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FOR.EWORD 

The Constitution lays down that "the State shall promote with special care the educa
tional and economic interest of the weaker sections of the people and, in particular, of the 
Scheduled Castes and Scheduled Tribes and shall protect them from social injustice and all 
forms of exploitation". 

To assist States in fulfilling their responsibility in this regard, the 1961 Census provided 
a series of special tabulations of this social and economic data on Scheduled Castes and 
Scheduled Tribes. 

The list of Scheduled Castes and Scheduled Tribes are notified by the President under 
the Constitution and the Parliament is empowered to include in or exclude from the lists, 
any caste or tribe. During the Census operations, the enumerators frequently face the pro
blem of identifying the Scheduled Castes and Scheduled Tribes. In the President's notifica
tion, though in some cases, the names of the sub-castes and sub-tribes and synonyms are 
given, there are man. cases where such names have not been provided in the list. The Cen
sus enumerators, therefore, require guidance about the acceptance or rejection of claims that 
they come across during the operations of some communities to be treated as sub-castes or 
sub-tribes of the notified Scheduled Castes or Scheduled Tribes. For this purpose, the Cen
sus Organisation has thought it wise to undertake detailed ethnographic studies in respect of 
Scheduled Castes and Scheduled Tribes of India. This is also in conformity with the past 
Census tradition of presenting authentic ethnographic account of Indian communities. 

For conducting the ethnographic studies a number of ancillary operations are under
taken by the Social Studies Unit of the Office of the Registrar General, India, as well as the 
staff of the Superintendents of Census Operations in the various States. These ancillary 
operations include : (i) compilation of available information on each Scheduled Caste and 
Scheduled Tribe and preparation of bibliography in respect of them, (ii) preparation and 
interpretation of maps showing distribution of Scheduled Castes and Scheduled Tribes over 
time and space, and (iii) special studies on cultural, technological and economic changes tak
ing place among the various tribal communities. 

Dr. B. K. Roy Burman, Officer on Special Duty, Handicrafts and Social Studies Unit, 
assisted by Shri A. M. Kurup and Shri N. G. Nag, Research Officers, is co-ordinating all 
these studies at the Central level. At the State level, the Superintendent of Census Opera
tions and his staff are collaborating in conducting the field investigations and preparing the 
report. I avail of this opportunity to extend my warm thanks to all my colleagues who 
have undertaken various studies on different aspects of the Scheduled Castes and Scheduled 
Tribes of India. 

Dated 

NEW DELID. 

(v) 

A. CHANDRA SEKHAR, 

Registrar General, India. 





PREFACE 

As an adjunct of 1961 Census! preparatio.n of et~nographie monographs oll: a number. of selected Schedu
led Castt::s, Scheduled Tribes and ethmc groups wIth specIal status and .et ~nographlc glossanes on all Scheduled 
Castes and Scheduled Tribes have been taken up by the Census OrgaUlSatIon. 

In India the Census Organisation has a long tradition of undertaking ethnographic studies. Besides, 
there arc certaIn reasons why, for its own operational purposes, it is necessary for the Census Organisation to 
take up such studies. During Census operation, the Census Organisation is required to make a complete enum
eration of all the Scheduled Castes and :Scheduled Trifjes in th0 country. The ethnographic studies are required 
to establish the identity of the various communities including their segments. The social boundaries of various 
communities are not always rigid, they are in a state of flux. Ethnographic studies are required to keep track of 

#' these changes as well, otherwise comparison of consecutive Census figures would give altogether wrong picture 
in respect of them. There. is ~nother aspect ot study in respect of S.cheduled .Castes 3:nd Schedul.ed :rribes in 
which the Census Olganlsat1on as well as the· welfare and plannlllg agen:.!les are Interested-It 18 ethllo
demographs. In 1961 Census, separate tables were prepared in respect of the Scheduled Castes and Scheduled 

,Tribes on the folloWing items :-

(i) industrial classification. of persons at work and non-workers by sex, 
(ii) age and marital status, 

(iii) education, 
(iv) religion, 
Cv) persons not at work classified by sex- and type of activity for Scheduled Castes, 

(vi) persolls not at work classified by sex and type of activity for Scheduled Tribes, 
(vii) mother tongue and bilingualism for Scheduled Tribes. 

The data available in these tables are to be analysed in respect of .each Scheduled Caste and S..:heduled 
Tribe, so that the hisotrical and cultural factors responsible for the demographic pattern can be identified and 
the impact of the emergent demographic pattern on tb.e social structure can be determined. 

The insight gained by the Census Organisation, through ethncgraphic studies of the Scheduled Castes and 
S:;hejuled Trib~3 will be useful for interpretation of the demographic pattern for the country as a Whole. Re
cent studies show that in India, even now, it is difficult to correctly appreciate the various social and economic 
processes without reference to caste. On the other hand, in the interest of ultimate national goal, caste is not 
being recorded in Census, except in case of Scheduled Castes and Scheduled Tribes. The insight gained through 
ethno-demographic studies of Scheduled Castes and Scheduled Tribes is, therefore, of invaluable help for Census. 

At the same time, such study is very much useful for planning of development activities among the castes 
or tribes concerned. For instance, if the Census shows that great deal of diversification of occupation has taken 
place among the Parayans of Kerala, it is important for the planners to know whether the community consists of 
a number of disconnected segments or whether it means that a great deal of individual mobility is taking place 
where the main focus of community is other than traditional occupation. Again, when among the Bauds of 
Orissa, it is found that a very high proportion of the population is engaged in agricultural labour and next to 

, them a high proportion is found in cultivation and also that there is conSiderable diversification of occupation, 
the following questions of sociological and practical importance arise :-

(a) what is t.he hist~rical relation between the agricultural labourers an~ the cultivators among 
. the Bauns of Orrssa? The C'!nsus data suggests oile of the two pOSSible developments name
ly, (1) bulk of the Bauds w,.:re cultivators and by a process of degenerarion of their economy 
have become agricultural labourers, (2) on the other hand, it is also possible that the bulk of 
them were agricultural laliourers and through a process of improvement of their economic 
condition, many of them have tecome cultivators. 

(b) The facts that a considerable diversification of occupation has taken place, suggests that the 
economy has not remained in a stagnant cot;ldition. Here, it is to be examined Whether 
the diversification is the I_'esult of upward mobility, or downward mobility, or even horizontal 
mobility, and what is the actual process by which the diversification has taken place. 

(vii) 
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(c) The_social dimensions corresponding to the diversification in economic life have to be e~in
ed. It is also to be examined whether in ~pite of diversification of occupation, the ethos of a 
particular occupation, for instance agriculture, continues to be dominant. In that case, 
diversification might have created probl~ms of adjustment in values and ~t!~tudes. 

Instances can be multiplied, but it is not necessary. What have been stated above, are enough to bring 
out the Significance of ethno-demographic studies for planners. 

The above dimensions of ethno-demographic studies have evolved through stages. In 1960, at the ins
tance of Shri Mitra, Registrar General of India, a questionnaire for collection of ethnographic data was circula
ted among the C~nsus Superintendents. In October, 1961, the Handicrafts and Social Studies Unit was set up 
in the Ofijce of the Registrar General of India, to co-ordinate th~ ethnographic studies and a few other ancillary 
studies, like village surveys, handicraft surveys, etc. In December, 1961, a Study Camp was organised in Delhi, 
where the personnel engaged in ethnographic studies, handicrafts studies and other social investigations in the 
offices of the Census Superintendents, participated. In the Study Camp, it was considered that the ethnographic 
notes would mainly aim at making an objective assessment of the state of development of the different Scheduled 
Castes and Scheduled Tribes in the context of the changes taking place in technology, economic' organisation and 
total cultural pattern of the country. It was further suggested that primary focus of the study should not be on 
the exotic elements of the cultures of the different castes and tribes. It should be on the efforts of the commu
nities concerned, to adjust to the modern conditions of life. In the light of the above decisions of the Study 
Camp, rapid ethnographic studies have been carried on by the staff of the Superintendents of Census Operations 
as well as by the Handicrafts and Social Studies Unit of the Office of the Registrar General of India, in different 
parts of the country. These rapid surveys have brought out a number of methodological and operational pro
blems. In May and June, 1966, two Ethnographic Study Camps were held at Kurseong and Hyderabad, where 
personnel from the Office of the Registrar General of India as well as from the Offices of the· Census Superinten
dents parti~ipated. In the Study Camp held ~t. Kurseong, the Secretary, Tribal ~elfare, West Bengal, and 
Director, Trtbal Welfare, West Bengal, also partIcIpated. In these Study Camps, an mtegrated frame for pre
paration of ethnographic notes was discussed and adopted. A copy of the same may be seen at Annexure. 
In addition to the studies in respect of each Scheduled Caste and Scheduled Tribe separately, a number of subsi
diary studies were undertaken by the Handicrafts and Social Studies Unit of the Office of the Registrar General 
of India, for gaining insight into a number of problems of general nature which have bearing on the different. 
aspect of the lives of the Scheduled Castes and Scheduled Tribes of the country. These subsidiary studies are 
as follows :-

1. Shifting cultivation in Santal Parganas of Bihar and Garo Hills of Assam. 

2. Pattern of Rehabilitation of displaced tribals of Rourkela. 

3. Socio-economic survey of the Scheduled areas of Rajasthan. 

4. Socio-economic developments among the hillmen of North-East India. 

S. Social structure and cultural orientation of Christians converted from Scheduled Castes~ 

6. Traditional rights of scavenging as claimed by scavengers in urban areas. 

7. Grouping of castes and tribes with reference to occupation and inter-group and intra-group compa
rative study on the basis of the data available in earlier censuses. 

8. Social mobility movements among the Scheduled Castes and Scheduled Tribes. 

On the basis of each of the subsidiary studies indicated above, a separate monograph is under prepara
tion. It is also proposed to prepare separate monographs on a few Scheduled Castes and Scheduled Tribes and 
ethnic groups with special status in each State. Besides, ethnographic glossaries are proposed to be prepared in 
respect of all Scheduled Castes and Scheduled Tribes. For this purpose about one lakh references have been 
indexed. 

The present report on Chenchu is one of the monographs proposed to be . brought out by the Census 
Organisation. A preliminary investigation on the community was undertaken by Shri G. P. Reddy, of the Office 
of the Registrar Genera!, India. The draft report prepared by him was revised by Shri A. M. Kurup and 
was finally edited by me. . 

I take this opportunity to express my thanks to all the colleagues Who collaborated in this project. 
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Shri H. L. Harit, Investigator, who is looking after the compilation of information from published f:our
ces in respect ot all Scheduled Castes and Scheduled Tribes and other special ethnic groups of India deserveb 
mention. 

Shri A. Mitra, Registrar General of India for 1961 Census, whose farsighted initiative is responsible for 
social investigations in a large number of fields including ethnography, deserves thanks of aU students of Indology. 
I have been benefited not only by his inspiration, but also by his valuable suggestions in connection with the 
ethnographic studies, as well as the other studies, conducted by the Handicrafts and Social Studies Unit. 

The tradition built by Shri Mitra has been continued by Shri A. Chandra Sekhar, the present Registrar 
General of India.' Under his guidance, the scope of the Social Studies by the Census Organisation has been fur
ther expanded. In spite of his other preoccupations, he has gone through the final drafts of the ethnographic 
notes and given a number of valuable suggestions. I avail of this opportunity to express my gratefulness to him. 

B. K. ROY BURMAN 





THE CHENCHUS 

A SCHEDULED TRIBE OF ANDHRA PRADESH 
, 

1. Name, Identity, Origin and History 

Chenchus are listed as a Scheduled Tribe in An
dhra Pradesh, in the SCheduled Castes and Scheduled 
Tribes, Lists, Modification Order, 1956. They are 
mostly found in the districts of Kuroool, Mahbubnagar 
and Guntur of Andhra Pradesh. There are different 
and varied explanations about the origin and derivation 
of the name' Chenchu. Manusmrithi (Chapter X, 48) 
makes a mention of a tribe Chunchus and treats the 
same on a par with Andhras ; presumably they are the 
same as the Chenchus of today. An ecological mea
ning is sought to be attributed to the word 'Chenchu' 
by interpreting that a person who lives under a chettu 
(tree) is a Chenchu (Aiyappan 1948, p. 148). The 
Chenchus of Amarabad and Mannanur are aware of 
this derivation. An old Chenchu of Mannanur narrates 
a legend how the name was derived. This legend is 
connected with the Lord Mallikarjuna of Srisailam 
temple. Once there lived a man and his wife in a small 
hut in the forest near about Srisailam temple. They 
were living happily and peacefully without any problem 
except for the sorrow that they had no children. They 
worshipped all deities and made sacrifices in the hope 
of begetting children but in vain. One day both hus
band and wife went for hunting in the forest. While 
returning they met Lord Mallikarjuna in the forest and 
prayed for liis blessings to beget children. Lord Mal
likarjuna granted their wish on the condition that they 
snould dedicate thdr child to him. After nine months 
the woman gave birth to a female child and both hus
band and wife felt very happy and dedicated the child 
to Lord MaIIikarjuna as desired by him. When the 
girl atta~n~d ~he age of three she left her parents and 
started hVIng 1n the forest all alone, under a tree, eating 
wild fruits and leaves. Because she was living under a 
chettu (tree) she was called Chenchita. One day while 
she was. roaming in the forest she came across Lord 
Mallikarjuna and fell in love with him. Lord Mallikar
juna was also very much attracted by her and married 
her ~ith ~he permission of his queen. The descendants 
of thI~ gITI ar.e called Chenchus meaning the children 
~f a gITI who llved under a chettu (tree). But this story 
IS not cu~reI1;t among the. Chenchus of Kuroool and 
Guntur dIstrIcts. AccordIng to another version these 
people were in the habit of eating a kind of rat' which 
is lo~ally kno~n as Chunchu and the same term was 
appbed to deSIgnate the people. Aiyappan gives ano
ther explanation to the origin of the term :. 

"The name 'Chenchu' may be derived from Chunchu 
meaning for~locks.... The n~e may also 
be a corruptIon of 'Chanchu' whIch is a suffix 
meaning 'renowned' or 'celebrated' or skilled 
in as in 'Akshara Chenchu' or 'Chara Chen-
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chu' .... From the strategic place their home 
lands occupy, the Chenchus may well hay 
been Charas of the old kings of the south 
whose one pre-occupation waS the protection 
of Krishna and Tungabhadra frontiers". 
(1948, p. 148). 

But the Chenchus of no region are aware of the 
above derivation and they neither remember nor 
recollect having heard from their forefathers that they 
ever served under the old kings of the South. 

There is an interesting story, whic!l is known among 
the Chenchus of Kurnool District, about the reason 
for the dark complexion of Chenchus. According 
to this story Lord Narasimha (Man-lion God) married 
a beautiful damsel 'Chenchulakshmi' of this tribe. 
After some years she was let down by her Lord because 
of the adamant stand taken by his senior queen 'Adi
Laksnmi' to desert 'Chenchulakshmi'. Then having 
been thrown away from her Lord, the heart broken 
'Chenchu Lakshmi' smeared the faces of Chenchu 
women with the juice of bilva (Aegle marmelos) leaves 
and cursed that all the Chenchu women would be dark 
and ugly in future. 

The Chenchus of all the three areas, i.e., Mah
bubnagar, Kurnool and Guntur claim that the female 
deity Bhramaramba of Srisailam also hails from their 
tribe and Lord Mallikarjuna fell in love with her. It 
is said, the cattle belonging to a King called Chandragu
pta of Srisailam area were looked after by Chenchu 
herdsmen. There was a black milch cow among the 
cattle, which used to disappear into the forest often 
and never gave milk at home. After much observation, 
the Chenchus found out that their cow was milked by a' 
young man in the forest, who was later identified as 
Mallikarjuna. The people tried to catch him but he 
entered into a Cave and never returned. When the 
efforts of Chenchu males failed, the Chenchu damsels 
came forward to catch that young man. In their pur
suit, one beautiful and enchanting damsel succeeded. 
The young man immediately fell in love with her and 
married her as ~is second wife, the, first wife being 
Goddess ParvatI. Later when the SIte emerged as a 
holy shrine, the Chencl'_us were employed as helpers 
to the Brahmin priests engaged in conducting religious 
ceremonies at Srisailam temple. Even today, four 
Chenchu helpers are employed at the shrine. Besides 
this, particularly the Chenchus of Kurnool district 
acquired the right to collect a fee of one anna called 
metta from each pilgrim who passed through their 
abodes in. ret. urn to the safety assured,and guidance given 
to the pIlgrIms by, the Chenchus In the NaIIamalIai 
forest. 
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Not related to the deities and shrines, is another 
folk tale current among the Chenchus of Byrlutigudam. 
This was narrated by Arthi Guravadu, aged about 75 
years and his wife Arthi Palankamma, aged about 
50 years. Long ago, there was a family belonging to 
the Sugali (Lambadi) tribe and they did not have any 
children. They prayed and made vows of Gods and 
Goddesses. They had a female dog which also did not 
bear any pup. One day a saint visited them. The 
family approached him with reverence and respect and 
requested him to bless them to have children. Pleased 
with their piety and hospitality, the sage gave them 
two morsels o( food to be taken by the wife and four 
morsels of food to be given to their dog. Having 
boundless craving for children, the wife ate the four 
morsels meant for the dog and the dog was instead given 
two morsels meant for the woman. After some months, 
the dog gave birth to two little beatiful girls and the 
woman gave birth to a puppy. The couple were sur
prised and distressed by this turn of events. They 
could not reconcile themselves with this unexpected 
turn of events and they turned out the dog with its 
pretty kids and they themselves left the place once 
and for all. The dog found out a nice shelter for the 
kids in the forest. She perpetually supplied everything 
needed by the kids, either by stealing from the neigh
bours or by scaring away the traders and grocers. As 
time passed and years rolled on, the two kids grew into 
womanhood. They were very beautiful and attractive. 
One day, the two twin sisters were watching the water 
course near their home. A man who had come for 
hunting saw these two twin sisters and suddenly caught 
hold of the elder one and took her away with him. 
The younger one ran away into the forest with fear. 
Afterwards the younger sister went in search of her 
elder sister and at last reached her sister by following 
the beads, flowers and personal things thrown by her 
sister along the route. She found out that her elder 
sister was living with a man and she accepted to live 
with her sister. After some days she was married to a 
man living nearby. The mother dog, having returned 
to her place, did not find her daughters. Getting con
cerned about their welfare, she went in search of them. 
At last, after hazardous travels, she reached her eldest 
daughter's house. The eldest daughter received her 
motner with much love and affection and treated her 
as best as she could. After a few days the dog started 
for her 'younger daughter's house. The younger daugh
ter could not recognise her mother and drove her 
away. But the dog persisted and began forcibly to 
go near her. The daughter became wild and angry 
and beat her so severely that the dog succumbed to the 
injuries. The elder daughter after waiting f?r some
time for the return of the mother dog, started III search 
of her mother and to her great shock, found her 'lying 
dead. With great sorrow she brought the dead body 
of the dog and tied it up to the roof in her house in the 
upper ::;tory. When the younger sister came to know 
her mistake, she begged her elder sister with deep sorrow 
to pardon her. When both the sisters went up to see 
her mother, surprisingly they found that the body of 

the dog had turned into gold. The sisters 'were de
lighted but felt sorry for the loss of their mother, who 
always guarded them with affection and even in her 
last breath .bequeathed wealth in the form of gold for 
the 'happy life of her cnildren, even though one of her 
daughters ill-~reated_ her and caused her death. The 
Chenchus claIm that they are the descendants of such 
a worthy dog. ,Even now the Chenchus give much im
portance to their dogs. The dog is free to live with them 
as one of the members of the family and they even share 
their food with it. The dog faithfully accompanies its 
master in the hunting expeditions and other journeys. 

Investigation reveals that the above story is cur
rent among the Chenchus of Byrlutigudem only and 
not in other areas. Even at Byrlutigudem very few 
people know tnis story. It seems that this story is a 
rationalisation in response to culture contact and re
flects the aspirations and motivations of the people 
concerned. The narrator of the story is an old and 
experienced Chenchu who had maintained contacts 
with the neighbouring plains people from his earliest 
days. Byrlutigudem is a road side village at a distance 
of eleven miles from Atmakur, the taluk headquarters. 
The Chenchus of Byrluti regularly come in contact with 
the plains people of neighbouring villages in connec
tion with their economic pursuits. Many of the Chen
chus of Byrluti regularly visit Atmakur either for mar
keting or purchase of some condiments, or to see pic~ 
tures in the local theatre. These provide the setting 
for culture contact. 

There is a conception among some writers that 
Chenchus and Yanadis are one and the same or they 
are near kins. Aiyappan explains how Chenchus have 
become Yanadis or Enadis. He says : 

"The process of Chenchu evolving into an Enadi 
is here seen; the Chenchu of the Sadasivakona 
changes into the Kappala Enadi when 'hi. first 
moves down into the Kalahasti or l"uttllr 
plains; gradually he merges with the Enadi 
and becomes one with them." (194S'-148). 

This view gathers support from the emInent 'author 
E. Thurston when he says-

"In the Census Report 1891, Chenchu is given'as a 
sub-division cif the Yanadis. There can be 
little doubt that the Chenchus. and Yenadis 
are descended from the same original stock .. 
The Chenchus themselves at present day say 
that they and the Yenadis are one and the same 
and that the tribes intermarry". (1909 : 
27). 

This view is corroborated by the report of the An
dhra Pradesh Tribes Enquiry Committee constituted 
in 1961. According to ,this Committee-

"The Chenchu Jnd the Yanadi are one and the 
same. To put it briefly the Chenchu ran down 
the MIl and became Yanadi .• Their food ha

. bits, rcligiotts be1iefs, cultural approach, clan 
Characteristics, folklore and to a great extent 
living conditions are the same". 



Raghavaiah (1962 : 104, 108-11), a socia) worker 
and a philanthropist wno worked for many ye~rs among 
the, Yanadis for their welfare also feels that Yanadis 
and: 'Chenchus are one and the same. -He has put for
ward 31 evidences in support of his point of view. Some 
of the important evidences on which he bases their social 
id$tity are their physical appearance, house types, 
lal}guage, dress, love for i~o~a!ed life, reli~ous beliefs, 
disregard for modern medlclD~s, .wanden~g nature, 
food gathering stage of economIC lIfe, averSIon towards 
agriculture, prevalence of exogamous clans, absence of 
totemism and passive temperament. 

He also brings out a few diff.erences between 
Chenchus and Yanadis, some of which are as follows: 

, ' ' 

(1) :Yan~dis are more submissive than Chenchus; 

(2)' Bow ~nd arrow are common weapons, with 
,ChenCihus which were given up by Yanadis 

at least a century back; 

(3) :The con'~pt of communal worship is not known 
to Yanadis while it is well knowni to the 
Chenchus; 

(4) The worship of Garla Maisamma, the God
dess of hunting, is not known to Yanadis as 
these people had given up hunting; and 

(5) :Segtuse of continuous contact of Yanadis with 
plains people, their religious beliefs bent more 
towards Hinduism than those of Chenchus. 

The evidences put forward by Raghavaiah are 
however :mostly conjectural and are not such on which 
the question of social identity can be conclusively 
proved. 

The investigation among the ,Chenchus of Kur
nool Ma\bubnagar and Guntur reveals that the Chen
chus' are very much against being equated with the 
Yanadis. Thurston's observation of the prevalence 
of connubial and commensal relations between the Che
nchus on the one hand and the Yanadis on the other, 
does not appear to hold good, at least so far as these 
areas are 'concerned. The Chenchus consider the social 
status of tne Yanadis as very much lower than theirs. 
The Yanadis take food (both cooked and unco~ked) 
from the hands of the Chenchus but the reverse IS not 
true. Even the people of the plains consider the Chen
chus and the Yanadis as two different tribes. The 
Chenchus, however, agree that a few centuries back the 
Yanadis and the Chenchus could nave been one and 
the same. An old Chenchu of Veldurti village of 
Macherla taluk in Guntur district has a story of how 
they were differe~tiated from one an?the~. A few 
centuries ago there l,,:ed a big Chen~hu chIef wIth a sD?-aII 
kingdom of his own In NallamaUaI forest. A few miles 
away from his kingdom, there lived anoth~r king, 
belonging to Kamma caste ruling over a small kmgdom. 
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Both the Chenchu chIef and the Kamma king wete 
bitter enemies trying to usurp- each other's kingdom. 
There tool!: place many wars, between the two king
d'om~ a~djn each of them the Kamma king was defea-, 
ted. SInce the Kamma king could not defeat the Chen
chu chief directly' in war, he wanted to crush him by 
deceipt. He despatched two messengers to the court 
of the Chenchu Chieftain with the plea that the former 
wanted to make peace with the Chenchus and live pea
cefully thereafter in friendship with them. The Chen
chu chieftain immediately accepted the truce, ignorant 
of the evil intentions of the king. After sometime, the 
Kamma king again sent his messengers to the court 
to the Chenchu Chieftain inviting him to dinner in his 
fort for celebrating the friendship, established between 
them. The Chenchu Chieftain accepted the invitation 
and went with the messengers followed by all his sub
jects. A sumptuous dinner was served to the guests 
and intoxicating liquor was abundantly supplied. While 
the Chenchus were intoxicated and were enjoying and 
dancing, the Kamma king ordered the complete maS
sacre of all the Chenchus. On that fateful night, 
most of the Chenchus were mercilessly massacred and 
not satisfied with this, the Kamma King ordered his 
soldiers to kill any Chenchu found anywhere. For
tunately a few Chenchus escaped unhurt from the palace 
and approached some plains people for help. They 
took pity on them and hid them in their houses and' 
advised them to call themselves as 'Anadi' instead of 
Chenchu so that the soldiers of Kamma king may not 
find out their identity. In Sanskrit 'Anadi' means 
people without any beginning and in Telugu 'Anadi' 
means destitute. The term 'Anadi' in course of time 
might have become Yanadi. This story is current among 
tne Yanadis also of Guntur District and they feel that 
they are identical with Chenchus, the only difference 
being that they are living in plains while the Chenchus 
are living in the forests. 

While the question of historical affinity of the 
Yanadit. and the Chenchus remains unresolved, and 
while the Chenchus nave some inhibition-to admit 
such affinity, it can be stated that the Yanadis in general 
are willing to identify themselves with the Chenchus, 
the probable motivating factor being a consequent rise 
in their status in the society. The Chenchus of Vel
durty (Guntur District) narrate some instances where 
Yanadis married Chenchus in Markapur Taluk of 
Kurnool District, by posing themselves as Chenchus 
for tne sake ~f marriage alliances. 

When the clan names of Yanadis and Chenchus are 
examined only two clan names, i.e. Dasari and Nim
mala, are found to be common among both. It is 
true that the clan names of both the tribes give an im
pression that they are connected with some totems, but 
there does not seem to be adequate support for this view 
because neither of these tribes worship animals nor do 
the)( have any special veneration for the objects asso
ciated with the names of the clans. 



2. Physical Environment 

Chenchus are spread throughout Andhra Pra
desh but are found in greater numbers in the districts 

f Kuroool, Mahbubnagar and Guntur. Their main 
o oncentration is in the Nallamallai forest. It forms 
c e continuous block of mountainous nature with 
~:gged and fairly ste~p ~ills with an average elevation 
f 2 000 feet, runntng In the south and south-wester
~ directions. Nallamallai forests are located mostly 
in Cllddapah and Kurnool districts. This strip also 
~tendS to parts of Kollapur and Achampet taluks 

e f Mabbubnagar district, Devarakonda and Miryal
o da taluks in Nalgonda district, and Palnad and 
Vinukonda taluks of Guntur district. Almost parallel 
to the J{urnool-Cuddapah forest belt, another strip 

f forest belt occurs engulfing parts of Giddalur 
~ luk in Kurnool district, Badvel and Siddhout taluks 
. a Cuddapah and parts of Podili, Kanigiri and Udaya
I~ri ta!uks of Nellore district. Chenchu settlements 
g~e found in almost all the above places wherever the 
Nallamallai forest. belt occurs. But the majority 
f them are found tn Amarabad plateau of Achampet T luk j\tmakur Sub-taluk in Kurnool district and Pal
:d t~luk of Guntur district. The Nallamalais of 
~ rnool and Mahbubnagar are densely forested with 
t~ep valleys and high hillocks, whereas the forest 

~ palnad becomes thin with small hillocks. The 
~isblla river at Srisailam divides the forests of Mah
bubnagar from those of Kurnool. 

Climate:-The climate of these forests is generally 
dry March to May are the hottest months when the 
t rr{ erature ranges between 100~ F. to 110° F (55 ·5° C 
e ~l.so C) at the end of WhICh the monsoon breaks. 
~ith the break of the south-west monsoon early in 

ne the temperature drops by about 100 F to 15° F 
fS.50 to 8° C) and thereafter the climate is somewhat 

ild and pleasant. The cold weather sets in towards 
~e rniddle of November when ~he minimum tempera
ture goes as low as 45° F at wghts. The first three 

mont~s of the year are nsually fine with practically 
no raIn. 

Rainfall:-This region is subject to the influence of 
the south-west. monsoon. The period between July 
and September IS the heaviest rainy season in the year. 
The rainfall ranges between 25 and 40 inches. However 
considerin~ t.he al!itud~ and the general condition of 
the forest It IS qUIte lIkely that the rainfall may be 
more than 40 inches in certain areas like the 
Amarabad plateau. 

Flora:-;-The forest is of t~e deciduous type with 
many speCIes. At the foot htlls of the Nallamallais 
the rainfall is comparatively scarce and growth is 
,ery poor. To a height 01 about 1,400 feet the forest 
is .of an inf~rior deciduous type in which the predo
mI~ant .specle~ ~e chirumanu (Onogeissus Latifolia), 
ch,krem (Alblzzla amara), pachari (Dalbergic panei
cuiata), ~illudu. (Chloroxylon swistenia), etc. Among 
the supenor decIduo~s type species such as teak, vegi 
(photocarpus marsupIum), nallamadi (Terminalia to
mentosa), ippa (Bassia latifolia), etc. are found. The 
c';llture of .Chenchus can only be understood when 
VIewed agaInst the background of the forest and its 
species. Among the trees yielding minor forest pro
duce, tamarind. is the. m,?st important. Others are 
sara (Buchananla latIfoha), karaka (Terminalia 
chebula), kunkudu (Sapindus amerginatus), etc. 

Fauna:-The forest is inhabited by wild animals 
and birds. There are considerable number of bears 
tigers, panthers, wild cats and wild dogs besides sambar' 
spotted deer, wild goat, nilgai, four horned antelop~ 
and wild pig, which are hunted by the Chenchus 
n~w and then. PeaCock and jungle fowls, parrots, doves, 
pIgeons, wood peekers are commonly found. 

The soils of the region consist of black cotton, 
red and brown sandy loam types. 



3. Distribution and population trend 

As mentioned earlier, Chenchus, according to 
1961 Census, are found in all the Districts of Andhra 
Pradesh, but they are mostly concentrated in the dis
tricts lof Mahbubnagar, Kurnool and Quntur. Popula
tion figures of the Chenchus in the previous Censuses 
of former Madras Presidencyl and former Nizam's 
Dominion& bring out a few interesting facts. The per
centage of variation in the population of Chenchus in 
the past decades is as follows: 

Madras Presidency 

Year and population % of Variation 

1901 1911 1921 1931 1901-11 1911-21 1921-31 

7164 6954 6281 8078 -2·94 --9·68 +28'61 

Nizam's Territory 

1'r921 1931 % of variation 
1921-31 

6121 2264 -36'99 

From the above figures it is clear that there was 
a decrease in the Chenchu population by 2'94% from 
1901 to 1911 and 9 ·68 % between 1911 to 1921 in 
Madras Pr~sidency. The reasons for the decrease 
dWing 1901 to 1911 are not known but the decrease 
in the decade between 1911 to 1921 may be due to the 
fac~ that in 1918 teak and bamboo plantation work was 
stopped in Nallamallai forest which resulted in acute 
shortage of work for the Chenchus. Added to this in 
the same year, the South-West monsoon failed and a 
virulent type of influenza, cholera and small-pox pene
trated Nal1amallais and took toll of many lives. These 
natural calamities led to an out-break of crime among 
the Chenchus and the police were after them to catch 
the culprits. To avoid the police many of the Chenchus 
took shelter in the interior of the forest. In Madras 
Presidency the Chenchus have registered an increase 
of 28·61 % between 1921 and 1931. This sudden rise 
in their population may not be because of natural 
growth only. During the same decade the population 
figure of tne Chenchus of the erstwhile Nizam's do
minion registered, decrease of 36·99 %. It seems pro
bable that a large number of Chenchus living in Mahbub
nagar district of Nizam's dominion migrated'to the 
adjoining Nallamallai forest in Kurnool district by 
crossing Krishna river at Srisailam. 

The following table gives the districtwise popu-
~ation of Chenc)1us in Andhra Pradesh according to 
1961 Census. 

Table showing the district-wise population oj 
Chenchus according to 1961 Census 

Name of the District Total Male Female 

Srikakulam . 50 23 27 

Visakapatanam 51 33 18 

East Godavari 129 72 57 

West Godavari 402 206 196 

Krishna 493 254 239 

Guntur 3213 1713 1500 

Nellore 225 118 107 

Chittoor 747 382 365 

Cuddapb 83 40 43 

Anantapur 8 3 5 

Kurnool 5837 2965 2872 

Mahbubnagar 4611 2333 2278 

Hyderabad 579 281 298 

Medak 41 20 21 

Nizamabad . 59 24 35 

Adilabad 20 . 13 7 

Karimnagar . 50 26 24 

Waranga! 521 286 235 

Khammam 113 52 61 

Nalgonda 377 198 179 

Total 11609 9042 8567 

Variation of population of Chenchus from 1931 to 
1961 is furnished below: 2 

Year and population 

1931 

10342 

1961 

17609 

% of Variation 

1931-61 

+70'27 

lSrikakulam, ,Vi,sakapatnam, East Godavari, West Godavari, Krishna, Guntur, Nellore, Chittor, Cuddapah, Anantapur 
and Kurnool dIstrIcts of present And4ra Pradesh were formerly part of Madras Presidency. 

sPopulation figures given for 1931 of Nizam's Dominions and Madras PresidenCy are clubbed for the present purpose. 
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Altogether there has been an increase of 70·27 % 
from 1931 to 1961 in the population of Chenchus. If 
the population figures for the erstwhile Nizam's domi
nion (Telengana region) and Andhra regions are con
sidered separately it is found that rate of growth haC) 
not been uniform in the two regions. The same are 
furnished below. 

Telengana Region Andhra Region 

Year and % of Year and % of 
population 'Variation Population variation 

1931 1961 1931-61 1931 1961 1931-61 

2264 6371 +181'40 8078 11238 +39'12 

If the growth rates of the two regions during 
1931-61 are compared with the growth rates during 
1921-31, it is found that whereas during 1921-31 there 
was spectacular decrease in Chenchu population in 
Telengana region and increase outside Telengana 
region during 1931-61, the population in the former 
region has gone up to a disportionately larger extent 
than in the latter region. It is difficult to say what are 
the factors for this reversal of trend. 

The present population of Chenchus in Andhra 
Pradesh form 0 . 05 % of the total population and 1 . 33 % 
of the scheduled tribe population of the state. 94·59 % 
of the Cnenchus live in rural areas and the remaining 
5.41 % live in urban areas. 

Sex r'atio 

51 ·35 % of the Chenchus are males and 48· 6S % 
are females. There is thus a slight disparity in the sex 
ratio. The disparity is more among the Chenchus of 
Andhra region than among those of Telegana region. 

The sex distribution figures for the Chenonus of 
Telengana region are not available in the earlier 
censuses. Such figures are however available in respect 
of Andhra region. The same are furnished below: 

Year 

1881 
1891 
1901 
1911 
1921 
1931 
1941 
1951 
19tH 

Females 
per 1,000 
males 

942 
946 
929 
917 
833 
939 

N.A. 
N.A. 
947 

---------------- ----
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The above statement shows that while the sex 
rati.o has remained mOle ..... -uaclwipdi if the 
entire span of 80 years is considered, it has fluctuated 
very much from census to ceJMua. -This mattur hal been 
discussed as follows in the census report of Madras 
1931. "Fluctuations are considerable but a distinct 
~pward trend call: be allowed. The pronolll,lccd ran 
In 1921 may pOSSibly reflect lnAuenza ca&uslJties, the 
epidemic was very severe in the- eeded districts. It is 
noticeable that the sex ratio of the Guntur and more 
settled Chenchus is well over unity, being in 1931 
no less than 1,187:1,000. The Krishna figur.es of 1901 
show also a ratio above par, 1017:1000; clearly there
fore, it is wilder Chenchus of Kunnool who produce 
the female deficit for the tribe. For them the ratio shows 
a marked decline since 1901 from 918 to 8tO a further 
difference from the Guntur figures being thus. apparent 
for while the Guntur figures has gone up, the Kurnool 
ratio has gone down, (Census 1931; 249). 

The marked decline noticed in 1921 ha~ been made 
good to a large extent during 1931 and 1961 Censuses 
with 939 and 947 females per 1000 males whicn compares 
favourably with the pre 1921 figures. However it is 
difficult to explain why the sex ratio in 1911 has been 
the highest recorded So far from 188l. When we examine 
the sex ratio among the Chenchus ofNizam's Dominions 
the same trend is found. In 1921 it was as low as 
658 females per 1000 males among them. The disparity 
is enormous and rather abnormal. 

Distribution by sex and age-groups 

The distribution of the popultion of the Chenchus 
as in 1961, by sex and ag~groups is as follows. 

Age group break up of Che,nchus 

Age group 

0-14 

15-44 

45 & above 

Age not stated 

Total 

Total Males Females % to the 

7385 

7638 

2585 

17609 

r---.A. , total 
population 

3737 

3867 

1438 

9042 

3648 

377l 

1147 

1 

8567 

41.~ 

43,37 

14'68 

The statement shows that the population of the 
Chenchus is remarkably young, persons in the age
group 0-14 being 41 ·94-% of the total population. 



4 .. Physical characteristics , . 

About' the appearance of Chenchus Haimendorf 
'Writes, "1n general the Chenchu is of slender, medium 
stpture, the average height of the men being 163 CM 
~d though there are many men undeI' 155 CM. I 
have met orily a few over 170 CM. The colour of the 
skin varies from drk black brown to a rich copper 
colour. The eyes are generally brown and sometimes 
black., The strong coarse hair is wavy or curly, and there 
are a few individuals, with hair so tightly curled that 
from ,a distance it appears almost f(izzly. These are 

No. of ChCnchus 
measured 

Stature CephaliC Index 

40 1625 74'30 

(23 1649'52±9'23 72'89±0'53 
65'67 3·76 

15 1654'47±15'04 75'50±0'67 
88'22 2'60 

St CI 

F% F% 

Short l 20'00 D.8 53'33 
Below medium 4 26'67 M.7 46'67 
Medium 2 13·33 
Above medium 2 13'33 
Tall 4 26·67 

however rare exceptions and no truly woolly or frizzly 
hair occurs. Thfl facial .growth is not ver}' strong and 
at the mo!)t men have sprouting beards and moustaches. 
Some men have hardly any but pubic hair on the body 
while other have a curly growth on chest, arms and legs" 
(1943 : 17). 

Given below are the Anthropometic measurements 
of Chenchus collected by various authors from time to 
time: 

Nasol Index Facial Index Name of the 
Investigator 

81'90 Thurston (1894/ 
1909) 

81'38±0'95 85·26±0·61 Guha (1931-33) 
6'72 4·36 

73·75±1·07 85'17±1'16 Gupta~P' 
4'13 4'48 and Basu A (1960-

61) 

NI FI 

F% F% 

L 3 20'00 He 1 6'67 
M 12 80·00 E 3 20'00 

M8 53·33 
L 3 20'00 

(Source:-Anthropometry in India 1868-1961-Pabitra Gupta and Pratap-C. Dutta). 



5. Clan, Family and Kinship 

According to the Chenchus of Mahbubnagar, 
Kuroool and Guntur districts, the tribt- can be broadly 
divided into four groups. They are (1) Koya Chenchus 
inhabiting the regions of Bhadracha}am in Khamma~ 
district (2) Konda Chenchus found In the Nallamallal 
forest ~f Kurnool and Mahbubnagar districts, (3) Che
nchu Dasaris of Kurnool district and (4) Ura Chenchus 
who are found in towns and well stteled villages. 

The present report deals with the Konda Chenchus 
of Mahbubnagar and Kurnool districts and Ura 
Chenchus of Guntur district. Formerly the Ura 
Chenchus were known as Konda Chenchus. Since 
they have left their original abodes, i.e., kondalu 
(hills) and are now residing in urulu (villages) they 
are called as Ura Chenchus. Marriage relations and 
social inter-course exist b~tween the Ura Chenchus 
of Guntur and Konda Chenchus of Kurnool. There 
are many caSeS where persons from Ura Chenchus 
of Palnad married among Konda Chenchus of Marka
puram taluk of Kurnool district. The clan system, 
names of the clans, social and religious customs are 
one and the same among both the groups of Chenchus. 
"Konda" and "Uru" show only a difference In the 
place of residence but not any other distinction. 
Even in Mahbubnagar district the Chenchus living near 
to the plains are called Ura Chenchus though actually 
there is no difference between Konda and Ura Chenchus. 

The term "Koya Chenohu" refers to Konyas of 
Bhadrachalam. Neither inter-marriage nor inter-dining 
is practised, between Konda Chenchus and Koyas. 
Konda Chenchus claim that they are superior to Koya 
Chenchus of Bhadraohalam, but they are unable to 
give any reason why Koya Chenchus are considered 
inferior to them. 

There is some confusion among the Chenchus 
themselves, regarding the position and identity of 
Chenchu Dasaris. While the Chenchus of Kurnool and 
Guntur district claim that Chenchu Dasari is a sepa
rate sub-division among the Chenchus whose profes
sion is begging and who have neither commensal 
nor oonnubial relations with other Chenchus. The 
Chenchus of Mannanur and Amrabad of Achchampet 
taluks of Mahbubnagar District feel that Chenchu 
Dasari is not a separate sub· division of the Chenchus. 

. According to them, the Dasaris constitute a functional 
group who are traditionally given to priestly avoca
tion and mendicancy like the similar groups among 
the Malas, Madigas etc. and that socially and ritually 
they are not differentiated from the other Chenchu~ 

Here it is to be noted that even in Kurnool and 
Mehbubnagar districts, where the Chenchus state that 
the Chenchu Dasaris are.different from them, it may not 
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be the indication of a crystalised pattern of sooial rela
tionship; it may only be the expression of a social 
terra in cognita, so to say. For instance the Chenchus 
of Byrlutigudem, Nagalutigudem and Pachheruvu. of 
Kurnool district have not come across any Chenohu 
Dasari though they have heard about the existence 
of suoh people. It is possible that they consider the 
Chenchu Dasaris to be different from them. Such a 
category of people have not emerged out from among 
them and this need not mean that if such a section cf 
people .emerge out through functional differentiation, 
they would be automatically thrown out of the fold of 
the mother community. 

The Chenchus marry among themselves only. 
But they are divided into a large number of exogamous 
clans which are analogous to the gotra divisions ~f 
their other Hindu neighbours. In fact now they use:·the 
term "gotra" for these exogamous clans. Altogether 
26 gotras are found in the three:districts, of Khammam, 
Mahabubnagar and Kurnoo!. They are : (1) Marre
palle; (2) Mandla; (3) Thokala; (4) Nimma-la; (5) 
Chigurla; (6) Nallapothula; (7) Eravala; (8) Pulicherla; 
(9) Udutaluri; (10) Dasari; (11) Mayillu; (12) Kotra· 
ju; (13) Balmuri; (14) Kannimunne; (IS) Bhumani;. 
(16) Kudumula; (17) Garaboyana; (18) Gulla; (19) 
Topi; (20) Arthi; (21) Bojja; (22) Mamidi; (23) 
Gaddmollu; (24) Pittollu; (25) . Jolla; (26) Chavadi. 
All the above gotras do not exist among the Chenchus 
of each of the three districts. The following table 
gives the names of gotras as found in each district. 

Name of the district 

1. Kurnool 

2. Mahbubnagar 

3. Guntur 

Gotras found 

Arthi, Balmuri, Bhumani, 
Cbigurla, Dasari, Gara
boyana, Gulla, Kuduma-" 
la, Mandla, Pulicherla, 
Tepi, Udutaluri. 

Mandla, Thokala, Nimma
la Chingurla, Nallapo
thula Eravala, Pulicherla, 
Udut~la, Dasari, Mayillu, 
Kotraju, Balmuri, Kanni
munne, Marripalle. 

Udutala, Kudumula, Ma
ndia, Jollollu, Nallapo
thula Gaddamu, Pittollu, 
Bonollu, Chigurla, PuIich
erIa, Dasari, Chavadi. 



There is some confusion regarding the existence 
of larger exogamous divisions or Phratries among the 
Chenchus. Haimendorf feels that all the clans among 
Chenchus are grouped under four larger exogamous 
divisions, but he did not give the names of these divi
sions (l9~8, 88). The Chenchus are not aware of 
any such ,dh·ision among them; but they have a notion 
that some clans are closer to one another with which 
marriage is prohibited. 

All the clans are not found all over the district. 
Generally, three or four clans are found in a tract 
though individual households of other clans may 
live in their midst. 

Legendary significance of gotras.-Very little 
information about the history of the individual clans 
can be obtained from the Chenchus. 

Some clan names of the Chenchus relate to plants, 
animals etc., but they neither venerate nor propitiate 
the objects indicated by the names. Some of the 
names of the gotras and the etymological meanings 
of the same are as follows. 

Name of Gotra 

Arthi 

Nimmala 

Kudumula 

Udutala 

Tokala 

. NaUapothula 

Bojja 

Objects associated 

Plantain tree 

Lime tree 

Kudumu (a kind of sweet 
preparation) 

• Squirrel 

Tail 

Black goat 

Stomach 

There are a few stories current among the Chen
chus regarding the or.n of some of the gotras. 

Once the Gods and Goddesses in heaven arranged 
a feast and invited all the Chenchus to partake of it. 
They accepted the invitation and went there on a day 
fixed fQr the occasion. They expected to be served 
with 'bon-vegetarian food, but were disappointed to 
find that only vegetarian items were served to them. 
They, however, concealed their feeling and started 
taking their food. While eating they found a lIduta 
(squirrel) running hither and thither amidst them. 
Suddenly, an elderly Chenchus sprang on his feet, 
caught hold of the squirrel, killed and ate it raw. From 
then onwards the Gods and Goddesses called him 
uduta (squirrel) and his descendants are called Udutala. 

This story was narrated by an elderly man of 
Mannanur in Mahbubnagar district. But the C~enchus 
of Byrlutigudem, Pechcheruvu and Nagalutlgudem 
(Kurnool district), Veldurti, Rajupalem and Sirigiri
padu (Guntur district) are not aware of it. 

3-5 R.O. india/70 
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The village survey monograph on ByrIutigudem has 
recorded a story of how the name of the gotra 'puli 
elzerla' came into existence. "Long ago there were 
seven brothers and a sister. This family had a re
putation for doing magical feats by spells and sprink
lings. This created wonder and curiosity among 
the people around. The magic feats were such 
wonderful acts as converting themselves into tigers, 
of taking any shape they liked and so on. The 
seven brothers got their si&ter married. The brother
in-law who had also heard of such magical feats done 
by his wife's brothers became curious and asked 
her one day whether she also knew the art of 
magic. He became still more curious on being re
plied in the affirmative and asked her to demonstrate. 
She agreed to this and handing over the child to her 
husband gave some instructions to him as to the things 
he should do. She gave him some ash saying that 
when he feels satisfied of the form she takes, before 
any untoward thing happens the ash should be sprinkled 
on her and he must protect himself and the child from 
any danger that may occur. He said he would do 
his best. Accordingly, she announced that she would 
turn herself into a tigress and he should take precau
tionary measure:i. By her magic feat she converted 
herself into a tigress and began roaming about fero
ciously. He watched for a while with interest, but 
when the tigress began her onslaughts on him and 
the child, he frantically climbed a nearby tree keeping 
the child in a sling hanging down on his back. For 
a while he was stunned at the scene and became panic 
stricken. He began searching for the ash to sprinkle 
on the tigress. In his frightened mood, the child 
slipped away from his sling in the back and fell 
down. The tigress devoured the child. With this he 
lost his balance of mind and did not know what to do. 
The tigress ate the child and moved about growling 
ferociously and after a long time went away into the 
jungle. Then he came down the tree with great fear 
and grief and reported what all had happened to his 
brothers-in-law. All of them went in search of the 
tigress. Having found her in the deep torest they 
sprinkled the ash to convert her into a human being. 
But alas; the upper half 01 the body snowed a human 
form and the lower half of the form of the tigress. 
They realised that because the tigress had already 
eaten a human being the efficiency of their magical 
spell and sprinkle did not have the complete effect 
and they failed to . rescue their sister. Finding no 
other way she got converted herself into a full fledged 
tigr~ss, a1?-d went out into. the forest. for food. T~is 
tragIc incIdent connected wlth the magIC feat convertlllg 
human beings into tigers by a family gave the name 
of Pulicherla (tiger makers) to that family. From 
that time onwards it is believed that the gotra name 
Pulicherla came into vogue." (pp. 11-12). 

At Veldurti an elderly Chenchu explained how 
the name of the gotra "Kudumula" was derived. A 
Chenchu woman gave birth to a male child while 
preparing kudumulu (a sweet preparation). That 



child was named as Kudumulayya and his descendants 
formed into a separate gotra by that name. 

People belonging to Tokala (literally means tail 
in Telugu) gotra at Mannanur claim that their gotra 
is named after a man who was fond of the tail of every 
animal killed in the game. Haimendorf has given two 
more stories regarding the origin of Tokala gotra besides 
the above one. According to one, a section of Chen
chus used to wear narrow and long strip of cloth cover
ing their nudity which hung down in the back like a 
tail. Another story is as follows : 

"Once upon a time several brothers, living 
in one place owned a number of fruit trees which 
stood along a path in a long time. Every day, 
the eldest brother sent the younger brothers 
to guard the fruit against monkeys and birds; 
each time he sent them out, he said, "take care 
of my Tokal trees" (meaning trees standing 
in a line like a tail). At last, the youngest brother 
became angry and said, "All day long we keep 
watch over those fruits and every day you say 
again and again, look after my fruit tnes. I am 
tired of alway~ hear~ng the same thing ; give 
me my sister as wife and I will leave you and go 
and live in some other place." When the elder 
brother heard this he also got very angry and 
answered "Do as you please, take your sister 
and go wherever you want ;" So the youngest 
brother married his own sister and left the elder 
brother ; nobody knows what happened to them, 
but those remaining behind were called Tokal 
people because they looked after trees growing 
in a long line like a tail " 1943:92. 

Haimendorf gives an interesting story regarding 
the _origin of Eravallu gotra. 

"A long time ago there was a man of Nimal 
clan, who although looked everywhere could 
not find a wife and so at last married his own 
sister. This incestuous marriage made all his 
relatives very angry and when a son was 
born they refused to recognise him as a clan 
member or to accept him into the Nimal clan, 
but gave him the name Eravalu after the edible 
tuber eravalu gadda. This happened in Pulijelma 
and even now the Eravalu people who are his 
descendants are only to be found in Pulijelma 
and the neighbouring villages, while distant 
villages disclaim even knowledge of such a clan. 
It is said that in the old times all people of Era
valu cl3;n died as soon as their hair turned grey, 
as pumshment for the incestuous act of their 
ancestors but now they live as long as other 
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Chenchus. Nimal and Eravalu do not inter
marry for they are related clans and, should 
they do so either husband or wife would meet 
with an early death." (1943 : 63). 

Even now the Chenchus belonging to Nimmala 
gotra say that the Eravalu gotra is a sub-gotra of Nim
mala though they do not clearly remember the legend 
connected with it. At present the people belonging 
to Eravalu are not only found in Pulicherla and around 
but also they are dispersed hither and thithre sporadi. 
cally throughout the Amrabad plateau. 

Family:-Among the Chenchus family is the most 
important social unit and it influences the individual 
in every phase of life and it more powerful than the 
clan or gotra. The nuclear family with husband, wife 
and their unmarried children is predominant among 
them. After marriage the couple begin to stay in a sep
arate house built by themselves. They are neolocal 
but patripotestral. Sometimes the husband may migrate 
to his wife's village ; even there, they invariably stay 
in a separate house. Extended families, particularly 
collateraly type where married brothers along with their 
wives and children live together pooling their resources, 
are almost absent among the Chenchus. 

A woman acquires her husband's gotra after 
marriage. Property, inheritance and reckoning of 
descent are also along the male line. 

Kinship system among the Chenchus' is classi
ficatory and bilateral. The kins of both mother's and 
father's side have important soci~l and ritual roles 
to play, particularly during the social ceremonies like 
child birth, marriage and death. Sometimes, affinal 
kins, like sister's husband, have also some part to play 
during the social and economic activity. 

Inheritance:-Among the Chenchus there is _some 
difference between wnat they say and what they' ac
tually do regarding bequeathing their property to their 
heirs. For instance they say that the property would 
be inherited by the eldest son; but in fact it is enjoyed 
by all the male Children of the deceased, tbough the 
eldest son has a largest share. If a woman dies the 
ornament~ originally recf'ived from her rarents are 
distributed among the daughtf,fs. If there are no 
daughters, sons take the ornaments. In case of cattle, 
the eldest son gets an additional snare. The daughters 
may get one or two goats or sheep each, depending on 
the generosity of their brothers. If a man or woman 
dies childless, the property i~ handed over to tbe nearest 
blood relations in the fatber's line ; it, how~v?r, goes 
to the people in the mothers' line if the deceased had 
been residing with his motber's kins. 



6. Dwelling, food, dress and other Material objects 

A few de::ad ~s ago Chenchu~ used to migrate from 
oa~ Iplce tQ another in the fore<;t according to the 
changing seasons. At nreoeut this habit is rest
ricted only to the Cnenchus living in the int~rior. The 
place of J,higration a lways depends on the availability 
of water and plenty of edible tubers and minor forest 
produce. At Dresent many of the Chenchus settlements 
are situated at the edge.> of the forests, in certain places, 
as in Palnai taluk, ml'lY Chenchus families are living 
in the plaim. Th) Cb.enchu of Veldurty, a village in 
the plains in Palnad taluk, explain that their fore
fathers migrated to this village from the forests because 
of the d~arth of forest produce and games and also 
because of the restrictions imposed by the forest depart
ment on tne utilisation of the forest products. After 
s0ttling down in the plains they took to agricultural 
labour and other manual works for their livelihood. 

Three factors, viz., availability of perennial source 
of water, fruit bearing trees particularly mahua trees 
and ejible roots and tubers influence the selection of 
sites for settlement by the Chenchus of the interior. 

Dwellings.-Chenchus traditionally live in conical 
and oblong huts. The hut is small and compact. It is 
erected by the owners with the assistance of their kith 
and kin. The required materials for raising the huts are 
secured freely from th~ forests. They do not observe 
any form3.lity regarding the selection of a site for con
struction of the house. After selecting the site, they 
m3.fk off a fairly elevated circular area about 10 to 12 
feet in diameter and then erect on the same a central 
p.)le. Along the p~riphery of the circular area of the hut 
they fix snort posts of about four feet in height. These 
side Dosts are then connected with the central pole by 
bamboo pieces. 

Some huts, particularly the oblong ones are so 
constructed tnat tuere is no wall except a bamboo mat 
hung as a side screen. The thatched roof touches the 
ground. In a conical hut invariably a wattle wall is 
made with thin bamboo splints. This wall is secured 
to the vertical p.)sts erected on the circumference of 
the site. While erecting the wall, an opening is left 
for the door. The door consists of another piece of 
bamboo wattle more closely woven than the wall 
itself. The do?r is merel~ secured to the opening by 
means of a stnng or a stnp of cloth. The roof is made 
up by covering the bamboos with layers of forest thatch 
which they themselves collect from the forest. 

The only difference between the houses of Chen
chus living in forests and of those living in villages is 
th'lt the walls are constructed with stones in case of the 
latter. 

The Chenchus settlement provides a nleasant sight 
to the visitor with conical huts disDersed hither and 
thither in a large area. Som:}times the distance between 
one hut and another is m)re than 50 yards. The group
Ing of huts is invariably based on kinship pattern; 
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Close relatives like brothers and cousins build their 
huts very near to each other. The picturesque traditional 
conical huts of Chenchus are in some places 
replaced by the oblong ones, constructed by the Forest 
D~plrtment and the Co-operative Department. At 
Mannanur (Achampet Taluk, Mahbubnagar District) 
50 single room houses were built and 50 Chenchu 
households were accommodated in those houses. At 
Byrluti (Atmakur Taluk, Kurnool District) 50 oblong 
huts. W0re built under the land colonization scheme 
and allotted to 50 households. But later on, all the 
households deserted those huts and constructed their 
traditional tYDe of huts very near to the housing colony 
(the present Byrluti) under the pretext that the 
houses were built by the Government in a low lying 
area which would be sub-merged under water during 
the rainy seaSon. The influence of the housing colony 
is clearly perceptible in the construction of Chenchu 
huts of Byrluti. Some of the Chencnu households have 
huilt square and oblong huts with the same material 
which they use for their traditional conical huts. 

No definite pattern is followed by the Chenchus 
in internal arrangements of their nuts. The houses 
are almost empty, except for a few earthen utensils 
for cooking and such other materials. Some Chenchu 
houses are divided into two parts with a thalti. In 
one part sometimes their cattle are accommodated 
and some others use that part for liquor making. Some 
households build separate conical huts for accommo
dating cattle. Chenchus, genarally, keep the inside of the 
hut clean and periodically sweep and smear the same 
with cowdung. The roof is always dark, covered with 
black soot emitting from the hearth. The heartn con
sists of three stones kept together over a hollow 
made in the ground. This hearth is usually located in 
the northern corner of the house. Domestic utensils 
are arranged close to the hearth. A cot prepared with 
bamboos and a broom stick are the other common 
things whicn are generally found in the nouses of the 
Chenchus. 

The cost of the construction of a conical hut is 
negligible since the required material is acquired free 
fr~m the nearby forest and it i~ not necessary to engage 
paid labour for tne constructIon. The construction of 
a hut is a family affair, in which all the members 
generally participate. It takes only one day for raising 
a conical nut. The roof of the hut is easily replaced 
whenever it is felt necessary, since it is not difficult to 
acquire the required material. 

Some formalities are observed by the Chenchus 
when tney first enter a newly built hut for living. The 
central pole is marked with vermillion and a cocoa
nut is broken or a fowl i'i sacrificed to their family 
deity. Mondays and Thursdays are considered as aus
picious for house warming ceremony. Sometimes re
latives are invited for a dinner. People from other com
munities are invited very rarely. 



There is oaly on~ pucca house, with stone walls 
and fla.t mli f.))f i.l Bjdutigllde;n village. This 
belongs to the village headman. 

Dress.-It is true even today that some of the Chen
chus dress very scantily. In the Kurnool district Manual 
the following observation is made on the type of dres~ 
they used to wear in the past. 

"The men. aN nearly in a state of nudity, having 
only a plec~ of cloth round their loins. The 
wom:::n drc33 more decently than men in the 
style of tne wa.ndering female basket~makers 
and resemble in features more than the neigh~ 
bours, the Telugu people of the plains" (1886 . 
123). • 

E. Thurston has the following to say about their 
dress. 

"Some Chenchus b~ar on the head a cap made 
of ~a.x cloth, deer or hare skin. By the more 
fashIonable the. tufted ear or bushy tail-end 
of the large Indian squirrel (Sciurees Indieus) is 
at.tached. by way. of ornament to the string 
with which the half of head is tied into a bunch 
behind. Leafy garments have been replaced 
by white loin-cloths and some of the women 
have adopted the ravike (bodice) in imitation of 
the female costume in the plains". (1909 ; 37). 

~he only change that took place in the way of 
d~esslll~ of Chenchus With the passage of time is 
discardlllg of leaves and skins. The dress of men 
parti.cularly of the older generation, living at present, 
contlllues to be as scanty as it was in olden days. It 
consist~ of a mere strip of cloth called goch; batta 
passed In between the legs to cover the nudity and the 
ends of the cloth are secured by passing it over a waist 
thread. Several have, however, been putting on 
an upp~r cl?th during the cold season. The younger 
generation IS gradually Changing their habits of 
dre~sing. They are taking to the wearing of shirts, 
whlch the~ get from the merchants of the plains. The 
dress h?-bI~s of wo~en have not changed much since 
the begInnIng of thIS century. A short saree is wound 
round the body in an uncouth way without many folds 
and pleats. A simple bodice or ravike is worn to 
cover also during the cold season. 

. The Chenchus haye started dressing their children 
like tho~e of ,the chIldren of the plains area. The 
school-golllg chIldren are provided with a set of dress 
for boys (a set of knickers and banian), and for girls 
parikini (skirt) and jackets. 

According to Haimendorf, among Chenchus, males 
wea.r gochi batta and females wear saree and ravike. 
Even in 1943, during the investigation of Haimendorf 
C~nchus 'Yere influenced by people of the plains i~ 
theIr dresslllg. Some of them used to purchase shirts 
to . wear, from traders coming from plains and thus, 
Halmondorf observes: 
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"Many men have broad leather belts in which to 
stick their knives and these generally have 
small pouches attached, thdugh separate leather 
pouches are sometimes worn slung over the 
shoulder on a leather thong. Both these articles 
the Chenchu buys when he has the means from 
the Madigas (cobbler) ofthe plains" (1943 :25). 

Even today the older generation in Amrabad 
plateau wear these broad leather belts, whereas these 
are not found among the Chenchus of Kurnool and 
Guntur districts. 

Even ~hough th_e Chenchus were having good 
co~tacts WIth t?-~ plaIns people for a considerable time, 
theIr adaptabIhty to the ways of the plains people 
has been very low and staggering. Regarding the 
?se o~ dress there ar.e two. factor.s .which are coming 
In thelt way. One IS theIr tradItional conservatism 
which is more perceptible among the older generation 
and the second one is their poor economic condition. 
The old generation feels that they are not accustomed 
to wear shirts and dhotis like the plains people which 
are very uncomfortable to them. Another reason 
given by them, is that, since they are always on the 
m?ve in the forest, .any dress which is loosely worn 
wlll be torn off qUlckly. The older generation of 
Chenchus living in plain areas are still seen in their 
traditional dress. For this they advance another 
kind of reason. They feel shy of moving in the 
village wearing shirt and dhoti in front of the village 
r;Y~ts; at the same time they cOll?-plain that the villagers 
ndicule them and talk sarcastIcally if they see them 
in shirt and dhothi. But the most important 
consideration is their poor economic condition. Even 
today, one rarely finds a Chenchu with surplus amount 
that can be spent on necessities of life, other than food 
and meagre clothing. 

Hair Style.-The women comb their hair in the 
backward direction and tie it into a knot, called koppu. 
They were not in the habit of using any oil as the ex
traction of oil was not known to tuem. They are now 
accustomed to the use of cocoanut oil as the same is 
supplied by ,the Wo~en'~ W~lfare Centre. Men apply 
cocoanut oIl to theIr half tWIce a week. Some men of 
the older generation allow their hair to grow without 
trimming and it is merely secured at the back by a 
knot. The younger generation, however, started 
getting their hair cropped by the barbers at the weekly 
shandy at Atmakur. A few youngmen even have 
learned to use razors for Shaving. 

Ornaments.-Generally speaking, men do not 
wear any ornament except small rings made of br4ss, 
white metal or silver which are worn in the helix and 
lobes of the ears, Some men wear spiral rings round 
the fingers. 

The ornaments of women are, very. fc~ and of very 
poor quality. Chenchu women lllveriabty have a few 
chains of coloured beads hanging round their necks. 



According to the KurnoolManual (1886: 123)Chenchu 
women use only copper ornaments and bedeck their 
necks with rosaries of guruvindu ginjas (abruspreca
torious). At present, the women wc:ar earrings made 
of silver called konkipulla.; Most women wear cheap 
t)fpe of ear rings made of brass and studded, with white 
s~ones called mukkari. Mukku pudaka or nose screw, 
made of aluminium, is also worn on one of the nostrils. 
Womenfolk generally have glass bangles round the 
wrists. Aluminium wrist bands called kadiyalu are 
also worn. All these ornaments are secured from 
the weekly shandy held at Atmakur. Matte or toe 
ring, I tali (marriage locket) and a string of black beads 
are the sYlllbols of married status, as far as women's 
ornaments' are concerned. Glass bangles are 
prohibited £Or the widows. 

The Chenchus get their ornaments either at the 
shandies whehever they Visit or get them made by the 
goldsmith living in the nearby plains villages. At 
present ornaments made of plastic and german silver 
are popular among the Chenchus of younger genera
tion living near the villages of the plains. 

Tattooing:-Chenchu women bear tattoo marks 
on th!eir fore-head and forehands. These are done 
by professional t!lttooers called 'Pachcha Bottollu'. 
The cost of tattooing varies according to the figure 
drawn. No significance, whatsoever, is attached to these 
tattoo marks, except that they are considered to serve 
the purpose of decoration. But some persons of the 
older generation believe that if they get the joints of 
the body tattooed, pains there of will be relieved. 

Food and Drink:-Regarding food, the Kurnool 
Manual records as follows : 

"They eat cholam, ragi and millet, which they 
get sometimes by stealing the ryots' crop, 
sometimes by bartering the jungle produce, and 
sometimes by purchasing the grain with the 
money obtained by the sale of the jungle produce. 
They eat also a species of wild tubers called 
Chenchu gadda and the flesh of all animals 
killed In chase, excepting tiger, cheetah and 
wolL They do not boil the meat, but heat it 
over the fire and eat. The flesh of the monkey 
called [ungar or kondamuchu is much reliShed by 
them; in the hot months a species, lizard guana 
(udumu) is in great request". (1886: 124) 

The above statement does hold good to some 
extent even today. Besides their traditional food, 
they have recently taken to the eating of rice and 
cereals. They are finding it difficult to subsist on 
forest produce only. They are forced to deviate from 
their traditional food habits because of a few reasons: 
Firstly now-a-days the roots and tubers are very 
scarce even in the forests and there is considerable 
competition from the plains people in collecting honey 
and forest eatables. Licenses are issued to plains 
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people in respect of tamarind only and they are. pro
hibited from collecting other forest produce. How
ever, t~e forest department is not able to check illegal 
collectIon. of forest produce by the plains people. 
Secondly, games have become very scarce due to constant 
hunting, exp~ditions organised by shikaris· (huntsmen) 
from the plalUs. The rules and regulations madc 
by the forest department restricting indiscriminate 
killing of anim~ls, have also come in the way of the 
Chenchus. BeSIdes these, they have stopped eating 
the flesh of monkey (kondamuchu) , pr"bably due to 
the influence of plains people. ,Plains people consider 
eating of monkey'S flesh as very mean and degrading 
and against religious sentiments. However, the 
Ch~nc~us st.ill eat flesh o~ ~izard guana (udumu) , 
WhICh IS conSIdered to ,be delICIOUS even by the ,plains 
people. 

The .plight of Chen~hus rega~ding food is very 
real. NeIther the forest IS prOVIdIng them sufficient 
food for subsistence nor are they able to com

. pletely switch over to the food habits of plain-s people, 

. because of their poor economic condition. Every 
moment hunger stares at them. It is observed that 
they h~ve acq.uired a n~ habit of satisfying their hunger 
by eatIng dIfferent kInds of leaves cooked with salt. 
They use all kinds of leaves which are not bitter. The 
edible tubers which they generally secure from the 
forest, are Chenchu gaJda, venabala gadda, urragadaa, 
nulugagadda, thamoragadda and kaluvdgadda. The tu
bers become fit for eating after being initially boiled in 
water. They also use for eating, purposes different 
leaves which are secured from the forest. Devadaru 
leaves, boddaku, chenchalaku, ; pendlipeddikura, 
nallakura, alikamarnid'ikura and pulltikura are com
monly used. They suppliment their fflod by taking 
fruits such as kondaethapanalu (available in the month 
of Marc~), Kondaneredupan-Jlu (in April), Velqga
pand/u (In November-December), Seetaiphalam (in 
September-October), and tfnki fruits (in March to 
May). Among flowers they use Kaluva flower and 
ippa or mahua flower. Tamarinds are also taken quite 
frequently. 

Even though the Chenchus do not have much 
reputation for hunting their long stay in the thick 
forests has forced them to learn how to handle the 
bow and arrow with considerable skill. The rules 
framed by the forest department for the preservation 
of wild lives prevent the Chenchus fr9m using guns. 
With their simple hunting instruments, they shoot 
down rabb~ts, pe~cocks, jungle fowls, doves, jungle 
sheep, sqUIrrels, Iguana, etc. The husband and wife 
usually make the hunting party. Sometimes other 
people also join them. The favourable period preferred 
for hunting is March to June. 

Every Chenchu village has got a traditional hunting 
ground, of its own around the village. Trespassing 
into another's hunting ground is strictly forbidden. 
It is said that formely if anyone was found trespassing 



into th~ hunting ground of an )ther Chenchu villages. 
he could be put to death by th~ villagers even without 
bringing it to the notice of Tribal Panchayat. But 
the pJsition reguding traditional hunting grounds 
has changed and now trespassing is not considered 
as a great offence. 

The ob3ervation in the Kurnool Manual (1886: 
124) that the Chenchus do not boil the meat but heat 
it over the fire and eat, holds good even today. Some
times, the Chenchus eat the meat even without heating 
it OV0r the fire. First the animal is skinned and cut 
into four or five big p1eces and each piece is heated 
over the fire, but sometimes after skinning the animal 
they pierce a long stick through the stomach and heat 
it over the fire by catching the two ends of the stick. 
After heating it, they cut the roasted animal into 
pieces and eat it by adding some salt and chilli powder. 

The Chenchus do not seem to keep any food 
in store except mahua or ippa flowers. They generally 
take their food twice a day. The morning meal called 
udaya bhojanam is usually taken in the morning and 
the following meal or the mapati bhojanam is taken 
in the evening. The morning meal generally consists 
of samkati (a kind of gruel) prepared withjowar and 
karam (chillies) and some may take rice gruel with 
salt. The evening meal consists of roti (bread) prepared 
out of jowar flour taken with a little salt, chillies, 
tamarind and onion. 

Some Chenchus, particularly the Chenchus of 
Byrlutigudem, Nagalutigudem and Pechcharuvu, 
store some maize which is grown in small quantity 
in the front and back yards of their ruts. The stored 
grain is used whenever they do not have any other 
things to eat. They heat the maize heads over the fire 
and eat the corn. 

It is observed that during the morning or evening 
meal all the members of the household sit together and 
have their meal. If any member is absent due to some 
reason his share is kept aside for him. The Chenchus 
consider it their duty to make guests feel qaite at home 
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and invariably serve them first, the members ofthe house
hold take their food only after that. 

Drinks.-The Chenehus are not fond of beverages 
like tea and coffee. Only very few Chenchus take tea 
and coffee; that too, when they visit shandies. Their 
favourite drink is country liquor. For many of the Chen
chus the day will never be complete without a drink in 
the evening. Both husband and wife take the drink during 
the evening times. It is said that even if the \'tife is 
not addicted to drinking at the beginning in course of 
time she takes to it as a result of constant persuasion by 
her husband. Every Chenchu household at Byrlutigudem 
and Nagalutigudem is reported to nave a distillery 
of its own. Drinking and distilling are so rampant among 
the Chenchus that many of them are actually ruined 
consequently. The most favourite liquor of the Chen
chus is the one made from mahua flower. But now-a
days liquor made from tumma chekka and jaggery is 
replacing mahua liquor, since the former attracts the 
people from the plains also. Sometimes the plains 
people themselves get this kind of liquor prepared at 
Chenchugudems by paying daily wages to the 
Chenchus. 

Cooking Utensils.--Their domestic utensilF consist of 
few earthen pots and cheap aluminium utensils. They 
are : 

Sarava : a vessel used for cooking gruel out of rice 
or korra (Small coarse millet) or for cooking 
jonnannamu or sankati. 

Kura Sarava : A smaller pot used for cooking 
pulusu or curry. 

Nee/fa kadava : A big earthen pot used for f",t
ching and storing water. 

Domestic Vessels and Implements.-Besides the 
above some people use aluminium plates and glasses 
for eating and drinking purposes. Grains are stored in 
earthen vessels or in bamboo baskets. Other articles of 
domestic use like rolu (mort or), rokali (pestle) and tiru 
ga/i (grinding stone) are also found in Some households. 



7. Environmental sanitation and Hygienic habits 

Though the surroundings of Chenchu settlements 
and huts are clean, they do not seem to take 
proper care of their personal cleanliness. Though they 
claim that tht;y take blth every alternate day, the ap
pearance of most of them indicates that they do not have 
their bath for days together. Use of soap is not common 
among them. A few Chenchus living in the plains vil
lages use soap while taking bath. The Chenchu boarders 
of the schoo~ at Byrlutigudem take their bath every 
moring. The warden of the Boarding House says that 
as long as the Chenchu children stay in the Boarding 
House they take their bath in the morning regularly. 
When they leave the Boarding House either during the 
hobdays or permanently they go back to their old habits. 
The infants are given bath generally in the evenings. 
The demonstrations given by the womens welfare centre 
are bringing out a slow improvement in their sanitary 
habits. 

Smoking of bidis and cigars and chewing of are
canuts and tobacco are quite common with men and 
women; women particularly chew tobacco. 

Disease and treatment:-In the past the Chenchus 
used to depend on their own skill for the diagnosis 
and treatment of diseases. According to them there are 
many medicinal plants and herbs available in the forest 
which can curt:: s_everal diseases. Even now, they believe 
that these medICInal herbs and plants are very effective. 
But they do not have any aversion towards modern medi
cine. At ByrIuti, a Government compounder is stationed 
to look after the medical problems of the Chenchus parti
cularly. At Mannanur a medical mobile unit was started 
recently with a view to providing better medical facilities 
to the Chenchus living around. Formerly Malaria was 
rampant in Nallamallai forests and used to take a heavy 
toll ~f Chenchus. Now it has been eradicated to a 
consIderable extent by the efforts of the Malaria Eradica
tion Department. Another dreaded disease was 'Yaws' 
which w3;s com~only ~revalent. in Amrabad plateau. 
The Special Medical UTIlt stationed for sometimes 
at Mann~ur. has taken .effective control measures and 
now the InCidence ?f thiS disease is practically nil. The 
doctor of the MedICal Mobile Unit stationed at Man
nanur says that ~ majority of the Chenchus are suffering 
from. ve~ereal dIseases, rheul!latic pains and malaria. 
The IncI~ence of venereal dIseases seems to be parti
cularly high ampng t!le .Chenchus around Mannanur. 
A wad connecting Snsadam and Mannanur was cons
tructed and ~pened in 1958. For this purpose the P.W.D. 
contractors Imported labour from .th.e . plains villages. 
Some of them Were alleged to have Ilhclt relations with 
Chenchu women. Poverty and perhaps to some extent 
novelty of the situation made the women easy victims of 
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the advances of the men from the plains. Along wi th 
venereal diseases, there is high incidence of rheumatism 
among the Chenchus. 

The Chenchus have no aversion to modern medical 
system. According to the do~tor of.the Mobile Medical 
unit at Mannanur, even for mmor alIments they demand 
injections. Even t~e. Che~chus from !he interi<?r places 
not infrequently VISit thiS mobIle unIt. SometImes the 
doctor himself goes to the Chenchugudems and stays 
there for a day or two. The number of Chenchus who 
visited the Medical Mobile unit at Mannanur for the 
treatment of ailments during February 1966 to July 
1966 is given in the following statement. 

Table Showing the No. of Chenchus treated in the Medical 
Mobile Unit 

81. Month Number of patients treated 
No. 

, _____ .A.. _____ -., 

Chenchus Scheduled Otl.C1S 
Castcs 

2 3 4 5 

February 538 432 315 

2 March 502 387 463 

3 April 488 702 175 

4 May 563 512 337 

5 June 473 706 407 

6 July 336 506 404 

-----,----' 

Though the Ch~ncl:t'll:s coul~ not give the exa~t 
details about 8,11 the IndiVIdual diseases and the tradi-
tional treatments of the same, they were able to name 
'some of the plants with which their fore fathers used to 
treat certain diseases. Some of the plants were used not 
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only for curing diseases but also for scaring away the 
evil spirits. An old Chenchu from the Village Macharam 

gave interesting details about some of the medicinal 
plants known to the Chenchus. 

Rudrajada 

Masijada 

Raktajada 

Bhadrajada 

Nallavai 

Name of plant· 

Sunka Sintha Rama Banamu Mogasiri gaddalu 
Nemalijutta . 

Yerrachitra Malamu 

Purpose 

r 
~ These are use to scare away the evil spirits. 
l 

It is belived that even steel can be cut by using this plant. 

I t is used in case of fever (It ts dried and powdered and put in the fire. The 
resultant smoke is then inhaled). 

It is used for treatment of skin diseases (It is powdered ~ and mixed with 
some oil and applied on the affected parts). 

All these plants are belived to have aphorodisiac property. The tubers are 
eaten raw without adding any thing. 

They believe that if iron is boiled with the juice of this plant the iron would 
become gold. Though Chenchus belive that this plant exists in the fOlests, no 
one has come across it till now. 

The same informant, however, stated that now most 
of the medicinal plants have become I Scarce and can 
rarely be found in the local forest. The Chenchus of 

Kurnool and Guntur also are aware of the existence of 
these medicinal plants. But it seems that they too rarely 
use the same for the treatment of diseases now-a-days. 



8. Language and Literacy 

The Chenchus sp0ak Telugu with an intonation of 
th,)ir own, which sometimes sounds harsh but pointed 
and terse in its finish; it thus appears as though they speak 
th~ir own language. However, according to 1961 Cen
sus, 233 p'!rsons in Andhra Pradesh consisting of 114 
mali;s and 109 females are returned as speaking Chenchu 
la'lguage as their mother tongue. Among the 223 persons, 
184 persons (90 males and 94 females) belong to Chenchu 
Tiibe. However, the Chenchus interrogated during the 
field study say that they do not have any language except 
Tclugu. The Chenchus of Byrlutigudem, Mannanur 
and Veldurty expressed surprise regarding 'Chenchu' 
language. Thurston says that the language of Chenchus 
is Telugu. 

"The Chenqhus or Chentsus are a Telugu speaking 
j:lIlgle Trib3 inh~biting the hills of the Kurnool and Nel-
10,0 districts. In a letter addressed to the Bengal Asiatic 
S')~iGty*, transmitting vocabularies of various tribes inha
biting Vizlgapatam, by Mr. Newill, it is stated that "the 
Cilenchu tribe whose language is alm')st entirely corrupt 
Hindi and Urdu with a few cxc~pfions from Bengal 
affords one more example to the many forthcoming of 
an uncuHured ab~riginal rac~ having abandoned their 
own tongue." The compiler of the Kurnool Manual 
(1885) rem1.rks that Mr. Newill's vocabulary "seems to 
belong to the dialect spoken by Lamb1dis, who some
times wand~r about the hills and it is not unlikely that 
hG W1S J?,li~led as to the,fharacter of the persons from 
whom hIS lIst was taken. As example of the words given 
by Mr. Newill, The following may be quoted 

Bone-had Ten- das 

Cat -billeyi Far-dur 

Ear --kan Drink-pi 

Elephant-hate Sweet -mitha 

Tiger-bag 

One-Yek 

It !s prob:lble that Mr. N;will confused the Chen
chl!s With the Bonthuk Sa'varas who speak corrupt 
Dnya and are c1Ued Chenchu Vandlu (1909 : 26). 

. The Warden of t~e .Chenchu boy's School at ByrIu-
tlbudem who was resIdIng there for the past 20 years 
s~ys that h~ has never heard any Chenchu speaking a 
dlalec,t of hiS ~wn. except Telugu. The Telugu spoken by 
the C'lenchU'i IS, !l,)w~Vf!r. ci.aracterised by the peculiar 

*hurn'll of the Asiatic Society, XXV, 1857. 
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accents. A few words from their vocabulary are given 
below:-

Telugu words spoken by Chenchus and their meaning 

Te:ugu as spoken by 
Chenchus 

Corresponding Meaning in 
standard English 
Telugu in 
adjoining 

plains -----------!:_::_---------
2 3 

Rasi Rara Come here 
Poye . Po Go 
Anedukava End'uku Why 
Avadu Yevadu Who 
Ayasi Yesi Kill it 
Padcha Paduchu, Balika Girl 

or Ammayi 
Tendumu Thondamu Elephant's trunk 
Kethi Kothi Monkey 
Nomli Nemali Peacock 
Kedi. Kodi Cock 
Kedavali Kodavali Sickle 

Particulars of mother tongue and bilingualism of 
Chenchus according to 1961 Census is shown in the fol. 
lowing Statement. 

Table Showing Mother Tongue and Bilingualism of 
Chenchus 

Mother Tongue 

Chenchu 

Koya . 

Lamani/Lambadi . 

Marathi 

Total Total No. Subsidiary 
Speakers of persons language 

returned as 
speaking a 
language 
subsidiary 
to mother 
tongue 

r--.A.--y---'---""'\ 

Male Female Males Females 

2 3 4 5 

90 94 60 58 T~lugu 

6 

(M-
60 : F-57)Hindi 
(F-I). 

5 4 

Telugu )F-l) 

2 Urdu )F-l) 
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2 3 4 5 6 

Oriya . 174 130 130 88 TeJugu lM-
130: .f-88). 

Tamil. 96 103 56 42 Telugu (M-
56: F-42). 

Telugu 8677 8233 88 46 Urdu (M-
25 : 1'-18) 

Oriya 
F-13) 

(M-18 

English (M-
21 F-l). 

Tamil (M-9 : 
f-9). 

Hindi (M-ll) 
Lamani/Lambadi 

(M-3 : F-3). 
Marathi (M 

1 : P-!), 
Chanchadi (P-l) 

Total . 9052 8567 334 236 

It can be seen from the above statement that Chen
chus are returned under seven mother tongues and 
3.69 % of total males and 2.75 % of total females of the 
tribe speak subsidiary languages also. It is also seen 
from the statement that majority of the people have 
Telugu as their mother tongue. The percentage ofTelugu 
speaking people is 96.03 of the total population. Of 
the Telugu speaking Chenchus an insignificant percen
tage of O. 78%5peaking subsidiary languages, viz., Urdu, 
O;iya, English, Tamil, Hindi, Lamani dr Lambadi, 
Marathi, and Chanchadi. Odya is the mother tongue of 
1 .7% of the total Chenchus of whom 71 .71 % of persons 
sp~ak Telugu as subsidiary language. Tamil, is the main 
language of 1.13 % of the total population. 49.25 % of 
Tamil speaking Chenchus have Telugu as the subsidiary 
language. Chenchu is the mother tongue of I' 04 % 
of the Chenchus who have Telugu and Hindi as subsi
diary languages. Koya language is spoken by 0.05 % of 
the total population of the tribe. None of them know 
any other sub3idiary language. Marathi is spoken by only 
0.01 % of the total and the same percentage is found for 
Lambadi sp(:aking persons. Telugu and Urdu are the 
subsidiary languages of Marathi and Lambadi speaking 
persons of Chellchus respectively. 

214 Chenchus (174 males and 130 females) and 
199 persons (96 males and 103 females) were returned 
as speaking Oriya and Tamil as their mother tongues 
resp(:ctively. But the Chenchus of Kurnool, Mahbub
nagar and Guntur dre not aware of any Chenchus who 
speak Oriya and Tamil as their mother tongues. It may 
be probable that the few Chenchus living in Chittoor 
and Nellore which are border districts to Madras may 
be knowing Tamil, likewise the Chenchus of Srikakulam 
and Visakhapatanam also may be knowing Oriya since 
these two districts are border districts of Orissa and 
further almost all the tribes in these two districts can 
very well speak Oriya. 

Education and Literacy :-Chenc~~ are very back
ward in education. Out of 17,609 Chenchus 0nly 1,047 
persons or. 5.94 % of the total Ch7nchus are li \)fate. 
The folloWIng statement shows the literacy of th.e Chen
chus in the rural and urban areaS and also among males 
and females according to the 1961 Census cc:>unt. 

Table showing Literacy of Chenc'hus according to 
1961 Cef18U8 

----------------
Educational standards Persons Males Females 

2 

Illiterates • Rural IS, 705 
Urban 857 

Literate (without educa- Rural 
tionallevel). Urban 

Primary of Junior Basic-

Matriculation . 

Grand Total 

Rural 
Urban 

Rural 
Urban 

714 
65 

235 
29 

2 
2 

17,609 

3 4 

7;814 7,891 
455 402 

486 228 
59 6 

199 36 
25 4 

2 
2 

9,042 8,567 

It may be seen from the above statement tha~ only 
59.4% of the C~enchus are literate .. The proportion of 
literates among males is 8,55 % while amo).; females 
it is 3.20 %. The remaining 94.06 % of th'i Chencbus 
are illiterate. 

O.1t of the 1047 literates 779 have.no educa!io~al 
qualification and 264 have attained primary or JunIor 
basic level of education. Only 4 pt"rsons hav~ passed 
matriculation or higher secondary school lea vlDg exa
mination. In the rural 'll"eas out of 16,656 Chenc~u.s 
only 951 are literate and educated and 15,705 ar~ Illi
terate. Out of the 951 literates 714 hav~ no educatlOl~al 
level and 235 persons have passed PrImary or ~unlor 
Basic level of Education. Only two Chencbus In the 
rural areas have passed matriculation or higher ~econ
dary school leaving examination. The I?roportJon of 
literacy among females of the Chenchus IS lower than 
that among the males. There is no f~male.among C:hen-
chus in the rural areas with matrIculatIon or hIgher 
educational level. In the urban areas the number. of 
Chenchu5 is few anci even among tne~ the level of lit~
racy is not better than that among theIr counterparts In 
the rural areas. Out of the 953 Chenchus in urban areas, 
857 are illiterate and 96 are literate. Among the 96 Chf'n
chu literates in the urban are3;s 65 are wit~()ut 1n.y 
educational level and 29 have prImary or JunlCf BaSIC 
level of education. Only two Chenchus in the urban 
areas have crossed matriculation or Higher Secondal), 
SChoolleveI. There arc no graduate~ among the Chen· 
chus either in the rural areas or in the urban areas, , . 



Though the level of literacy of the C~nchus is low 
it is higher than that of the total tribal population of 
the State. The same is indicated in the statement. 

All Scheduled Tribes 

Chenchus 

Percentage of literacy 
-, 

Total Males Females 

4'41 7'26 1'48 

5·94 8'55 3'20 

Even though the Chenchus depend mainly on food 
gathering economy which absorbs most oftbeir day time 
they are at present Showing more interest towards edu~ 
cation than mariy of the other tribes. The reason for 
this change may be that from the beginning the adminis
trators have given special attention to the welfare 
education of Chenchus. The first school for the Chen
chus in Te.lan$a~a was started at Mannanur of Mah
bubnagar dIStrIct In tbe year 1942. At present five Pri
mary schools specially meant for tbe Chencbus are func
tioning under the Sodal Welfare Department in Mahbub
nagH district. These ~re in addition to the good number 
of schools run by PanchaY3ts and Panchayat Samithis. 
In RayalasP(m~ ~egion. !is early as 1918 one Primary 
school was set up In ByrlutIgudem by the Forest Depart
ment for tbe benefit of the Chenchus. At present neady 
22 8chool~-both primary and middle stand~rd are 
functioning unaer the Forest Department in Kurnool 
district to impart education mainly to the Chenchus. 
Some of these schools have been provided with separate 
boarding facilities both for boys and girls. According to 
the Wardens of the Chenchu hostels at Byrlutigudem and 
Mannanur, many Chenchu parents are sending their 
children to the school only because of the availability of 
the boarding facilities. 

. The Chenchu Hi.gher Eleme!1tary School at Byrlu
tJgudem was started In 1918, with 28 Chenchu pupils 
and one teacher. From 1935 it developed into a two 
teacher ~chool (one Secondary grade trained and one 
Lower grade trained), from 1955, pupils of Sugali (Lam
badi) (Schedule Tribe) and Mala, Madiga (Scheduled 
Castes) were also admittcd. The staff was increased 
from 2 to 4 and in 1958 a Pre-vocational instructor was 
also appointed. This school has since been converted 
into a Upper Primary School. The Chenchu students 
in t~is sch?ol a!e tau~h~ crafts like, weaving bamboo 
thCfttl maklOg,.lD addItIon to the regular courses in 
p~lmary educat.Ion. The Ch~nchu boarders are provided 
WIth free boarding and lodging. Each boarder is supplied 
with three pairs of clothing, one mat and one bed sheet 
every year. In order to educate the Chenchu children 
and improve their knowledge about the outside world 
they are being taken on excursions every year to impor: 
tant historical and academic centres. Chenchu students 
who complete their education in the elementary schools 
of different Chenchugudems are admitted to the upper 
Primary school at Byrluti for further education. At 
present 135 Chenchu children (73 boys and 62 girls) 
are attending the upper Primary school at Byrluti. 
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All these students are from Byrluti, Nagaluti, Pechch
eruvu, Pedda Mantbrala, and Rollapenta villages. 
In Atmakur division altogether there are seVen ele
mentary IIchool{) and one Higher elementary school ex
clusively for girls and one upper primary SChool for both 
boys and girls. The Chenchu students studying in these 
elementary schools are supplied with free books, midday 
meals and two pair of clothing every year. In all, 
there are 10 higner grade teachers. In addition to the 
teaching staff, there are 10 Chenchu Headmen and 7 
Deputy Headmen in the division to assist the teachers 
in collecting the Chenchu students from the guderms for 
enrolement in the schools. 

In Mahbubnagar district there are five primary 
schools working under the Social Welfare Department. 
The main aim of these schools is to impart education 
to Chenchus. Altogether 179 Chenchu children are 
studying in them. At Mannanur a Tribal Welfare 
Higher Elementary School is functioning with 7 teachers 
and 51 Chenchu students (32 boys and 19 girls). 
All the Chenchu students are supplied with free books 
and midday meals. The Andbra Pradesh Adimjati Sevak 
Sangb is maintaining a Chenchu Hostel attached to this 
school. This hostel was started in the year 1956. 
The hostel is having provision only for 50 students, 
both boys and girls. The same organisation is main
taining another hostel for Chenchus at Macharam, 
2 miles away from Mannanur, with provision for 20 
students only. The boarders are provided with 4 pairs of 
clothes, one blanket and one bed sheet every year. 

As already mentioned there is a great demand for the 
special hostel facilities among the Chenchus. In fact, 
due to the limited number of seats available in the hostels 
every year a large number of requests for seats are 
turned down. But it seems that even now interest in 
education is by and large confined to the Chenchus of 
the more contact areas. The Chenchus of the more out
lying areas are still to develop taste for education. It 
is not in frequently, that they send their children to hos
tels only at the persuation ofthe teachers. But such child
ren find it difficult to adjust themselves to the new en
vironment. Sometimes they desert the hostel and return 
to their parents. To meet this problem some schools 
are making special arrangements. For instance, Man
nanur school has arranged a teacher to accompany the 
children of more outlying villages during their holiday 
visits to their homes. They discuss the problems of edu
cation ofthe children with their parents and through per
sonal contact try to allay their anxiety about unknown 
of the school. 

Problems after Primary Education:-Mter complet
ing their primary education very few of them are able to 
make their way to high schools. They are pushed back 
into their old world due to lack of opportunities. They 
forget what they have learn! in t~eir schools. and engaging 
themselves in food gathenng, lIquor maktng and other 
traditional economic activities. After sometime it be
comes impossible to find out the distinction between the 



literates and the non-literates among them. During the 
present study the Headmaster and the Warden of the 
Byrlutigudem school and hostel cited many such ins
tances. Some of the students who were imparted voca
tional training in weaving, mat making, etc. are now job
less and also not in a position to start their own industry 
at home. The students who pass through primary and 
upper primary schools, are not able to enter high schools 
due to the fact that the high schools are not located near 
and around their villages. Chenchu parents are not 
willing to send tneir children to far off places. Besides 
this the parents of the students have to meet some initial 
expenses like bUS fair, clothing, etc. before getting them 
admitted into the High Schools. It is true that once a 
child is admitted to a Government hostel, he is provided 
with free ,boarding and lodging and sometime even at 
small stipend; but all these facilities are available only 
after a child is able to get into the school. It is beyond the 
means of many Chenchu parents to make the initial 
investment for the purpose. 

Some of the few students who could manage to get 
admission in high schools discontinued their studies 
after one or two years as. they could not adjust to the 
new social environment. They had re.ceived their pri
mary and upper primary education in schools where 
practically all the stu~ents belonged to, their communi~y 
and which were not situated at much distance from their 
homes. The mediary roles of these schools in the transi
tion from the familiar environment of the home 
to the unfamiliar enviwnn:.ent of tbe High School was 
therefore limited. The pi0blem; of a:iju<itment that 
a Chenchu boy faces in b(}L1J fi0.i:lly a icnitted in a high 
school are as follows. 
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Firstly, as the primary or upper primary school 
where he had his earlier education, was specially meant 
for the Chenchus, the teachers were more or less sensi
tive to his needs and problems. Butas it is not possible 
to have a high school or higher secoiftlary school, for the 
small number of Chenchus students scattered over a 
large area sJ.ch Schools are necessarily multiethnic. It is 
natural that in the multi-ethnic schools many of teachers 
will not be specially sensitive to the needs and pro
blems of the Chenchu students. 

Secondly, by Comparison with the students belong
ing to the other communities, the Chenchu child fre
quently suff~r5 from sense of deprival. His clothes are 
generally inadequate and dirty compared to those of 
others. His perSOnal out-fit in the hostel are oflower 
standard. As a result it becomes difficult for him not 
to be constantly self conscious and not to suffer from and 
inferiority complex. 

Apart from these problems of adjustments. there 
are other resons as well why the education of the Che
nchu children in high schools i5 frequently retarded'? 
Important among them are the habits of drinking and 
early marriage. 

If the progress of education among the Chenchu 
boy~ is unsatisfactory, it is far more unsatisfactory in 
case of the girls. They join the beginners class in the pri
mary school more or les~ in the same pwportion as the 
boys but wastage amo118 them is much higher. At By
rlutigudem no girl has come upto the secondary stage. 
In other areas also hardly one or two girls have reached 
that stage. 



9. Economic Life 

Till recently, tht. Chcncilus were mainly dependent 
upon the collection of jungle pro~ucts f<;lr their live
lihood. They used to roam about In the forest, ~ollect 
wild tubers, green leaves and honey, and occaSlonally 
hunt wild animals. They had hardly developed any 
technique of preservation of food, perhaps it reflected 
a world view whose p0rpetuul concerned was "today" 
and not "tomorrow". But this picture of food gathJring 
economy and uncommita:n~ w.orld vie~· i.s a partial 
picture only. In Kurnool district the pilgrimage rout6 
to the famous sacred shrine Srisailam passed through 
the Chenchu area. As a result, frequently the Chenchus 
came in contact with the piligrims and acted as thtir 
guides and porters. This enabled them to earn some 
cash. Later on, they started to collecting meHa fee 
(protection fee) of one anna (6 paise) per pilgrim. 
With the cash thus earned. they could purchase some 
of their requirements from the market. It is therefore 
obvious that even the wild life of the Chenchu had a 
dimension of symbolic relationship with the surrounding 
civilization. 

Forest Administration and its role in shaping the 
Economy of Chenchus :-For a considerable time, 
the Chenchus of KurnooI district have been under 
the Forest Administration. Their welfare, educational 
and economic development are looked after by the 
Forest Administration of the district, on the other 
hand the Chc!llchus of Mahbubnagar and Guntur 
districts are under the administration of the Depart
ment of Social Welfare and R;venuc. The Forest 
Department in these two districts has hardly anything 
to do with the welfare activities among the Chenchus. 

The forest administration was extended to the 
Chenchu territory for the first time in 1862 by a Go
vernment notification. With tilC enactm~nt of Madras 
Forest Act 1882, and the exten.sion of the Same in 
Chenchu territory, tne Ch.::nchu felt that their age
old rights being encroac:lcd upon. They did not readily 
submit to the sam~. They could not understand why 
they could take the p0rmis~jon of the forest official 
for cutting trees collecting fruits and grazing cattle in 
the forest. They disobeyed tht. rules and the Government 
retaliated by. decl~ring them out laws. The approach 
of the administratIon to the problem of adjustment 
of these primitive people, completely lacked under
standing and insight. The following note frem Mr. 
Lodge, for som~time District Forest Officer, is typical 
of the attitude of the administration towards them. 

"It is commonly supposed that they are a semi-wild 
innocent, inoffensive hill-tribe, living on roots honey' 
wild fruits, and game. If this was SO, we shoJId hav~ 
no difficulty in controlling them. They are actually 
a semi-wild, lazy, drinking set of brigands. They 
levy blackmail from every village along the foot of 
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the hills, and, if any ryot (cultivator) refuses to pay 
up, his crop silently disappears on some moonless 
night. They levy blackmail from the graziers in lhe 
hills. They borrow money from Komatis and Buniahs 
(merchants and money lenders) and repay it in kind
stolen timber, minor forest produce, etc. They are 
constantly in debt to the Komatis, and are practically 
their slaves as regards the supply of timber and other 
forest produce. They think nothing of felling of a tree 
in order to collect its fruits and they fire miles of forest 
in order to be able to collect with ease certain minor 
fore~t produce, or to trace game. They poison the 
streams throughout the hills and in short do exactly 
as they please I hroughout the length and breadth of 
the Nallamallais" (E. Thurston, 1909 : p. 29-30). 

It seems that even now, the assessment of the 
C_~aracter of the Chwchus by the forest officers, 
remains more or less the same. Extract from an article 
published in the souvenir of the Forest Department 
in 1956 is furnished below : 

"The Chenchus have no code of ethics. They have 
no qualms in tying up the shephered to a tree in the 
forest and driving away his sheep. With tne slightest 
provocation, the Chenchu shoots at his imaginary 
adversary without compunction. In times of festivities, 
even women and children indulge in drinking. Living 
as he does in the wild state in the midst offorest Chenchu 
possesses very little feeling of compassion, a dying man 
will be allowed to die without ceremony the wife will 
not hesitate to harangue her husband even in his sick 
bed, he will greedily grab instead of rescuing the 
sambar seeking refuge in his hut, from the blood thirst 
wild dog in order to satiate his ravenous appetite." 
(A. Ramakrishna A.I.F.C. District Forest Officer
p. 79). 

It is to be noted that the forest Department tighten
ed its contrel over the Chencnu habitat, by stages. At 
first, the special rights of the Chenchus to live in 
the forests and usc all paths, carry torches, draw water 
from all streams and pools, utilise bamboo, wood, 
fibre, firewood thatching grass, root, fr4it, honey 
etc., for bonafide domestic consumption and also 
rights of cultivation of fallow ldnd grazing of goats 
free of charge, fishing, collection oftamlrind, mangoes, 
gallnut, soapnut, wood-apple and mahua., seed were 
liberally accepted. These rights were however subject 
to the condition that the Chenchus of particular 
gudems only were entitled to the rights in respect of 
particular areas and that they were not ttansfcrable, 
nor were they exclusive or monopoly rights and they 
were subject to regulation by rules as may from time to 
time be formed by his Excellency the Governer in 
council. In 1883-84, the Forest Department made 
it a rule that Chcnchus should sell their minor forest 
produce to the Forest Department or their agents at 
specified rates. In 1897-98, this policy was abandoned, 
as the result were not encouraging. This led to the 
old order wherein the Chenchus used to sell the produce 
directly to the merchants of adjoining plains. The 



Forest Administration allotted some lands for culti~ 
vatic,n adjoining the habitation areas. From 1905 
to 1917 large scale forest plantation activities were 
undertaken engaging the Chenchu labour. A sum 
of about Rs. 4,50,000 was spent on about 1200 acres 
of teak plantation and ~s a result a large number of 
Chenchus found regular employment. Then the District 
Forest Officer, Kurnool West, Mr. F. A. Wood has 
rendered yeomar· service for about 9 years in the cause 
of Chenchu-reclamation and welfare. 

Due to lack of finances the plantation work was 
stopped in the ycar 1918 and it resulted in acute shortage 
of work for the Chenchus. Added to that in the same 
year, the South-West monsoon failed and a virulent 
type of influenza, cholera and smallpox penetrated 
Nallamallias and took a toll of many lives. These 
difficulties and miseries roused their former spirit 
and there was a fre-sh out-brcak of crime and violence. 
The Forest Department opened emergency coupes 
near the Chenchu gudems in 1919 and continued the 
same upto 1925 with a view to keeping the Chenchus 
away from mischief and bring them undel control. 

In 1917 the Government appointed a Special 
Officer, a sub-Assistant Surgeon, and one Education 
Superintendent specially to look after the welfare of 
the Chenchus. These Officers had to supervise the 
conduct of the Chenchus and devise means for the 
improvement of their conditions. They were expected 
to initiate suitable measures in consultation with the 
District Fore~t Officer, for providing employment 
opportunities to the Chenchus. Also they were to 
exerciSe their influence So as to ensure that the Chenchu 
children take to education in satisfactory numbers, 
inculcate sanitory habits, refrain from setting forests on 
fire and about preventive measures against the outbreak 
of fire, stop dacoity and help in rounding up persons 
who' might commit serious crimes. Afterwards, 
it was made a compulsory condition that the Contrac
tors working the bamboo coupes should employ the 
Chenchu labour for exploiting the forest resources. 

For implementing these welfare measures effec
tively, every Chanchu gudem was put in charge of a 
head man and a deputy headman, who were employed 
on salary basis. In addition to other duties, they were 
to maintain a register of physical presence of the 
Chenchus in the colony both in the morning and the 
evening. Anyone who was found absented had 
to give satisfactory explanation. It seems that this 
practice caused great hardship to the Chenchus and 
they began to look upon the Forest Administration 
with fear and distrust. 

As the response of the Chenchus to the initial 
welfare measures was not satisfactory, the same were 
practically withdrawn in 1925, but the surveillance 
against crime continued till the forties. 

----" __ ------------------------
*Source.-Distrlct Social Welfare Officer, Mahbubnagar 

p. 74. 
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In 1940's efforts were renewed f01 the educational 

and economic development of the Chenchus. The 
number of residential schools waS increased and steps 
were taken to improve the working conditiuns of the 
forest labourers. It had beem made compulsory 
from before for the contractors taking coupeS in the 
forests inhabited by the Chenchus to engage Chenchu 
labourers. They used to advanced money to the 
Chenchus for purChasing tneir requirements. This 
had several evil effects. Now the contractors were 
advised to open provision ShopS near Chenchu gudems 
and as far as possible supply their requirements in 
kind. 

In 1942 the Amrabad Chenchu Ameliorative 
Scheme waS started for the betterment of the Chenchus 
living in that area. The then Ninm's Government 
created a Chenchu Reserve on the 23rd February 
1942. The Scheme, however, came actually into force 
in 1943. The salient points of the scheme* are as 
follows: 

1 An area of 750,000 acres was earmarked a 
'Chenchu Reserve' for the Cbenchus. 

2 They were permitted to hunt and collect forest 
produce without any interference from out
siders. 

3 The minor forest produce was no longer auction
ed by the forest department and a sale and 
purchase depot was established under the 
supervision of a special officer where minor 
forest produce is purchased from the Chenchus 
at fixed rates and sold daily requirements like 
grains, salt, cereals etc. to the Chenchus. 

4 No per~on from outside was allowed to settle 
in the reserve and no money lender was allowed 
to deal with them. 

S Schedule wages were fixed for the Chenchus 
working unaer forest contractors. 

6 The Forest Department, aiming at the gradual 
replacement of all-non-aboriginal forest sub
ordinates in the forest has to employ Chenchus 
as forest watchmen. 

7 Provision was made to give the Chenchus re
gular medical attention. 

8 Many of these concessions apply also to 
Chenchus living outside the reserve and 
it was planned to settle those Chenchus who 
Ji-ve as agricultural labourers in hamlets attached 
to the villages of Telugu peasants in special 
forest villages where employment will be pro
vided by the Forest Department. 



The Scheme also visualised an active pO.licy of 
helping the Chenchus to turn in~o sett~d cultivators. 
For this purpose a demonstration farm was s~t up. 
The response, however, was not very encouraging. 

Factors influencing the Economy of Chenchus:
It is not an exaggeration to say that the C~~nchus 
live in the forest and by the forests. In addltlo.n to 
collecting forest produce and earring on occa~slonal 
hunting they rear goat, sheep and buffaloes In the 
forests and their outskirts; also not very infrequently, 
they carryon fishing in the hill-streams. Dunng t~e 
last few decade~, however, employment on wage basIs 
in the forests has become more important than the 
collection activities. As already mentioned the contrac
tors taking coupes in the forests inhabited by the 
C:Jenchus are required to employ the Chench.u~ . as 
labourers. The road construction and repair actiVities, 
in the forests also provide another very important 
avenu~ for employment. But it would ~e ~ron~ to 
see the forest economy of the Chenchus In IsolatIOn. 
This must be seen in the context of the welfare, develop
m~nt and protective activities undertaken by ~be 
estate. Among them mention may be made of expansIon 
of m3.rketing facilities, prohibition law, etc .. ~n 
interesting system called Mirasi syste~ preval!Ing 
in some Chenchu areas also deserve speCial mention. 

Chenchu Mirasis 

Till 1952, the Chenchus of Kurnool district, 
used to lev) a sort .of tax on pilgrims going. to Sri
sailam through .thelr. settlements for atte~dtng t~e 
annual Sivarathn festival. The Chenchu village In 
the upland through which the pilgrims passed were 
known as mettas. These were situated at important 
cross-roads Nagaluti, Pechcheruvu, Byrluti, Basa
\ annagudi , Attikesw~ram etc. Every pilgrim was 
required to pass through at least one such metta. By 
custom, which was also endorsed by the Forest De
partment, the Chenchl!s of a particul~r ,:illage w~re 
entitled to make collectIons from the pllgnms passtng 
through a particular point. The entire collection was 
pooled together and distributed among the Chenchus 
of the village concerned in the presence of the Officials 
of the Forest Department. In 1956, thl' metta fee was 
raised to 12 paise per pilgIim. Atter the formation 
of an highway connecting Atmakur, Dornal and 
Srisailam in the year 1957-58 the traffic through the 
Chenchugudems becam~. very thin and met~a ~ol
lections became very negbgIble as most of the ptlgnms 
began to visit Srisailam in buses an_d private vehicles 
and it was a problem to stop the vehicles and to collect 
the m?tfa fee at the intermediate stages. To obviate 
these difficulties and aiso to prevent inconvenience 
to the pilgrims, it was decidl'd in the year 1962 by 
the Governm~nt that the Srisailam Temple authorities 
should place at the disposal of the District Forest 
Officer Nandyal and amount of Rs. 8,400 (equal to 
the av~rage of the last five years' collection collected 
from all the mettas) for distribution among the Chenchus. 
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Out of the dmount of Rs. 8,400, R&. 4,640' II paise 
relates to Nandyal division and the rest to G:ddalur 
division. In the subsquent years the metta fees paid by 
the temple was reduced stage by stage till it was comp
letely stopped in 1966. There is much resentment 
among the Chenchus because of the stoppage of metta 
fees by the temple authorities. They are pressing upon 
the Forest :Department to arrange the resumption 
of metta fees. 

Description of Economic Activities of Chenchus: 
Agriculture 

Fr_om the beginning, it was the aim of the adminis
trator to turn the food gathering and nomadic Chen
chus into agriculturists. They have been provided with 
land, bullocks, and carts and are exempted from the 
levy of land tax. Many special schemes have been 
adopted by the Government to persuade the Chenchus 
to take to plough. But the response has not been encou
raging. 

Many of the Cnenchus wno we:-e given land in 
Kurnool and Mehboobnagar districts have leased 
out the same to others. Sometimes they receive ad
vance payment from their non-tribal neighbours and 
allow them to cultivate the lands for one or two years 
and enjoy the fruit of the same. Sometimes they lease 
out on condition that the lease would pay half of the 
stipulated amount before cultivation and the remaining 
half after harvesting. Again in some cases the Chen
chus enter into crop·s~aring agreement with others. 
Under this arrengement the expenses are borne equally 
by both the parties but the operations are undertaken 
by the share-cropper only. The yield is shared equally 
by the Chenchu land owners and the share-cropper. 
It is thus found that very frequently the Chenchus by 
taking recourse to one or the other method avoid cul
tivation of the lands themselves. It se~ms that they 
have not been able to adjust themselves to the novelty 
of plough cultivation. Besides many of them might 
not have been prepared to risk the various types of input 
in this new type of activity. 

It would, however, be wrong to consider that cul
tivation is completely a novelty for the Chenchus. 
Though cultivation by plough was not in vogue among 
them, cultivation by dibbling method is in existence 
among them for generations. 

For their traditional cultivation usually tbey select 
a plot of land ncar their gudem where cattle herds were 
tended during the previous season. The land is cleared 
by plucking grass and weeds and scraping the earth 
with bamboo scrapers. The plot is then fenced with 
bamboo pieces for protection of the crop" from cattle 
and 9ther animals. At the time of showing the person 
concerned moves in straIght line making holes at regu
lar distance from one another with a digging s!ick and 
dropping seed of jowar, millet and other corns in the 
holes. 



Some of the more important tools and implements 
used by the Chenchus in connection with their cultiva
tion are as follows :-

Dokudupara :-It consists of a flat iron piece with 
sharp working edge. It is secured to a long bamboo 
shaft (two to three feet in length) by inserting the p::>ster
ior end into one end of the hand!e through an iron 
ferrule. It is used while working in the plantations to 
loosen the soil and remove weeds. It is purcha~ed either 
at Atmakur or at Venkatapuram. 

Karrapara :-It consists of a strong iron rod of 
about un lentgh fixed to a fairly thick bamboo shaft of 
(2' to 3' in length). It is used for loos~ning the surface 
of the ground and digging out roots and tubers which 
form a part of their food. It is purchased from the 
blacksmith at Atmakur. 

Chenchu Katthi: -It is a hatchet· with a strong 
broad iron blade fixed to a short handle and is used 
for cutting bamboos and splitting them. It is more 
commonly used by the Chenchus and hence the name. 
It is also used for skinning wild game. It is purchased 
from the blacksmiths at Atmakur. 

Kodavali (Sickle):-It is not different from the ~ne 
in use in the adjoining plains and is med for cuttmg 
grass or thatch for roofing tne hut. Sometimes it is 
also used when they work as agricultural labourers. 

Goddali :-Jt is a common axe as found else where 
and is used by the Chenchus to clear jungle growth 
and hew the wood. 

Forest Labour:-Working as labourer on daily
wage under the Forest Department and Private Con
tractors in another imnortant Source of livelihood for 
the Chenchus. The main activities in the forest are, 
organised around. bamboo coup, timber coup and affores
tation. The Forest Department has made a rule that 
the contractors operating in the forests inhabited by 
the Chenchus, should employ Chenchu labour, if 
available ; and if for any reason the employment of 
plains men is found necessary they should obtain 
the prior approval of the District Forest Officer. In 
the beginning the Chenchus were p:dd in kind only. 
The Forest Contractors used to maintain provision 
shops and provide the Chenchus all the requirements 
like jowar, rice, cereals, chilIes, oil, bidis, etc. They 
used to pay them advance wages. Even the Forest 
Department used to pay them their wages in advance 
if they wanted to engage them in the work of forest 
plantations. 

At present Forest Department, as well as piivate 
contractors have stopped giving advance wages to the 
Chenchus. Besides, now they pay the wages in cash. 
This change has come due to the fact that many people 
from the plains are now available for the work and the 
forest department has relaxed the rule requiring the 
private contractors to engage Chenchu labour only. 
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It appears that the private contractor prefer to engage 
labourers from the plains because aGcording to them 
the Chenchus are very irregular in their work habits, 
frequently they remain drunk and Oil every flimsy ground 
desert their job. The Forest Department, however, still 
engage only Chenchu labourers. But the relaxation 
of the rule in favour of the private contractor has cur
tailed the employment opportunities of the Chenchus. 
At present their participation is very limited in bamboo, 
timber and fuel coupes. 

The rates paid for bamboo coupings are very 
attractive. The Chenchus are experts in splitting 
bamboo into four pieces. For splitting 15 bamboos 
each into four splinters, he is paid a remuneration of 
Re. 1. In a day he can cut and split 50 to 60 bam
boos. A good worker manage as many as about 100 
bamboo. The daily income varies from about 
Rs. 3/- to Rs. 6/-. The wife genera~ly a~sis.ts the h~sband 
in cutting the bamboos and makmg m mto splInters. 
If the work spot is more than 8 to 9 miles from their 
gudems and if water is available there they erect a tem
porary shelter near the work spot and yisit their gude~s 
during the week ends. TheIr workIng hours are In 
between 9·30 A.M. and 3-30 P.M. The forest contrac
tors operate bamboo co~pes and timber coupes for 
nearly 8 to 10 months In a year. 

Another type of work in which the Chenchus are 
engaged by the .Forest Department is that connec~cd 
with the olantatIon of teak and bamboo. It consists 
of digging the holes for transplam,'.tiop, watering the 
trees and nurseries, weeding out of undergrowtb and 
fencing etc. The Forest department assigns the work 
to a group of people 0 ;>iece rate basis. T~e. rate of 
wage for weeding _is .e. 1 for a plot contalDlDg 500 
plants. For burnmg the undergr,jwth and wastage 
so as to regenerate the forest growth Rs. 20/- is paid 
per acre of land. On an average 20 persons are required 
to complete the job in one day. The share per labourer 
therefore is Re. 1/- per day. . 

Collection of Minor Forest Produce 

Till late in the 20th century the main source of 
subsistence for the Chenchus was the forest and its 
'produce. The importance of ro~est produce in ~heir 
lives 'is much reduced now-a-days lD mor~ con~act SItua
tions. But even now the Chenchus of lDtenor forest, 
for the most part of their lives, depend on minor forest 
produce only. The most impmtant produce found in 
the Nallamallais a e tamarind, ippapuvvu (mohua 
flower), myrobalan, bi.di leaf and honey, etc. They 
also collect various fruIts, green leaves and tubers. 

COllection of tamarind was formerly the mono
p )ly of Chenchus. In the past they used to sell the tam
a;ind to the surrounding plains people. After the 
establishment of purchase and sales Co-operati,:e 
Society at Atma~ur the C~enchus have to sell theIr 
forest produce lIke tamarind, honey, myrobalan. to 
society or its branches only. At present the SOCIety 



is engaging persons from the surrounding villages as 
agents on commission basis to c'Jllect tamarind from 
the forest, besides allowing the Chenchus to collect 
and sell it to the society. This method has been in
troduced to reduce the activities of the plains people. 
The Department could not stop smuggling by ~he, people 
of the plains. The forest department found 1t dIfficult 
to completely stop smuggling and considered it necessary 
to arrange that the tamarinds are collected within a 
short time. 

Collectioll of Hone,. 

Collection of honey is one of the most fascina
ting activities though wilh some .elemen~ ?f danger 
among the Chenchus. It may be saId that.lt IS the only 
activity where a group of people collectIvely embark 
on collecting honey in the forest. The collecting season 
commences in March-April and lasts till June. A 
group consists ?f 2 to 3 persons all of whom are rel~t.ed 
to each other In one way or the other. The actIVIty 
spreads about a week round about fullmoon day. 
Generally, during the season they leave the habitation 
areas and camp in the forestitself_moving from one.pla~e 
to another in search of bee-hIves. The bee-hIVe IS 
locally called tene para which is found on trees, bushes, 
gorges and ravines. The operation on ravines and gorges 
is a difficult and dangerous one. 

For collecting honey from the ravines and gorges 
a minimum number of 3 persons are necessary. In
variably among the three, at least two are close relatives. 
Generally, Chenchu takes along.with him, his br?!her
in-law (wife's own brother) In such expedItIons. 
It is because of the great conlidence that they have that 
no person would let down the brother-in-law during the 
dangerous and life risking operations. The operation 
has been described, lucidly as follows in the censuS 
monograph in the village Byrlutigudem (Census 1961: 
43'44). 

"As soon as they reach the steep point ofthe mount
ain cuttings (sari) Where they find the beehive, each 
one in the group prepares himself for the respective 
role. At this point, a brief account of the logistic 
aspects of the site may help in appreciating some of the 
crucial psychological factors in the situation felt by 
them. Suppose the beehiv~ is located at the edge of a 
steep mountain in a gorge or a narrow ridge. The 
steep slope does not allow an easy and straight climb. 
The height of the beehive from the ground point is at 
such a distance that an ordinary wall bamboo ladder 
does not reach it at all. Hence, they select a nearest 
strong tree at the top of the sari. If there is no tree, 
they fix a strong wooden peg on tne top of the mountain. 
To the trunk of this tree or the wooden peg a strong 
rope is fastened. Along the other end of the rope at 
a ~on,:enient length down,.a bamboo lad~er (bongu) 
whIch IS more than a mere smgle bamboo WIth the side 
spikes intact is tied. This is hung down from the 
top so that it swings to and fro pointing down to his 
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base. The lower end of the bamboo ladder is again 
tied with a rope and hung down to tne ground. The 
actual length of the rope which is swing from the top 
of the sari the length and position of the bamboo ladder 
fastened to it, the tail and rope of the bamboo ladder 
are so adjusted that they can be easily swing and han
dled so as to help the main honey collector to reach the 
beehive for operating conveniently. The rope used is 
prepared out of fibre of bauhinia species. It is in this 

.hazardous site that the main operator has to embark 
on honey collection. Then the main honey collector, 
standing near the peg, drapes himself in a white cloth 
putting one end of the cloth on his head covering tbe 
head and the chin and the other and spreading on the 
back as a flap. He keeps his eyes uncovered by the 
cloth. He fightly belts his waist with a white cloth. 
A plaited rope made of the fibre of bauhinia species is 
tied round his chest and a long end is left hanging down 
from the chest. Then he slowly descends holding the 
rope which is tied to the peg or a strong tree trunk and 
along this rope reaches the bamboo ladder down which 
is fastened to the same rope at a convenient point. 
Having reached the bamboo ladder down, he makes 

,t' ecure sta.nding on the bamboo ladder at a 
convenient point. Then he ties his body firmly with the 
chest rope to the bamboo ladder. This gives him per
fect security on the bamboo ladder and enables him free
ly to useboth his hands for honey collecting operation. 
At this juncture, his brother-in-law stands at the top of 
the sari near the peg occupying a crucial position. We 
can imagine the Chenchus swinging on the bamboo 
down feeling every movement how his life is hanging 
round the rope tied to the peg or the trunck of the tree. 
lt is as though the man at the peg can at any moment 
cut the rope and put an end to his life, who is hanging 
below to crash him completely to pieces hundreds of 
feet down the ravine; it is only the implicit confidence 
reposed in his bavamardi (Wife's brother) that enable~ 
the Chenchu to face this hazard. He believes not 
even his father or brother or any other nearest relative 
other than the wife's brother in 'this task. His supreme 
confidence in wife's brother acts as built-in DsychoJo. 
gicaJ -complex-keeping· him in stable mood under such 
crucial circumstances because the Chenchu firmly be. 
lieves tbat the wife's brother always wisnes the welfare 
of his sister and his sister's husband. In the case of any 
otner person related to him in any other kinship relation 
a Chenchu always suspects the motives of the pen'on, 
because he can take this opportunity to wreak vengea
nce on him or cause death to him so that he can marry 
his widow. Mostly, the Chenchu is always suspicious 
of other men's relation with his wife and carefully keeps 
her under his influence. The brother-in-law at the top 
of the sari participates in honey collection by dropping 
the accessories ti::d to the rope and sending them down. 
Another person who stands below in the ravine at a 
convenient point helps the main honey coll~ctor by 
swinging his bamboo ladder so as to make hIm reach 
nearer the beehive. A splinter bundle emitting smoke 
(which is made of d~y splinters and green .le~ve~) called 
Sudi is tied at the tIp of a long staff. ThIS IS tied to a 
rope and slowly let down toward!! tlle ~in honey 



collector who stands on the bamboo ladder. The main 
honey collector nolds the sudi in. both hi~ hands and 
swings himself towards the beehIve to dnve away the 
bees by sending up smoke. If the beehiv~ is not loca
ted near enough to reach by an easy SWIng, the man 
standing down, holds the rope tied to the end of the 
bamboo ladder and drags it to help take the main hon
ey collector'~ pos~tion nearer the beehive. When su~
cient smoke IS emItted from below and near the beehIve 
the bees flyaway. Then, he Shouts or make signs to the 
brother-in-law on the top to lift up the Sudi. The sudi 
is taken up. ~ext, a honey basket attached to a stick 
is tied to a rope and let down towards the main honey 
collector. Side by side with his basket anotner craft 
known a sel/am (which is a flat wooden blade of about 
2 feet in length and 5 incnes in widtn) tied to another 
long staff is also let down. The main honey collector 
holds the basket (tied to the end of a slim bamboo) 
in the left hand and the sellam (tied to the ~nd of another 
slim bamboo) in the right hand and gets ready to remove 
the beehive. 
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. The man, down below holding the taiI-endofthe rope 
drags the bamboo ladder aside to help the main honey 
collector to arrive at tbe correct position and have an 
easy reach to the beehive. Then having arrived at the 
convenient position, he holds the staff of the basket in 
the left hand just under the beehive and chops off the 
beehive completely with tne sellam so as to make 
it drop into the honey basket. Then the whole beehive 
falls in the honey basket. After this operation both the 
sellam and the honey basket are drawn up by the bro
ther-in-Iaw at the top. The main operation of the honey 
collection now being over, the main honey collector 
unfastens his body tied to the bamboo ladder and comes 
up climbing the ladder with the help of the rope. At the 
top of the sari, brother-in-law receives him cordially. 
Later, all the three participants in honey collection join 
together and separate the honey comb and sequeeze 
it in a tin or a pot and take it with them to their house." 

When they get smaller quantity of honey they seII 
to the local co-operative sub-depot or to any plains 
villager. The proceeds are divided among the members 
of the honey collecting group. If they secure honey in 
larger quantities they go around the villages and sell 
it. 

Chenchus recognise five varieties of honey found in 
the Nallamallai Forest. They are. 

(1) Pedda Para:-According to them this is found 
on tree tops with very big bees. 

(2) Thodidi:-This is found in the big holes of tree 
trunks and the bees will be red in colour. 

(3) Juntithene:-It is also found on tree tops and 
lhe bees of this hiv~ a.re with white stripes. The boney 
collected from this is supposed to be the best of all 
the varities found in this forest. 

. (4) Musaru:-Pound on tree tops, gor~s and ra-
vines with small and round bees~ . 

(5) Kannagulla:-Found on tree tops and bu~h~s 
with very small bees. The honey collected from thIS IS 
used in preparing medicines. 

Collection of Mahua Flower. 

During the month of April the collection of ippa 
flower starts. All the members of the household go 
to the forest for the collection of ippa flower. The main 
use of the ippa flower is preparation of liquor. Every 
Chenchu households duringlthis seaSon after k~eping 
some quantity of ipI?a. flower for their do;mestlc use 
disposes of the remaInIng stuffs to the platns people. 
They are not accustomed to preserve it f?r morro~. 
This habit of the Chenchus helped the plainS people In 
exploiting Chenchus. The villagers wh" purchase ippa 
flower from the Chnchus never me for thdr home con
sumption, instead they preserve it until the flowe1 is 
completely exhausted from the forest. As the Chenchus 
are habitual drinkers they again purchase the flower 
from the villagers paying them double. the price than they 
have received from tnc same quantIty of flower when 
they have disposed of it to the villagers. 

Hunting 

Chenchus are not experts in hunting. Their game 
consists of birds, rabbits and other small animals. Meat 
does not form a regular item of their diet except now 
and then when they go for hunting.· According to 
them the game in the forest ha& become very scarce 
due to the constant invasion of shikaris from the plains. 
Their main hunting instruments consist of bow and 
arrow. The Chenchus of Guntur, besides bow and arrow. 
also use nets to catch birds and small animals. The ave
rage bow is about 44" to 55" long, made out of a sli
ghtly flat and thick. bamboo splint of .about 2" to 2f' 
width slightly tapert!1g at both en~s wh_lch are notch~d. 
The bow is strung wlth a strong thIn spltt bamboo W1:uch 
is secured to the ends of the bow by means of a strong 
cord made out of deer or sheep sinew. The flat and 
thick bamboo split is decorated by badges of iguna 
sin. The arrow condsts of a thin strong bamboo stick 
with an iron point, the tip of which sometimes is said 
to be poisoned. The other end of the arrow has feathers 
inserted. Three types of arrows are used by them. 
Goraka also known as pothambu which has a solid 
point is used to shoot small birdS, rats, squirrels, etc. 
Another type billambu whicn h.as sli~htly . flattned 
shape tapDering into a sharp end IS spectl~y sl;l1table to 
shoot rabits. The thitd type of arrow WhICh IS flatter 
and sharp on both the sides tapering i?to a sh~rp en~ is 
known as ombu as is used to shoot bIgger anImals hke 
panther and tiger. 

Animal Husbandr~ 

It appears tbat. Chenchus are Sl mewhat interested 
in rearing animals hke sheep, goats and some of th~m 
are keeping poultry also. Very few Chenchus a~e reanng 
buffaloes. Majority of the Che!1cnus are rearmg goats 
and sheep. If tne goat~ are less In number they share the 
living quarters of theIr hosts. If they are more than a 
dozen or so they construct a separate pen for tbem. 



The Chenchus acquire these goats and sheep by a sys
tem called pa/u meaning share. Under this system they 
bring goats from the farmers of the nearby villages 
and rear them. All the responsibility of rearing and 
tooking after these animals fall on the Chencbus only. 
When these animals breed, the mother and half the num
ber of the Iambs born are given to the farmer and the 
remaining are retained by them. These animals are re
ared for sale only. 

Liquor Making 

The liquor making industry has tak{n its roots in 
Chenchugudems due to many advantages it offered 
to boot leggers. Prior to the prohibition the plains vil1a
gers used to manufacture in their own villages and 
market it there itself. After prohibition has been intro
duced the produ'ction ofliquor has decreased due to the 
fear of Prohibition Staff and all the boot leggers turned 
their attention towards Chenchugudems where there are 
ample facilities for liquor making and the chance 
encountering the prohibition staff was much less. This 
change considerably affected the economy of Chen
chuB. According to Madras Abkari Act, tribal can 
drink and it is not an offence if he is found in a state 
of drunkedness. In tbe beginning Chenchus used to 
manufacture liquor for their own consumption. With 
the introduction of prohibition the demand for liquor 
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increased rapidly due to the rush of plains viliagers to 
the Chenchugudems. Witn this, many Chenchus house
holds turned themselves as full time liquor makers 
to meet the demand. Some plains people encouraged the 
id€a of manfacturing liquor in large quantities by ad
vancing them money and material and finding them 
ready markets to dispose of the stuff. A few villagers 
are employing Chenchus to prepare liquor on tne basis 
of daily wages. These sudden changes in turn affected 
the daily routine of the Chenchus and the habit of drin
king has increased by many folds among them. Hither
to they were distilling only small quantity of liquor 
due to want of money. At present the distilling capacity 
of tne Chenchus has incrased and almost half the quan
tity distilled is consumed by them only. Though a few 
families have acquired some money due to boot-Ieggin~, 
the economic position of the majority of ,the b,oot-leggers 
remains as it was due to extravagent drinking by them-
selves. ' 

Workers IlJId non-worker,s 

According to the 1961 Censur 48·51 % 'of the total 
Chenchus are returned as workers; of them 29·47 
and 19·04 % are males and females res.,ectively. The 
following table clearly gives tbe 1961 industrial classil
fication of workers- and their per<:cntages to the total 
wor kers among the Chellchus .. 

Table shOWing the Industrial Classification according to 1961 Census 

Name of workers Category of workers population of Chenc!urin State as % to the total workers 
the State 

r--------"- .A. 

Total Male Female Persons Male Female Total Male Female 

8542 5180 3352 Cultivators 1352 792 560 15·83 9·27 6·56 

Agricultural labourer 3814 1895 1919 44·65 22·18 22·47 

Mining and Quarrying 1211 1083 128 14·18 12·68 1·50 

Household Industry 883 617 266 10·34 7·22 3·12 

Manufacturing , 96 68 28 1·12 0·79 0·33 

Construction 64 SO 14 0·75 0·59 0·16 

Trade and Commerce 324 174 150 3·79 2·p3 1·76 

Transport and Communication 8 7 0·09 0·08 0·01 

Other services 790 504 286 0·25 5·90 3·35 

Total workers 8542 5190 3352 100% 60·74 39·26 

The above table shows that considerable diversi- and Quarrying in which 15·83 % and 14· 18 % res-
fication of occupations has taken place among Chen- pectively of the workers are engaged. 10·35% ofwor-
chus. Majo:-ity of them (44·65%) are eng~ge~ as agri- kers are engaged in Household industry and a very 
cultural labourers. Next come cultivation and Mining negligible percentage are engaged in other occupation 



A consideration of the district-wise breakup of the 
workers in different industrial categories would give 
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more insight into the occupation structure of the 
Chenchus. 

Table showing the District-wise Classification of Workers according to 1961 Census 

Name of the District Total Cultivation Agricultural Mining and Household Others 
Chenchu 
workers 

Srikakulam • 9 

Visakapatnam 21 

East Godavari S5 

West Godavari 103 

Krishna 184 

Ountur 1508 

Nellore 109 

Chittoor 482 

Cuddapah 39 

Anautapur 

Kuroool' 2255 

Mehbubnagar 2712 

Ffyderabad • '. 416 

Medak 26 

Nizamabad • 8 

Adilabad 9 

Karimnagar • 24 

Waraugal 287 

Khammam • 55 

Nalgonda 240 

8542 

The statement shows that there is a wide diverge
nce in the disposition of the Chenchus' working force 
in the various districts. Whereas in all the other dis
tricts the agricultural labourer constitute more than 
50% of the working force, in Kurnool district they 
constitute 36% of the working force. The dominant 
occupation in this district belongs to the industrial 
category forestry, mining, quarrying, etc. The figures 
also bring out the fact that except in Kurnool and 
Guntur districts, in other areas the Cilenchus are not 
engaged in forestry to a very significant extent, even 
though the prevailing image about them in the country 
is that they are a food gathering and collecting tribe 
depending on forest produce. 

lIousehold industry seems to be of some impor
tance in Guntur and Mehbubnagar districts. The extact 
nature of such industry is, however, not known. It is 
interesting to note that 271 of the workers in Meh
bubnagar district have been returned as cultivators. 

labour Quarrying industry 

7 

21 

2 7 20 26 
10 14 6 62 21 
11 36 39 66 32 

147 702 193 285 181 
5 62 32 6 4 

6S 324 58 23 12 
9 24 3 2 

248 790 818 67 332 
721 1278 18 276 428 
38 285 19 13 61 

3 ,_ 4 

9 

13 2 .. 9 

135 8 22 172 
22 S 3 24 
59 139 6 25 11 

1352 3814 1211 883 1275 

The district with next highest concentration of cultiva
tors (14 %) is Chi ttoor. These figures seem to suggest 
that when compared to the other areas, the economic 
base of the Chenchus is stronger in Mehbubnagar 
district. The Drocess by whiCh this has taken place 
is not known. 

Land Colonisation Schemes of Byrluti and Nagaluti 
Gudems and others 

During the Second five year DIan the Government 
of India sanctioned a scheme of 'Land Colonization of 
Chenchus' at Byriuti and Nagaluti gudems as centrally 
spon~ored project. Under ~he scheme, a land co.lo~ 
nisatlon SOCIety was set up m March 1957 for settIng 
100 households by providing the following amenities 

1. Reclamation of 500 acres of land for cultivation 
purpose at 4 acres of dry land and 1 acre of 
wet land per family. 



· 2. Irrigation facilities. 

3. Construction of 100 huts, i.e., one for each 
family. 

4. Purchase of 100 pairs of bullocks one pair per 
family. 

5. Supply of agricultural implements. 

6~ SUDDly of improved seeds 

7. Sinking of wells. 

8. Construction of godown-cum-office. 

9. Civic amenities. 

10. Con$truction of staff quarters. 

The society started functioning with 40 members 
on the roll ·and share capital of Rs. 5 per member. 
A senior Co-operative Inspector from the Co-opera
tive Department was placed in charge of the society, 
under the general guidance of a Board of Directors 
consisting of seven members, including the Deputy 
Tahsildar Atmakur, the Forest Range Officer, Byrluti 
and the Agricultural Demonstrator, Atmakur, in 
tneir ex-officio capacity. The Deputy Tansildar, At
makur, and the Forest Range Officer, Byrluti, were the 
ex-OfficiO President and Vice-President respectively 
of the Society. 

During the year 1959-60 an area of 150 acres of 
land was made fit for cUltivation and the society itself 
took up the cUltivation as Chenchus were not willing 
to take it up by themselves. Accordingly an area of 
72 acres of land was brought under cultivation, and it 
suffered a terrible loss of Rs. 5,279' 13 as against the 
investment of Rs.5,432. During 1960-61, the lands 
were distributed to tne members of the colony. But 
the response was poor on the ground tnat they could 
not meet the expenses of cultivation. Again tne society 
took up directly the cultivation of 110 acres. This time 
suffered a loss of Rs. 2,235' 94. Because of heavy 
rains, no intensive cultivation was taken up during the 
year 1961-62. From then onwards the Society ceased 
to function and the Cnenchus were left to themselves 
to cultivate their lands. But maiority of them leased 
out their lands to the farmers of the nearby villages. 

It looks as if the scheme was ill conceived and 
hastily introduced. Not even a single aim oftne scheme 
was achieved fully. Even thougn tney nave built 
100 houses for the Chenchus and moved them into 
those houses; almost all of them have deserted those 
houses and constructed tneir own traditional huts onee 
again. The godown-cum-office of the Society was 
never completed and the money spent on it was simply 
wasted. Only 150 acres ofland was reclaimed as against 
the estimated 500 acres of land at a cost of more than 
Rs. 1,00,000. Only IS bullocks have been purchased for 
the purpose of cultivation and all of them periShed 
due to one reason or the other. Only minor damages 
to the irrigation tank was repaired when it required 
major repairs for efficient cultivation. 
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It is felt by the teachers of Byrluti school and some 

of the plains people that the decision of the Governmen t 
to divert the Chenchus of that area suddenly to culti
vation was not realistic. Hitherto their economy was 
forest odented; they had neither acquired the skill 
nor the aptitude for settled agriculture. They were 
accustomed to working as labourers on daily wages 
in the timber and bamboo coupes and forest plantations. 
They had no experience of running their independent 
enterprises. Probably, tne results would have been 
better nad at the initial stage, the ~ci~ty ~e.lected only 
a limited number of forward lookIng IndlVlduals With 
some inclination for agriculture. Besides, the society 
might have phased at its approach stage by stage by 
consolidating the achievement at every stage. 

It is reported that when the society took up the 
cultivation of land on its shoulders, it did not employ 
Chenchu labourers in the fields on the ground that they 
were inexperienced and at the same time demanded 
advance payment of their wages. Labourers were 
brought from tne neighbouring plain villages on daily 
wage basis. Thus, the Chenchus did not get any oppor
tunity to learn something of cultivation even though 
the scheme was meant for their benefit. Besides, 
the society failed to consider some of the vital needs 
of the Chenchus. They earn tneir bread daily, with 
no saving. Mostly they live on the wages earned thro
ugh working in bamboo and timber coupes and forest 
plantations. On tne days when there is no work in 
tne coupes or plantations they go for the collection of 
roots, tubers and green leaves to ward off tne hunger. 
Under such conditions Chenchus cannot take up in
dividual cultivation of lands bestowing their time and 
energy continuously for one or two months for plou
ghing, sowing and weeding, etc. without any means 
of subsistence during these days. No provision was 
made in this regard by the society. 

There are otner allegations of malpractices and 
irregular1ies in the implementation of the scheme. 
The low cultural level ofthe Chenchus, their unacquain
tance with the complexities of the modern world makes 
it impossible for them to exert much of informal pres
sure to ensure that the measures meant for their benefit 
are executed properly. Mention has already been 
made of the fact of the lack of aptitude of the Chen
chus for agriculture. In addition to the muItifold 
Shortcomings of .the scheme an~ its iqtplementati~>o, 
this factor contnbuted substantIally to the wreckIng 
of the scheme. It is alleged that in many cases, because 
of lack of intcrest in cultivation immediately after the 
receipt of the draught cattle, they disposed of the same 
to the people of the plains. Similarly they disposed 
of other agricultural tools and implements. 

In the matter of rearing the draught cattle the Chen
chus had oracLical difficulty as well. They were accus
tomed to rearing one or two goats or sheep. For 
fear of tiger and other wild animals they kept the same 
in their bed rooms in the night. But in case of the drau
ght cattle, such a practice. was extremely inconvenient. 
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Had the Chenchus taken kindly to collective 
farming, perhaps some of these problems could have 
been automatically solved. But the attempts to in
troduce collective forming did not succeed. In the 
middle of 1950's when the first attempt for introducing 
collective farming was made, it fell through because 
of the following reasons. (i) Alleged irregular work 
habits of the Chenchus. It Was not unoften that some 
of them would come to the field in a drunken state 
and do nothing. (ii) Bickerings among the Chenchus -
themselves, about the quantum and type of work that 
each was required to do. (iii) High-handedness of 
the Government officials attached to the farm. It is 
alleged that sometimes, some of them even used to 
beat the Chenchus for making them Work. (iv) Crop 
failure for two years consecutively. 

After the initial set-back suffered by the collective 
farm, the land was djstributed among the individual 
Chenchu households and the requisite tools and equip
ment were supplied. But in no time these changed 
hands, and in most cases the land remained fallow. 

In 1961, another attempt was made to bring back 
the Chenchus under the fold of collecctive farm. But 
this time they strongly resisted joining the collective 
farm. 

In the 1950's an attempt was made in another 
direction to improve the economic condition of the 
Chenchus. In 1959, a scheme for inducing the Chen
chus take to sericulture was introduced at Mannanur. 

A demonstration sericulture farm was started, 
and mulberry trees were planted on It acres of land. 
1960 cocoons were also brought from Bangalore. 
A staff of 4 members, i.e. 1 Sericulturists, .2 Assistant 
sericulturists and a peon was provided by the Govern
ment to run the farm. The aim of this project Was 
first to teach the Chenchus to rear silk worm and then to 
make them practise individually. To water the plants, a 
well was dug at the cost of Rs. 6,000 and an oil engine 
was also fitted to draw water. Chenchu labour was 
only engaged in connection with the work in sericulture 
farm. According to officials Chenchus were Showing 
some interest in the rearing of silk-worm and they were 
willing to take it up individually. But unforntunately 
the sericultur~ f3;nn was abolished ~uring the year 1962 
when the pnnciple of DemocratIc, Decentralization 
was adopted creating Zilla Parishads, Panchayat Sami
this and Panchayats. Hitherto the Tribal Welfare 
Sch.e-mes we_re under the supervision of the Depart
ment of SOCIal Welfare and after the creation of Sami
this these have. be~n tran::;ferred to Samithis and they 
instead of contInUIng the old schemes, abolished them. 

Regarding the Chenchus of Guntur efforts are 
being made by the Revenue Department to allot some 
l~nds to th~ Chenchu families living in Sirigiripadu 
VIllage 21 mIles away from Machcrla, the Taluk Head
quarters. 

Tbe Atmakur Cbencbus Cooperative Snciety 

The Atmakur Chenchu Co-operative Purchase 
and Sales Society was started on 29-1-1940 and is 
registered under the Madras Cooperative Societies 
Act V( of 1932. The area of this society extends 
over the Nandyal forest division also besides the Atma
kur Forest Division. The aims and objects of the society 
are (i) to encourage self help, thrift and co-operation 
among members; (ii) to purchase from members and 
non~members ~ut r!ght. the m~nor fores~. produce by 
payIng them eIther In kInd or In cash; (ui) to arrange 
for the sale of minor forest produce purchased from 
members and non-members to the advantage of the 
society; (iv) to take contract or lease under Government 
or Quasi-Government departments and provide work 
to the members of the Society; and to rent or own 
godown to facilitate the storage of produce. The 
membership of the society is limited only to Chenchus. 
Altogether there are 477 members, out of which 120 
belongs to Byrluti and Magaluti gudems. ThHe are 
16 members in the Board of Directors to manal"e this 
society out of which 1.2 members are Chenchus and the 
remaining 4 are ex-officio Directors (1) District Collector, 
Kurnool is the ex-Officio President; (2) the Disrtict 
Forest Officer, Nandyal is the ex-Officio Vice-President; 
(3) the Deputy Registrar of Co-operative Societies, 
Kurnool is the ex-Officio Director and (4) the Forest 
Range Officer working within tne jurisdiction of the 
society and selected by the president of the society is 
the ex-Officio Secretary. Tne services of a Forest 
Ranger to work as Secretary and services of two junior 
Inspectors of the Co-operative Department to work as 
Managers of sub-depots are given free .of cost. 

From the date of its inception the society is pro
gressing steadily. The society completed its 26th year 
of working in 1966. Two Sub-depots are opened at 
Byrluti and Pechcheruvu villages. A godown has been 
constructed by the Atmakur Co-operative Society at 
Byrluti by spending Rs. 20,000 The Society~urchases 
from its members; (1) tamarind, (2) raw honey '(3) 
Gallnuts, (4) raw bee-way, (5) marking nuts and 
(6) ippapa/uku. A nominal royalty' of Rs. 15,000 to the 
Forest Department and Rs. 5400 to the Revenue 
Department, in return of the tamarind trees in por
amboke lands adjoining Byrluti Reserve Forest and 
those in the Reserve Forest are given to the Society. 

The success of the societity is due to the enthusiasm 
of members as well as the officials concerned in the 
management of the society. The Chenchus are very 
much satisfied with the working of the society. The 
society pays them reasonable rates to their produce, 
gets them work and sells them daily necessities ofHfe at 
lower rates than found in the surrounding villages and 
profit of the society is distributed among its members. 

Multipurposes Co-operative Society, Mannanur 

This society was started and registered under No. 
20593 and started funotioning from 18-3-1952. The 
aim of the society was to advance loans to i ts memb~rs 



for development works. 167 persons including both 
Chenchus and non-Chenchus were enrolled as members. 
The share capital is Rs 5 per member. The society 
was m<l;naged ~y 11 Board of Directors, of them only 
one DIrector IS from Chenchus and 5 ex-officio direc
tors consisting of (1) Social Service Officer-Preisdent 
(2) Ta~sildar, Acuchampet, Vice-President, (3) Co~ 
operative Inspector, Mannanur, Secretary, (4) Forest 
Range Officer and (5) Health Inspector. The remaining 
5 membe.rs are farmers from Mannanur village proper. 
The SOC!)I~y has c,?llected Rs. 847 and kept at t~e disposal 
of the social. ~rvice officer, Mannanur From Its begin
nIng the sO~IeIty has become dormant due to toe neglect 
of the offiCIals concerned and non-co-operation of the 
members t?ecal1;se of some inter.nal differences among 
them. It rs ~ald that the offiCials concerned with the 
society nevel' tried to settle the disputes among the 
members a~d ru~ the soceity effi~iently and smoQthly. 
After the InceptIon the only bUSIness it has transacted 
was advancing a loan of Rs. 12 to 20 to a Chenchu 
member for th~ pl_lrchase of s~eds. No proper records 
have been malUtalUed regardmg the business of the 
society by the officials concerned. Even the collec
ted share capital was kept idle with social service officer 
wi~h0l:lt utilising it for any purpose They did not even 
thInk It proper to keep the amount in a Bank which 
could have fetched them some interest. The Executive 
9ffic~r, Co-o.perative ~anchayat Samithi, Achampet 
IS tryIng to revIVe the SOCIety once again for the benefit of 
the members. 
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Forest Labour Co-operative Society 

A Forest Labour Co-operative Society was started 
at Maunanur. in the ~e~~ 1958. Its aim was to take up 
ba~boo couplng activItIes under the auspicious of the 
SOCIety and engage th~ ~henchus only as labourers 
on datIy wages and dlstn~)Ute the profits among the 
Chenchu ~embers. lmmeldately after the inception 
o~ the SOCIety 5~ Chenchus were enrolled as members 
WIth a share capital of Re. I per each member with 
50 P!lise entrance fee. The Society was managed by a 
Pres~dent, a Secretary, and 9 Directors. The Special 
SerVIce Offi~r and lnspecto~ of Co-operative Society 
wer~ respectIvely put as PresIdent and Secretary of the 
SOCIety. Nine direct.ors were elected from among the 
members of the SOCIety. The Government sanctioned 
a grll;nt of Rs. 15,000 to the Society to take up bamboo 
couplUg. ]n the first coup taken by the Society it suffered 
a heavy. loss. The reaSons for this loss is said to be that 
t~e ~oclety competed wi1~ private contractors in 
blddlng.the COU!? It had bId the coup at an exorbitant 
rate ~hIch was, In fact, more than the value of the bam
boo~ In th~ coup area. During the year 1959-60 the 
Socletr had take~ up another coup but had to stop the 
w~rk In the middle due to some misunderstanding 
WIth the F or~st Department and from the time 
onwards the Society had become dormant. 

At p~esent many efforts arc being made by the 
Co~perahve Department to revive the Society once 
agaIn. 



10. Life Cycle 

Life Cycle:-The customs and traditions followed 
by the Chenchus of Kurnool, Mehbubnagar, and 
Guntur relating to rites de passage are more or less the 
same except for minor variations here and there. Though 
their economic life and m'l.tcrial culture was affected 
to a comiderable extent due to coming into contact 
with plains people, the incidence of change in their 
social customs is very little. Chenchus of all the r\!gions 
still follow their age old social customs and traditions. 

Birth:-Chenchus consider the birth of a child as a 
blessing of God. No preference is given to either of the 
sexes. They welcome both male and female children ' 
with equal joy and enthusiasm. Miscarriage during the 
child birth is not only considered as ill luck to the 
family but also puniShment given to her by God for a 
grievous sin committed in the previous life. 

Chenchus of Byrlutigudem consider nausea and 
stoppage of menses as indications of pregancy. No 
ceremonies are performed connected with pregnancy. 
If the parents of the woman are alive and could afford 
to maintain their daughter for some time during and 
after child birth, the dautghter is taken to their home 
for the first delivery. Otherwise, the delivery takes place 
in the house of the husband. Chenchu women believe 
that the pregnancy period lasts for nine months in 
case of a male child and for ten months in case of 
a female child. They give their own explanation for 
this discrepancy on the basis of sex. They believe that 
male child is born earlier, because it has an instinctive 
liking for outdoor work to earn its livelihood. Female 
children stay longer in the womb of the mother because 
females by nature wiSh to stay at home longer and in 
comfort. But according to Haimendorf (1943, 145) 
Hyderabad Chenchus are rather vague in their notion 
about the duration of pregnancy. A midwife reported 
to him that the duration of pregnancy was 9 months 
for a male and 10 months for a female child. The 
reason given for it was, that the females, being weak, 
petitioned to the Gods to be allowed to remain for 10 
months in the monther's womb, whereas the males 
come out sooner because of their energetic nature. 

No ~inute restrict!ons are placed <?n a pregnant 
woman With regard to dIet. But some behve that taking 
meat of wild boar harms her. It is considered that in 
case she does her work and goes about her business 
as usual delivery would be easy. The pregnant woman 
works till the time when she begins to complain of 
labour pains. There is no separate hut or screened 
apartment in the house, specially arranged for delivery. 
Body posture, at the time of delivery, is in the sitting 
position. As a support to the labouring woman, a 
hanging rope from the roof is providcd. It is not un
common to come across instances of the Chenchu 
women givin~ birth to a child while in the forest, in 
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their usual food-gathering activities. When the 
pregnant woman feels labour pains, an experienced 
Chenchu midwife is called upon to assist her. The 
midwife is guided by her experience. The child's um
bilical cord is cut with a knife and is carefully deposited 
by putting it inside the hole of a bandicoot. Sometimes 
they adopt the practice of tying it' to the roof also. 
But this practice is not found amongst the Chenchus 
of Mahbubnagar district. Haimendorf records that 
after the umbilical cord is cut it is tied with a thread 
or string and buried in a hole. The child is given bath 
at the same place. (1943, 147). 

Soon after the delivery, the mother is given some 
liquor. On the second day, Kashayam (decoction) 
is prepared by boiling vepachakka, nelavemu leaf, 
garlic and pepper and the decoction is given as drink 
early in the morning, even before she washes her face. 
For about 5 to 8 days food is given to her only once a 
day. No pollution is observed by them. Anyone can 
visit the child and the mother at any time. The local 
midwife is paid Rs. 2 on the fifth day in the case of male 
and Rs. 1·50 p. in the case of female child. 

It is very interesting to note how the Chenchus 
of Mahbubnagar district perform some pujas to the 
dei ties for the speedy birth of the child. It is reported 
by Haimendorf that if there is any delay in the delivery 
the husband prays and discovers by divination, 
whether any supernatural influence has been the 
cause of obstruction. After knowing which deity is 
causing the delay, the husband promises to call the 
child by the deity's name (1943, 146, 147). They 
suppose that this vow speeds the birth of the- child. 
If the evil spirit causes the trouble, the expectant 
mother is given incense to smell, and a wise man is 
called to uttter some magical formula 10 w~rd off the 
danger. If all these attempts fail, they pray Gare
lamaisamma and take a vow to offer one seer of millet 
in fulfilment of their wish. 

The women are now availing themsleves of the 
facilities provided by the modern maternity services. 
In the initial period, they did not come forward to 
engage the services of the midwife. But, now, their 
customs and beliefs are in no way hindering the com
munity to avail itself of the modern maternity service. 

The normal duration of suckling varies among 
Chenchus upto four years. There are cases in which 
mother feeds her two children:-the first and next born 
on her breast. At the time of weaning away the child 
they use the juice of neem leaf to smear on the mamilla. 
No ceremony is observed to initiate the first feeding 
of the child. After the completion of the first year 



the child is habituated to eat all kinds of food that the 
elderly members take. Lea~t attention is bestowed to 
regulate the child's food habits or the habits of defection 
and general cleanliness. 

Abortion and Contraception 

Abortion is practised by the Chenchu women if 
they indulge in illicit sexual contact, to avoid the fury 
of the husband or the community. The methods pra
ctised to effect abortion are using asofetidu and papai 
fruit in the first month of pregnancy. An old Chenchu 
of Macharam of Amarbad explains that they use some 
herbs and leaves of the jungle to induce abortion. 
According to him the name of the tree which is used 
for the purpose is ~alled Goddu matra chettu. The leaves 
of this tree ,ate powdered and mixed withganji (water) 
left after cooking the rice and taken thrice a day for 
two days continuously. He claims that he ha~ adminis
tered this medicine to many plains women belonging 
to Komati and Brahman castes and it was found success
ful. According to him many widows from higher 
castes also approach him for this medicine where as 
the incidence of use among the Chenchu women is 
very less. Barrenness is considered as an act of God. 
They try to get it cured by taking some indigenous 
medicines. According to the same old Chenchu the 
barren women is given a decoction prepared with the 
leaves of Puligoruchettu, Pu/ichinta, Davada-sankena 
and goguchettu. They m~k~ the.powd.er of all the above 
kind of leaves and mix It With milk and the barren 
women is given this mixture on the last day of her 
regular memtruation. The. old Chenchu ~laims that 
his daughter' and daughter-Ill-law begot children only 
aftt-r using this medicine. Not all the Chenchus are 
aware of these leaves and herbs. Only very few ex
perienced and old Chenchus are aware of these herbs 
and whenever any necessity arises they are consulted. 
Sometimes Chenchus consult Yerukulas (a tribe which 
is supposed to be good in fortune telling) and take 
some indigenous medicines, The Chenchus of Byrlu
tigudem also visit the tomb of a Muhammadan saint 
named Dargaiah on this account which is located at 
II. place about a mile away from Byriutigudem. 

lVaming Ceremony.-Sometimes tney name the 
child even before its birth. It happens when the parent 
have no children and take any vow in the name of some 
deity or saint. lil all oth~r cases! the Ch~nchus ~o nut 
give any name to the chtld _tmttl the child ·attains the 
age of 5 years or mo~e,. But In the Manual ?f l_(.ur~ool 
District (1886, 126) It IS stated that the chtld IS gIVen 
a name on the fourth day itself by an old woman. 
A general name Mugenna for ,hoy ~nd Mugemma (or 
girl is given from the day of bitth tIll t.he ~ay on ~hI~h 
the specific name is given. If t~ ?hlld IS dull In Its 
activities and continues to cry and 1tlt does not properly 
suckle the milk, it is attributed to be the act 
of some God or ancestral spirit or evil spirit. 
Then they invite a magico-religious person, known as 
gadde cheppevadu (meaning a person who would 
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diagnose the situation through the magico-religious 
method). This person goes on fast for one day and beats 
a tappeta (drum) uttering the names of deitie&, dnd 
ancestral and evil spirit. Their belief is that this 
successive repetition of the names of these deities and 
spirit~ will give a clue to the name of the deity of ~pirit 
that IS supposed to be possessing the ailing child. 
He prepares a twisted thread out of the veluthuru nara 
(a kind of fibre) and nine knots are made to this thread 
after performing some magico-religious activities with 
lemon,. cocoanut, sambrani, scented sticks vermilion, 
t~rmenc, betel leaves and nuts and korinda nara (a 
kind of fibre) After invoking the spirit of the ancestor 
or deity, he ties the twisted thread around the neck of 
the baby. When the child gets into normal moods, 
they suppose that the spirit of the ancestor or deity is 
satisfied. It is also not uncommon that an elderly mem
ber of the family gives the name of some family member 
~r the name of a departed ancestor without consul
tlUg Gaddecheppevadu. 

Generally, the male Chenchu name ends with 'adu' 
Or 'lu' or 'aiah' or 'anna' like Lingadu, Rajugadu 
Palankau, Chinnanna and Mugenna. The female 
names terminate in 'amma' as for instance Guruvamma 
and Mugemma. Most of their names are derived from 
the deities just as the name of Lingadu is derived from 
the deity Lingamaiah. According to Haimendorf 
(1943 : 149) the Chenchus of Hyderabad would never 
gi,:,e the name of the diety Garelamaisamma, the oldest 
~elty of the Chenchus. They believe that if the child 
IS named after this deity, it would die within a short 
time. Among the Chenchus of Byrlutigudem, husband 
and wife do not pronounce their names while addressing 
each other and they also do not mention the name of 
the spouse to a third person. They refer to each other 
through teknonymy, 

Tonsure Ceremony.-When the child attains the age 
of 3 or 4 years it is taken to the shrine of anyone of 
their deities like, Lingamaiah, Guruvaiah and Bayyanna 
etc. for tonsure. The tonsure ceremony is initiated by the 
maternal uncle who removes some hair. The ceremony 
is completed by a man proficient in hair shaving. For 
boys the head is completely shaved leaving a lock of 
hair on the scalp and for girls only a few locks are 
removed on the scalp. The maternal uncle is given, 
one head gear and a cloth to cover his shoulders and 
he in turn presents a saree to his sister and new 
clothes to his nephew. . 

Puberty.-Usually by 14th year, a girl attains pu
berty. This is locally known as edigilladi of paduchu 
samarthainadi meaning the girl has attained maturity. 
The girl is kept in a corner of the house. The room is 
cleaned and is plastered with cowdung. She is given an 
arrow smeared with turmeric powder and a lime is 
truck to the tip of the arrow. An old Chenchu woman 



helps and assists her in wearing a cloth coloured with 
turm~ric and in applying turmeric powder to her body. 
S~e IS ~ot allowed to go anywhere, lest some inauspi
CIOUS thIng should be fall on her. In the evening, the girl 
wears all of her ornaments and the other women gather 
there, and sing the following song. 

Chit+i elukalanni Chirelue kattuka 

Pendli vadlu danchanga, 

Jammi akula vistharalu kutti 

Bhaksha bhojanamu veddiyanga 

which lite~ally means "all the small rats wearing saree 
are .poundIng the paddy to supply rice for marriage 
gettIng the sami leaves stitched into leaf plates and 
preparing to serve food and sweetmeats". 

M arriage.-There are two types of marriages existing 
among the Chenchus, ma!riage by negotiation, locally 
known as.pelJi and marrIage by elopment termed as 
raji (marrIage by love). Generally, marriage within the 
clan or gotra are not allowed. Cross-cousin marriage 
is, in, vogue. . There is no taboo in ~hoosing a partner 
wIthIn the vIllage; however, accordIng to Haimendorf 
1l?4~, p. 1,34) youl?-g people are not willing to marry 
wIthIn theIr own VIllage and they are rather inclined 
to choose their partners from other villages. Customarily 
there is a strict taboo for marrying younger or elder 
brother's widow. It is recorded in the Manual of the 
Kurnool District that Chenchu widow generally married 
the brother of her deceased husband, It is also stated 
that this custom might have been borrowed from the 

. Lambadis.. But str~ng resentme~t was found against 
such marrIages dUrIng the field lllvestigation. There 
are however a few cases where a brother has married 
his decreased brother's widow. 
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When a boy reaches adolescence, parents wiU be 
on the look ,?ut for ~ l)uitabl~ ,partner. If they come 
across any sUltable gIrl they VISlt the girl's village and 
approach her parents along with some friends and 
r~lf!.ti(,>Us for negotiati,?ns with the girl's family. This 
VlSlt lS not accompanIed by any ceremonies or feast
ings. If the negotiations are successful, th~ father of 
the groom offers l~quor to the girl's father and in some 
cases to some trIbal elders and close relatives who 
include the girl's mother's brother and also those who 
attend the discussions. There are some cases where 
some Chenchus, addicted to drink but have n~ means 
to a~quire liquor, pro~ise in advance to give his daught
or 1U exchange for hquor or to any person who 
is having a liquor shop or the man who supplies money 
to buy liquor, ,If the, father ~ives ~is daughter to an
other man agaInst hIS promlse, hIS act is considered 
as thappu (<?ffence) and is liable to pay compensation 
to the promised party. 

, Ge~er~lly, consent of the boy is taken and much 
weIght IS gIVen to the opinion of the boy. As a matter 
of fact, the b~y himself chooses his partner and brings 
pressure on hIS parents to celebrate the marriage. 

Marriage rituals.-If the negotiations are successful 
any. Sunday, M~nday or Thursday is fixed for cele
brating the mar~lage. Marriag~ takes place at the resi
dence of the brIde. A pandalls erected in front of the 
bride's, house though it is not a universal practice. 
The ,bnde~room',s p;;trty arrives at the bride's place in 
evenIng wlth their kith and kin to the accompaniment 
of ,~ thappeta ~nd manglimelam, local orchestra com
pnsmg, band pIpe and dolu (a kind of drum). The 
latter IS a recent feature. After their arrival the bride
groom's party presents the bride price, clothes and 
ornaments, to the bride, Bride price varies from Rs. 3 
~o RS',25. The ch,?ice of the ornamemts for presentation 
IS maml,y determIned by the financial position of the 
groom; 1ll fact there are some cases where no ornaments 
are presented, except talibottu (marriage locket). After 
the prese~tatI~ns, the groom's party is entertained to 
a vegetanan d~nner. ~(ter the dinner the bride is pre
pared for marrIage. ThIS IS locally known as pellikuthuru 
cheyuta. After the ceremonial bath, the bride wears 
the ornaments and clothes presented by the groom. 
SimiI~rly, the bridegroom, is also prepated for the 
marrIage; he wears a shIrt and gochi, a headgear, 
and shoulder-wear. Then the bride and groom sit 
under the pandal. Pellipeddalu and other relatives sit 
around the couple. At all Chenchu marriages in Byr
lutigudem, the Uttaluri family must necessarily be 
present. Under the pandal, the Kolagallu (Uttaluri 
golra elders) place a staff separating the bridal pair. 
Alinging the staff on either side are placed betel leaves 
and betel nuts in the name of the family deities and the 
ancestors are invoked for blessings on this occasion . 
Under the direction of the Kularaju, the Kolagal/us 
place the hand of the bride in the hand of her mother's 
brother and he in turn is asked to put the hand of the 
brine into the hand of the bridegroom. The menamama 
(maternal uncle) ties the end of the shoulder wear of 
the groom to the end of the saree folded on the shoulder 
of the bride. After this, the Kularaju and his assistants 
ask the tribal elders gathered around "barappannand
pella kulama, talibottu kattutaku selevana" meaning 
"Oh! all the elders of the kulas over the age of 12 years, 
will you agree \.0 invest the bride with talibottu 1" All 
those present say "selava selava (meaning yes, yes). 
Then the Kolagallu ties the talibottu around the neck 
of the bride. After this, nalugu (greengram flour and 
water) is smeared to the newly wedded couple by the 
Kolagallu. Then one of the Kolagallu gives a set 
of neatly folded betel leaves and nut in the hands 
of the bride to keep it in her mouth. Then 
the bridegroom is asked to bite the projecting end 
of the folded betel leaf held in the mouth of the bride. 
As he bites the whole assembly claps in ovation and 
approval. Then the Kolagallu ask the assembly whether 
everyone present heard the sound of biting the betel 
leaf. If anyone says 'no' (invariably they say 'no' for 
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two or three times), then this is repeated again. Now the 
initiative is taken from the girl's side again. After 
this, some of the friends and relatives present cash 
or cloth to the newly wedded couple. Then they are 
given bath. Following this, the newly wedded boy 
beats thappeta (drum), while to its accompaniment 
his sweetheart dances. During this time, liquor is 
abundantly used. Sometimes, both the husband and 
wife dance together in intoxicant mood to the tune of 
thappeta beaten by another person. This is a sort of 
recreation and amusement for the marriage- party and 
formal way of introducing the newly wedded couple 
to a life of intimacy and harmony. On the next morn
ing, after first meal, the newly wedded couple are taken 
to the bridegroom's house accompanied by relatives 
and frl~nds. The newly wedded couple continue to 
move with their upper cIotnes tied. The bridegroom 
holds a spear or a chenchukatti (knife) in his right hand, 
and while he walks along with his wife, white long cloth 
is spread over the!ll to form a canopy. As the par!y 
returns to th~ bridegroom's house, some presents In 
cash are made to the bride and the bridegroom by the 
friends and relatives. 

Consummation takes place immediately after marri
age but it is not followed by any elaborate ceremony. 
The whole party is treated to a feast. It is a custom among 
the Chenchus that once marriage is over and if the girl 
has attained puberty by tnen, she must always live with 
her husband. The couple invariably set up a new house
hold after marriage. Generally the marriage expenses 
range from Rs. 50 to Rs. 200. 

Marriage by elopement is also' in vouge. When a 
young man and a girl decide to live together and 
th< ir parents oppose their decision, they sometimes run 
away and live in the jungle, until the parents are re
conciled or they join another local group where they 
have sympathetic relatives and in such cases asylum 
is seldom refused. Once the couple are blessed by one 
of their VIllagers and are accepted as married couple, 
then their status is in no way inferior to those married 
with full ceremony. In Paland taluk when the eloped 
couple return to their village after a lapse of some 
time they are duly married once again. Sometime the 
father of the boy sends invitation to the couple to 
return to the village without any fear. In the case of 
orphan male and female youngsters who have a few 
chances for a regular marriage ceremony, marriage by 
elopement is necessary. 

Widow remarriage is allowed in this community. 
The various ceremonies are dispensed with in this case. 

Kurnool Manual mentions the existence of three 
types of marriages. According to the first mode, the 
young man ... and his spouse by mutual consent, leave the 

gudem for one night. On their arrival, their parents with 
least objection accept them as legally married couple and 
arrange a feast to their relatives and friends. Acc01 d
ing to the second mode of marriage, a bow and arrow 
tied together is fixed in a place which is circular in. 
form and the couple are asked to move round it. 
All people assembled th~r~ will bl~ss them. Accordi;ng 
to the third mode an auspIcIOUS day IS fixed by a BrahmIn, 
and on this day, a tali (marriage locket) is tied round 
the neck of the bride. (1886, 125, 126). 

The Chenchus of the interior follow the fint two 
types. The last mode of marriage is a recent innovation 
and followed by the Chenchus who are living in plains 
villages in Amarabad plateau. After the completion of 
negoti:ltions few elders from both the parties go to a 
Brahmin Purohit and fix the day and date of the marriage. 
The only difference is in their traditional type of mariage 
in which the' Kolagadu invests the tali in the neck of the 
bride where as when a Brahmin purohit is engaged he 
takes the place of Ko/agadu and ties the tali around the 
neck of the bride. The Brahmin Purohit is paid Rs. 
5 ·50 and 2! seers of rice in return for his services. 

Divorce.-Both man and woman can freely initiate 
the divorce. When a woman goes with another man, 
her husband moves the tribal elders to sanction the di
vorce. When the terms of relationship is not cordial 
between the couple and the woman fails to adjust with 
these strained relations, she goes to her parent's home or 
prefer to live with a sympathetic man. When the hus
band finds his wife is living with another man, he can 
claim compensation through the tribal elders. Moving 
the Tribal Council to get sanction for claiming his com
pensation is locally known as nasab pettadam. The 
assembly is known as kulapanchayat. The aggrieved 
husband informs the tribal elders of his village about the 
case and presents the facts over a sumptuous dinner and 
liquor. In the end, the new partner of the woman has to 
pay the compensation fixed by the tribal elders and meet 
all the expenses spent on food and liquor. The woman 
has to return all the ornaments that are presented by her 
former husband. The children at the breast are allowed 
to be taken along with her only to be returned after they 
attain their maturity. 

Pre-marital and Extra~ Marital Relations.-Accord
ing to the Manual of Kurnool District Chenchu women 
in general are faithful and chaste. (1886,146) According 
to Haimendorf premarital and extra marital illicit sexual 
intercourse do exist and the possible period for it is 
the Mahuwa flower season when both men and women 
are seen in a drunken mood (1943, 134). As reported 
by Haimendorf illicit sexual relations do exits among the 
Chenchus even now. No one takes serious notice of 
them. . 
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The following table gives the pOSItIon regarding marital status of Chenchus according to 1961 Census. 

Persons belonging to Chenchu Tribe in different Marital status category and percentage to the total population of the 
Chenchu tribe 

Category Population of Chenchu in the State Percentage to the total pO\lpu!ation 
according to their maritalltatus, 

l'y:farried 

Widowed 

Divorced 

Unspecified 

Never married 

TOTAL 

Total 

8,017 

1,204 

183 

8,205 

-------

17,60' 

According to the above table 6 ·84 % of the Chenchus 
come under the category (1891 male and 4951 female) 
of widowed persons. It seems that though widow re
mlrriage is allowed among the.m the widowe~s g~t m.ar
ried here frequently than the WIdows. If the dIstrIbutIon 
of marital status by age-group is considered, it is found 
that compared to the total S::heduled tribe population 
of the State, the incidence of child marriage is higher 
among the Chenchus. 

Death.-Any death which is sudden is attributed to 
the malevolence of a deity or to the wrath of the deceased 
lcinsman. No ceremonies are performed to counter 
such evil in;fluences. When a person dies: the Chen
chus say the 'Jivam' (Atma), has left the body of the 
person. They say when a person dies his 'Jivam' goes to 
'Swami' meaning God. 

As soon as life is extinct, the corpse is washed by 
permissible relations (sons, brothers and maternal uncle) 
the feet are t>meared with turmeric and legs with ashes, 
the hair is loosened and anointed with ghee or oil after 
washing it. Finally, the corpse is wrapped in the 
deceas~d's own cloth and a four anna (25 paise) or 
eight anna coin (50 paise) is tied to it. In~ase of women 
all ornaments are removed while glass bangles and other 
trinkets are buried with the body. It is observed among 
all the Chenchus of the three regions that the corpse 
is kept until all the people belonging to the golra of the 
deceased living in the same gudeme call on the family 
andjoinin the funeral. If anyone fails to attend the fu
neral, it is considered as thappu and he is heavily fined 
to the tune of Rs. 100. If a married woman dies, her 
parents never touc~ the corpse. They expl.ain that they 
have no right or claun over her as she was gIVen away to 
another man as his wife. Immediately after the death of 
a person a messenger is sent to all the relatives belonging 
to the go (ra of the deceased living in surrounding 
villages. 

Male Female Total Male Female 

3,982 4,035 45.52 22'61 2~'91 

333 871 6'84 1'89 4·95 

87 96 1·04 0'50 0'54 

4,640 3,565 46'60 26'35 20'25 

• 
9.041 8,567 100'00 51'35 48'65 

Each clan or gotram among the Chenchus has a 
separate spot (scattered on the same si{e) 10 bUly cr ell
mate the dead. Chenchu families belonging to Dtsari 
Chigurla, Kudumula, Gulla, and Mandla gotrll$ Cf(.~ 
mate their dead. Haimendorf observed that burning the 
body is a recent innovation followed by the. Chenchus 
under the influence of peasantry from plains. He al~ 
says that traditionally the Chenchus cremate tbe persons 
killed by tiger due to the belief that the tiger may unearth 
the body if it is burried (1943, 137). Thl;: Chmchus 
could not explain why people belonging to particular 
gotras only are practising cremation. 

Before the corpse is taken to the burial or creJpation 
ground allthe persons participating the funeral procession 
drink Mahuwa-liquor. On the way, they stop the ' 
corpse and place a little quantity of Jowar on the corpse 
and then carry it to the burial ground. If it is a child it 
is simply taken to the burial or cremation ground on 
shoulders of some rela:ives. The adults are carried on 
bier. No musical instruments are used during the entire 
death rites. 

On reaching the burial or cremation ground as 
the case may be, it is a custom that the people of that 
gotram alone should dig the grave or prepare'the pyre 
or at least formally begin the digging of the grave Qr 
preparation of pyre. Mter this any person from among 
the relatives, ~h~t follo~ the funeral pa~ty can compiete 
the work. If It IS a bUrIal a gunny bag IS plact;d in the 
pit and the corpse, covered with a piece of c10this placed 
and then the pit is refilled with earth. Before the grave 
is closed the wife or husband of the deceased (the chief 
mourner) or the nearest blood relation takes two hand
fuls of earth and throws it into the grave. If it is cre
mation the corps is made to lie down on the pyre with 
the face upwards and the chief mourner lite the pyre. 
Afte~ the body is dispo!ICd off people return.tothe yjllage. 



Only those persons who carried the corpse take bath 
at the house while the other members wa!,h their feet 
and drink the Mahuwa liquor once again. ' 

The pQllution lasts for three days. In some cases, 
it lasts ~iU the 15th day-knownas peddad,lIasamu when 
final obsequcs are performed. During the period of pol
lution the neighbours do not touch the bereaved mem
~t~, 

In casp of death of a married perSOR, on t1).1:> third 
diJ.Y a.,Cter the c~~t,ion of the body, the ashes and the 
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remaining are collected and buried. A heap of stones 
are placed over it after offering non-vegetarian food in. 
the name of the dcad. This is called ch,nnatAvasamu. 
Aft~r 15 d.ays or a month frQIll the date of death, ped
dad,vasaml#. t-&k~ pla<:c. On this day., .non-vegetarian 
food is offercdto th~ dead bymixingil ina hill stream or 
a pond in the n.am.c of the departed. Drinking is ~, 
illovitable fea~u,re on this occasion .. On this day t11<: 
bangles, tali, matte, black beads of the widQ»l, «tc. 
are removed ~4 she is now eligible to ~ry again. The 
expenditure both on dhindivaS(lfllU and pedda((lllOS,amu 
ranges frolQ &$. 10 ~ Rs. 200. - . 



11. Religion 

Chenchus worship and· believe in many deities 
and spirits: Besides worshipping their own deities, they 
have adopted some of the Hindu deities 3:nd ceremoni~s. 
According to gai~endorf (1943:179) with ~he ever lJ:~
creasing contacts wIth the people of the plams, the OrI
ginal C1l0u:;hu religion and deities have disappeared 
to an extent and in their place, Hindu Gods and God
desses have come into existance. He even says that some 
of the Chenchu deities acquire Telugu names. 

At Byr]utigude~ it is found t~at ther~ are some de
ities which are tradItIonally assocIated Wlth each gotra. 
The following statement gives the names of the gotras 
and deities worshipped by them. 

Name of golra (clan) 

Arthi 

Avula 

Baramala 

Bhumani 

Chigural 

Dasari 

Garboyana 

Gulla 

Jalli . 

Kudumala • 

Nimmala • 

Pulicherla • 

Tokala 

Topi 

Utaluri 

Details of Clan Deities 

Name of deity worshipped as 
Kuladevatha by the gorra shown in 

in column (I) 

Male deity 

2 

Lingamayya 

Bayyanna 

Potufaju 

Nagamayya 

Gurappadu 

Nagamayya 

Lingamayya 

Nagamayya 

Verabhadrudu 

Gurappadu 

Gurappa 

• Potufaju 

Female deity 

3 

Ankamma 

Edamma 

Edamma 

Edamma 

The above particulars show that there are more 
male deities than female deities and some de~t~(s are 
worshipped by more than one gotra. These del tIes are 
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symbolised in stones, dispersed hither and thjther in the 
forest. The Chenchus could not ilxpIam or narrate any 
story how these gotras have come to be associated with 
these deities. 

The most important deity is Lingamayya (Lord 
Eshwara). During the month of Sravan (July-August) 
each Chenchu household erects a small stone in their 
fields and sacrifices are made to this deity according to 
their economic status. 

Chencbus worship tho deity 'Bayyanna' to achieve 
success in the hunting expeditions., The Bayyanna deity 
is supposed to be an expert in archery. It is believed by 
the Chenchus that Bayyanna is a Chenchuman who 
was a staunch devotee of Lord Eswara. Lord Eswara 
pleased with Bayyanna's prayers appeared before him 
and presented him an arrow and conferred on him that 
Bayyanna would never miss any target with this ar
row. Bayyanna in turn conferred his blessings on all 
the Ch.;:nchus saying that aU of them would become 
expert bunters. So, whenever Chenchus go for hunting 
first they go to the deity Bayyanna symbolised in a sto ne 
and either they break a cocoanut or sacrifice a fowl. 

They also pripitiate the female deities like Maisam
rna, Sunkalamroa, Peddamma, Magulamma and Am
mathalli. Peddamma, Maisamma and AromathaUi are 
supposed to be malevolent deities who cause diseases like 
cholera, small-pox and chicken-pox. To appease tbem 
each Chenchugudem sacrifices a goat or a fowl once in a 
year during the month of March. 

The deity Maisamma is supposed to help the 
Chenchuns in punishing their enemies. Sometimes 
the Chenchus threaten the deity itself with fire if she 
does not grant their wish~s. T?ey believe !hat because 
of the fear of fire the delty kllls the enemIes -of Chen
chus in the guise of a bear or a tiger or a snake. 

The same deity is also called Garla Maisamma. 
They also believe that this deity is also having ~ontrol 
over wild animals in the forest. Before leavIng for 
hunting expeditions they worship this deity for the 
success of hunting expedition. Bhagavataru IS another 
popular deity with t~e C.henchlfs of.Amaravad plateau. 
They believe that thIS deIty resIdes 1D the sky a~d the.y 
pray to him for protecting them from dangers In theIr 
day to day life. Bhagavataru is the creator of thun~er 
and rain. There is a belief among tnem that the Jlva 
(soul) of every man whicn originates from Bnaga
vataru returns to him after death. The del~y re~uses ~o 
allow tne Jiva (soul) of a man wnose actIons 1U thIS 
life are evil and sucn an evils Jiva turns into a deyyam, 
(malignant 'ghost)'. 
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The Chenchus living in plains villages of Mah~ 
bubnagar and Guntur also worship Lord Siva; Lord 
Rama and Hanuman. The pictures of the above deities 
are hung on wattle walls of some Cnenchu houses. 
The Chencnus of Byrlutigudem and Nagalutigudem 
now and then visit the nearby temple of the deity Ha~ 
numau;. ,!he ~eople from the ~urrounding plains villages 
also VISIt thIS temple occasIonally. They also propi
tiate a Muslim saint called Daragiah, whose name 
has been derived from :Dargao' an Urdu word meaning 
a tomb of a MuslIm samt. The proper name of the saint 
is Murthlija valL It is supposed that the remains of 
this saint were burried at Nagalutigudem. It is said 
that this saint lived near Nagaluti and Byrlutigudems 
subsisting on forest produce like roots, tubers and 
fruits and used to treat Chenchus very kindly and affec
tionately. 

There are no religious functionaries who conduct 
sacrifices and ceremonies among Chenchus of Mah
bub nagar and Guntur districts, whomsoever pro
pitiate the deity, he himself beheads the sacrificial 
animal. But at Byrluti and Nagalutigudems beheading 
the sacrificial animal is the duty of a elderly person 
belonging to Chigurla gotra. Any elder from this 
gozra may perform tnis duty. 

A few educated of the younger generation keep 
the picture of Lord Rama, Anjaneya, Lord Krishna 
and Venkataswara on the wattle walls of their huts. 
The. Chenchus identify their deity "Lingamayya" with 
Lord Siva. 

Superstitious beliefs 

Chenchus believe in luck and believe in super
stitions. If they happen to see any animal whose flesh 
is edible, or a cow or dog coming without shaking 
the ears but shaking the tail, it is considered as good 
omen. When tney gcl on some work, crossing children 
or hearing sneezing twice is considered auspicious 
whereas seeing a buffalo or a widow or a dog shaking 
its ears in the morning or crossing a rofcali (pestle) 
or gaddapara (crowbar), hearing sneezing once or falling 
of a water pot are considered inauspious. If they hear a 
tige! roaring during April/May tney supposed that the 
coming year will bring them good rains, wnile tne cry of 
cudlaguba_{owl) and ~n tanakka (fox) in the night will 
forecast some undesuable happening. Number '7' is 
associated with i1l:luck. Falling of food from hands 
is an omen indicating the arrival of relatives. There 
is no luck attached to the cutting of hair or nails. They 
believe that April to August is the lucky period for 
marriages. Tuesday, Wednesday, Friday and Satur
day are considered as bad days for starting on a journey 
or undertaking any business. Monday, Thursday and 
Sunday are considered as. auspicious. 

To ward off the evil effects of evil eyes, they mix 
turmeric powder in boiling water. If it turns out red, 
they consider that the evil eye has affected the person 
and they wave the coloured water before him to ward 

off the evil. If the mixed water does not turn into red 
and assumes yellow colour, then it is believed that there 
is no effect of evil eye. 

Anotner method to ward off tne effect of evil eye 
is to put chillies, salt and a nair plucked from the head 
into a . chembu (small water vessel) and after waving 
it down the person two times each in front and back 
invert it in a plate containing water. If the water in th~ 
plate is sucked up into chembu, it cQnfirms their belief 
that the evil eye has affected; otnerwise, it is believed 
that tnere is no evil effects. This is done both in tne mor~ 
ning and evening and water in the vessel is thrown in 
the street. Some sort of mascots obtained from tne Koya 
Chencnus of Bhadrachalam who visit neriodieally 
the Chenchu gudems and Peddintigollalu (a nomadic 
tribe) are worn aroun~ the neck of the persons who are 
supposed to be sufferIng from the effects of evil eye. 

Ways of testing one's innocence.-Formerly Chen
chus used to observe some tests to judge one's in
nocence, but they nave now completely discarded these 
practices. . 

They . used to observe anyone of the following 
three tests In the presence of some elders: (1) dipping 
the right hand in boiling water mixed witn cowdung . 
Oi) putting the right hand into the mouth of putta (snake: 
hill) and (iii) gripping a red hot crowbar. In all the 
tests if one does not get hurt, he is proved to be inno
cent. 

Festivals 

The Chenchus celebrate majority of the Hindu 
festivals. It is belived tnat they have been much in
fluenced by Hi~dus of the ne~gh.bouring villages. They 
celebrate UgadI, NagulachavlthI, Dasara, Sankranthi 
and Sivarathri. A few of them celebrate Deepavali 
festival also. On the festival day of Ugadi (March
April) some of them visit Srisailam to witness the 
Amba festival associated with the name of Bhramaramba 
deity. On the same day they sacrifice a fowl in tne name 
of Peddamma and include it in their feasty meal. On 
Nagulacnavithi (August-September), they take bath 
in the early hOurs of morning and worship Nagamaiah 
(Serpent-God). During the Dasara festival (September
October), they worship jammi tree. At tne time of 
worship one festive occasions, they break new cocoa
nuts and burn incense. On tnese occasions they wear 
new clotnes if they can afford. Otnerwise, they 
put on washed ones. Tne observance of the Hindu 
festivals is imparted by tne teachers tnrough the students 
studying at tne local school. 

As a special item for the festive occasion, they 
cook rice adding jaggery and cocoanut or they cook 
Bengalgram witn jaggery. Indulging in drinks in the 
<lvenings is an essential feature. The ex:penditure for 
each festival varies from Rs. 3 to Rs. 5 and annual 
expenditure for all the festivals is nearly Rs. 30. 



12. Le~ure and Re:reatiOn 

It is observed that the adult Chenchus have no 
organised forms of sports or games to spend their 
let-sure and to recreate themselves. Even chddren have 
very few community games. B~t the Chehcnu stu~ents 
of Byrluti School.play games lIke foot bail, badmInton 
and kabaddi. BeSIdes the above games they also play 
l(othikotnmachchi •. (Moi'l'key play) and Chirupatli. 

KothikammachClti can be called Monkey play. 
Five or six boys gather together and climb on a tree ; 
one among them chases the others on the tree itself 
and if be touches any boy, he has to take the place of 
the chaser and continue the chase. 

Chirupatti is usually pl~yed by two team~, ooch 
team consisting of 6 boys. FIrst they draw a big rec
tan~ular line on the gt'ound and it is aivided into c a 
number of houses. Each member of 'One team enicrs 
into a house :and each houS'e is manned by the members 
of the other team. The members inside the house 
should escape into the other hous0 without getting 
caii~ht by the members of the other team. 

. The only da~ known to the Chenchus is called 
ehencliel4 wherein both men and women stand oppo
site to each another and dance to the tunt of the dappu 
(a kind of drum). They normally perform this dance 
after drink: during the evening times. Only the sound 
of the dappu or thappeta accompanies the dance. w:ith
out any song. Social occasioos like marriag~s, rehglOus 
ceremonies are invariably followed by thIs t~app~ta 

'(lance. 'The instrument thappeta is made by rlVctllng 
goat skin to a l:ircular wooden hollow flat frame. Every 
adult male Chenchu is an expert in a playing tilis thap
peta. The Chenchus are very much interested in Che
nchuRQtakam depicting the love affair between the 
L()ril Narasimha and Chenchita, the damsel from 
Che~ha tribe. They also sing a folk song connect¢ 
with Lord Narasimha and Chenchu Laksltmi. The 
following song depicts the conversation between 
Lord. Narasimha and Chenchu lakshmi at their first 
encotlit~r, as reported by Ragnaviah. 

Chenchita 

"Who art tirou O' damsel, intage 'Or pure 
gold 

Who is your peer in this wide woiId ? 
What handsome features, delicate frame, 
Enchan.ting form allu winning flWtl, 
Why Stand'st thou firm and far from 
While I of cupid's fury stand acquired. 

What is it to thee who i am 
Come nO{ near me or cross my way. 
Speak 'from a distance, in courtesy 
If not Y011 shall taste soon enough 
The sharpness of the arrow from my how, 
o thou of cheeks So big and :arge 
Pretruding teeth, ' 
And eyes 'Of bulging balJs, 
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Narisimha 

Chenchita 

Narisimha 

Unruly whiskers great, . 
Ferehead marks lOllS and straight, ' 
And matted hair and reunded, waist 
Stop, where theu art. 
Frightened am 1 not ? 
You will be dished ill ,no time 
By the fury of my kith and kin. 

0; lass, why roamest thou 
In the wilderness, 
And spread not they glance at me. 
What crime have I Committed. 
That you ~heuld be so hard-hearted. 
Cluster of glittering diamonds art thou, 
My tongue witlI no wordS utter 
In praise of Him who created thee, 
Ceme on as thou art, cruel 'Or tender, 
Treading the woods, climbing the hills, 
But dodge me not. 

FigUre 'Of lien and man oombined 
Hdw art theu worthy of me ? 
A way with your dalliance 
Beware M my piercing dirt 
Flee to yout ~ountain fast. 

o girl of elephant pit" 
With bediCe of rubles and pearls, 
My chest heaves 
To held you in embrace. 
I am the Lord of the Bhadra hill, 
The daughter of the mountain king, 
Parvati is all praise fet 'me, 
The king of gods Lord Irldra, 
Offers worship into me 
But parted frem you, I cannot remain 
Awake, and cannot endure 
And sleep will h6t tome to my eyes. 

After a few more spicy eXChanges, the couple get .to 
like and love each other and they follow another dla
louge quite charactcris~ic of the ca~e free ';lus0r.histi
cated and e'Xuberant wIld Chenchu lIfe and Its Lord 
of the jungle'; traditions. 

Ilow the heatts of the couple have been locked 
in love, the usual but inexhorable formalities ahd tests 
entitling any body to the hand of a Chenchu maiden 
had to be gone through arid the Chenchu girl chaJlenges 
Narisintba. 

Chtlhchlta 

Narislmha 

Chenchita 

Can you climb the trees; 
Can yoli clear the shrubs; 
Can you get me honey 
Gaurded by the buzzing bees ? 

Trees can I elitnb; 
:Birds cali I hit; 
And sweet honey fron'l the bees 
Can -I get ¥oli sure. 

Can you pierce the jungle growth ? 
Can you get into the thicket tongue ? 
Can you strike the elephant 
With they tirt, 0, lion of a man? 



Narisimha 

Chenchita 

Narisimha 

I can foot the wood all over ; 
Every kind of fruit willI bring, 
Ahd all the hill streams can I swim, 
Every water fowl and beast can I bring 
To the lord of Chenchu tribe shall I bow. 
With the Chencha folk in emity shall I live 

Can you get me the peacocks, 
With their slant and slyish neck; 

Certainly, my beloved; 
Believe me, I sWear here and how 
I shall every by your word abide." 

.On the satisfactory conclusion of these tests in 
the immediate presence of Sikhinyakudu, the Chenchu 
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Chief, the father of Chenchu Lakshmi, surround·;d 
by all the rank and file of the valiant chenchus, the 
romantic alliauce was finally sealed (V. Raghaiah, 
1962,418). 

The above story was adopted for a Telugu film 
titled "Chenchulakshmi". Almost aU the .Chenchus of 
Byrluti and Nagaluti gudems visited the picture house 
at Atmakur while this picture was shown. The f:hen
chus say that they have thoroughly enjoyed the picture. 
From then onwards they have acquired the habit of 
visiting, pictures now and then at Atmakur. 



13. Inter-Community Relations 

The Chenchus are not con,idcred as untoucha
bles and they freely mix with the p~ople from plains. 
All the upper caste people except Brahmins and Komatis 
accept food and water from them. Ritually t~ey suffer 
no disability. They rec~ive trad i liomJ! Sc,'vlces from 
dhobi and barber, they can enl~r into the Hindu 
temples and fetch water from a common wdl without 
any objection from the upper castes. Cnenchus also 
con>ider castes like Mala and Madiga as untouchables 
and they never partake either food or drink from their 
hands. They also do not take cooked food from the 
hands of Lambadis, Muslims, Kamsali and Yenadis 
and they consider them lower in social status. 

Brahmins and Komatis will not take food from 
Chenchus. But the Headmaster of Byrluti School who 
is a Brahmin freely mixes with the Chenchus and accepts 
cooked food and water from them. 

The relations between the Chenchus living along 
wilh plains villagers in Mahbubnagar and Guntur 
districts and the local ryots seem to b~ somewhat stra
ined. The Chenchus complain that they are always 

harassed by the village Patel and some other influ
ential persons of the village due to some reason or t):,e 
other. The ryots always try to take away the land of 
the Ch,;mchus by advancing loan~ at an exorbitant rate 
of interest. The Chenchus living in the village have 
to obey the orders of village Patel and other ryots. 
Chenchus have to supply fire-wood, honey, mahuwa 
flower etc., to them free of cost whmever the Patel 
requires. If thc Chenchus refuse this traditional practice 
they will be put 10 many difficulties like not allowing 
them to draw water from common source of water, 
not employing them in agricultural labour and in other 
economic activities. Sometimes the ryots also indulge 
in illegal felling of forest wood and if they are caught 
by any Forest Official the blame will be invariably 
thrown on any Chenchu family of the village. These 
few Chenchu families in Amarabad Plateau, formerly 
Ii ving in interior forest, are moved into this village 
during 1948-50, when troubles broke out in the then 
former Hyderabad State as the then Government felt 
that these Chenchus wert' helping the rebels. Now 
these Chenchus complain that they are again thinking 
of moving into the forest due to the harassment of the 
ryots and Patel of the village. 
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14. Social Control and Leadership 

, Formerly, Chenchus had a very elaborate system 
of Kulapanchayat which haf> now disintegrated due 
to various reasons. The tradit~oal Pancha),at used io 
consist ,of male elders from each gotra an was headed 
by an elderly person k1lown as· Raiu ~literally meaning 
king) who hails from Bhcem:mi gOlfa and is assiFted 
by (n Pradhani (me:ming minister) an elderly 
man from Kudumula go Ira, Ko/agalluCmeaning whips, 
attenders or servants) who were generally two in num
ber each one belonging to Udatala and MandJagotras 
respectively ''assist Raju and Pradhani in conducting 
ltasah (Panchayat). The po~ts of the Raju, Pradhani 
and KolagaUu were hen:ditary.. Its. jurisdiction was 
limited to cases that occurred within the village. 

At present: in its place another system has come 
into existence. E:lch Cbenchugudem will have ont 
elderly man called Peddamanchi, whose word is final 
in every dispute. Chenchus approach him for all sorts 
of advice and guidance. This Peddamanchi ma}, come 
from any Kotla. the only ('onsideratioll being that he 
should be an elderly expel ienced man a ld must be 
able k tackle any problem. Som<;>times he is ar,sisted 
by five or six elderly persons. 

In Byrlutigudem and Nagalutigudem there exists 
a dud leadership. Be:;ides their tT?ditional leaders 
there are c.ne Headman and the Deputy Headman who 
are appointed by the Forest Administration. Fc.rmerly 
the Headmatt appointed by tne Fore~t Administraticn 

15. Social Rf'form and Welfare 

Mention has alreadv been made of the schemes 
undertaken bv the Government for the Welfare of the 
Chencllus. Tht" artivities of the Adimjati Sevak Sangh 
among the Chenchus have also been briefly mentioned 
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used to exercise much powers and he was held respon
sible f:>r' any wrong committ.-:d by the Chenchus of this 
village. Then the powers exerdsed by the traditional Pan
c. ayat were virtually nil and in course oftime the struc
ture of the tradi iona) panchayat itself disappeared. 
Then the Forest Administration used to appoint veryex
perienced dnd able Chenchus as Ht"admen an:i Deputy 
Headman and thus they used to carry SOD"e weight 
among the Chenchus. At present the Headman and 
Deputy Headman have no powers at all and c'nly their 
duty is to see that the Chenchu children regularl:y attend 
the; school and "ork in the housl,s of Fore t OfficiDls. 
Besides this, at present the Fore"t Administration is 
appointing very young people witbol't any experience 
as Headman and Deputy Headman. The only criterion 
employed for tht- s.:lection of these post~ is that incum
bents must be literates. Because of their inexperience 
and lack of powers they are simply figure he?ds and 
are not ablr to hfluencft the Chenchus of the village. 
Because of this and also perhaps because of the fact that 
the place of foreft economy is becoming less and less 
important in the life of tbe Chenchus, through the 
diversification of occupations, the traditional leaders 
have been able to turn the table against the lead'~1 s 
imposed by the forest Department, to some ext(;nt. 
There are no regional leader~-either traditional or 
modem among tbe Chenchus. The prospel t 01 emer
gence of sucb leadersnip does not appear to be very 
bright at this moment. 

earlier. Currently no organised welfare work or reform 
movement has emerged out from among the Chenchus 
themselves. It secmes that tbe economic and educational 
base still remains too weak for the same. 



BIBLIOGRAPHY 

Aiyappan. A. • • A Report 0" the Socio-Fco
n(lmic Conaitians ?-f the 
Aboriginal Tribes In the 
Prol'ince of Madras (Mad
ras, 1948) 

Christonhl"r Von Furer 
Haim(.ndorf . 

The Abori;!illal T,-ibps of 
Hvaeral>ad-The Chor.chus 
Vol. I (London, 1943) 

Census of India 

Census of India 

Census of India 

Census of India 

1901. Vol. XV Madras Part 
I Report (Madras, 1902) 

1921, Vol. XIII Madras 
Part I Report (Madras, 1922) 

1921, Volume XIII Madras 
Part II Imperial and Provi
ncia/ Tables (Madras, ]923) 

1931, Volume XIV Madras 
Part I Report (Madras, 1932) 

" } 

Census of India 

Anonymous 

Newill 

• 1961, Byrlutigudem. Village 
Survey Monograph Volume, 
Mysore. 

• Kurnoo/ District Manual. 

• Journal of Asiatic Society of 
Bengal Volume XXV, 1857. 

Pabitra Gupta and Anthropometry in India, 1968-
Pratap C. Dutta 1969. 

Raghavaiah, V. 

Thurston, E. 

• The Yenadis (Delhi, 1962). 

• Castes Tribes of Southern 
India Vol. 11 (Madras, 1909). 

A Manual of Kurnqo/ Dis
trict in the Pre~iaency of 
Madras (Madras, 1886). 



A. 
Adimjati Sevak Sangh-43, 
Atmakwr Chenchus Cooperative Society-30, 

Birth rites-32-33, 
Contraception-33, 
Naming ceremony-33, 

Castes: 
Anadi-'3, 
Andhras-l, 
Brahmins-33, 35, 42, 
Buniahs-21, 
Chentsus-171 

Chenchu Dasari-8, 
Dhobi-42, 2, 
Enadi-2, 

B. 

C. 

Kamma-3, 
Kamsali--42, 
Komati-21, 33,42, 
Konda Chenchu-8, 
Koya Chenchu-8, 
Lambadi-2, 19, 34, 42, 
~adiga-12, 19,42, 
~ala-19, 42, 
Sugali-:2, 19, 
Ura Chenchu-8, 
Yanadi-2, 42, 
Yerukala-33, 
Musljms~42, 

Chenchu Ameliorative Scheme-22, 
Colonisation of Cr~enchus-28-30, 
Cooking 4tensils-19, 
Co-operative Department-29, 
Co-operative Panchayat Samithi-31. 

D. 
Department of Social Weltare-30, 
D~ease and treatment-15-16, 
Dome.>tic utensils and implements-14, 

Dress-I 2 
Drinks-14, 
Dwellings-II, 
Death rites-36-37, 

INDEX 

45 

E. 
Economic Life : 

Agriculfure-23-24, 
Animal Husbandry-26-27, 
C:lenchu ~irasis-23, 
Collection of Mahua :flowers-26, 
Forest administration and economy of Chen-

chus-21, 
Honey collection-26, 
Liquor making-27. 
SericuIture-30, 

F. 
Food habits-13. 14, 
Forest Labour Co-operative Society-31, 

·0. 

Gotras-3, 8, 38, 39,43. 
Gotra (clan) deities-38, 
Gotra exogamy-34, 
Gotra origin-8, 10, 
Gotra significance-9. 

H. 
Hair style-12, 

I. 

Inheritance of property-19, 
Inter-community relations--42, 

Language-17-18, 
Legends of origin-10, 
Literacy--18-19, 

Manusmrithi-l. 
Marriage: 

M. 

Abortion-33, 
Consummation-35, 
Cross-cousin marriage-34, 
Divorce-35, 
Marriage by elopement-35, 
Marriage rites-35, 
Premarital and extra.-marital relationships-3S, 
Puberty-rites-33, 



M. 
TaIi-35, 
Tonsure ceremony-~3, 
Widow marriage-34, 

Multipurpose Co-operative Society-30-31, 

O. 
Ornaments-12! 13, 

Panchayat-30, 
Panchayat Samithi-30, 
Panchayat Officials-43, 
Physical characteristics-7, 
Population distribution b~ '1961 Census-5, 
Population distribution by Age group and Sex-5, 
Problems of Education-20, . 

R. 
Religion: 

Deities-I, 38, 39, 

46 

R. 
Festivals-39, 
Purohit-3S, 
Superstitious beliefs-39, 
Tomb, ot Muslim saint-33, 39, 

Revenue Department-30, 

Sanitation-IS, 
Sex ratio-6, 

Village Patel-42, 

Tattooing-13, 
Totems-9, 

• S . 

"V. 

T. 

Traditional Panchayat-42, 
Tribal council-3S, 

z. 
Zilla Parishads-30, 



47 

A Ohenchu in his traditional dres$ 
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Front~and profile of a Chenchu female 

A. Chenchujemale (back) Note the hair style An elderly Chenchu 



Front and Profile of a young man 
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A Chenchu settlement 
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h?nchu house with a wooden structure in/ront for keeping fodder 
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A hearth inside (he hut 

Living room shared by their pel 

HouseiJold goods hanging from the roof 
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.. 

A ChClIChu family 
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-. 

Father and Son (Mark the difference in dress) 
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A group of Chenchu males and females 

Chenchu dance . 
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"Thappeta" The traditional drum 

• 
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Chenchu bow~man 

Fish trap 
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