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FORE TVORD 

The Constitution lays down that "the State shall promote with special care the 
educational and economic interest of the weaker sections of (he people and in particular 
-of t]Je Sch(dulrd Canf~ ard Scheduled Tribes ar:d s1:all protect them from social injustice 
and all forms of exploitation". 

To assist States in fulfilling their retpensibility in this regard, the 1961 Census 
provided a series of special tabulations of the social and economic data on Scheduled 
Castes and Scheduled Tribes. 

The lists of Scheduled Castes and Scheduled Tribes are notified by the Pre!>ident 
under the Constitution and the Parliament is empower<: d to include in or exclude from 
the lists, any caste or tri be. During the Census Operations, the enumerators fl equently 
face the probltm of identifying the Scheduled Castes and Scheduled Tribes. In the 
Presidtnt's Nctification, thc'vgh in SLme cases, tbe n~mes ('fthe sub-ca:-tes and sub-tribes 
and synonyms are given, there are many ca~es ",hell' SllCh names t>ave not been provided 
in the list. Tbe Census enumerators, therefore, requin gui dance a beut the acceptance or 
rejectirn of claims that they ((me across duril'g the ('peratic>ns cf ~cme ccmmunitics to be 
treated as sub"castes or sub-tribes of the LotificQ Scb 01 led C~~Hc or Scheduled Tribes. 
For this pmpOfe, the Census crgal'i~at;cn bas thcught it \';i~e to undntake dt tdiled 
ethnographic studies in respect of Sch( dliled Ca~t(c ar.d Scheduled Tribes of India. This 
is also in conformity with the past Cemus tro dition ()f pre~enting authentic ethnographic 
account of Indian communities. 

For cor,ducting the ethnographic studies, a Dlimber of ancillary operaticns are 
undertaken by the Social Studi( s Unit of tLe Office of the Registrar General, India as 
well as the staff of the Dilectors of Census Operations in the various States. These 
ancillary operations include; (i) compilation of availa ble information on each Scheduled 
Caste and Scheduled Tribe and preparation of biblit graphy in respect of them; (ii) 
preparation and interpretation of maps ~bcwjng distribution cf Scheduled Castes and 
Scheduled Tribes over time and space; and (iii) special ~tljdies on cultural, technolcgical 
and economic changes taking place among the v(lrious tribal communities. 

Dr. B.K. Roy Burman, Depllty Registrar Gentral, Handicrafts and Social Studies 
U nit, assisted by Shri N.C. Nag, Officer on Special Duty, and Shri A.M. Kurup, Research 
Officer, is coordiliating all these studies at the Central ltvel. At the State levf), the 
Director of Ct mus Oper2tions and his staff are collaborating in conducting tt'e field 
investigations and preparing the report. Shri P.S.R. Avadhany, Deputy Director, supervised 
the study at the State level and Shri B· Satyanarayana carried out the field investigation 
on this Community and prepared the draft. I avail of this opportunity to extend my warm 
thanks to all my colleagues who have undertaken various studies on different aspects of 
the Scheduled Castes and Scheduled Tribes of India. 

A. CHANDRA SEKHAR, 
Registrar General, India 





PREFACE 

As an adjunct of 1961 Census, preparation of ethnographic monographs on a 
number of selected Scheduled Castes, Scheduled Tribes and ethnic groups with special 
status and ethnographic glossaries on all Scheduled Castes and Scheduled Tribes have 
been taken up by the Census Organisation. 

In India the Census Organisation has a long tradition of undertaking ethnographic 
studies. Besides, there are certain reasons why, for its own operational purposes. it is 
necessary for the Census Organisation to take up such studies. During Census Operation, 
the Census Organisation is required to make a complete enumeration of all the Scheduled 
Castes and Scheduled Tribes in the country. The ethnographic studies are required 
to establish the identity of the various communities including their segments. The social 
boundaries of various communities are not always rigid, .they are in a state of flux. 
Ethnographic studies are required to keep track of these changes as well, otherwise 
comparison of consecutive census figures would give altogether wrong picture in respect 
of them. There is another aspect of study in respect of Scheduled Castes and Scheduled 
Tribes in which the Census Organisation, as well as the welfare and planning agencies 
are interested-it is ethno-demography. In 1961 Census, separate tables were prepared 
in respect of the Scheduled Castes and Scheduled Tribes on the following items :~ 

i) industrial classification of persons at work and non-workers by sex, 

ii) age and marital status, 

iii) education, 

iv) religion. 

v) persons not at work classified by sex and type of activity for Scheduled Castes, 
.I 

vi) persons not at work classified by sex and type of activity for Scheduled Tribes, 

vii) mOlher tongue and bilingualism for Scheduled Tribes. 

The data availa ble in these tables are to be analysed in respect of each Scheduled 
Caste and Scheduled Tribe, so that the historical and cultural factors responsible for 
the demographic pattern can be identified and the impact of the emergent demographic 
pattern on the social structure can be determined. 

The insight gained by the Census Organisation, through ethnographic studies of 
the Scheduled Castes and Scheduled Tribes will be useful for interpretation of the 
demographic pattern for the country as a whole. Recent studies show that in India, even 
now, it is difficult to correctly appr eciate the various social and economic processes without 
reference to caste. On the other hand, in the interest of ultimate national goal, caste 
is not being recorded in census, except in case of Scheduled Castes and Scheduled Tribes. 
The insight gained through ethno-demographic studies of Scheduled Castes and Scheduled 
Tribes is, therefore, of invaluable help for census. 
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At the same time, such study is very much useful for planning of development 
activities among the castes or tribes concerned. For instance, if the census shows that 
great deal of diversificati~n of occupation has taken place among the Parayans of Kerala, 
it is important for the planners to know whether the community consists of a number of 
disconnected segments or whether it means that a great deal of individual mobility is 
taking place where the main focus of community is other than traditional occu
pation. Again when among the Bauris of Orissa, it is found that a very high pro
portiot' of the population is engaged in agricultural labcur and next to them a high 
proportion is found in cultivation and also that there is comidrrable diversification 
of occupation, the following questions of sociological and practical importance arise:-

(a) ''''hat is the historical relation bet,,,een the ai!licu]'uraJ labourers and the 
cultivators amOl'g the Bauris of Orissa? The Census data suggest'! one of the two possible 
developments, namely, (1) bulk of the Bauris were cultivat)rs :c.nd by a process of 
degeneration of their economy ha vc become agricultural labourers, (2) on the other hand, 
it is also po~sib]C that tte bulk ofthtm were agricultural labourers arld thrc,ugh a process 
of improv( ment of their economic condition, many of them h<.:.\ e bec(.lr,c cultivators. 

(b) Til< fact that a cou;idera b:c diveIsificatien of occq~;,uicn h8S taken place, 
suggests that tlh. ec(Onomy has nd rcrnained in stagr3I1t conditicr:. Here, it is to be 
examined whethn tbe divenification is th\" re~u 1t of upward m(Jbjlity; or downward 
mobility, or even horizontal mobility, and "telt is the actual pro('C~'s by which the 
diversification has taken place. 

(c) That social dimensions corresponding to the diversification in economic life 
have to be examined. It is also to be examined whether inspJte of di\'ersification of 
occupation, the ethos of a particular occupation, for instance agriculture, cOl:tinues to be 
dominaJt. In t1 at case, diversificaticn might have created prcblems of adjustment in 
va lues and attitudes. 

Instances can be multiplied, but it is not necessary. vVhat have been stated above~ 
are enough to bring out the significance of ethno-demographic studies f()r planners. 

The above dimensions ofethno-demographic studies have evolved thrc:ugh stages. In 
1960, at the ir,q. nee ofShri \litra, the then Registrar General ofI ncii,), a questionnaire for 
collection ()f ethnograpLic data was circulated among the Census DireCil)rs. In October, 
196], the Handicrafts and Social Studies Unit was set up in the cfEce of rhc: Registrar 
General of India, to coordinate the ethnographic studies cwd a few other ancillary 
studies, like ,'i1lage surveys, handicraft surveys etc. In December, 1 S61 a study camp 
was organised in Delhi, where the personnel engaged in ethnographic studies, handicrafts 
studies and other social investigations in the offices of the Census Dirc:=tors, participated. 
In the Study Camp, it was considered that the ethnographic notes wculd mainly aim at 
making an objEctive assessment of the state of development of the different Scheduled 
Castes and Scheduled Tribes in the context of the changes taking place in technology, 
economic organisation and total culture pattern of the country. It was further suggested 
that the primary fccus of the study should not be on the e:xotic elements of the, cultures 
of the different Castes and Tribes. It should be on the efforts of the communities 
concerned, to adjust to the modern conditions of life. In the light of the above decisions 
of the Study Camp, rapid ethnographic studies have been carried on by the staff of the-
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Directors of Census Operations as well as by the Handicrafts and Social Studies Unit of 
the Office of the Registrar General of India, in different parts of the country. These 
rapid surveys have brought out a number of methodological and operational problems. 
In May and June, 1966, two Ethnographic Study Camps were held at Kurseong and 
Hyderabad, where personnel from the Office of the Registrar General of India as well as 
from the offices of the Census Directors participated. In the Study Camp at Kurseong, 
the Secretary, Tribal Wclfale, West Bengal, and Director, Tribal Welfare, West Bengal, 
also participated. In these Study Camps, an integrated frame for preparation of 
ethnographic notes was discussed and adopted. A copy of the same may be seen at 
Annexure III. In addition to the studies in respect of each Scheduled Caste and Scheduled 
Tribe separately, a number ofsubsidiary studies were undertaken by the Handicrafts, and 
Social Studies Unit of the Office of the Registrar General of India, for gaining insight 
into a number of problems of general nature, which have bearing on the different 
aspects of the lives of the Scheduled Castes and Scheduled Tribes of the country. These 

.subsidiary studies are as follows:-

1. Shifting cultivation in Santal Parganas of Bihar and Garo Hills of Assam. 

2. Pattern of Rehabilitation of displaced tribals of Rourkela. 

3. Socio-economic Survey of the Scheduled areas of Rajasthan. 

4. Socio-economic developments among the hillmen of North-East India. 

5. Social structure and cultural orientation of Christians converted from 
Scheduled Castes. 

6. Traditional rights of scavenging as claimed by scavengers in urban areas. 

7. Grouping of castes and tribes with reference to occupation and inter-group 
and intra-group comparative study on the basis of the data available in 
earlier censuses. 

8. Social mobility movements among the Scheduled Castes and Scheduled 
Tribes. 

On the basis of each of the subsidiary studies indicated above, a separate mono
graph is under preparation. It is also proposed to prepare separate monographs on a few 
Scheduled Castes and Scheduled Tribes and ethnic groups with special status in each 
State. Besides, ethnographic glossaries are proposed to be prepared in respect of all 
Scheduled Tribes. For this purpose about one lakh references have been indexed. 

The present Report on the Pambadas, a Scheduled Caste in Andhra Pradesh is one 
·of the monographs proposed to be brought out by the Censm Organisation. Field in
vestigation on the community was undertaken by Shri B. Satyanarayana, of the Office of 
the Director of Census Operations, Andhra Pradesh. It was finally edited by the Editorial 
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Board consisting ofShri P. S. R. Avadhany, Deputy Director of Census Operations, 
Andhra Pradesh, Shri A. M. Kurup, Research Officer and myself. 

I take this opportunity to express my thanks to all the colleagues who collabora
ted in this project. 

Shri H. L. Harit, Investigator, who is looking after the compilation of informa
tion from published sources in respect of all Scheduled Castes and Scheduled Tribes and 
other special ethnic groups of India deserves mention. 

Shri A. Mitra, the Registrar General of India for 1961 Census, whose farsighted 
initiative is responsible for social investigation in a large number of fields including 
ethnography, deserves thanks of all students of Indology. I have been benefited not 
only by his inspiration, but also by his valuable suggestions in connection with the 
ethnographic studies as well as the other studies, conducted by the Handicrafts and 
Social Studies Unit. 

The tradition built by Shri Mitra, has been continued by Shri A. Chandra Sekhar, 
the present Registrar General of India. Under his guidance, the scope of the Social 
Studies by the Census Organisation has been further expanded. In spite of his other 
preoccupations, he has gone through the final drafts of the ethnographic notes and 
given a number of valuable suggestions. I avail of this opportunity to express my 
gratefulness to him. 

B. K. Roy BURMAN 
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fig. 1 PAMBALA 

( A m1,lsical instrument used by Pambadas ) 



Fig. 2 -Pambadas playing their musical instrument 
'Pambala' at 'Ramalaya' situated amidst their 

households 



Fig. 3 An old man of Pambada communilY 



Fig. 4 A. An young Pambada woman 

4 B. An young Pam bada woman-Profile 



PAMBADA OR PAMBANDA 

:Name, Identity, Origin and History 

Pambada or Pambanda is declared as a Sche~ 
ouled Caste in Andhra area of Andhra Pradesh 
by the PresidenCs Modification Order of 1956. It 
has been declared as Scheduled Caste also in the 
states of Kerala, Madras and Mysore. Case studies 
were conducted for this caste in September 1963 at 
Pydipalle village of Chandragiri taluk in Chittoor 
district where the caste is found largely concentrated. 
The caste with its various names, and the derivation 
of each name from the other and their traditions 
in all facets of life are described briefly in this note. 
Thurston is the only writer who made a very brief 
note on Pambala and Pambada-two different castes 
(E. Thurston, Vol. VI, P. 29 and 206]. During the 
present study 'Pambala' is found to be the synonym 
of Pambada whereas 'Pombada' is different though 
its tune of pronounciation seems to be similar to that 
ofPambada. 

The caste Pambada or Pambanda is pronounced 
variously at various places. Thurston records it as 
Pambala [E. Thurston, Vol. VI, P. 29]. During 
the field investigation it is observed that the name 
of the caste is aho speIt locally as. 'Pambala" or 
'Pambalulu'. Pam.alulu is a corrupt form of Pam
bada or Pambanda. The derivation of 'Pambalulu' 
from Pambada is as follows. The plural form of 
Pambada in Telugu is Pambadalu but it is generally 
speIt as Pambadollu. Further for the facilita~ 

tion of the tongue, 'd' is omitted from Pambadollu 
and 'I' is substituted in its place and the word has 
taken the form of Pambalollu or Pambalulu. 

According to the informants, there is a musical 
instrument by name 'Pambala' which is exclusively 
used by them (Figure 1 and 2). This is played 
rhythmically while worshipping and dancing before 
gods and goddesses. The particular section of 

people who traditionally used Pambala came to be 
referred as Pambala or Pambalulu, the singular form 
of which is Parnbada. Thurston also agrees that the 
name of the caste is derived from a drum they used 
but he says that Pambala is the musician section 
among Malas and they take part in the recitation of 
the story of a female deity Ankamma [Thurston 
Vol. VI, P. 29]. Hassan (Vol. I, P. 430) states that 
'Pambalwad' is a subdivision of Malas who act as 
priests during the religious ceremonies. But the 
informants did not accept the statement that they 
are a section of Malas but confirmed that they 
take part in the recitation of the story of Ankamma 
or Akkamma. Thurston elsewhere in his work 
writes about a caste named Pombada who are a 
small class of devil dancers in South Canara (Vol. 
VI. P. 206). But the informants of present study 
did not agree to the view that they could have origi~ 
nated from South Canara or that their earlier occu
pation was devil dancing. 

Distribution and Population trend 

According to the President's Modification Order 
of 1956, they have been declared as a Scheduled 
Caste throughout Andhra Pradesh except Hydera~ 
bad, Mahbubnagar, Adilabad, Nizamabad, Medak, 
Karimnagar, Warangal, Khammam and NaIgonda 
districts. The caste is found mostly in Chittoor 
district. The ethnographic details of the caste were 
collected at Pydipalle village of Chandragiri taluk 
in Chittoor district which accounts for about 66% of 
the total population of this caste. Figure 3 shows an 
old man of Pambada caste Figure 4A & 4B show an 

. young Pambada woman. 

The popUlation figures of Pambadas for the past 
decades are not available. Statement I shows the 
geographical distribution of the caste according to 
1961 Census. 

(Statement 1) 
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Statement I 

POPULATION OF PAMBADA ACCORDING TO 1961 
CENSUS (ANDHRA PRADESH) 

Name of District Persons Males Females 

(1) (2) (3) (4) 

Eaat Godavari Rural 89 36 53 
Urban 60 19 41 
Total 149 S5 94 

West Godavari Rural 130 65 65 
Urban --
Total 130 65 65 

Krishna Rural 16 .8 8 
Urban 
Total 16 8 8 

Guntur Rural 20 10 10 
Urban 13 7 6 
Total 33 17 16 

Chittoor Rural 624 306 318 
Urban 
Total 624 306 318 

Total Rural 879 425 454 
Urban 73 26 47 

Grand Tot.!) 952 451 501 

Males form 47.37% and females constitute 52.63% of 
the total population af the caste. 92.33% of the 
Pambadas (94.24'Y. males and 93.62% females) are 
found in rural areas. As mentioned earlier the 
caste is predominantly found in Chittoor district 
which accounts far about 65.6% of the total popula
tion of Pambadas in Andhra Pradesh while 15.7'Y. 
are found in E. Godavari, 13.7% in West Godavari, 
3.3% in Guntur and 1.7% in Krishna districts. Fe
males outnumber males in East Godavari and Chit
toor districts. The sex ratio of Pambadas in Andhra 
Pradesh is 1, III females per 1,000 males. The 
percentages of the caste in the total Scheduled Caste 
popUlation and to the total population of Andhra 
Pradesh are 0.02 and 0.002 respectively. 

Family, Clan and Analogous Divisions of tbe Caste 
The caste is divided into a number of exoga

mous sections known as gotras and each gotra in turn 
is divided into a few families, each one possessing an 
intiperu (surname). The following exogamous Sec
tions are found among the households studied. 

Family name or intiperu 

I Tirupati 
2 Manduti 

GotTa 

Isanagiri Pagadamani 
Tenabanda 

Famil y name or intiperu Gotra 

3 Nandllmpet Sivakanti 

4 Yapambattu Sivakanti 

5 Yemuru Boyala 

6 Kurumu Senkupalli 

i Mudagalam The gotra could not be 
stated by the infor-
mants 

8 Katamanchi -do-

9 Peringali -do-

The informants were not able to give the total num
ber of gotras. These gotras are neither territorial 
nor totemic. The family composition is patriarchal 
in its nature. Out of the 12 households surveyed J 

5 are simple* type, and 7 are joint*1: families. 

Dwellings 

The community lives in an eastern corner of the 
village [Fig. 5]. The entire community occupies one 
or two streets constructing their houses in two rows. 
The dwellings of Pambadas are locally known as 
Chuttagudise or bodailllll. These are circular in shape. 
The walls of the houses are made of reeds plastered 
with mud and cowdung. The roof is thatched with 
grass or palmyra leaves and occasionally with crude 
tiles made by the village potter. There are neither 
windows nor ventilators for their houses. The floor 
is plastered with cowdung twice a week. The houses 
are constructed facing either north or east to avoid 
the winds. Houses facing south are not considered 
to be good for the family in accordance with the 
sayings of the elders. Cattle sheds are separately 
erected and situated at one end of the courtyard but 
inside a bamboo enclosure which fences the houle 
and the front yard. The construction of gudise type 
of house requires about Rs. 300/-. The walls of the 
dwellings are whitewashed on the inner side and 
plastered with red coloured mud on the outer side. 
The hut is single roomed which is used for all pur
poses. The dwellings being small huts, white wash
ing is done once in a month and also on festive 
occasions. For this purpose they will be always 
having a potful of chunam replenishing it occa
sionally. Colouring the outer portion with red mud 
is done only once in a year preferably at the time of 
Ugadi. 

• Simple;- Consists of those individuals who are bound together by a procreative urge and grouped with their children into a' 
protective-cum-productive association. 

*. Married couple with married sons/daughters or with married brothers/sisters. 



Fig. 5 Locality where Pambadas reside at Pydipalle village. 
Their general pattern of housing can be observed 



Fig, 6 A group of Pambada males til their usual dress 
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Fig . . 7 A Pambada family. General dressing 
pattern can be seen 



Fig 8 Kitchen in a Pambada household 



They observe the ceremonies concerning the 
commencement of the house construction and house 
warming. Brahmins are consulted for fixing up the 
day. They worship the God Vighneswara, offer 
cocoanuts and burn incense. Five metal pieces 
usually known as panchalohams (gold, silver, copper, 
brass and iron) are put inside the foundation at the 
commencement of the house construction. For house 
warming ceremony the caste people are invited and 
tiffin along with coffee or tea is served, This is a 
recent practice. Previously they used to serve 
meals on that occasion. The reason for this change 
is that they wanted to replace the old tradition by 
some cheaper practice as they were una ble to meet 
the expenditure on this occasion. They also sacri
fice a sheep on such occasions. 

The caste has a common well of its own. They 
neither allow other Scheduled Castes to take water 
nor' do they take water from the wells of other 
higher castes. 

Food 

The staple food of Pambadas consists of rice, 
sajja (bulrush millet) and ragi (finger millet). Food 
is taken thrice a day. The first meal of the day 
comisting of the left overs of previous night locally 
called saddi is taken in the morning. In the afternoon 
they take ragi food locally known as sangati. The 
third meal is taken in the night during which they 
take rice with som~ dal and curry. The flesh Of 
goat, sheep, fowl and pig is taken. They do not eat 
beef. There is no taboo in consuming the flesh of 
the dead animals but it depends upon the taste of 
the person. All varieties of fish are taken. For 
festivals they eat meat along with some sweet dishes. 
They take coffee once daily but tiffin is not taken 
regularly. They use country wood and cow dung 
cakes as fuel and the former is collected from the 
nearby woods or fields. They use both kerosene and 
castor oil lamps or buddi and pramida respectively.-

Dress 

The male's dress consists 0 fa lungi two yards in 
length and a shirt made out of 3 ya rds of cloth. 
Some people wear drawers and others langola, a cloth 
which is used to cover the loins. They always carry 
a towel with them. Besides its usual function, 
wearing a towel on the shoulder is considered as a 
mark of respect and elderlines. It is said that the 
males used to wear dhotis of 4 yards in length in the 
P'lst. Fig. 6 shows a group of Pambada men of all 
ages with their usual pattern of dress. Females wear 
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sarees and blouses nowadays, while they were 
wearing only sarees previously. The dressing 
pattern of Pambada females and children can be 
seen in Fig. 7. There is no special dress for any 
occasion. 

Ornaments 

The ornaments that can be said to be indigen
ous to these people are' nei ther many nor varied. 
Because of the close association, however, with 
their neighbouring castes, they have learnt to use 
the new type of ornaments. Males were once wearing 
murugu pogulu and antu pogulu (ear ornaments) and 
kaputu (bangle.s), which are not used nowadays. The 
following orndments !lre locally used by Pambada 
females which are made of brass and silver. Gold 
is used rarely. Brass and silver articles are pur
chased at weekly shandies. Gold ornaments are 
prepared by the local goldsmith. The following are 
the common ornaments used by females. 

1. Addiga (neck ornament) 

2. Jhumka (ear ornament) 

8. Chainu (neck ornament) 

4. Mukkara (nose ornament) 

Widows are prohibited from using toe rings, ban
~les and puste (marriage locket). 

Tattooing 

The habit of having tattoo marks on forearms 
and forehead is found both among Pambada men 
and women. The tattoo designs are mostly geo-. 
'metric figures, rarely animals, plants and names of 
Gods. Birds are found sometimes among these 
designs. In some cases the moon and stars are 
tattooed. No significance is attached to tattooing 
except that it is considered to serve as a decorative 
purpose. Tattooing is done by persons called 
pachchabottooUu (In Telugu language pachcha means 
tattoo and bottu means dot or mark). 

Material objects 

Every household contains a few material objects. 

used for different purposes. Each household posse

sses a cot or two and a few mats. Utensils of all 

metals are used (Fig. 8) and the following are parti-, 

cularly found in each household. 
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Purpose Material used Local name 

1. Cooking Earthen pot Mattikunda 

2. Preservation Copper pot or Ragi ginne and 
of edibles earthen pot Mattikunda 

3. Eating Aluminium plate Ginne or aaku 
or leaf plate 

4. Drinking Aluminium Chembu 
vessel 

5. Storing A special arran- Gadelu or buttalu 
grains gement is made 

with bamboos and 
baskets 

Hygienic Habits and Recrea tion 

They take bath regularly in the evening. Most 
of them use toilet and washing soaps. Both males 
and females chew, while males alone use intoxicants 
and smoke. Generally a native doctor called Hakim 
visits the villages and gives medicines to the caste 
members who require treatment for which a small 
remuneration is paid in kind or cash. They go to 
the nearby Government hospitals at Chandragiri or 
Tirupati only in case of serious condition. They do 
not have any prescribed leisure hours as such in a 
day. Once in a week both boys and girls join the 
elders at bhajans and prayers. There are no regular 
play habits for boys and girls. Some of them read 
newspapers though not regularly. Whenever they 
find time and money, they go to Chandragiri by 
walk to see a picture or circus. 

Language and Education 

Pambadas speak Telugu as their mother tongue. 
They do not know any other language. 

The educational standards of Pambadas m 
Andhra Pradesh as per the 1961 Census are given 
below: 

Statement II 

EDUCATION AMONG PAMBADAS AS PER 1961 CENSUS 

Educational Standards Males Females Persons 

(1) (2) (3) (4) 

Illiterates 326 489 815 

Literates (w ithout educa-
tional standards) 72 10 82 

Primary or Junior Basic 53 2 55 

Total 451 501 952 

From the above, it is seen that 85.6% of the total 
population are illiterates, i. e" 97.6% among female. 
and 72.2% among males are illiterates. 16% of the 
males and 2% of the females are literates withoyt 
educational standards, while 11.8% of the malell 
and 0.4% of the females studied upto Primary or 
Junior Basic. It is observed that the percentage of 
literacy among Pambada (15.4%) is considerably 
higher than that among all the Scheduled Castell 
taken together which is only 8.47%. But it is evi
dently less than the general liter acy rate of Andhra 
Pradesh which is 21.2%. 

The following statement gives the literacy posi
tion of Pambadas (according to age~groups) studied 
at Pydipalle of Chittoor district. 

Statement III 

EDUCATION AMONG PAMBADAS AS PER CASE STUDIES 

Age-groups 
r-----.)...----'-- -. 

45 & 
Total 0-14 15-44 aboye 

Educational ,-__ .J-__ ~ 
r--l'--- r-'--, ,...-A---"\ 

standards P M F M F M F M F 

(l) (2) (3) (4) (5) (6) (7) (8) (9) (lot 

Illiterates 39 19 20 4 5 9 10 6 5 
Literates (without 
educational standards) 6 1 5 1 5 
Primary t)r J llnior Basic 7 6 2 4 

Total 52 26 26 7 10 13 11 6 5 

During the case studies, 13 persons are found to be 
literates, i.e., 25% of the investigated area. Thill 
percentage is comparatively higher than that for the 
caste as a whole in the state. Of these literatell, 
61.5% belong to the age-group of 0-14 years, which 
implies that the caste people are taking interest in 
sending their children to schools. 

Economic life 

Traditionally Pambadas are engaged as musi
cians at the time of worship of village gods and cele
bration ofjataras. As their services are required only 
on a few occasions, they have taken up different oc
cupations like agriculture, agricultural labour, etc. 
The Pambadas of Pydipalle are holding 500 acreS of 
land. Each family is cultivating a piece of land not 
less than 5 acres. When the caste was studied in 
April 1963 for the first time, they were cultivating 
rice only. When it was revisited in April 1968 to 
collect some additional inform ation, it was observed 
that they are also growing cash crops like sugarcane 



'and their household industry is preparation of jag
gery which is only seasonal.. A good number of 

·them are engaged in agricultural labour also. All 
the householdsin the village give rice or other cere
als to the Pambadas for their services during the 

. jataras depending on the economic status of the 
households. The occupational distribution of Pam
badas according to the 1961 Census and as per the 
present study is as follows: 

Statement IV 

OCCUPATION OF PAMBADAS 

:1961 Census Case studies 
r----J...---.., r---....I...--~ 

Name of the Fe- Fe-
occupation Males males Males males 

(1) (2) (3) (4) (5) 

'Cultivation 95 51 9 
Agricultural labour 112 150 11 16 
Mining, quarrying, etc, 1 
Household Industry 13 14 
Manufacturing other than 

,houlehold industry 4 1 
Construction 

Trade and Commerce 

Transport, Storage and 
Communications 1 
'Other Services (Electricity, 63 30 
Gas, Water and Sanitary 

'services, Services, Activities 
oot adequately described) 

,Cattle rearing 1 

(I) 

Non-workers 

Total 

Statement IV-Gontd. 

OCCUPATION OF PAMBADAS 

(2) 

162 

451 

(3) 

253 

501 

(4) 

6 

26 

(5) 

9 

26 

I t is clear from the a bove statement that 21.1" of 
the males and 10.2% of the females are engaged as 
cultivators while 25% of the males and 30% of the fe
males are employed as agricultural labourers. 14% of 
the males and 6% of the females are absorbed in other 
services, while 3% of tbe males and an equal percent
age of females have taken up household industry. 
36% of the males and 51 % of the females are non4 

workers. 

Case studies 

34.6% of the males are cultivators, while there 
are none among females. 42.3% of the males and 
61.5% of the females are engaged as agricultural 
labourers. There is one female who is employed in 
cattle rearing. 

Statement V below gives particulars of income 
and expenditure and debt of 12 households of the 
caste. Though they do not appear poor, they report
ed a very gloomy picture regarding their economic 
condition. It may partly be due to their reluctance 
to tell the truth. 

(Statement V] 
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Statement V 

INCOME, DEBT AND EXPENDITURE OF PAMBADAS OF PYDIPALLE VILLAGE FROM MAY 1962 TO APRIL 1963 

Expenditure (in Rs.) ,.--___ - _______ ..l.... 

Debt amount On misce1-
Name of the head Income and when taken On On fuel and laneous 

S. No. of the household Rs. Rs. Total On food clothing lighting items 

(I) (2) (3) (4) (5) (6) (7) (8) (9) 

1 Kurumu Chengiah 720 300 842 700 100 35 7 
current year 

2 Katam,anchi Venkatesu 720 400 1,027 520 80 25 402 
current year 

3 Yemuri Guruvaiah 500 51S 365 50 20 80, 

4 Yapambattu Jayaramaiah 480 500 365 50 10 75 

5 Yemuri Gangaiah 400 65 465 365 60 10 30 
current year 

6 Tirupati Muniswamy 500 530 400 50 10 70 

7 Tirupati Subbaiah 480 400 500 365 50 10 75· 
current year 

2,000 
Five years back 

8 Peringali Chinnabba 630 685 600 50 20 15 

9 Nandampet Munaiah 560 400 575 450 50 10 65 
Seven years back 

10 Muda&alam Subbaiah 560 300 610 510 80 20 
Three years back 

11 Peringali Kishtayya 750 

12 Tirupati Ademma 250 

The income of the 12 households ranges between 
Rs. 250 and Rs. 750 per household whereas their 
total expend iture vari es from Rs. 290 to Rs. 1,027 
per household. Six out of the twelve families are 
free from debts. Four families have Idebts ranging 
form Rs. 65 to Rs. 400 per family raised during the 
current year. Out of these four households one 
household of Sri Tirupati Subbaiah besides the debt 
of Rs. 400 incurred during the current year had an 
old debt of Rs. 2,000. Two other households are 
having old debts of Rs. 400 and Rs. 300 respectively. 
The debts have been raised for unproductive purposes 
like miscellaneous expenditure of the family and 
marriages. And these households have so far not 
been been in a position to repay the debts taken. 
It should also be noted in this context that most of 
the households have not been able to furnish exact 
figures of income and expenditure. 

780 

29D 

Life Cycle 

Birth 

680 

250 

60 20 20 

20 10 10 

The first stoppage of menstruation is taken as an, 
indication of conception. The pregnant woman is 
taken by her parents to their house after three 
months of pregnancy for the first confinement. Sub. 
sequent confinements take place at the husband's 
house only. There is no ceremony attached to preg
nancy. When the woman concerned reaches an 
advanced stage of pregnancy, she is made to observe 
certain rules like not going out after dusk or lifting 
heavy articles or drawing water from wells, The 
observation of these rules is considered necessary for 
protecting her from physical dangers as well as. 
those which are likely to be caused by evil spirits. 
Stories connected with the statUI, influence and 
achievements of the ancestors, who are believed to,. 



~race the family again in the form of the coming 
child, are often narrated by the elderly woman of 
the family. 

As the belief goes, not only the deceased ances
tors of the family or of the clan are supposed to be 
reborn, but even spirits of the dead animals are 
considered likely to enter the family. The husband 
of the woman or in his absence the woman herself 
may approach the temple of Akkamma to ascertain 
the identity of the child she is carrying. She asks 
the priest who usuall y belongs to the same caste. 
He selects an auspicious day when he promises to 
consult Akkamma who reveals the necessary identity 
of the child. 

Very rarely they go to the hospitals for delivery. 
Arrangement for segregation of the expectant 
mother are made in the hut. A cot is kept in a 
corner of the hut and some clothes are tied round 
-the cot for privacy. A village dai or caste dai 
attends on the delivery and is paid a remuneration 
of Re. 1 and served with food. The total expenditure 
on delivery comes to Rs. 20. The period of pollu
tion is abserved for 11 days and the purification 
bath on the 12th day removes the pollution. The 
mother resumes her normal activities after 3 monthS 
of delivery. During the prenatal period she is 
prohibited from taking heat-generating substances 
and pumpkin. There is no special prescribed food 
for tpe mother during the prenatal period and well 
boiled rice with rasam prepared of pepper is served 

,during the postnatal period. 

There is no elaborate and spectacular ceremony 
-connected with the naming of the child which is 
usually celebrated on the 12th day after the birth. 
Names are mere repetition of the names of ancestors. 

'Thus the third or fourth generation bears the names 
of the first one. The usual names are Munaiah, 
Chengaiah, Ramaiah, Munemma, etc. On the day 

-of naming the child, the floor of the house is plas
tered with cowdung and decorared with line draw
ings. In the front yard of the house is sprinkled 

,cow's urine. Relatives are invited to a non-vegeta
rian feast. A Brahmin officiates and is paid 50 P. 
towards his remuneration. The total expenditure 
comes to about Rs. 30 on this occasion. 

'Tonsure ceremony and initiating the child to 
learning 

Tonsure ceremony for all the children is obser
-ved during the 11 th month or 3rd year. The 
·ceremony is celebrated in the local temple of 
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Guruppadu. The maternal uncle cuts the hair 3 or 
4 times and the rest is attented to by the barber. 
The remuneration paid to the barber ranges from 
50 P. to Re. 1. He is given raw rice, vegetables and 
dal on that occasion. Though the barber does not 
offer his services regularly, he attends to this oc
casion. New clothes are given to the child 
conce.rned by the parents but in some cases the 
maternal uncle presents some clothes. 

As soon as the child attains the 5th year, it is 
taken to the school and at the request of the parents 
the teacher performs puja to Goddess Saraswathi 
Devi after which prasadam (holy offerings) consisting 
of bOTugulu (a preparation with rice), jaggery and 
cocoanut pieces, is distributed to all the children 
and the child is initiated to learning. The entire 
expenditure is borne by the father of the child. 

Puberty 

The normal age at which a Pambada girl attains 
puberty is between 13 and 15 years. The period of 
pollution is observed for 11 days. They observe 
segregation. An enclosure is erected by the mater
nal uncle of the girl in which she is made to sit. 
She does not take part in the household activities 
during the period of pollution. She is served differ
ent delicious edibles everyday. On the 12th day 
she is given bath and a new saree and a new blouse 
are given to her by parents. A feast is arranged for 
the relatives. The enclosure is demolished and burnt 
by the maternal uncle. The period of pollution for 
the second menses is 8 days and the bath is given on 
the 9th day. Though she will not be segregated for 
the subsequent menses, the period of pollution is 
four days and the bath is given on the 5th day. She 
is not allowed to partake in the household duties. 

Marriage 

Premarital sex life is not allowed and is viewed 
seriously if it occurs. The parties involved in such 
activities are compelled- to marry if they belong to 
their own caste. No intercaste marriage is permit
ted. Excepting the following relationships, viz., 
mother's brother's daughter, father's sister's daugh
ter, own sister's daughter and wife's younger sister, 
they do not marry any other relation. Marriages 
are not contracted between persons belonging to the 
same glJtra or the caste. 

Infant marriages that were very common in the 
past have given place to adult marriages nowadays. 
Very rarely a Pambada boy is married before he is 
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out of teens and a Pambada girl is seldom married 
before she is 16 years of age. Marriages by negotia
tion art! practised. The bridegroom's father ac
companied by 4 or 5 caste people goes about the 
nearby .... illages to find out a suitable bride. If they 
are satisfied with the selection of a bride, on an 
auspicious day the bridegroom'!! father returns to his 
.... illage followed by the bride's people so as to enable 
the lattu to know tbe status, financial position, etc., 
of tbe former. They are treated to a sumptuous 
feast 'With meat and liquor~. After the approval of 
the bride's father, the bridegroom'~ father proceeds 
to bride'iil village. According to case studies, the 
bride price was Rs. 3.50 about -40 years back while 
it has increased to Rs. 40 during recent years. In 
addition to this pecuniary payment, the bride
groom's parents have to pay !lome money towards 
the coit of the ornaments for the bride. They also 
offer a !Saree and a blouse on that occasion. The 
expenus of marriage will be apprnximately Rs. 500. 

The marriage takes place at the residence of 
bridegroom. For fixing up the date of marriage 
cerc:mony a Brahmin is consulted. Usually the 
marriages are celebrated in the month of Magha 
(January-February). A pandal is erected in the 

front yard of the house and is decorated with mango 
leaves. Cue studie!l reveal that the ceremony which 
used to be celebrated for 3 days in the past is now a 
days restricted to 2 day~ only. A Brahmin priest 
officiates onr marriages and he is paid Rs. 2 or Rs. 3 
in addition to rice, dal, cocoanuts and vegetables. 
Musical instruments are played on these occasions. 

On the marriage day the boy starts for the 
Zlididigriha (house allotted for the bride's party to 
stay till the marriage is over) and stands at the 
entrance of the street in which the house is located. 
He is received by the girl's parents and taken to the 
marriage booth along with the bride. He and the 

girl are seated in the booth side by side. A curtain" 
is kept in between them so that they cannot see 
each other. Bhasigalu are tied to their foreheads. 
Next, the priest recites sacred verses and the boy' 
ties the marriage locket around the bride'. neck and 
the curtain between them is taken out. All the 
invitees shower sacred rice locally known a5 a!shin-· 
talu on the couple. The ends of the couple's gar
ments are tied into a knot. They are then made to 
walk around the marriage dias. Afterwards they are 
made to sit and then they pour ri ce on each other's. 
head and this is known III talambralu. 

A vegetarian feast is given to all the invitees. 
Nearest relatives are offered new clothes. The' 
bridal couple are given presents by friends and rela
tives. Next day evening the couple are taken out 
in procession in the village to the accompaniment of' 
music and they ultimately go to the village temple 
where the presiding deity is worshipped by offering 
cocoanuts, etc. Thus the marriage ceremony comes. 
to an end. 

On the 3rd day after marriage the bridal couple 
are taken to the residence of bride's parents, where 
the consummation ceremony takes place. There is. 
no elaborate ceremony attached to it. 

Polygamy and polyandry are not practised in the 
community. Widow remarriage which was accepted 
40 years ago is nowadays not permissible. The 
reason for their change is reported to be that the 
practice is against their moral sense. Also the 
divorced are not allowed to remarry again. Whenever 
any dispute arises between wife and husband, the 
calte Panchayat sets it right. If the parties inevi
tably want divorce, they will be ex.communicated. 

The following statement gives the marital status. 
of Pambadas according to the 1961 Census. 

Statement VI 

MARITAL STATUS OF PAMBADA OR PAMBANDA ACCORDING TO 1961 CENSUS 

Total Never married Married Widowed Divorced ,..... _____ ..J... ____ ~ , ___ -'-___ """'1 
,.------'---, ,..--__ -L--"""'I ,---'---"""l-Age group P M F M F M F M F M F 

(I) (2) (3) (4) l5) (6) (7) (8) (9) (10) (II) (12) 

0-14 345 157 188 156 184 4 
1S-44 416 202 214 69 8 123 127 6 21 4 8 

4S and over 190 92 98 78 34 12 63 
Age not stated 1 1 

Total 952 451 501 226 192 202 166 18 84 5 9-



Age-group of 0-14 years: 36.24% of Pambada 
population falls in the age-group of 0-14 years 
99.36% uf the males and 97:87% of the females in 
this age-group are never married while 0.64% of the 
males and 2.13% of the females are married. 

Age-group of 15-44 yean': 43.7% of the 
Pambada population is found in this age-group. 
34.16% of the males, and 3.74% of the females in this 
age-group are never married. 60.89% of lhe males 
and 82 71% of the females are married. 2.97~~ of the 
males and 9.81% of the females ar~ widowed whi!e 
1. 98% of the males and 3 N% of the females are 
divorced. 

Agt-group of 45 Jears alld above: The Pam
bada population which falls in this age-group consti
tutes 19.6% of the total Pambada population There is 
only one male who is not married in this age-group. 
84.78% of the males and 34.69% of the females are 
married while 13.04% of the males and 64.29% of 
the females are widowed 1.09% of the males and 
J .02% of the females are divorced. 

There are 14 divorced persons in the caste 
according to 1961 Census though no single divorced 
person is found during the case studies 

Death 

The dead among Pambada are now buried 
while it is reported that 40 years ago they were 
either cremated or buried. The corpse is anointed 
with oil and hot water bath is given using soapnut 
powder for cleaning. The corpse after being deco
rated with vermilion and turmeric is covered over 
by a new cloth and it is carried to the village burial 
ground on a bier. Four nearest relatives carry it 
and they are not followed by any large procession, 
but musical instrumen ts are played. The pit is dug 
by a caste man. On the way to the burial ground 
the corpse is brought down and called by the name 
thrice and it is thereafter carried to the burial 
ground. The corpse is buried with the head 
facing south. The Same procedure of burial is 
followed even if the death occurs due to diseases 
like smallpox, cholera, etc. 

The period of mourning is ~ days if the de
ceased is a child ;and 11 days if the deceased is an 
elderly person. The chief mourner will be the son 
or in his absence a nearest relative. On the 3rd 
day milk is poured on the spot where the corpse is 
buried. Obsequies are celebrated on the 12th day. 
A Brahmin is invited to officiate and he recites 
mantras. He is paid Rs. 2 in addition to one seer of 
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rice, half a seer of dal and vegetables. They also 
sacrifice an animal preferably sheep for the ob
sequies. The chief mourner takes oil bath on that 
day and worships God as instructed by the Brahmin. 
The ceremony ends with a non-vegetarian feast to 
all the relatives and friends. The expenditure in
curred during these ceremonies is about Rs. 60. 
They erect tombs after the obsequies. They think 
that a person is reborn if only he has committed a 
number of sins and otherwise he attains moksha 
(salvation) . 

When a woman becomes a widow, she is taken 
to a nearby tank or pond by another widow who 
breaks lrer bangles, removes the toe rings and puste. 
Also she is prohibited from using vermilion and 
turmeric. 

Religion 

Pambadas profess Hinduism. They have belief 
in the Hindu pantheon. 

Case studies reveal that Pambadas worship the 
gods and goddesses, vk., Akkagarn or Akkamma, 
Gangamma, Mulasthanamma, Gurappadu (Lord 
Siva), Sri Rama, Lord Venkateswara and Sri Krish
na. They feel that God is omnipotent and He is 
the creater as also the destroyer. The principal 
god and goddess for the caste are Gurappadu and 
Akkamma respectively. Situated in the north-east 
corner of the [(·om is a deity which is worshipped 
daily. Brahmins and Lingayat Jangams are their 
priests and spiritual advisers. The important pil
grim centres visited by them are Tirupat i, Tiruttani, 
Kalahasti and Kanchi. They use vermilion, paddy 
grains, beads, flowers. etc., during rituals. There 
is no particular ritual which is specially observed. 
They sacrifice sheep and goats while worshipping 
Gurappadu and fowl while observing rituals of wor
ship to 11utyalamma or Gangamma once in a year. 

The sight ofa cat or an empty pot or a widow 
is considered as bad omen while that of a cow, or a 
pot full of water are considered good omens. When
ever they happen to see a bad omen, they come back 
immediately, think of God, drink some water and 
take rest for a while then they resume their work. 
They use mascots whenever children are seriously 
ill. For sudden indispositions like fever, stomach
ache and headache, etc., they perform dhristi cere
mony. During the course of dhristi ceremony they 
turn round some chillies and salt round the person 
concerned and throw them in the fire and observe 
the sound produced. If loud sounds are produced, 
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it is felt that the person concerned is seriously ill 
and necessary precautionary measures are taken. 

Important Festivals 

Pambadas observe all the Hindu festivals. On 
each and every occasion, they worship God and 
then take food. 

On Ugadi, they take oil bath, worship God and 
relish the flesh of goat or sheep. On Sankranti they 
observe fasting during night and eat meat on the 
following day. They keep awake during the whole 
night, besides observing fasting on Sivaratri day. 
They do not observe Dassera. Meat is relished on 
Narakachathurdasi day ton. The women celebrate 
Gowrivratham, on which day fasting is observed. 

1\'0 special dress is prescribed for the festivals. 
If they have money, they go in for new clothes. 
Otherwise they wear washed ones. No importance 
is attached to the games pIa yed during festive Occa
sions. Usually they do not cha:Q.ge the place of 
residence for festivals. 

Pambadas are experts in tel ling harikatha or 
burrakatha. They recite harikatha during Sri Rama 
Navami and Sri Krishna Jayanthi for 9 days on 
each occasion in praise of the respective Gods. Du
ring dhanurmas (January) they wake up early in the 
morning and do bhajana throughout the month. 

While celebrating the festivals connected with 
Gurappadu and Akkamma, they sacrifice sheep and 
goats. But fowls are sacrificed when they observe 
the festival concerning Mutyalamma or Gangamma. 

During caSe studies it is observed that whenever 
there is any dispute, the deities (viz, Akkamma, 
Gurappadu, Mutyalamma, etc.) are propitiated by 
a Pambada who when taken possession of by the 
deity, awards a decision, which is accepted. Either 
before or after awarding decisions, the deities are 
offered rice and food which are later eaten by the 
Pambada who propitiates the deities· , If the deity 
is Mutyalamma or Gangamma, animals are sacri
ficed and arrack (liquor) is also offered. 

Structure of Social control and Leadership 

At Pydipalle where case studies on Pambadas 
are conducted, there is a statutory Panchayat, one 
member of which belongs to the Pambada caste. 
They just know the names of the district and the 
taluk to which they belong. Thl."y have no know-

ledge of the working of the Panchayat Samithis 
and Zilla Parishads. 

This caste has got a separate Panchayat of its 
own both at the village and the regional level. The 
important functions of this organisation are to settle 
minor disputes and cases of adultery and to give 
suggestions in celebrating marriages. 

The caste Panchayat at the village level con
sits of 6 members including the head who is gene
rally the eldest of the community and at the region
al level it is fbrmed by all the Panchayat heads of 
the village level. These traditional Panchayats are 
working effectively. No lands have been assigned 
to the community by the Government. 

Inter-community relationship 

On such ceremonial occasions as marriages, 
deaths, etc., Brahmin priests attend and barbers and 
washermen render their services. The Brahmin 
priest is officiating at their ceremonies from a very 
long time and at present the remuneration paid to 
them varies from Rs. 20 to Rs. 60. In addition to this 
the Brahmin priest is presented with 5 kunchams (1 
kuncham is equal to 4 kgs.) of rice. Barbers play 
musical instruments and attend on tonsure ceremony 
while washermt'n carry the petromax lights. But 
both the barbers and washermen do not render their 
traditional services regularly to this caste even now. 

Brahmins and other higher castes accept neither 
cooked food nor water from this community. Occa
sionally Brahmins take raw milk from this c~ste. 
They have a separate well of their own and are not 
allowed to take water from the common well in the 
village. They have free access to temples. The 
caste is considered to be untouchable only by 
Kapus, Brahmins and Komatis. The Pambadas do 
not accept food and water from the other Scheduled 
Castes like Mala or Madiga and other Denotified 
Tribes like Boya, Nakkala, Budabukkala and Jogis. 
They refuse to take food from the Muslims, locally 
known as Turakas and also from Kamsalis (gold
smiths) and Gandlas. 

Pambadas render traditional service to all castes 
except other Schedult"d Castes. 

Pambadas are still at a comparatively low rung 
of the social ladder. The cultural life of this com
munity has been deeply influenced by their contacts 
with the higher castes. They are following many 
customs of the higher castes, however expensive they 
may be to enhance their social status. 
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ANNE:XURE I 

POMBADA 

EXTRACT FROM "THE CASTES AND TRIBES OF SOUTHERN INDIA" BY THURSTON. 

A small class of Canarese devil dancers, who are said, in South Canara, to resemble the Nalkes, 

but hold a somewhat higher position, and in devil dances to represent better class of demons. Unlike 

the Nalkes and Paravas, they follow the aliya santana system of inheritance. They speak Tulu, and, in 

their customs, follow those of the Billavas. There are two sections among the Pombadas, vi;c., Bailu, 
who are mainly cultivators and Padarti, who are chiefly engaged in devil-dancing. The Pomhadas are 

not, like the Nalkes and Paravas, a polluting class, and are socially a little inferior to the Billavas. They 

do not wear the disguises of the bhuthas (devils) Nicha, Varle, and Kamberlu, who are considered low, 

but wear those of Jumadi, Panjurli, Jarandaya, Mahisandeya, and Kodamanithaya, Ullaya or Dharma
devata is regarded as a superior bhutha, anGl the special bhutha of the Pombadas, who do not allow 

Nalkes or Paravas to assume his disguise. During the J umadi Kola (festival), the Pombada who repre

sents the bhutha Jumadi is seated on a cart, and dragged in procession through the streets. (See Nalke). 

*Manual of the Sguth Canara District. 

Source: Castes and Tribes of Southern India, Vol. VI, P to S, (Madras. 1909) P. 206. 



ANNEXURE II 

LIST OF SCHEDULED CASTES IN ANDHRA PRADESH 

List of Scheduled .Castes in Andhra Pradesh State as notified by the President of India in the 
"Scheduled Castes and Scheduled Tribes List Modification Order 1956" is given below. 

I. Throughout the State 

* 1 Chalavadi 
*2 Chamar, Mochi or Muchi 

*3 Madiga 

*4 Mala 

SCHEDULED CASTES 

II. In the districts of SrikakuIam, Visakhapatnam, East Godavari, West Godavari, Krishna, 
Guntur, Nellore, Chittoor, Cuddapah, Anantapur and Kurnoo}. 

* 1 Adi Andhra *15 Jambuvulu 

*2 Adi Dravida 16 Madasi Kuruva or Madari Kuruva 

*3 Arundhatiya *17 Mala Dasu 

4 Bariki 18 Madiga Dasu and Mashteen 

'i Bavuri *19 Matangi 

"'6 Chachati 20 Mundala 

7 ChandaIa *21 Paky or Moti 

*8 Dandasi r 22 Pambada or Pambanda 

*9 Dom, Dombara, Paidi or Pano 23 Pamidi 

*10 Ghasi, Haddi or Relli Chachandi *24 Panchama or Pariah 

* II Godagali *25 Relli 

*12 Godari 26 Samban 

13 Gosangi *27 Sapru 

*14 Jaggatfi *28 Thoti 

III. In the districts of'Mahbubnagar, Hyderabad, Medak, Nizamabad, Adilabad, Karimnagar, 
WarangaI, Khammam and NaIgonda. 

Anamuk *15 Mala Dasari 
*2 Aray (Mala) 16 Mala Hannai 
*3 Arwa Mala *17 Malajangam 

4 Beda (Budga) Jangam 18 Mala Masti 
*5 Bindla 19 Mala Sale (Netkani) 

6 Byagara 20 Mala Sanyasi 
*7 Chambhar *21 Mang 
*8 Dakkal (Dokkalwar) *22 Mang Garodi 
*9 Dhor *23 Manne 
10 Ellamalwar (Yellammalawandlu) 24 Mashti 
11 Holeya *25 Mehtar 
12 Holeya Dasari *26 Mitha A"{yaIvar 

*13 Kolupulvandlu *27 Samagara 
*14 Mahar *28 Sindhollu (ChindoIlu) 



ANNEXURE II-Contd. 

LIST OF SCHEDULED TRIBES IN ANDHRA PRADESH 

List of Scheduled Tribes in Andhra Pradesh State as notified by the President of India in the 
"Scheduled Castes and Scheduled Tribes List Modification Order 1956" is given below. 

SCHEDULED TRIBES 

I Throughout the State 

* 1 Chenchu or Chenchwar 

*2 Koya or Goud with its sub-sects Rajah or Rasha Koyas, Lingadhari Koyas (ordinary), Kottu Koyas, 
Bhine Koya and Rajkoya. 

II. In the districts of Srikakulam, Visakhapatnam, East Godavari, 'Vest Godavari, Krishna, 
Guntur, Nellore, Chittoor, Cuddapah, Anantapur and Kurnool. 

1 Bagata 

2 Gadabas 

*3 Jatapus 

4 Kammara 

5 Kattunayakan 

*6 Konda Dhoras 

7 Konda Kapus 

8 Kondareddis 

9 Kondhs (Kodi and Kodhu) Desaya 
Kondhs, Dongria Kondhs, Kuttiya Kon
dhs, Tikiria Kondhs and Yenity Kondhs 

10 Kotia-Bentho Oriya, Bartika, Dhulia or 
Dulia, Holva, Paiko, Putiya, Sanrona and 
Sidhopaiko 

11 

12 

13 

14 

15 

16 

17 

18 

*19 

*20 

*21 

Kulia 

Malis 

Manna Dhora 

Mukha Dhora or Nooka Dhora 

Porja (Parangiperja) 

Reddi Dhoras 

Rona, Rena 

Savaras Kapu Savaras, Maliya Savaras or 

Khutto Savaras 

Sugalis (Lambadis) 

Yenadis 

Yerukulas 

III. In the districts of Mahbubnagar, Hyderabad, Medak, Nizamabad, Adilabad, Karimnagar, 
Warangal, Khammam and NaIgonda. 

1 Andh 

2 Bhil 

*3 Gond (including Naikpod and Rajgond) 
4 Hill Reddis 

5 Kolam (inculding Mannervarlu) 

6 Pard han 

7 Thoti 

IV. In the Agency tracts 

1 Goudu (Goud) 

2 Nayaks 

3 Valmiki 

,.. Surveyed by the Census Office, A. P t Present Monograph 



ANNEXURE III 

FRAMEWORK FOR ETHNOGRAPHIC STUDY 

I Na:m.e, Identity, Origin, and History 

Name; Synonym; sub-caste/sub-tribe as in 
President's Order and in other published sour
ces such as Census Reports, Monographs etc; 
grouping with other castes and tribes during. 
various Censuses. Affinity with other castes 
and tribes according to recognised authorities. 

2 Etymological significance of the name; names 
by which the community is referred to by (a) 
others and (b) itself. 

3 Identification of the community by occupation 
or any other way of life 

4 

II. 

2 

HI. 

IV. 

Myths and legends connected with the OrIgm 
and history of the community and its segmente; 
historical references and popular beliefs about 
history and migration of the community. 

Distribution and Population Trend 

Area where found; population and 
ration in the State and outside; 
aspects of the areas of concentration. 

concent
physical 

Numerical strength in 1961 and population 
variations during 1901-1961; sex ratio; age
groups and rural-urban distribution in 1961. 

Physical Characteristics 

Racial Stock; appearance and affin ity with 
other known communities. 

Family, Clan, Kinship and other Analogous 
Divisions 

Family, size (observed and published), Types, 
residence after marriage, descent, lineage and 
its economic and religious function and in
heritance. 

2 Clan/gotra and sub-clans; names, etymological 
meaning, clustering of clans, belief and my
thology about origin, status among clans, clan 
and regulation of marriage (preference and 
prohibition), occupation and cian, clan and 

rituals, clan and fvod (restrictions, prescrip
tions etc.). 

3 Others: Phratry, Duel organisation, like moie
ties etc., as in 2 above. 

V. Dwelling, Dress, Food, Ornaments and oth er 
Material Objects Di!.tinctive of the Comm'.1n ity 

Settlement: Village site, l(Jcation, settl em en t 
pattern (agglomerated, nucleated, dispersed, 
sprinkled, isolated, amorphoul'l, star-shaped, 
horse-shoe-sha ped, linear, rectangular, c ircu
lar or ring-shaped etc.) and variations; regio
nal pattern vis-a-vis pattern of the community. 

2 Neighbourhood pattern on the basis of religion, 
caste (Caste Hindus, untouchables) and tribes 
etc., with segregations, if any, and the basis 
thereof. 

3 Dwelling unit: compound, entrance, source of 
water, the use of different parts of the house 
(latrine, cattle shed, isolation huts etc.); shape 
(square, round, irregular etc.); storeys; nature 
of :floor, plinth; wall; roofing, thatching; ven
tilations and doors; materials used; decora
tions and embellishments; temporary struc
tures. 

4 Dress including head gear and foot wear used 
ordinarily, on ceremonial occasions and special 
occasions, sex-wise. and according to majority 
or minority; dress of priests and office bearers, 
variations. 

5 Ornaments: use; material used; from where 
obtained; variations according to sex and age. 

6 Personal decoration: tattooing; mutilation 
(chipping of teeth, etc.); hair cutting; how 
done, purpose, attitude and variation accord
ing to sex and age. 

7 Food a nd drink: Materials (staple and other), 
prescriptions and prohibitions, fuel. utensils 
and mode of preparation; practices connected 
with serving and taking of food; preservation 
of food rituals, if any. 
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8 Equipments connected with economic pursuits, 
religion and ritual; how procured, material 
used, construction and purpose. 

9 Other household equipments. As above. 

10 Equipments connected with recording of time, 
space and weight and their methods of use : AS 
above. 

VI. Environ:mental Sanitation, Hygienic Habits, 
Disease and Treat:ment 

Environmental sanitation, settlement, disposal 
of night soil, garbage etc. 

2 Hygienic habit: cleanliness of body, teeth, 
dress, houses, utensi Is etc. 

3 Diseases: Incidence; local names; interpreta
tion of the causes; symptoms; diagnosis and 
cure-persons and methods involved. 

4 Modern systems of medicine and attitude of 
the community towards it. 

VII. Lauguage and Education 

Ancpstral Language: Classification according 
to Gri erson, persistence of ancestral language 
and literature. 

2 Mother tongue: Classification according to 
Grierson; bilingualism and multilingualism: 
regional language. 

3 Information collected during 1961 Census on 
language and literature. 

4 Ed ucation and literacy: Trad itiona 1 and 
modern attitllde, information collected during 
1961 census-literacy and levels of education. 

VIII. Economic Life 

Economic resources: Land, community land, 
individual ownership and types of land pos
sessed and land utilized. 

2 Forest wealth: Flora and fauna; nature and 
extent of right in the forest; forest utilization. 

3 Fi shery, Livestock and others. 

4 

5 

Working force: Sex-wise, urban 
variations and comparison of the 
the region. 

Non-workers 

and rural 
same with 

6 Industrial classifications: Details as collected 
in the field and comparison with that of the 
1961 census figures, traditional occupation and 
changea in the pattern; main and subsidiary 
occupations. 

7 Forced labour, bonded labour, patrcn-client 
relationship (jajmani), mode of payment. 

S Seasonal migration connected wlth occupation: 
recruitment, formation of working groups. 

9 Nomadic movement: Cycle and occupational 
pattern .. 

10 Shifting cultivation: method, implements and 
equipments, produce, participation, cycle of 
rotation, measure to regulate shifting cultiva
tion and its impact. 

11 Terrace cultivation: As above. 

12 Income & expenditure: Sources of income, 
extent, expenditure on food, clothing, house, 
education, social functions and others. 

13 Other aspects of economic life. 

IX. Life Cycle 

A. Birth 

Beliefs and practices connected with concep
tion, barrenness, still birth, miscarriage, abor
tion, child death, regulation of sex, etc, 

2 Prenatal and natal practices: Residence, diet, 
work, toboos, etc., delivery place, assistance 
equipments used in delivery, position during 
delivery, severance of umbilical con1 (who 
does and how done), disposal of placenta 

3 Post natal practices: Confinement and segre
gation, ceremonial pollution, diet for mother 
and child, rituals. 

4 Protection and care of child and training. 

5 Attitude towards birth of child, preference 
about sex, preference about number, segrega
tion of sex, etc. 

B. Initia tion 

2 

Initiation ceremony; descriptions. 

Premarital sex relations within the commu
nity, outside the community, sanctions and 
taboos. 



C. Marriage 

Age at marriage for both sex; prohibited 
degrees of relationship, preferences, widow 
remarriage (preferences and t~boos). 

2 Civil status and social status. 

3 Types of marriage: Monogamy, polygamy 
(Polyandry and polygyny). 

4 Selection of spouse: Qualities valued (for 
bride and groom) mode of selection, procedure. 

5 Modes of acquiring mate: By negotiation, 
force, intrusion, elopement, etc. 

6 Terms of settlement: Payment of bride price, 
dowry, service, exchange, adoption, etc. 

7 Ceremonies connected with marriage: Deta ils 
including who presides over the marriage and 
services of functional castes. 

8 Statistical data as per 1961 Census. 

9 Divorce.: Reasons and procedure. 

D. Death 

Concept about death, measures to ensure future 
well being of the soul, measures to avert harm 
by the spiri ts. 

2 Methods of disposal: Burial, cremation, ex
posure, floating on water, etc. 

3 Preparation for disposal of dead, informing 
friends and relatives, treatment of the dead 
body, digging of pit etc. for disposal; how 
carried. who carry, who accompany, place of 
disposal, methods of disposal, norms and 
taboos. 

4 Ceremonies connected with disposal. 

5 Death rites: Details. 

6 Monuments: Tombs, megaliths, etc. 

7 Pollution: duration, restrictions in work, food, 
dress, shaving, hair cropping, sex life etc.; 
removal of pollution. 

8 Mourning: mourners and duration. 
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X. Religion 

Deities: supreme deity, benevolent deities, 
malevolent spirits, presiding deities of village 
and other aspects of life including occupation, 
clans, gotras etc. 

2 Place of the deities in the regional pattern and 
Brahmanical and other traditions. 

3 Rituals and concepts associated with the pan
theon. 

4 Spots associated with the deities, pilgrim 
centres and methods of worship. 

5 Religious functionaries. 

6 Calendar of festivals and their observance. 

7 Concept of soul, hell, heaven, rebirth, trans
migration of soul, etc. 

8 Sects and denominations: Name, distribution, 
beliefs and practices etc. 

9 Statistical information. 

XI. L'eisure, Recreation and Child Play 

Use ofleisure time: For male, female, children 
and adult; seasonal variation in leisure time. 

2 Recreations their mode and extent, for males, 
females and children. 

3 Leisure and recreation with reference to work. 

XII. Relation among Different Segments of 
the Community 

Recognised segments-name, basis (territorial. 
ceremonial, social, prestige, religion, sect, 
edur.ation, age etc.) ; Inter-relationship among 
various segments; status of the segment; status 
of women. 

XIII. Inter-community Relationship 

Ceremonial relationship: 
traditional service by 
washermen etc. 

Service by Brahmins, 
castes I ike barbers, 

2 Pollution by touch or proximity to high Caste 
Hindus, use of well, admission to temple. 

3 Secular relationship: Model for other commu
nities ; dominance due to economic resources, 
political status, social status, etc. 
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4- Bridge rol e, buffer role, alliance and antago
nism of the community. 

XIV. Structure of Social Control, Prestige and 
Leadership 

Soci?ll control: Levels of social control, com
munity level, regional level, hereditary, 
special functionanes etc., social control by 
other agencies. 

2 Mode of acquiring offices. 

3 Control exercised by traditionally recognised 
leaders, functionaries of statutory bodies of the 
region, powerful individuals belonging to the 
community, etc., at the regional level and 
local level. 

4 Relationship between spheres of social control 
and agencies of social control. 

5 Leadership: For social change, for technologi
cal change, for political action and for other 
organised activities at the community level, 
regional level and local level. 

6 Social prestige: Method of gaining social 
prestige (by performing ritual, merit of feast, 
associating with historical association etc.) 
symbols of social prestige. 

xv. Social Reform and Welfare 

Social reform movements: Intensity; reasons 
(for raising social status, establishing tradi
tional norms, for westernisation, etc.) ; history 
and import of the movements. 

2 Social welfare. Agency, religious organisation 
community as a wh'Jle Govt. Official and non
official, role of the social welfare measures and 
impact. 
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Ak:;hintalu 

Buddi 

Bashigams 

Chuttagudise or 

Boda illu 

Gotra 

Harikathas 

Intiperu 

Jatara 

Lungi 

Langota 

GLOSSARY 

Turmeric dyed rice 

Kerosene lamp made of 
tin 

Forehead chaplets 

A type of hut 

An exogamous section of 
the caste 

Narration of mythologi
cal stories vocally in the 
form of songs and poems 
mostly 

Surname 

Fair 

I t is a 2 yards cloth worn 
as an under garment 

It is a narrow strip of 
cloth used just to cover 
the nudity 

Murugu pogulu & 

Antu pogulu 

lVloksha 

Pachchabottulu 

Pramida 

Prasadam 

Panchalohams 

Ragi 

Rasam 

Sajja 

Saddi 

Sangati 

Vididigriha 

Ear ornaments 

Salvation 

Tattoo marks 

An earthenware plate III 

\vhich a cotton twig IS 

lighted 

Holy offerings 

Alloy of five metals vi;:;. 

Gold, Silver, Copper, Brass 
and Iron 

Finger millet 

A liquid prepared with 
tamarind 

Bulrush millet 

Leftovers ofprevious night 

Gruel of finger millet 

House allotted for the 
bride's party to stay till the 
marriage is over 




