groom was investing the locket 011
the neck of the bride, the Brahmin started chanting some

mantras and the whole congregation blessed the couple

by throwing turmeric smeared rice on them. After this
a fire was lit in front of the pandal and the couple was
asked to go around it seven times catching each other's
hands. With this the marriage ceremony was completed. Neither the Brahmin nor the bridegroom was
ritually insulted by the womenfolk during the performance. The Brahmin was remunerated with Rs. 10
and a pair of dhotis costing Rs. 14. The next morning
the bride was brought to the groom's house. While
departing from the girl's Tanda no women wept and no
scenes were made which were very common in the
past. On the same evening consummation of the
marriage took place. In this connection no ceremony
was performed, except that the, couple was sent to a
separate room after the dinner.
Case Study 2

In Palayampalle Tanda one Gone Naik performed
his daughter's marriage I ~ years back in the following
manner. When he celebrated his daughter's marriage,
she was 18 years old. He says that he was very anxious
to celebrate the marriage of his daughter, though he
had an idea about a boy in his village he could not take
initiative being the father of the girl. Fortunately
one day the boy's party came to his house along with
some of their relatives. The Naik of the Tanda was
invited to participate in the negotiation. Both parties
being from the same Tanda the Naik could not take sides,
he had to think objectively and give suggestions which
were acceptable to both the parties. After the initial
formalities, the boy's party asked for the consent of
Gone Naik to give his daughter in marriage to their
son. Since he had already taken a decision in favour
of this proposal, he readily agreed and gave his consent.
Both the parties then fixed a date to meet again for
further talks. After one week, Gone Naik along with
some of his relatives and well wishers visited the house
of the boy taking along with him pan supari and moi.
They were received cordially and made to sit on a
K.ambli (rug) spread on a wooden cot.' The Naik
of the Tanda was also present on the occasion. Gone
Naik raised the question of bride price and demanded
Rs. 95 in cash and four bullocks. After much persuasion
both parties settled at Rs. 80 in cash and three bullocks.
Gone Naik rose and announced publicly that he was
willing to give his daughter in marriage and promised
that he would never go back on his words. The Naik
fixed Rs. 75 as fine in case anyone broke the agreement.
Gone Naik distributed pan supari and moi among the
persons who had gathered. After completion of the
negotiation the boy's father entertained them with a
sumptuous meal consisting of many vegetarian dishes
;;,nd liquor. The expenses on liquor was borne by
Gone Naik which came to Rs. 25. They mutually
settled a day for going to a Brahmin purohit for fixing up
the auspicious day for celebrating the marriage. Five
days after the second meeting, the boy, the Naik and
few elders went to the girl's house. They took along
with them half a maund of gur and some pan supari.
Immediately after reaching the girl's house they distributed the gur and pan supari among all those who
were present. The boy with' a rupee coin in his hand,
touched the heads of all the assembled and finally
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after touching the head of the Naik placed it in his hands.
After this the girl's father served them a good vegetarian
feast along with liquor. After the feast both the girl's
father and the father of the boy went to a neighbouring
village, which is two miles away for fixing up the
muhurtltam in consultation with a Brahmin purohit.
The Brahmin fixed the muhurtham on the following
Friday, he was paid Rs. 2 and pan supn.ri as his remuneration. After this Gone Naik started making preparations
for the marriage by purchasing provisions from the
market and stitching clothes for his family members,
inviting relatives and friends from the neighbouring
Tandas and villages, white washing the house and so
on. Relatives and friends helped him a lot in his
preparations. A pandal was raised in front of his house,
and a square portion was cleaned and plastered with
cowdung. On the evening of the Thursday, he received
information that the bridegroom's party was on its way
to his house. He had completely forgotten that he was
to receive the bridegroom's party on the same evening.
He hastily summoned his relatives-both men and
women, and with the Waik went to receive the party
of the bridegroom. While going, he requested some
of his relations who had stayed back to prepare some
more food immediately.
He met the oridegroom's
party on the way greeted them uttering 'Ram Ram'.
The groom was attired in full wedding dress consisting
of a dhoti, shirt, over-coat, turban and a shining dagger
tucked in his waist. He was also wearing a new pair
of chappals. The groom had brought along with
him dhoti, saree, wristlets (one pair), kanchada, moi
(sweet dish), elbow ornament (one pair), ear ornament
(one pair) and kanchidi (bodice). The women immediately surrounded him and started examining the materials
brought by him and passed some comments on them.
The procession started for the house with the accompaniment of musicial instruments played by the barbers of
the n.eighbouring village.
The bridegroom walked,
still surrounded by women, now and then smiling at
the jokes cracked by them. After the party reached
the house, the bride's brother brought a big brass-plate,
into which the groom placed all the materials along with
a five rupee note. Then he was taken into the house and
made to sit on a kambli spread on the floor. The
mother and sisters and other women relatives of the
bride started weeping loudly. It however continued only
for a short period. The groom was served moi by the
girl's mother and he in turn presented her Rs. 3.50
paise.
On the next day, early in the morning both the boy
and the girl were given bath separately after being
anointed with oil and turmeric. Even for the boy,
bath was given by the women who made a mockery of
him by throwing cowdung water on him. After the
bath, both of them were made to wear their wedding
dresses; the girl was attired in her full ornaments brought
by the boy. Panakam prepared in the morning was
served to all the invitees.
Under the pandal, in the
four corners of the square were put eight earthen pots
on each other and a thread was wound around touching
all the pots in four corners seven times. The pots
were decorated with turmeric paste by drawing lines
on them. First the groom was escorted into the

pandal and made to sit on a wooden plank called
pelldlipeela which was already placed in the centre of
the square. By the time the bride was escorted to
the pandal, the bridegroom was mocked and roughly
treated by the women and the children who threw
at him broomsticks and old skirts of the bride. The
bridegroom withstood all these with a smiling face.
After sometime, the bride was escorted into the pandal
and was made to sit on the left side of the groom on the
wooden plank. They were again rubbed with turmeric
on their feet and face by the women. The thread around
the pots was removed and given to the groom who
invested it on the neck of thc bride with seven knots.
Likewise the bride was also given the thread and she
also invested it on the neck of the groom with seven
knots. Afterwards they were asked to come out of the
square and movc arollnd one of the posts one of the
pandal which waS decorated with mango festoons, holding each other's hand. After they completed the rounds
they were again made to sit on the plank and the bridegroom was given a silver tali (marriage locket) to invest
it on the neck of the bride. The bridegroom taking
the tali in his hands stood up and greeted the congregation with 'Ram Ram' and invested the tali in the
neck of the bride. A bonfire was lit in front
of the pandal and the couple was asked to go round the
fire seven times to complete the ceremony. After this
ceremony the couple was led into the house and made
to sit facing each other on a kambli spread on the floor.
The women surrounded them and made fun. First,
the bridegroom was given a piece of coconut and asked
to keep it in his mouth in such a way that a portion of
it is visible from outside. When he did according to
the request of the women the girl was asked, to bite the
protruding piece with her teeth without using her hands.
At first the girl protested and after some time she yielded
to their persuasion and started to take out the piece
from the groom's mouth with her teeth, when their lips
touched each other the women roared in laughter.
It is said that this kind of fun is made to introduce
newly wedded couple to each other intimately and make
them lose their shyness. When after many attempts
the bride did not succeed in taking at the piece from
the grooms mouth, the item was dropped and the women
ventured on another one. They brought a big brass
vessel with a narrow-neck full of water and placed it
in between the couple. They dropped two silver rings
into it, and asked'he couple to fish them out simultaneously by inserting their right hands into it.
1t is
believed that who so ever brings the ring first is supposed to dominate over the other through out their life.
Of course always the boy succeed by using his force,
but they say that if he is a bit sensible he must leave
one ring in the vessel for his spouse even if he gets the
one first. Here in this case the boy brought one ring
first and left the other for his bride.
With this, the
marriage celebrations was over. Non-vegetarian
meal was served to all the invitees. The bridegroom's
party then left along with the bride. The mother-inlaw requested the son-in-law to look after her daughter
nicely and also told her daughter to behave properly
so that she might not bring bad name to herself and to
her parents. She took along with her 5 blouses to
present to h~r mother-in-law and sisters-in-law. Her
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father gave her one bullock out of the three bullocks
given as bride price.
Love Marriage
It ha-s become common among the educated Lambadi
boys to select their own spouses and intimate their
parents later, It is found that generally they select
their spouses among the Lambadis only to which their
parents readily give their consent. Some rich Lambadis
themselves are looking for educated boys to give their
daughters in marriage. Some times it is reported that
they themselves move the matter first with the boy,
after taking the consent of the boy they negotiate with
his parents. Educated boys are fond of marrying in
rich and educated Lambadi families. In some cases the
boys develop intimacy with the girls even before the
marriage. After their college or high school education
they secure government jobs and were posted far away
from their villages where they develope intimate relations
with the local Lambadi families ultimately leading to
marriage ties with the girls of those families. Lachamma
Naik of Chapancheruvu Tanda after completing college
education, was employed as a Reserve Police Sub'Inspector, stated that usually the parents gave their
consent for such kind of marriages; there were however,
cases where the parents refused to give their consent.
In some of these cases the boys broke away from their
parents and married the girls of their choice.

L.N., son of the headman C.C. Tanda selected his
bride, while away from home on government service,
he had intimate relations with her even before the
marriage. He asked for the permission of his father to
marry this girl and it was readily accorded. The
marriage was performed not according to the tradition of the tribe not according to the custom prevailing
among the Hindu Castes. L.N. son of the headman
of C.C. Tanda, immediately after passing his Pre-university examinatfon, secured a job of village level
worker and was posted in a village bordering Gulbarga
district of Mysore State. Once during his visit to a
village in Gulbarga district, he saw Lambadi girl'
belonging to a economically well to do family and from
then onwards he set his eyes on her.
After a few days
he was introduced to her father by one of his own
caste men. The father invited l.N. to his Tanda for
dinner. From then onwards he .requently visited
the family and developed intimacy'with the girl. They
used to sit aloof and talk for hours together. The
girl also liked him very much. Her parents did not
object to the intimacy since they wele also eager to
have the boy as groom for their daughter. After
four months he took leave for about 5 days and came
to his own Tanela. He asked for the permission of his
father to marry the girl. Though the father did not
directly disapprove the proposal, he wanted to know
details about the economic soundness of the family
and their habits and customs. The boy assured his
father that every thing was alright and made him to
agree to his proposal. After his return to the village
of his duty, he informed his would-he father-in-law about
his father's consent to the marriage and in consultation
with him fixed a date to visit his father's house along with
so me of the elders. After one week, on the fixed day,

these people started for C.C. for negotiation. L.N's
father warmly received them. After having tea th~y
started their negotiation. Here also L.N.'s will prevailed
and both the parties agreed to celebrate the marriage
according to the rites of the neighbouring Hindu
Caste. L. N's father agreed to pay Rs. 300 towards bride
price inclusive of the cost of bullocks. Both the parties
agreed to consult a Brahmin purohit for fixing the
muhurtham. Three days after the first meeting L. N.'s
father along with some elders of his Tanda visited the
girl's Tanda. There he distributed pan supari to all the
assembled persons at the girl's house and he along with
the girl's father went to a neighbouring village to fix the
muhurtham in consultation with a Brahmin priest. The
Brahmin fixed the muhurtham on the following
Wednesday and he agreed to preside over the
ceremony.
On the morning of the Tuesday i.e. one day prior
to the marriage ceremony, L.N. ritually adopted the
role of 'Pendli koduku'. He was made to sit on a
wooden plank in the front yard' of the house where some
geometrical patterns were drawn with jowar and paddy
in front of him. He was sneared with turmeric paste
on the feet and with oil on the head by the women
folk. Then the women showered on him paddy and
jowar, silver chain was then given to him wear on his
neck. After this he was given a bath and made to wear
new clothes consisting of a dhoti, a shirt and a shoulder
cloth. On the morning of the wednesday the party
of the groom started for the girl's Tanda along
with all the relations and friends of the bridegroom.
L.N. had printed wedding invitatioris both in English
and Telugu and had distributed the same among his
friends, and also among all the people of the Tanda.
Many friends responded to his invitation. The party
reached the outskirts of the girl's Tanda in the evening
at about five O'clock and word was sent to the bride's
house through a messenger about their arrival. The
bride's father accompanied by a group of men and
women came to the outskirts and escorted them to
their Tanda, where they were provided with a separate
house called 'l'ididillu' to stay for the duration of the
marriage. A procession including men and women of
both the. parties started for potters house to bring
Nallakundalu (pots). These pots were decorated with
turmeric paste and turmeric pieces were tied around
the necks with pieces of thin thread. After reaching the
potter's house the women folk handed over to him 2
seers of rice, some pan supari and a rupee coin and the
potter in turn gave 'Nallakundalu' to them. With those
pots the procession returned to the house. One day
prior to the celebration of marriage a pandal was
raised with 9 posts and was decorated with festoons
of mango leaves. Under the booth, a square portion
was cleared and plastered with cowdung on which
different kinds of muggus (decorative lines drawn
with white flour) were drawn. The pots brought from
the potter's house were placed in all corners of the
square; with this the rites for the day ended. In the
night a vegetarian feast was arranged in which a
good quantity of liquor was also consumed. On the
morning of the next day, both the boy and the girl
were given bath and made to wear new clothes; thll

boy wearing a dhoti, a shirt and shoulder cloth and the
girl wearing a new saree and a blouse. At the fixed
muhurtham they were escorted to the pandal and made
to sit on a wooden plank called pendilipeena-the
boy to the right and the girl to the left. After they
sat, a woman applied vermilion mark on the couple's
forehead and put Nalugu (throwing rice on the heads
of the bride and bridegroom). The maternal uncle of
the boy tied Basikalu (badges) on the boy's forehead
and like wise the maternal uncle of the girl put one on
her forehead. After this the Brahmin purohit gave
the groom a tali (marriage badge) and asked him to
invest it in the neck of the bride. While the groom
was investing the tali. the Brahmin chanted some mantras and then the persons present, blessed the bride
and the groom by throwing askshintalu (rice dyed
in turmeric) on them. Then a fire was lit in the booth
and the purohit poured ghee in it. The couple was
asked to walk seven times around the fire, with one end
of the grooms shoulder-cloth tied to one end of the
bride's sari; at same time some Vedic mantras
were chanted by the Brahmin purohit. After this,
the talambralu ceremony was performed~ The boy
and the girl were made to stand facing each other and

a plate full of rice was given to each of them. They
were asked to pour the rice on each other's head. With
this the main rites of the marriage ceremony were
over.
It was already 1 O'clock in the afternoon, and all
the assembled persons were entertained to a sumptuous
vegetarian feast with a good quantity of liquor. After
the lunch the boy and the gip.l were again made to sit
under the pandal and were presented with money and
some articles by the invitees. The Lambadis who had
come from the neighbouring Tandas to attend the
marriage, left immediately after the feast and the
groom's party remained there for the night. Next
morning, the groom's party left for their Tanda without
taking the bride along with them. After a week again
L.N. returned to his father-in-Iaw's house to spend
some days during which the consummation of the
marriage took place. For this purpose no eloborate
preparations were made. On the night fixed by the
Brahmin the couple was sent inside a room and the
door was bolted from outside.
The following table gives the distribution of Lambadis by marital status during 1961 Census:

Table showing marital status of Lambadis
Total.

Marital Status

,-

,-

96,174

Total

Male

Never married
Married
Widowed
Divorced & Separated
Unspecified

49,925
40,499
5,231
519

27,985
19,942
1,155
213

Total

96,174

49,295

The salient features of the table are as follows:
(a)

Married

females out number married

males.

It seems to indicate that there are a good number of

polygyny.

(b) Widowed females out number widowed males more
than three times. Perhaps it may reflect higher frequency of wives surviving their husbands tv some extent; but also this may mean that widowed males
remarry more frequently than widowed females.
(c) There are more divorced and separated females
than males of the same category. This may mean that
the divorced and separated males marry more frequently
than the females of the same category.
When the marital status according to the age-group
is considered it is found that most of the persons returned under the category of never married come
under the age group of 0-14. Out of the total population of this age group only O· 11 % of the males and
O· 94 % of the femates are married. This shows the
incidence of child marriage are more frequently among
females than that of males. Only one male is found
7--4 RGI/ND/71

% of the total population

Population of Lambadi in the State according
to Marital Status
Female

Total

Male

Female

21,940
20,557
4,076
306

51.91
42.11
5.44
0.54

29.10
20.74
1.20
0.22

22.81
21.37
4.24
0.32

46,879

100.00

51.26

48.74

widowed and 5 persons, all of them females, are found
divorced in this age group.
In the age group of 15-44, 16' 43 % persons come
under the category of never married, of them 14· 28 %
are males and 2· 15 % are females. The disparity between males and females is very wide. So also under
the category of married, 35· 08 % are males and 43· 72 %
are females. Under widowed comes 0·90% of males
and 2· 83 % of females. This seems to confirm that the
frequency of marriage of widowers is much more than
that of widowed females and also it looks as if the
mortality rate is high among males than thatof females.
In this age group O· 41 % of the males and O· 63 %
of the females are divorced.
Widow Remarriage

Widow remarriage is practised, and no social stigma
is attached to the widow after marriage. If a woman
becomes widow the first preference is given to her
husband's younger brother to marry her. If the younger brother is not interested then only she can marry
any other person according to her wish. In such cases
a widow is expected to marry a widower, but there is
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no objection to her marrying any other person. It
has been claimed by some Lambadis, that in the past,
the rule of junior levirate was very strictly enforced. If
the younger was not of age, the widow could stay with
another person and bear him children, until
her
deceased husband's younger brother came of age when
she was expected tojoin him with her children. Thurston observed "if an elder brother marries and dies without offspring the youngerbrother must marry the widow
and raise up children, such children being regarded as
those of the deceased elder brother; if however, the
elder brother dies leaving offspring, and the younger
hrother 'wishes to marry the widow, he must have
fifteen rupees and three oxen to his brother's children.
Then he may marry the widow. The custom here
referred to is said to be practised because the Lambadis
ancestor Sugriva married his elder brother Valis widow"
(Thurston Vol. IV, 1909, 225). But at present they
have discarded this custom and even marrying husband's
younger brother is not considered an obligation on
the part of the widow. The Lambadis seem to have
struck a golden mean between the two extremes.
At
present if the widow is not willing to marry her husband's younger brother she can marry any other person
from their caste provided the person pays some compensation in cash to her deceased husband's younger
brother. If any person wants to marry a widow,
there are two ways; one is to approach the widow
directly and the second is to approach the Naik of the
Tand.a. If a person approaches a widow for marriage,
and If she agrees, both of them together inform their
decision to the Naik of the Tanda who formally gives
his approval. If on the other hand a person approaches
the Naik of the Tanda first, the Naik ascertains the
widow and informs the concerned person. If the widow
is ~ill~ng to take some .VoU (bride price) it is fixed,
WhICh IS usually Rs. 200, III consultation with the Naik
and the amount is paid to the parents of the widow.
After paying the voli the person concerned brings the
widow to his Tanda without any cei:emony. In Anantapur district the person presents the widow with a
new saree and a blouse piece in the presence of the
Naik and her relatives and he offers liquor at his own
expense to those who are present. This ceremony is
called Bhannu in their language and they also call it
as Cheerakattinchadam in Telugu. After reaching his
Tanda he invites all his community people to a vegetarian need and serves them with liquor also. The
widow after marriage is allowed to wear all type ornaments and the children born to her by her second
husband enjoy the ~ame rights and privileges as any other
member of the SOCIety. She can also bring her children
by her former husband along with her with the consent of
her second husband. If the person concerned does not
agree, the widow invariably refuses to marry him and
she waits for a person who would agree to take her
along with her children. It is the responsibility of the
second husband to look after the children until they
are settled in life.

DiVorce is allowed among the Lambadis, the usual
causes being unfaithfulness of the partners, barrenness
of the woman and quarrels between the families of
the wife and the husband. The cases of divorce are
settled by the caste panchayat. Both the husband and
the wife can move the caste panchayat. The panchayat consists of the Naik of the Tanda and some elderly
'persons. The decision is taken only after giving a
hearing to both the parties. Generally, the Naik
advises the couple not to separate. But if his persuasion fails then only the case is taken up for hearing. If
the wrong lies with the husband, he is fined some times
to the extent of Rs. 150, and with this amount the Naik
and the elders of the panchayat enjoy a sumptious
non-vegetarian feast. In such case the wife need not
return her bride price to the husband. If the panchayat decides that the wrong is with the woman, either
she has to return the bride price herself or the person
who marries her.

During his investigation Roop Singh of ladavaraopalle stated that his brother a widower himself had
married a widow from the neighbouring Tanda. When
he decided he informed the Naik of the Tanda who

Death

negotiated with the widow and the widow showed her
willingness. Two days after assertaining the Willingness
of the widow, his brother went to the Tanda of the widow
and presented her with a new saree and a blouse piece
in the presence of the Naik and the relatives of the widow
and distributed liquor worth Rs. 25 to the assembled
persons and paid Rs. 100 to the parents of the widow as
'voli'. On the same evening, his brother brought the widow
along with her two children from her former husband's
place to his Tanda. On the next day he gave a feast to
the people of his Tanda and distributed liquor at the
same time. Altogether he had spend Rs. 150 towards the
expenses. From then onwards he started to live with
the woman as husband and wife. She wears all the
ornaments which married women are allowed to wear.
No disabilities are attached to her because of her remarriage, after being a widow once.
Divorce

After the divorce has been effected, the woman has
to return to her former husband all the ornaments
and clothes given to her by him; she can, however, take
along with her those articles which are strictly considered personal. If she has any suckling baby, she
can take the same with her. If her former husband
agrees, she can also take with her other children aged
below 6, but are required to be sent to him after they
grow up. The responsibility of bringing them up,
settling them in life and getting them married rests
with the father.
In the village Palayampalle it has been reported by
the villagers, that when the caste panchayat is moved
for deliberations on any case of divorce one member
from each Lambadi household is expected to attend
the meeting. After hearing both the sides, the -Naik
decides the case in consultation with these members.
Theoretically he can give his verdict against the opinion
of the majority of the members; but it seems that it is
only a theoretical proposition.

When death occurs in a Lambadi family, the body

41

is brought out of the hut and placed outside in the front
yard on a cot. Immediately a messenger is despatched
to inform the relatives, and friends of the deceased.
The body is given a hot water bath, smeared with turmeric powder and wrapped in a new cloth. Generally
married persons are cremated and unmarried persons
are buried. After giving bath to the body, jaggery and
ghee mixed together is put into the mouth of the deceased and a four anna coin is tied in a corner of the cloth
spread on the corpse. The deceased person's wife
comes in front of the corpse weeping and removes her
ornaments. Meanwhile a bier is made with bamboos
and some straw is spread on it. After the arrival of all
relatives and others who wish to pay their last homage
to the deceased, four kinsmen carry the body on their
hands and keep it on the bier and then they take it on
their shoulders and move to the cremation ground. The
chief mourner, the eldest son of the deceased, walks in
front of the bier carrying fire in a pot in one hand and
some. cooked rice in the other. All the relatives follow
the bier. After reaching the outskirts of the Tanda or
half way to the cremation ground they stop the procession and the bier is kept on the ground and the cloth
with the coin is torn and thrown in a bush. The chief
mourner puts some rice on a nearby stone or under a
tree. If a crow touches the rice they believe that the
person had died without any wish unfulfilled.
Again they start the procession and after reaching the
cremation ground the bearers take the bier three times
round the pyre and place the corpse on the pyre. the
head facing towards the north. After covering the body
with firewood the chief mourner lits the pyre and touches
the head of the deceased as a mark of respect. All the
persons sit around the pyre until the body is completely
consumed by the fire. While returning from the cremation or burial ground they do not go to the Tanda through
the same path by which they had come. They take a
zig zag route, sometimes going round and round a
few bushes and trees. It seems that there is a traditional
belief that the spirit of the dead may return along
with them to the Tanda if they go directly, so they resort
to this kind of tactics to mislead the spirit. While
returning from the cremation ground they take bath
in a nearby well or hill stream. They keep a pot of
water at the spot where the person breathed his last.
It is explained that there is a belief that the spirit of the
dead in case it feels thirsty, can drink from the pot.
The obsequies are performed on the third day after the
death. The chief mourner and some other relatives go
to the cremation ground and pour some milk, and then
keep some quantity of cooked rice on the spot where the
person was cremated. After their return they take bath
and change their clothes. They are offered a vegetarian
feast provided by the household of the oeceased with
this the pollution is removed. L.A.K. Aiyer observes
that Lambadis conduct some tests to see whether the
deceased has gone to heaven or has been reborn somewhere. According to him when the elders go to the
cremation ground on the third day they examine the
ashes. If there are no foot marks they presume that the
deceased has gone to heaven; if they see any foot mark
they presume that he has been reborn and if the
foot marks belong to animals they believe that he has

taken the form of an animal. If the marks are indistinguishable they presume that he has turned into a ghost
(Vol. II; 1928, pp. 190-191).
Children and unmarried people are buried. As in
case of cremation in case of burial also, the pollution
period is only three days. It is reported that in all places
at present many Lambadis are resorting to burial both
in the case of married as well as·unmarried. It is mainly
due to economic reasons. They say that cremation is
costlier than burial. Cremation requires at least 1 cart
load of fuel, which may cost nearabout 30 to 40 rupees,
whereas burial is very simple and a grave can be dug
at a cost of Rs. 5.
The Lambadis believe that a person dies when his
jeev (soul) leaves his body. According to Roop Singh.of
Khammam even a person suffering from a dreadful
disease will not die as long as his jeev is there in his
body. When his jeev leaves his body, then only he
dies. Even a man without any disease may die when
his jeev leaves his body. After death one's jeev may
either go to heaven or hell or he may be reborn according
to his deeds when he was alive. Sometimes if a person
dies with some unfulfilled desires he may turn into a
ghost and try to satisfy his desire.

X. Religion
The Lambadis mostly claim themselves to be Hindus
and worship many of the deities of Hindu Pantheon.
During 1961 Census 99· 88 % of the Lam badis returned
themselves as Hindus in Andhra area of Andhra Pradesh
and only 0·12 % returned themselves as Christians
The Lambadis of Andhra Pradesh show special reverence
to the deity Lord Venkateshwara of Tirupatti whom they
call as 'Balaji'. Most of them have infinite faith in him
and keep a picture of Lord Venkateshwara and worship
him every Saturday by offering him fruits and milk.
Besides Lord Venkateshwara, they also keep the pictures
of Lord Krishna, Rama and Siva. Of the above three
they show some special reverence to Lord Krishna.
Many Lambadi houses are having pictures of Lord
Krishna decorated with garlands and vermilion.
Besides the Hindu Pantheon they also worship local
gods and goddesses for different purposes. These
deities are also worshipped by other local Hindu Castes.
Following are some of the deities propitiated by the
Lambadis.

Maramma
She is considered a malevolent deity and is supposed
to have powers over epidemics like cholera and small pox.
Unless she is appeared once in a year she may ravage
the Tandas by spreading epidemics. Lambadis look
at her with fear and reverence. They sacrifice a goat
in the name of this deity during the month of May_

Tulchamma
She is considered as a benevolent deity and is believed
to have power over crops and welfare of the Tanda ..
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They worship her in the month of September by sacrificing a goat.

Maisamma
She is worshipped and a goat is beheaded in her name
in the month of December. They believe that she controls natural calamities like cyclones, fires etc. and if she
is appeased once in a year she pr<?tects. the Lamb~di
community from snake and sco.rrIOn bItes and wIld
animals like tiger, cheetah and hon and other natural
phenomena like fires and cyclones.

Bhumi Lakshamamma or Bhumi Devatha
She is supposed to have powers over the fertility
of land. If she is worshipped once in a year, they
believe she increases the fertility of land. She is
strictly' a vegetarian deity and is worshipped in the
month of December. On the day of worship the Lambadis take bath early in the morning and put on washed
clothes. The women prepare puri and moi, go to their
respective fields and put puri and moi on all the four corners of the filed. They partake puri and moi in the field
itself and return home.
Besides the above important deities they also show
reverence to the following deities (1) Gangamma (2)
Peddamma (3) Elaramma (4) Huliamma, (5) Mallalamma
and (6) Ankalamma. These deities are. more popular
with the people of other castes of the reglOn and are not
worshipped by Lambadis every year but once in three or
four years.
Maramma, Tulchamma and Maisamma are represented by stones at some distances from the Tanda. Before
the worship they whitewash these stones and put vermilion marks on it.
Whenever they make a sacrifice
to a deity all the people of the Tanda together purchase
a sacrificial animal and offer it. The meat is distributed
among all the families of the .Tanda. Each L~mbadi
family in the Tanda must contI1but~ for purchas111g the
sacrificial animal whenever the Nmk and elders of the
Tanda decide it. Only after contributing to it, the individual households are free to sacrifice their own birds
or animals individually.
Lambadis have their own caste deities to whom they
show respect and reverence.
People belonging to
Mudeclan worship three Saktis called Hunasakti, Kosasakti and Manisakti. In the past these three were
won;hipped very frequently but at present they rarely
worship them. Thurston has quoted Stuart according
whom the Sugalis of Punganur and Palamner in the
North Arcot District, "Worship the Tirupathi Swamy
and also two saktis called Kosa Sakti and Manisakti.
Some three hundred years ago, they say that there was
a feud between the Bukia and Mudusugalis, and in a
combat many were killed on both sides, but the widows
of only two of the men who died we!e willing to per~
form Sati. in consequence of which they have been
devoted and are now worshipped as Saktis by all the
divisions" (Vol. IV, 1909; 24).

Lambadi women worship three female deities
called Agarasi, Nagarasi and Khagarasi. These three
women deities are supposed to be the three daughters of
the Brahmin whom the three adopted sons of Mala
married.
Bhavani is another deity which Lambadis alone
worship. They say that their dances are performed
only to appease the Goddess Bhavani. They feel that
if they stop their traditional dancing, the Goddess may
. be angry, with the result that the Lambadis may be
afflicted by natural calamities and epidemics. They
say that they appea:l to the goddess in time of difficulties
and dangers and the appeal never go unheard. The
goddess is represented by a big stone placed on a heap
of stones outside the habitation area. Once in a year
they worship her by sacrificing a goat. On the day
of worship they smear the stone with lime and put vermilion marks on it.
Every Tanda has got a religious flag, either red or
white in colour, in triangular shape. This flag sometimes is fixed in the centre of the habitation or at the
outskirts of the habitation tucked in a tree. There is
no hard and fast rule for the location 01 the flag. The
Lambadis say that this flag was created by Mola himself. When he established three gotras in the name of
his three adopted sons, he decided that all of them together should have a common flag so that their Tandas
can be identified from others. For maintaining the
connexion among the people in a Tanda the office of
Naik or headman is also believed to have been created
by Mola himself.
They celebrate all the Hindu festivals like, Diwali,
Dussera, Sri Rama Navami, and also the Telugu New
Year's day 'Ugadi' which are in vogue among other
castes also of the region. They celebrate Holi festival
with great zeal and pomp, few days prior to the Holi
festival the women of the Tanda go to the neighbouring
villages and dance in front of the houses of big landlords
and collect money and grain as gifts.- One day prior to
the Holi festival the Naik of the Tllnda observes and
worships two clay imgages representing Manmadha
(the love god of cupid) and his wife Rathidevi. On the
morning of the festival day, all the households of the
Tanda worship these two images and after offering
cooked food consisting of rice, dal and one sweet dish.
From morning to evening they engage in dancing and
merry making by tbrowing coloured water and powder
on each other. Men and women freely mix and make
fun, cut jokes and dance in groups, giving full expression
to their hilarity. In the night they perfrom Kamadahanam i.e. burning of the images. They coUect some
fuel and make a pyre of it and put the images on it and
set fire to it with loud noises. They relish non-vegetarian food on this day and consume enormous quantities
of liquor. According to Aiyer, "just before the HoIi
feast Banjara women go out in parties to collect money.
for the occasion. They go to the surrounding villages'
and dance and sing before persons likely to give them)
presents. They beat time with short sticks (kolat)~
in their hands, and sing indecent songs but are fortunatel~
unintelli1l.ible to most of the bearers. Thev snend th~1
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money in feasting, for which they kill one or two goats.
The males celebrate their part of the feast on a different
way, but no meat is allowed on that day." (1928, 188).
On the day of Holi festival itself the Lambadis of
Palayampalle, Singampalie and Sugalimetta celebrate a
ceremony called 'Pagaceremony' (turban ceremony). All
the people of the Tanda together purchase a big turban
and go to the house of the Naik. One elderly person
ties the turban on the head of the Naik as a token of
their affection towards him.
Many Lambadis visit Tirupathi the abode of
Lord Venkateshwara at least once in it year, either to
fulfil their past voes made to him or ask for some new
favours. Whenever they visit Tirupathi Hills they invariably offer sOllie money and their hair to the God.
They have got staunch faith in the powers of Lord Venkateshwara and in every kind of difficulty they ask for
his intervention. They believe that Alivelumanga the
wife of Lord Venkateshwara, or Bnlaji as they call him,
was a Lambadi woman, and because of this they say
that Venkateshwara has got a soft corner towards his
wife's relatives and community people.
Their concepts of heaven .and hell are similar to
those of other Hindus of the region. They believe
that heaven is a reward given to a person after his death
if he has done good deeds when he was alive; likewise
hell is a punishment meted to a person if he was bad in
his life.
They identify soul with jeev. They say a person
dies when his jeev leaves his body and the same jeev
is responsible for the rebirth of a person or transmigration. .Again they apply the same standard to say who
takes rebirth and the form they take. The person who
has done 'punya' may be reborn in a higher caste,
otherwise he may turn into the form of an animal.
They believe in evil spirits. Whenever a person
falls ill, they believe that some evil spirit has attacked
him. They sometimes also feel, that evil looks of another
person affect a person and makes him sick. They call
it •Dristi Tagilindi'. To counteract this they take some
grain, chillies, betel leaves and nut and move these
things three times arounu the sick person and throw
it in the street with the belief that if any person crosses
these things he will be affected and the sick person will
be cured. This they do to counteract 'Dristi tiyuta'.
, Belief in witchcraft and sorcery is found to prevail
even among some educated. When a person suddenly
falls ill or is visited by misfortune, there is a tendency to
attribute the same to black magic perpetrated by an
enemy. Earlier ethnographers have· also mentioned
about this belief among Lambadis. Aiyer has quoted
Lyoll as follows: "The Banjaras are terribly vexed
by witchcraft, to which their wandering and precarious
existence especially exposed them in the shape of fever,
rhumatism and dysentry. Solemn inquiries are still
held in the wild jungles where these people came out
like gypsies, and many an unlucky has been strangled to
sentence by their secn't Tribunals (1928, 179). A.B.
Aiyer, writing in Mirror, says that the Banjaras have a

strong belief in witchcraft. Women are generally supposed to be proficient in black art, and are often accused
. of having caused sickness to a person or brought calamity on a family. Witch doctors are employed in
~iriving the witches and a woman dubbed as a sorcerer
IS secretly done to death. Many a Banjara woman has
been tortured to death under this horrid suspicion"
(1963, December).
.
It is very difficult to elicit information on the cases
of witchcraft and sorcery in their Tandas. They keep
utmost secrecy regarding these cases. A case study
tak~n f~ol11 Chapancheru~u Tanda clearly illustrates their
belIef I~ sorce~y and ~Itchcraft. One L. N. who is a
teach~r III a neIgh?oUflng Tanda, married a girl from
another Tanda. SIX months after the marriage his wife
began to act .strangely by weeping quite often without
any pro~ocatlOn or reason, and getting hiccups very
often whICh were so loud that they could be heard from
a long. distance from the village. He says that after
some tIme she bega~ to w~lk in the midair, predicted
some fu~ure events III the lIfe of her father-in-law and
mother-m-Iaw and also about some of her relatives.

. L.N. and some o!her Lambadis say that she talked
different languages lIke Kannada, Tamil and Oriya
which she had never learnt. First, they thought that
she was possessed by an evil spirit unknown to them
Finally L.N. and ~ll his r~latives came to the conc1usiOI;
that some of their enemIes had performed sorcery on
her. They also came to the conclusion that the person
who had done it m~st be from her pa~ent's Tanda because
she was first promIsed to a Lambadl of the same Tanda
~nd later on he~ pare~lts broke the promise and ce1e~
bra ted her mar~Iage WIth L.N. So he held the affected
person responsible for the state of affairs. The girl
was take~ to her parents' house. and nearly 14 goats
were. sacrificed to god?ess ~haval1l. l:>ut . in vain. Some
one In the Tanda adVIsed hIm to VISIt TIrupathi to have
darshan_ of Lord Venkat~swara.; he accepted the
suggestIon and went to Tuupathl along with his wife
and pray~d to Lord Venkateshwara to cure his wife's
strange dIsease ; also he made a vow that he would
offer hi.s hair t.o ~im _if she was cured. After returning
from Tlrupathl hiS WIfe was completely alright for about
six months but again she started behaving strangely on
full-moon. and new-moon days. Meanwhile she was
blessed WIth a son, b~t the boy after six months died
under very strange CIrcumstances. O.n one morning
L.N. got up from the sleep and found hiS son lying dead
on. the ground fe\~ yards away from .his mother's cot.·
Fnghtened and grIeved he went to hIS wife to wake her
up, but he could not make her get up for about an hour
as she was unconscious. When she CaIne to know that
her son had died she started weeping loudly and told
. them that she did not remember anything about her son
during the whole night. L.N. as well as some of his
relatives thought that she was a witch and wanted
to divorce her but his father prevented this by saying
that she was not a witch but it was due to their misfortune. At the time of field investigation L.N. was in
search of a good witch doctor, who could cure her or
do counter sorcery against his ~nemies.
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It is said that Lambadis practised human sacrifice
also in the past. But at present no trace of the same
is found, nor also they agree that their ancestors prac- .
tised it. According to Thurston, "In former days,
the Lambadis are reputed to have offered human S,1.Crifice," whereas Abbe Dubois writes "when they wish
to perform this horrible act it is said they secretly carry
off the first person they meet. Having conducted the
victim to some lonely spot, they dig a hole in which they
bury him up to the neck, while he is still alive, they
make a sort of lump of dough made of flour, which
they place on his hell:d. This they fill with oil, and light
four wicks in it. Having done this the men and women
join hands and, forming a circle, dance round their
victim, singing and making a great noise, tiII he expires."
(Vol. IV; 1909,226-228).
XI. Leisure, Recreation and Child Play
During the working season they have no leisure
except in the'evening after completing their day's work.
Immediately after returning from the work, they wash
their face and feet and consume some food and phy
with their children for sometime. Elderly persons say
that a puff of beedi gives them more satisfaction than
any kind of recreational activity. They spread themselves on the cot and take rest for sometime fondling
their little sons 'and daughters. In Palyampalle, Supli
Tanda, it was observed that all the men after returning
from work in the evening took liquor. They stated that
liquor relieved them from body pains and exhaustion
after strenuous work throughout the day. Though
they' did not. say so, but according to the local people,
many of the Lambadi women also take liquor during
evening. The males, after relaxing for sometime,
either go to the neighbour's house or to a place where
they gather and talk about villge politics or gossip.
In the evening women are mending their old clothes
or stitching a new pair of dress for some members of the
family ..
The children spend their time in playing. Boys
enjoy more liberty in this matter than the girls. The
latter usually help. their mothers in the kitchen for
sometime or look after their small brothers and sisters
when their mothers are busy otherwise. The boys
usually play all the locally popular games like marble
hitting, spinning tops and Baligudu (catching persons
from opposite side while holding the breath Kabadi or
baligudu). Except for spinning of tops for all the ,other
games at least two· pers.ons are. required to make a
team. Besides these they also play Kothikommach(hi
and Siripatti occasionally. Kothikammachi is play0d
on the branches ora tree.' All the boys climb a tree and
one boy has to chase them on the tree itself, and the
boys will be jumping from one branch to another like
monkeys to avoid the chaser. Whenever the chaser
touches a boy the latter has to take his place and continue
the chase until he finds another victim. This play goes
on like this until they tire themselves. Siripatti is
played by 12 boys, 6 constituting a team on each side.

In the summer, swimming is a favourite past time.
Boys in groups go to the nearby wells, .or streams in the
afternoon for swimming. Even some elders go for
swimming along with the boys during the summer.
After swimming they wash their soiled clothes in the
welJl or stream and dry them there itself and return
home. Girls usually play indoor game slike Chemmachekka and Achchanakayalu. In Chemma Chekka
two girls catch each other's hands and swing themselves
round and round. In 'Achchena Kayalu' they take some
stones or pebbles and throw the same in the air and catch
them. Elderly women occasionally play Barakatta
with cowries.
The grown up males during the summer, occasionally go for hunting in the nearby forests. They take only
nets with them and catch smal1 animals and birds.
They also occasionally go to nearby urban centres to
see both Hindi and Telugu pictures.
Apart from the above recreations the Lambadi
women know different kinds of dances which they perform on ceremonial and other social occasions. These
dances are always, accompanied by songs iri their own
language. They sing different types of songs on different
occasions. The following are some of the songs sung
during the festivals to the accompaniment of dances.
(English translation is also given alongwith the verse).
JAG-JAGRI-JAG BHAVANI
(A song on Bhavani Goddess sung during the Dussera
festival.)

I.

GAG - JAGRI - AG - BHA VANI
Wake up - wake up Bhavani
AMARGARHI RANI
Queen of our house
CHAND SURAT NAOLKH TARA
The Moon the Sun and nine lakh stars
TARE POARO BIATAY AY
Are guarding you
GANGA JHOO RATRI OONTAY NAY
Ganga and Jamuna are with you
MOHAY NAY AY MAL
You are embodiment of love, O! Mother.
II.

A song onBalaji (Lord Venkateshwara ofTirupathi).
(This song is sung during the worship of the deity.)

TOL BALA BRAHMACHARI
Tell Balabrahmachari
BALAJI KALA DHARI
Balaji is very mighty
BALA TARI PADAY PERJHAO KASYROKASAY RO-RAY?
Balaji-what trees are these on your mountain?
JHAO CHANDNAY RO, NOVER CHAND
NAYRO
These are small wood trees-sandal wood trees.

lThese wells are situated in Agricultural fields for irrigationa] purposes, they are very wide in circumference with well laid steps
to go inside.

10. Lambadi women dancing
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CHAND NAY RO TUKA CHADRA Y BALA
DEVA NAY RAY
Sandalwood paste is smeared on Balaj god's
forehead.
HATI RAMAY NAY
Even to Hati Ram
(Hati Ram is a Lambada from Pamar clan whom
Banjaras respect.)

Oh; Village tamarind trees did you hear the beat
of drums.
BAPU TARAY MANAY LAY RAY KAIN SAL
OOAY
NAGHARARIGHOR
Oh; father the drums are beaten on your name
TARI NAIKI MARAY HANSLAYROMEAL
Your Naik's past is as costly as that of my necklace

.D~ring the Holi festival, the women play 'Kolatam'.

(ThIS IS played by a group of Lambadi women with two

~mall wooden sticks in their hands and beating the sticks

KHEDAY PARAYRI AAMBAY LU AY SALWAY NAGHA RAIGHOR

m the hands of the women opposite. Combined with
the sound of the sticks, the sound produced by their
leg ornaments due to quick movements of the feet will
produce a melodious and
rythmic sound. Their
movem~nts are very ~raceful and pleasing to the eye.)
They smg the folIowmg song during the kolatam:-

Oh; Village tamarind trees, did you hear the beat
of the drums
BHUA TARI MAMAY LAY RAY KAIN SAl
AY NAGHA RAIGHOR
Oh; brother the drums are beaten on your name

1lI. CHORA SAMIA, RAY
Oh; Samia boy
.
TARE MAYA BAP RAY
You have mother and father
CHORA BHOORIA LAY RAY
Oh; lad get a nose ring.

BADIMELAYRE-AYKIOWALAYRO
One very costly and of a good design
BHOORIA NAV GHALAM CHALO TARAY
SATH
After wearing the nose ring I shall follow you
HO WADO HALAN NAKA Y NAY MACKHAR
Shaking the body a~d nose;
TO PAR SAJAN GHOMAODA YTI-GHUMAO
DAYJI
I love you most, I love you most-Oh; dear.
IV. HAMALO YAN RAMERE NAM JURAPACHBOLIAN GEETH
We would first take the name of god and then sing
HAMELU YANDHAR TERENAM JURA
PACHBOLIAN GEETH
We would take the name of Earth and then sing
HAMELU YAN BAPURE NAM JURA PACHBOLIAN GEETH
We would take the name of father and then sing
HAMLO YAN MATHARE JURA PACH
BOLIAN GEETH
We would take the 'name of mother and then sing
HAMELU YAN NAYAKIRO NAM JURA
PACHBOLIAN GEETH
We would take the name of Nayak and then sing
HAMELU YAN SEVABAYA NAM JURA
PACHBOLIAN GEETH
We would take the name of Seva Bhaya and then
sing
HAMELU YAN DANDIYADIRO NAM JURA
PACHBOLIAN GEETH
We would take the name of Dandiyare and then
~~

V.

.

KHEDAY PARRAY RI AAMBAY LUAY SAl
A Y NACTHARAI GHOR

T ARI NAIKI MARA YBHOORIA RAY MOAL
Your Naik's past as is costly as my nose ring
KHEDAY PERAY RI AAMBAYLU AY KAIN
SAl AY NAGHARAI GHOR
Oh; Village tamarind trees, did you hear the beat
of the drums
YAOI TARAY MAMAY LAY KAIN SAL AY
NAGHARAIGHOR
Oh; mother the drums are beaten on your name
T ARI ,NAIKI MARl MOOTIZ RE MOLA
Your Naik's past is as costly as my bangle

V.

Marriage Song
I. (This song is sung by the Bride when she leaves
for hear husband's Tanda or house after the
marriage.)
MADAYGLE AYMARI
BAPURI
LAGI
LEELAY MADAG
My father's house is full of bliss
.
MADAYAGU AY AJAYRO DARO TO
MARAY YADU BAPU SANSAY DA YRI
KARAY RUCHAY PAINAY TOO EX MA
THYA SASAY MARl BAPURI MADAYGU
Oh; my blissful house; my father and mother are
giving me a send off today and I request you .not
to forget me
MADAYAGU AY AGA MANHAOKO MARO
TOO PACHMAN KAN SORA PADAY CHAY
MARAY, MARY BAPURI MADYGU
If I were to shout from the front, you would hear
from the rear. Oh; my father's house.
MADAYGU AY EK KAHDKI KHOLE TO
SUNAI RUPYARI BHATTI PADAY CHAY
AY HAR[ BAPURI MADAYGU
If I were to open a door of my father's house gold
and silver will flow out
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DOOSRI KADKI KHOLOON LAGI RELA
MADAYGO
If I open another door I can get what r wish·
2. (This song is also sung by the Bride while leaving
her father's house for her husband's house.)
AALl IA VOON BHOLl IA VOON BA
I am going, I am going father
AALl IAVOON BHOLl-JAVOON BA
I am going, I am going father
LUMBADA JOON VADAYASAY MARl BAPOORI LAIGILE
LAY MEDAGI GHORAY LA LOON PALASAY
YE MARl BAPOORI DOWA Y DAY MADAGI
My father should prosper like the flourishing
growth of a neem tree; and the house of my father
may be full of bliss.
VADAl LAJOON VADAY SAY MARl BAPOORI LAGI LOLA Y MADA YGU
My father's loving house should grow like a flourishing Banyan tree
.
.
SOWKARAYRI SAMANK RAKADA YSA Y
MARl BAPOORI MADAYGO
Sahukar should also have transactions with my
father's house
HARI DUBADI IOOR PHILAYSAY MARl
BAPOO RI DU VO DI MADYAGU
Like the wild growth of green grass may father's
house should flourish
EK PANA RO SAINSAY PANA KARAYSAY
MART BAPOORI MADYAGU
One grain should turn into crores of grain in the
god own of my father's house
VI. Folk song (sung during Holi)
DHOOMAY MACHI DHOOMAY MACHI
RAYBANJARA
Good frolie, good fro lie occurred Oh; Banjara
CHOWARI OORI DHOOMAY MACHI RAY
BANJARA
Good fro lie was done by the girl's Banjaras
BHARI BHARI DHOOMAY MACHI RAY
BANJARA
Very good fro lie was done by Banjaras
HATAY MA DHOOMAY MACHINKAY BANJARA
Good fro lie occurred in the Bazar 0; Banjara
SHARAYMA DHOOMAY MACHINRA Y BANlARA
Good form of luck occurred in the city 0; Banjara
XII.

Inter-community Relationship

Lambadis are not treated as untouchables in any
part of Andhra Pradesh. No restrictions are placed
on the community in the matter of entering into the
temples or other places of worship, ,nor are they re.stricted against drawing water from a common well III

the village. It appears that not only at present, but
even in the past, there were no restrictions regarding the
admission into the temples or drwaing water from a
common well. They are served by the Brahmin purohit,
village barbers and washermen. In their ritual status
thcy are considered to be lower than Brahmins, Lingayats, Komatis and Reddis, but par with service castes
like, washermen, barbers etc. They are considered
to be definitely higher than castes like Mala, Madiga,
Jaggali etc. The Lambadis however cannot enter into
the inner house of Brahmin, Komatis and Lingayats
even for cleaning the kitchen; but some Reddy households allow Lambadis even inside the kitchen for cooking as well as cleaning. They bring the water for domestic purposes also.
Excepting Brahmins, Komatis and Lingayats all
the other caste people accept food from the Lambadis.
In Anantapur and Kurnool districts, Reddis do not
accept kachcha food though they accept pucca food
(coffee, milk etc.) from Lambadis on their part accept
food from all the higher castes, but do not touch food
given by the scheduled castes like Mala and Madiga.
They consider them as untouchables and their touch
is considered polluting.
/
The Lambaai are a migrant community and keep
aloof from the main villages. They have not yet been
fully integrated in the regional social structure.
Though economic cooperation between Lambadis and
other neighbouring communities exists, social interaction is sometimes rather meagre. Lambadi labourers,
both male and female are engaged by the ryots of neighbouring villages. During agricultural operations borrowing of agricultural implements and exchange of
services among Lambadis and others are normal. But
as regards the social life in the village, it may be said
that Lambadi settlements with thier inhabitants stand
aloof from the main villages. This trend is still more
perceptible with the women folk of the Lambadis.
They live in their own world without mixing with other
women in the main villages, except in agricultural'
fields. Though the males now and then go to the
main village in connection with their economic pursuits or some formal aspects of community life, they
rarely go there for informal social visits. Even the
Lambadi members in village panchayat rarely attend
the panchayat meetings when these are held in the main
village, to discuss the problems of the main village.
Particularly in Andhra area, even the castes which
are on par with Lambadis in their social status never
invite them to participate on social performances
connected with birth, marriage and death nor do the
Lambadis invite them on such occasions. Even
though the social aloofness is gradually disappearing
in many fields, it is most rigidly observed in the matter·
of intercaste marriage. During the field investigation
not a single case of such marriage involving the Lambadis
was reported.
In Telengana area the position is slightly different.
As mentioned earlier here, efforts are being made by
individuals and organisations to raise their social
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status by changing their dress and some of the customs,
particularly those relating to marriage procedures.
In the matter of inter-community relation involving
the Lambadis in Telengana area wealth and education
count very much. In Jadavaraopalle Tanda the Naik,
a wealthy man, is invited by Brahmins, Reddis and other
so called higher castes to their marriages and other ceremonies and in turn he also invites them to participate
.
in the ritual performances in his house.
He is invited when a decision concerning welfare
of the village is taken and it is said that sometimes he
is even invited to participate in the deliberations of the
panchayats of other castes. But even in his family.
the women folk live in isolation, and rarely mix with
the women of the other caste.
In the urban areas, the educated young Lambadis,
sometimes have close personal contact with persons
belonging to other caste; but rarely such contacts are
crystallised to change the traditional inter-group relations.
XIII. Structure
Leadership

of Social Control,

Prestige

and

Every Lambadi Tanda has got its own traditional
. Panchayat consisting of the Nayak and the Karabari,
and a few experienced elders. Social control is exercised
in the Tanda through various sanctions like fine, pressure
of public opinion, etc.
The Nayak or headman presides over all the deliberations and announces the decisions in all the cases which comes under his jurisdiction. He represents the collective goodwill and
authority of the community on occasions like marriage,
death and on various festivals. Without his presence
no function or ceremony is complete. He is responsible
for the maintenance of law and order in the Tanda.
Generally, he personally knows all the people in the
Tanda and their affairs. Ideally he is expected to possess
the qualities of honesty, truthfulness, integrity,
bravery, and in addition he must have an understanding
of all the problems connected with his Tanda. There is,
however, always the big gap "etween the ideal and the
real.
Nayak is assisted by Karabari in all the matters. In
the absence of Nayak, he officiates for him.
The posts of Nayak and Karabari are hereditary,
but this rule is applied in a flexible manner. Generally
the elder son of the Nayak succeeds the father, but if
the Nayak thinks that the eldest son is not capable of
shouldering the responsibility, he may name any
other son to succeed him. Sometimes the people of
the Tanda themselves may take the initiative and suggest
to the Nay~k whom he should nominate as his successor.
If the Nayak dies without any male issue, the people
of the Tanda elect any person from the Tanda whom they
consider to be capable and intelligent; but generally
preference is given to the persons of the Naik's clan
(goth).
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In the past, the Lambadis used to perform a special
ceremony called page during the installation of a new
Nayak. They used to invite all the Nayaks of the
neighbouring Tandas to participate in it. In the presence
of those Nayaks and the villagers a few Lambadi elders
used to place a new turban on the head of the new incumbent to this post. After this, the new chief would
.entertain all the assembled persons with a non-vege~
tarian feast accompanied by plenty of liquor. At
present the ceremony of succession is rarely performt'd.
Even when it is performed, the Nayaks from the nejghbouring Tandas are not invited. The reason glven
for this change is that at present, with the establishment of statutory panchayats, the importance of the
post of Nayak has very much gone down.
The post of Karabari is also hereditary. When a
Karabari dies, generally his eldest son succeeds to the
post. But, as in the case of the _Nayak, in the case of
Karabari also, the rule is not applied rigidly. At the
discretion of the Karbari any of his sons can succeed to
the post. Besides, the Nayak also has some say in
this matter. He may even suggest a person, not belonging to the heir of the Karabari, to succeed to the
post. But such cases, ignoring the heirs of the Karabari, are extremely rare.
If the Tanda is a very large settlement, with many
streets, each street may have its owI1 Nayak and above
each of them there is another Nayak for the entire settlement calledPedda Nayak (Big Nayak). lfthe settlement
contains people of other castes as well, very frequently
they have their own heads called 'Kulapedda' or 'Pedda
manishi'. When the panchayat considers any case
concerning the village as a whole these heads are also
invited to take part in the deliberations.
There is a state organisation of the Lambadis called
Banjara Sevak Sangh, with its branches in the districts.
But this organisation is more concerned with welfare
activities among the Lambadis than with settling of
disputes and other matters of purely local interest.
Any person can approach the Nayak to convene
a meeting of the panchayat to settle a dispute in which
he is interested. It is said that in the past the panchayat used to decide cases relating to land disputes, crimes
and other matters. One old man in Chapancheruvu
Tanda commented that in the past even Police could
never interfere with their internal matters because the
Nayak and the village elders could e';1force their decisions effectively. Usually a fine was lmposed on the
guilty party which was J:?ainly used to compensate !he
aggrieved party. Sometime the fine could be as hlgh
as Rs. 900/-. It, however, appears that this is an idealised version of the institution.
At present the fine imposed by the traditional panchayat rarely exceeds Rs. 300/-. It appears that though
there is a tendency among many not to accept the decision of the panchayat, they are forced to abide by it
under the pressure of public opinion.
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According to Aiyer: "Formerly the Nayaks had powers
of life and death, which of course have fallen into disuse
in recent times. Whenever a guilty person was tried
for a very serious fault, such as witch-craft, the Nayak
was assisted by a panchayat, who gave the accused an
opportunity to defend himself. Under the Nayak, is
a man styled Karabari, locally known as Budhivant,
who presides over meetings of minor importance in
the absence of the Nayak. . ........... Their code of laws
prescribes punishments for all breaches of caste discipline and crimes and the decision of Nayak on the several points submitted to him can never be called in
question." (1928; 174).
He further reported, "Banjaras do many modes of
trial by ordeal which have all nearly gone out of practice. ,One of them is to ask a woman suspected of
incontinency, to take up in her hand a twig of the margosa tree, which is specially associated with Mariamma;
the guilty woman was afraid of touching for fear of
bringing on her the wrath of this cruel goddess. *
Ordeal by fine was also mcuh practised. Another method
of testing the character of woman is to ask her to allow
the man suspected of improper intimacy with her, to
suck her milk, an act which none but the most hardened
would agree to do, since it would be considered equivalent to an incest of a particularly revolting type.
They believe in the efficacy of oaths, and the oath most
sacred to them is one taken in the name of Sevaya
Bhaya" (1928; 177).
Lambadis are aware ·that in the past they had trial
by ordeal, and they mention the following methods
which were used quite often:To prove one's innocence they used to ask the accused
to dip his hands in boiling water, or oil. If his hands
were burnt he was considered guilty, the hands remained
unscalled, his innocence was established. The second
method was to ask the accused to catch the fire with his
hands. These methods have been completely discarded
now.
A case study of how the Nayak and the elders decide
a case in a Tanda is given here.

Case Study:-Three years back in J ada varaopalle
Tanda one Lambadi 'A' with already. one wife and
children eloped with the wife of another Lambadi.
The husband of the guilty woman moved the Panchayat
to settle his grievence. Two days after this, the Nayak
sent a word to all the elders of the Tanda and to the
brother of the accused to assemble at his house to discuss the case. The aggrieved person explained his case
to the Panchayat and asked compensation from the
brother of the accused. The brother of the accused
argued that it was not his fault that his brother had run
away with another man's wife. His brother was not
a minor and he was not an accomplice to the crime.
But the Nayak after taking into consideration the
opinion of the elders, decided that the brother of the
accused should pay Rs. 200 as compensation to the
*Cyc1opaedia of Iildi.a.

aggrieved. They reasoned that the brother was the
member of a joint family along with the accused and
was aware that he was having some secret con,
nections with the woman for the past one month; he
should have therefore taken some steps to stop this
immoral act. The brother protested in vain that the
fine was too much for him, and finally agreed to pay the
compensation to the aggrieved. On the following day
the person who moved the Panchayat entertained the
Nayak and elders of the Panchayat to a non-vegetarian
feast accompanied by liquor.
If Nayaks of other Tandas are also invited to take
part in the deliberations of the Panchayat relating to a
particular case, the mover of the Panchayat has to bear
the expenses for bringing the Nayaks from the other
Tandas; This happens only when anyone of the party
involved belongs to another Tanda. Generally the
Nayak of the Tanda where the Panchayat has been
moved invites the Nayaks of the other Tandas to participate in the deliberations of the Panchayat.

Changing pattern of leadership:-As already mentioned the importance of the post of Nayak has gone
down considerably in recent years. The statutory
panchayats set up under the programme of democratic
decentralisation are providing alternative forces of
power. There is thus not only clash of personalities
but of systems. The Nayak derives his authority from
the moral sanction of the community, the Sarpanch
derives his authority from the legal sanction of the State.
In some cases the Lambadis have tried to resolve
the conflict by combining the posts of Nayak and Sarpanch in the same person. In such cases clash of
personalities is averted, but clash of systems remain.
The Nayak is required to assume new roles; which are
mainly development oriented, and which by no means
reinforce the tradition. A deeper study is required
to unfold the implications of this role conflict, 'in the
social, dynamics of the community, or the psyche of the
Nayak.
Spread of education has also brought down the
importance of traditional leadership in the Tandas.
Whenever any Government official visits the Tanda the
educated youngmen become the mouthpiece of the
community and explain the difficulties or requirements
of the community or requirements of the Tanda to such
officials. When a representation is to be made to the
higher officials at the block or district headquarters,
the assistance of such youngmen are invariably requisitioned. Thus they attain a ventage position in the
village power structure.
The case of Lingayya ofChapancheruvu Tanda clearly
indicates the present trend ..
Lingayya of Chapancheruvu Tanda has studied upto
pre-university course and is at present employed as a
Sub-Inspector of Reserve Police in Nalgonda. His
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word is respected in the Tanda and he is the person who
represents the difficulties of the people of the Tanda to
the President of the Panchayat Samithi and the Block
Development Officer. Whenever any official is visiting
the Tanda or whenever the Lambadis think that they
should approach the Government for certain favours
they immediately send a word to Lingayya to come
over to the Tanda and take the matter in his hands.
If he cannot make himself present for the occasion his
younger brother who is an untrained teacher takes his
position and advises the people of the Tanda.
I t ~ observed in this connection that Lambadi teachers
whether they belong to the same Tanda or not, enjoy
considerable amount of prestige in the Tandas. In
the absence of other educated Lambadis from their own
Tandas . they usually depend on the Lambadi school
teachers as their channel of communication with government officials. They respect them and seek their advice
quite often on different problems.
XIV. Social Reforms and Welfare

As stated earlier, the Lambadis of Telengana are
very much conscious about thier present soCial status
and are making efforts on various directions to improve
. the. same. Particularly their efforts are directed towards changing the dressing pattern of the women.
This trend is clearly perceptible in Mahbubnagar and
Khamman districts. The reasons for this kind of
change have been discussed in the Vth Chapter.
Each district in Telengana is having an association
called 'Banjara Sevak Sallgh', with its elected President
and Secretary. This association is spear heading social
reform movements in Telengana area and is also trying
to influence the Lambadis in Andhra Area. Over
and above these District Associations, they have
established an Al1dhra Pradesh Banjara Sevak Sangh
with its Headquarters at Hyderabad. It is headed
by an elected President who is assisted by a VicePresident and a Secretary. Mahbubnagar district
is also having a Banjara Sevak Sangh since 1956. It's
President is Rooplal Nayak and Secretary is Tekaram.
During the field study it was reported by the President
of Banjara Sevak Sangh of Mahbubnagar and Khammam districts that previously their respective orgal1ic;ations were very active in social reform and social welfare
activities, but the same suffered a set-back because of
financial difficulties and internal conflicts. Rooplal
Nayak, President of the Sangh of the Mahbubnagar
district stated that the Sangh in his district could come
into existence mainly because of the initiative taken by
a few individuals like him and Tikaram, the Secretary.
In the beginning the Sallgh was functioning effectively
and could secure cooperation of the Nayaks of the
different Tandas who were designated as the Presidents
processes of the Sangh of their resp::ctive· Tandas. The
district President and Secretary and other interested
members used to spend money from their own pockets
for holding functions and printing pamphlets. The
bulk of the Lambadis refused to pay the minimum
amount of 6 n.p. per month per family, as a contribution towards the Sangh.

Above the District and State level organisation, there
is a Bharath Banjara Seva Sangh with its headquarters
at Digras in Yeotmal District of Maharashtra State.
It is reported that its founder is V.P. Naik the present
Chief Minister of Maharashtra State.
The district and the state level organisations of the
Banjaras organise conferences quite frequently, to
bring into focus the various problems of the Banjaras.
Central and State Ministers and other influential persons are persuaded to attend these conferences.
For the progress of education in their community
the different branches of Sangh are maintaining separate
Banjara Hostels with Government aid. They are also
fighting for the reservation of sea~s in higher and technical educational institutions. Besides they are trying
to mobilise political pressure to get the Banjaras included in the list of Scheduled Tribes everywhere.
The All India Banjara 4th Conference was held on 14th
and 15th May 1966 at Gulbarga of Mysore State to
discuss the problems relating to Banjaras throughout
India. This conference was inaugurated by D. Sanjivayya, the then Minister for Industries, Government
of India and was attended by V.P. Naik, Chief
Minister, Maharashtra and Nijilingappa Chief Minister,
Mysore, besides a number of Banjara leaders from all
parts of India. The Conference passed a resolution
requesting the Government to include the Banjaras
throughout India in the List of Scheduled Tribes. The
resolution is given below verbatim.
•
"This Conference endorses the resolution passed
by the Second All India Banjara Seva Sangh Conference
for inclusion of Banjaras all over India in the list of
Scheduled Tribes. While pledging to achieve this objective this conference wishes to emphasise the fact
that the Banjaras fully satisfy all the relevant criteria
needed for their inclusion in the list of Scheduled
Tribes in as much as inter alia, they have a culture,
language and dressing pattern of their own, they live
in the rural areas of the country in separate groups, they
are like any other Scheduled Tribe backward economically and educationally. This conference strongly
feels that the claim of Banjaras for inclusion in the list
of Scheduled Tribes is legitimate and fully justified.
The Conference is of the view that unless Banjaras are
declared as Scheduled Tribes and are thus given the
opportunity for due economic, educational and cultural
progress the goal of socialistic pattern of society will
not be achieved". (Proceedings of the All India Banjara,
Fourth Conference; page 2).
The Banjara Seva Sanghs at District level are also trying to bring about ch~nges in the.ir per~ormance. of
marriage and other SOCIal customs lIke festIvals, puttmg
an end to animal sacrifices to their deities and persuading them to stop their drinking habits. Regarding
the above and other important aspects affecting the life
of Lambadis a resolution as follows was passed by All
India Banjara Fourth Conference.
"This Conference resolves that the following programme of work and activities should be undertaken
for the uplift of Banjaras.
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(1) There should be one branch of the Bharath
Banjara Seva Sangh in every State. The branches of
the Bharath Banjara Seva Sangh should have working
organisations upto Tanda level. All branches and
organisations should obtain prior recognition from the
Bharath Banjara Seva Sangh.

In persuance of point No.2, of the Resolution No.5
of the Conference an All India Balljara Sevak Sibir
was held at Delhi from 24th to 26th August 1966.
Banjara Sevaks from all over India attended the Sibir.
Seven Banjara Sevaks from different parts of Andhra
Pradesh also attended the Sibir.

(2) A Cadre of young and enthusiastic workers of
the Banjara Samaj should be raised. These workers
should be properly trained in training camps to be opened in leading towns in the country, the first being
started in Delhi in August 1966.

Particularly for Lambadis of Telegana ameliorative
and welfare activities were started by the then
Nizam's Goverment under the able guidance of Prof.
Haimendorf. It maY.be said that the Nizam's Government started its welfare activities during the forties.
It started a cattle breeding farm for the sake of Lambadis at Amarabad, and a Banjara Welfare Centre was
established at Turur of Mehaboobabad taluk of
Warangal district and a Cooperative Organisation was
also started with a view to improve their economic
condition. A great stress had been laid on education
of Lambadis. A Teachers' Training Centre and few
schools were started and Rs. 20 as stipend was paid
to the teacher trainees to give them encouragement.
After the training the teachers were sent to various
Tandas where there are schools for Lambadis and they
were again called occasionally for refresher courses.
Besides education, deserving Lambadis were given grants
to purchase bullocks, and agricultural implements.
The interest taken by the Social Welfare Department
is clearly seen in the "Burrakatha", written by_an official
of the Department explaining the work of social welfare
Departmcnt and urging them to Cooperative with the
Department to better their economic condition.
("Burrakatha" is given in Appendix No. III). The
motive behind special interest taken by the Nizam's
Government on Banjaras, it is said was only humanitarian and to wean them away from criminal activities.

(3) It should be impressed upon the social workers
of the Banjara Samaj that they should specifically work
mainly towards the achievement of the following
ideals:(a)

Drinking habit should be given up by those
who may have the habit.

(b)

Animal slaughter in the name of and before
the deity should be stopped.

(c)

Extravagant expenditure should not be incurred in marriage ceremonies.

Cd)

Marriage ceremonies should not be prolonged
and elaborate.

(4) Free hostels should be established for boys and
girls at Taluka and District levels. Educational Institutipns should also be started wherever possible.
Financial aid from Government should be taken for
such Institutions to the available. extent.
(5) A team should be fromed on All India basis for
keeping necessary contact with the concerned organs of
Planning Commission, under Government and State
Governments, with a view to getting information about
various schemes and giving it to the Banjara social
workers.
(6) A study team should be appointed'to collect
statistics regarding economical, educational, political
and social conditions of Banjaras aU over India working
under the auspices of the Bharath Barijara Seva Sangh.
This team should work out remedies for the early
progress of the Banjara tribe.
(7) A sub office of the Bha~ath Banjara Seva Sangh
should be opened at New Delhi." (Proceedings of the
All India Banjara Fourth Conference 3, 4).

After independence the Lambadis of Telengana were
declared as a excriminal Tribe and treated alongwith
other excriminal tribes like, Orders, Nishikaria etc.,
whereas in Andhra area Lambadis were declared as
Scheduled Tribe. Because of this the Lambadis of
Andhra arca are enjoying more privileges than their
In both the parts they
counterparts in Telengana.
are getting housing grants, free distribution of bullocks
and facilities for education and scholarships, but the
only difference is in degree between the two areas rather
than in kind. Because of their privilege of being
declared as Scheduled Tribes in Andhra area the
Lambadis there are getting better deal from the Government than that of the Lambadis of Telengana.
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Newly married Lambadi couple
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13. Certificate issued by Nizore to the members of criminal tribes in his territory

APPENDIX I

BIOGRAPHY
I

Sri Lingayya Sio Ganganayak, at present employed
as Reserve Police Sub-Inspector was born on 12th
November 1944 at Chapancheruvu Tanda of Maddur
Village of Kodangal Taluk in Mahbubna~ar dis~ric~.
His father is the Nayak of the Tanda and hIS famIly IS
much respected in his Tanda as well as in neighb<;>urin.g
Tandas. He says that his fore. fathers had settled 111 thIS
Tanda nearly 100 years back. He is the only person
educated upto pre-university course in his Tanda ~s
well as in the neighbouring Tandas. He says that hIS
father at first never thought of sending him to school,
but his maternal uncle who is employed in a spinning
mill at Bomaby persuaded him in this matter. Lingayya studied upto 7th class at Maddur which is 2
miles away from his Tanda. Every morning he used to
walk the distance taking his lunch with him, attend the
school and return home in the evening after the school.
After the completion of 7th class, he was sent to
Mahbubnagar to continue his education.. He was put
. up in the Banjara Hostel at Mahbubnagar. He says
that he stood first in his class throughout his carreer
in the high school. He could not have gone to Mahbubnagar at all for continuation of his studies but for orie
Seetharam Nayak Banjara, a Social Worker, who took
interest in him, and helped hiin financially and encouraged him to continue his education. After the completion of his Higher Secondary Certificate at Mahbubnagar he joined in the Arts College at Gadwal one of
the Taluk Headquarters in the same district to study
Pre-university course. During the College educationhe
could not secure any scholarship with the result his
father has been put to many difficulties to sustain his
son's education. Lingayya says that due to financial
worries and other difficulties he did not study well, with
the result he failed in his pre-university course final
examination and discontinued his studies. Immediately
after discontinuing his education he joined as a village
level worker in Tandoor Panchayat Samithi Block of
Tandoor taluk. He worked as V.L.W. for about 8 or
9 months and then got selection as Sub-Inspector in
Reserve Police and joined duty on 8th February 1964.
He is at present stationed at Nalgonda, the district
headquarters of the same dis~rict. .
While he was a student he says that he distinguished
himself as a student leader, he was elected President of
the students union in 1959-60 in Multipurpose HighSchool at Mahbubnagar and he represented his school
in the V.N.O. Conference of All India students held
at Delhi in 1960. He was the Monitor of the Banjara
Hostel. He says that when he was a Monitor he used
to convene the meeting of all Banjara students in the
town at least once in a month and fixed programmes
to visit neighbouring Tandas. They used to visit
neighbouring Tandas according to programme and
persuade their community people to change their old

way of dressing pattern. He says that they have succeeded in persuading a few Lambadis in changing their
old tradition. The students of the Banjara Hostel
were lodged in a dilapidated rented house, and their
aim was to have a permanent building for this Hostel.
To realise their aim, he says, the students of the hostel
had saved Rs. 1000 from the Govt. grants to the hostel
by minimising their expenditure. Out of this Rs. 1000
they had purchased land worth of Rs. 800 and registered it and handed over to Banjara Seva Sangh Mahbubnagar. The. remaining Rs. 200 was spent on farewell parties for the out going students. He says that
after he left the Hostel the project was abandoned due
to lack of interest among students and because of internal troubles and malpractices among the members
of the Banjara Seva Sangh.
According to him the three most crucial events of
his life are:When he failed his Pre-university Course he was
disgusted and depressed. . He says that if he h~d passed
}lis Pre-university Course he would have certainly continued his studies and his aim of taking a degree in
engineering would not have been shattered.
(1)

(2) His marriage was another crucial event in his life.
His was a love marriage and in the beginning his
parents did not agree, he has taken pains to convince
them. He forced his parents, to celebrate his marriage
not according to Lambadi custom, but according to
local custom. He says that he has created a precedent
in this regard in his Tanda as well as in neighbouring
Tandas. Later on many others followed him in the
same way.
The third important event is his appointment a~
Sub-Inspector in Reserve Police. He says that at present
there is no financial worry for him and he feels that at
least he can give good education t6 his younger brothers
and sons.

(3)

Lingayya says that some change is noticed only in two
aspects in the life of Lambadis. He feels that at present
Lambadis are realising the importance of education and
many of them are favourably disposed to take troubles
to give their children some education, at least upto
primary standard. The second change, according to
him, is in their dressing pattern. Many of them are
slowly discarding their traditional way of dressing and
taking to local dress.
He says that Lambadis are passing through a kind of
economic crisis. ._Many of them are landless and poor.
The only remedy is that Government should take up
steps to distribute waste lands among the landless and
advance money to start household industries or business.
Another problem according to him is that though Lambadis are willing to send their children to schools no
facilities are provided to them. He says that Government should open one school in each Lambadi Tanda
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throughout the State and Lambadis in Telengana shoulci
be included in Scheduled Tribes list so that they may
enjoy the previleges of scholarships, reservations of
seats in educational Institutions, etc.

11
Sixty year old Dharma Naik is the Nayak of t:u;:
Jadavaraopalle Tanda. He says that he was living in
the same Tanda from his childhood and he cannot say
when his fore father settled in this Tanda. He succeeded
to the Nayaks post after the death of his father. He
says that he is not traditionally oriented but a man of
advanced views.
He says that he has given education
upto matriculation and 10th class to his sons and
daughters respectively. All the young women members
in his house have changed their dressing pattern and
wearing saree and blouse. He has performed his sons
and daughters marriages according to local tradition
dispensing with all their traditional ceremonies. He
also says that he has neither given bride price nor
taken while celebrating the marriage& of his sons and
daughters.
According to him the' following were the three most
crucial events of his life.
(I) When he succeeded to the post of Nayak he WHS
quite young and inexperienced, his ideas and opinions
were quite advanced and opposite to his father's views
and he believes that he has succeeded in implementing
his items for the well-being and advancement of his
people of the Tanda.

(2) The se~ond critical or imp~r~al1t peri?d _in his .Ii e
was immedIately after the abolitIOn of Cnmll1al TrIbc's
Act in 1952. He says that hither to it was humiliating
for them to be branded as criminals and has to carry
passes whenever they leave the Tanda to prove themselves as honest persons. He says that even to carry
a certificate to show their honesty is an humiliating factor. After repealing of the Act he says that

h~ as well as other Lambadis felt very happy since that

stIgma has been removed.
(3) The' third crucial period came when he celebrated
his daughters marriage. He has celebrated his
daug~ter's marriage according to local tradition against
the .wls.hes of the people of the Tanda. Though in the
beg1l1l1~ng all of them opposed, later on they have
reconcIled and they themselves adopted the same pattern
because of his persuation.
According to him the most ace ute problems facing
the Lambadi~ arc (1) Housing, (2) Landlessness, and
(3) Change of dress.
(~)
tl~g

He. feels that majority of the Lambadis are putup m huts which are quite often susceptible to fire,
ram and other vagaries of nature. According to him,
qo.vernmen~ must help each and every Lambadi by
gIVIng sufficient grants to build permanent and pucca
houses.
(2) According to him majority of the Lambadis
are landless labourers and their economic condition is
miserable. Even some Lambadi cultivators who were
tenants from the past many years are loosing their tenancyand some are forcibly evicted. To solve all these problems, the Governmcnt should take steps to distribute
waste lands among Lambadis and see that their rights
ar~ protected.
(3) The problem of change of their dress is not
directly connected with Government but he says that
Government should take steps to educate Lambadis
regarding their unhygienic habits and unhealthy traditional clothes.

He say~ that he could able to secure grants for house
constructIOn for seven people in his Tanda from Social
Welfare Department. He says that he is very proud
~o say that c0!1struction of all the houses were completed
111 a record time.
.-

APPENDIX II

SUB-DI VISIONS
Vadatya contains thirteen sub-divisions :-

(11)

Barot

{I)

Badavat

(12)

Hala

(2)

Boda

(13)

Kunafi

(3)

Ghogalot

(4)

Daravat

(5)

Ajamera

(6) Tera
(7)

Meravat

(8)

Halot

(9)
(10)

Tamburis havc the following six exogamous divisions:-

(l)

Ratnavat

(2)

Bhat

(3) Seravat
(4)

Dhavat

Lakavat

(5)

Bapijut

Lunavat

(6)

Rudhavat
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APPENDIX III
BURRAKATHA ON SOCIAL SERVICE
SUNLO BHAI BANJARA HO; SOCIAL SERVICE
CHARITAH
.
Listen Oh; Barijara Brothers the story of social
service
.
CHENCHU, GONDS, KOY A-BANJARAVAST
VELAKARARAJ SARKAR.
For Chenchus, Gonds, Koyas and Banjaras the
Government is taking pains.
SOGLI
KHARACH
SARKA RAJ
DAIN
RAKADAI OFFICER NAY
All the expenses of the Officers are from the Government.
OFFICER JADILA Y AGRJ KUNOSO HALAK
RAY BAT.

SAKKARA YLI RAKHAM MANGAN SOCIAL
OFFICER BAI
From Government the Social Officer got money;
brother.
CRENCHU WAY SAYNAY BHANSI DARAI
CHARAY NAY EK EK BRAI
. All the Chenchus were given a buffalo a cow each
C': brother.
DOOD KAD DHAT JAMAN GHU KARAY RO
SIKA AY CHENCHU NAY'
How to milch, to prepare curd and ghee was taught
to the Chenchus.
SARKARI DUKAN CRALAT TAY
A Government store was opened there.

01

GHU LAY LUNAY CHENCHUS WAY
Ghee was taken and grains were given to the
Chenchus.

MANANOR, MARA BOOBNAGAR, CHENCHU RO MALAKRA Y BAT.

DALIA NAN DAY BOSIKA A Y CHENCHU
NAY
Cooking was taught to the Chenchus.

Which country the Officers have first visited
brothers?

Mannanur, Mahaboobnagar, the country of the
Chenchus 0: brother.
TAT FADITAY 0 OFFICER
The officers went and roamed.
OFFICE "RONAY DE KAN CHENCHUS
The Chenchus seeing th@. officers.
DHAN SAY LAG 0 JUNGLE JHALAM
Took to their heels to the jungles.
DHAN SOHAT KAN KAY OFFICERS
Don't run exclaimed the officers.
PHORI AN 0 LOOB RAY JAY
They stopped and gazed at the officers.
CHENCHU DHAN TE GAY OFFICER
The officers went near the Chenchus.
CHENCHURI VATAIMA NOO SAMJAAY
Explained to them in their language thus.

LATTA-BRAN DE ROSIKA AY CHENCHU
NAY
The Chenchus were taught to wear clothes.
SARKARAYTT RAKAM HANGAH
Money was obtained from the Government.
DARAI CRENCHU NAY SAYNAY BHSIA
The Chenchus were given buffalo and bull.
NAGAR DO NAY RO SIKAI CHENCHU NAY
The Chenchus were taught to plough.
PATA PACHA YE RO SIKAI CHENCHU NAY
The Chenchus were taught to cultivate.
VOTTAIGHALA AY ASPATAL DUKHAKOOR
KAR DAY NAY BHAI
There a hospital was opened to give medical aid
0; brother.
.

CHENCHURI NARI KHODAI GUDDA 0 TUNGLA Y MA RAY BRAT
Chenchu women dig nuts and roots in the jungle
0: brother.

CHENCHU NAYLAKNI
SIKA
DENA Y
SOCIAL OFFICER BAI
The Chenchus were taught to read and write by
the social officer 01 brother.
VOTTAJ TO NISRAM KATAY GAY KATO
From there where they went.
ADILABAD, MAKLAVAl GONDOORI MALKAY NAY GAY BHAI
Adilabad, Marlavai to Gond country they went
brother.

NARSA Y BANSIKAR KARIO JUNGALA Y
MAY RAY BHAT
Men hunt with bows and arrows in the jungle
0: brother.

GONDORY JATAY NAY BALA BISARAM
NOOKAY KAYO RAY BHAI
Gonds were called, made to sit near and said to
them thus 0; brother.

KAIN KATO-HAM TOMARI T AKLIF DOOR
KARAINAYAYAY CHAN WHAN SOHAT
We have come here to free you from difficulties
don't run.

RAR BOOHJAN KHALA Y . NAR CHENCHU
NARI RAI BAI
Men and "women roast the game, eat it then and
there 0: brother.
.

LAD NI KHAS TAYRI JAIMINI DARAWAN
Under Laonikhas lands would be given.
LAKNI SUKS T AMSA Y RAJ BHAI
You learn to read and writ~ 0, hrother.
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KANKAY TRAINING SCHOOL GHALAI
GONDA KI MALKA Y MA BHAI
They said a training school is established in the
Gond country 0; brother.
GONDARY VATAYNEA LAKNI JAMANAY
In Gondi they were taught to read and write.
CHAPA AY TAKNO KITAR 0 TO
Books were published.
SOT PAR CHAR BADI CHALRI
Sixty four schools are running.

SARAY HAKLAVAI MA BHAI
Throughout Mariavai 0; brother;
VOTAY GHALA AY SARKARI DUKAN
A government store was established.
LATTA ANAJ RI PURl
Full of cloth and grains.
PHAR PANT PANCH PENA LAY RAY BHAT
Of the next harvest they recover 0; brother.
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ANNEXURE
FRAMEWORK FOR ETHNOGRAPHIC STUDY
I.

Name, Identity, Origin and History

.1. Name, synonym, sL~;:aste/sub-tribe as in President's Order and as in other published sources such as
Census reports; monographs etc. Grouping with other castes & tribes during various Censuses. Affinity
with other castes and tribes according to recognised authorities.
2. Etymological significance of the name; names by which the community is referred to by la) others and
(b) itself.
3. Identification of the community by occupation or any other way of life.
4. Myths and legends connected with the origin and history of the community and its segments.
references and popular beliefs about history and migration of the community.
II.

Historical

Distribution and Population Trend
1. Area where found; population and concentration in the State and outside.

Physical aspects of the areas

of concentration.
2. Numerical strength in 1961 and
urban distribution in 1961.
III.

populati~

variation from 1901-1961. Sex ratio, age-groups, and rural.

Physical Characteristics
1. Racial stock; appearance & affinity with other known communities.

IV.

Family, Clan, Kinship and other Analogous Divisions
1. Family: size (observed & published), types, residence after marriage, descent, lineage and its economic
religious function, and inheritance.

&,

2. Clan/gotra and sub-clans: names, etymological meaning clustering of clans, belief and mythology about
origin status among clans, clan and regulation of marriage (perference & prohibition) occupation & clan,
clan and rituals, clan & food (restrictions, prescriptions etc.).
3. Others : Phratry, duel organisation like moieties etc., as in 2 above.
V.

Dwelling, Dress, Food, Ornaments and other Material Objects Distinctive of the Community
1. Settlement: Village site, location, settlement pattern (agglomerated, nucleated, dispersed, sprinkled, isolat-

ed, amorphous, star-shaped, horse-shoe-shaped, linear, rectangular, circular or ring-shaped etc.) and variations; regional pattern vis-a-vis pattern of the community.
2. Neighbourhood pattern OD the basis of religion, castes (Caste Hindus, untouchables) Tribes etc., with
segregations, if any, and the basis thereof.
3. Dwelling unit, compound, entrance, source of water, the use of different parts of the house (latrine, cattleshed, isolation huts, etc.). Shape (square, round, irregular etc.) storeys, nature offioor, plinth, wall, roofing, thatching, ventilators and doors, materials used, decorations and embellishments; temporary structures.
4. Dress including head gear and foot wear-used ordinarily, on ceremonial occasions and special occasions
& sex-wise and ~ccording to majority or minority. Dress of priests and office bearers-variations.
5. Ornaments: use, material used, from where obtained; variations according to sex and age.
6. Personal decoration: tottooing; muttilations (chipping of teeth, etc.), hair cutting how done, purpose
attitude and variation according to sex and age.
'
,
7. Food & drink: materials (staple and others), prescriptions and prohibitions, fuel, utensils and mode of
preparation, practices connected with serving and taking of food; preserVation of food and rituals, ifany.
8. Equipments connected with~ economic pursuits, religion and ritual; how procured, material used, construction, manipulation and purpose.
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9. Other household equipments.

As above.

10. Equipments connected with recording of time, space and weight and their methods of use.
VI.

As above.

Environmental Sanitation, Hygienic Habits, Disease and Treatment

1. Environmental sanitation, settlement, disposal of nightsoil, garbage etc.
2. Hygienic habits: cleanliness of body, teeth, dress, houses, utensils etc.
3. Diseases: incidence, local names, interpretation of the causes; symptoms, diagonosis and cure-persons
and methods involved.
4. Modern systems of medicine and attitude of the community towards it.
VII. Language and Literacy

1. Ancestral language: classification according to Grierson, persistence of ancestral language and literature.
2. Mother tongue: classification according to Grierson; lingualism and multi-lingualism, regional language.
3. Information collected during 1961 on language and literature.
4. Education and literacy: Ghotul, morung etc., Traditional and modern-attitude, information collected during 1961-literacy and levels of education.
VIII. Economic Life
1. Economic resources: Land, community land, individual ownership and types of Land
land utilization.

possessed and

2. Forest wealth: flora and fanna; nature and extent of right in the forest, forest utilization.
3. Fishery, Livestock and others.
4. Working force: Sex wise, 'urban and rural variations and comparison of the same with the region.
5. Non-workers
6. Industrial classifications: details as collected in the field and compared with that of the 1961 figures (traditional occupation and changes in the pattern); Main and subsidiary occupations.
7. Forced labour, bonded labour, patron-client relationship (jajmani), mode of payment.
8. Seasonal migration connected with occupation: recruitment, formation of working groups.
9. Nomadic movement cycle and occupational pattern.
10. Shifting cultivation: method, implements and equipments, produce, participation, cycle of rotation, measure
to regulate shifting cultivation and its impact.
11. Terrace cultivation.

As above.

12. Income and expenditure: Sources .of income, extent, expenditure of food, clothing,
social functions and others.

house, education,

13. Other aspects of economic life.
IX.
A.

Life Cycle
Birth
1. Beliefs and practices connected with conception, barrenness, stilI birth, miscarriage abortion, child death

regulation of sex, etc.

•

2. Pre-natal and natal practices: residence, diet, work, taboos etc. delivery place, assistance, equipments used
in delivery, position during delivery, severance of umbilical cord (who does and how done), disposal of
placenta.
3. Post-natal practices: Confinement and segregation. ceremonial pollution.
4. Protection and care of child and

trai~ng.

di~t

for mother and child. rituals
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5. Attitude towards birth of child: Preference about sex, preference about number, segregation of sex, etc.

B.

Initiation Description:
1. Initiation ceremony; descriptions.

2. Pre-marital sexes relations within the community, outside the community, sanctions and taboos.

C.

Marriage

1. Age at marriage for both sexes, prohibited degrees of relationship, preferences, widow remarriage (preferences and taboos).

2. Civil status and social status.
3. Types of marriage: Monogamy, polygamy (Polyandry and polygyny).
4. Selection of spouse: Qualities valued (for bride and groom) mode of selection, procedure.
5. Modes of acquiring mate: By negotiation, force, intrusion, elopments, etc.
6. Terms of settlement: Payment of bride price, dowry, service, exchange, adoption etc.
7. Ceremonies connected with marriage: details including who presides over the marriage and services of functional castes.
8. Statistical data as per 1961 Census.
9. Divorce: Reasons and procedure.

D.

Death

1. Concept about death, measures to ensure future well being of the soul, measures to avert harm by the spirit.
2. Methods of disposal, burial, cremation, exposure, floating on water etc.
3. Preparations for disposal of dead, informing friends and relatives, treatment of the dead body, digging
of pit etc. for disposal. How carnea, wno carry, who accompany, place of disposal, methods of disposal,
norms and taboos.
4. Ceremonies connected with disposal.
5. Monuments: Death rites; details
6. Tombs, megallths,etc.
7. Pollution: Duration, restrictions in work, food, dress, shaving, hair cropping, sex life etc., of pollution.
8. Mourning: mourners and duration.
X.

Religion

1. Deities: supreme deity, benevolent deities, malevolent spirits, presiding dieties of village and other aspects
of life including occupation, clans, gotras etc.
2. Place of the deities in the regional pattern and Brahmanical and traditions.
3. Rituals and concepts connected with the pantheon.
4. Spots associated with the deities, pilgrim centres and methods of worship.
5. Religious functionaries.
6. Calendar of festivals and their observance.
7.

Concept of soul, hell, heaven, rebirth, trans-migration of soul etc.

8. Sects and denominations; Name, distribution, beliefs and practices etc.
9. Statistical information.
XI.

Leisure, Recreation and Child Play

!

1. Use of leisure time: (male, female, children and adult) seasonal variation in leisure time.
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2. Recreation: Their mode and extent, for males, females and children."
3. Leisure and' recreation with reference to work.

XII. Relation among different Segments of the Community
Recognised Segments: Name, basis (territorial, ceremonial, social, prestige, religion, sect, education, age ete.)
Inter-relationship among various segments; status of the segment, statu~ of women.
XIII. Inter-community Relationship
1. Ceremonial relationship: Service by Brahmins, traditional service by castes like barbers, washermen etc.
2. Pollution by touch or proximity to high caste Hindus, use of well, admission to temple.
3. Secular relationship: Model for other communities; dominance due to economic resources, politicahtatus
social status, etc.

,

4. Bridge role, buffer role, alliance and antagonism of the community.
XIV. Structure of Social Control, Prestige and Leadership

1. Social control: Levels of social control, community level, regional level, hereditary, special fun~tionaries
etc., social control by other agencies.
2. Mode of acquiring offices.
3. Control exercised by traditionally recognised leaders, functionaries of statutory bodies of the region, powerful individuals belonging to the community, etc., at the regional level and local level.
4. Relationship between spher~s of social control and agencies of social control.
S. Leadership: for social change, for technological change, for political action and for other organised activities
in the community level, regional level and local level.

6. Social prestige: Method of gaining social prestige (by performing ritual, merit of feast, associating '{ith historical association etc.) symbols of social prestige.
,
XV. Social Reform and Welfare

1. Social reform mov~ments: Intensity; reasons (for raising social status, establishing traditional norms, for
westernisation etc.) History and import of the movements.
2. Social welfare: agency, religious organisation, community as a whole Govt., official and non-official,
measures, role of the social welfare measures and impact.
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