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FOREWORD 

Apart from laying the foundations of demography in this sub-cor.tinent, 
a. hundred years of the Indian Census has also produced 'elaborate and scholarly 
accounts 01 the variegated phenomena of India.n life-sometimes with no statistics 
attached, but usually with just enough statistics to give empirical under-pmnmg 
to their conclusions'. In a country, largely illiterate, where statistical or numerical 
comprehension of even such a simple thing as age was liable to be inaccurate, an 
understanding of the social structure was essential. It was more necessary to 
attain a broad understanding of what was happening around oneself than to 
wrap oneself up in 'statistical "ingenuity' or 'mathematical manipulation'. This 
explains why the Indian Census came to be interested in 'many by-paths' and 
'nearly every branch of scholarship, from anthropology and sociology to geography 
and religion'. 

In the last few decades the Census haa increasingly turned its efforts to the 
presentation of village ~tatiBti~~. ThiB SU.itB the tem:pe-r of th.e times a~ well aB 
our political and economic structure. For even as we have a great deal of centra
lization on the one hand and decentralisation on the other, my colleagues thought 
it would be a welcome continuation of the Census tradition to try to invest the 
dry bones of village statistics with flesh-and-Mood accounts of SOCIal structure and 
SOCial change. It was accordmgly decided to select a few Villages in every 
State for special study, where personal observation would be brought to bear on 
the interpretation of statistics to find out how much of a village was static 
and yet changing and how fast the winds of change were blowing and from 
where. 

Randomness of selection was, therefore, eschewed. There was no intention to 
build up a picture for the whole State in quantitative terms on the basis of 
villages selected statistically at random. The selection was avowedly purposive: 
the object being as much to find out what was happening and how fast to 
these villages which had fewer reasons to choose change and more to remain 
lodged in the past as to discover how the lllore 'normal' types of VIllages were 
changing. They were to be primarily type studies which, by virtue of tbeir 
number and distribution, would also give the reader a 'feel' of what was going 
on and some kind of So map of the country. 

A brief acoount of the tests of selection will help to explain. A mInimum 
of thirty-five villages was to be chosen with great care to represent adequately 
geographical, oooupational and even ethnic diversity. Of this minimum of thirty
five, the distribution was to be as follows: 

(a) 

(b) 

At least eight villages were to be sO selected that each of them would 
contain one dominant community with one predominating occupation, 
e.g., fishermen, forest workers, jhum cultivators, potters, weavers, salt
makers, quarry workers, etc. ..t\ village should have a minimum popula
tion of 400, the optimum being between 500 and 700. 

At least seven villages were to be of numerically prominent Scheduled 
Tribes of the State. Each village could represent a particular tribe. 
The minimum populatIon should be 400, the optimum being between 
500 and 700. 
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(c) The third group of villages should each be of fair Slze, of an old and 
settled oharacter and contam varlegated ocoupations and be, if posslble, 
multl-ethnic in composition. By fair size was meant a population of 
500-700 persons or more. The 'village should mainly depend on 
agriculture and be sufficiently away from the major sources of modern 
communication such as the distrIct administrative headquarters and 
business centres. It should be roughly a day's journey from the above 
places. The villages were to be selected with an eye to variation in 
terms of size, proximity to city and other means of modern communi
cation, nea.rness to hiUs, jungles and major rivers. Thus there was to 
be a regional distribution throughout the State of this category of 
villages. If, however, a particular district containoo SIgnificant ecolo
gical variatIOus within its area, more than one village in the district 
mi.ght be selected to study the special adjustments to them . 

. ~t lS a unique feature of these village surveys that they rapidly outgrew their 
origmal terms of reference, as my colleagues warmed up to their work. This 
proved for them an absorbing voyage of discovery and their infectious enthusiasm 
compelled me to enlarge the inquiry's scope again and again. It was- just as well 
cautiously to feel one's way about at first and then venture further afield, and 
although it accounts to some extent for a cert.ain unevenness in the qualIty and 
ooverage of the monographs, it served to compensate the purely honorary and 
extra-mural rigours of the task. For, the Survey, along with its many ancilla
rieh like the survey of fairs and festivals, ot' small and rural industry and others, 
was an 'extra', over and above the crushing load of the 1961 Census. 

It might be of interest to recount briefly the stages by which the Surve:y 
enlarged its scope. At the first Census Conference in September 1959 the Survey 
set itself the task of what might be called a record in situ of material traits, 
like settlement patterns of the village; house types; diet; dress, ornaments and 
footwear; furniture and storing vessels; common means of transport of goods and 
passengers; domestlcation of animals and birds; markets attended, worship of 
deities, festivals and faIrs. There were to be recordings, of course, of cultural 
and social traits and occupational mobility. This was followed up in March, 1960 
by two specimen schedules, one for each household, the other for the village as 
a whole, which, apart from spelling out the mode of inquiry suggested in the 
September, 1959 Conference, introduced groups of questions aimed at sensing 
changes in attitude and behaviourin such fields as marriage, inheritance, moveable 
and immoveable property, industry, indebtedness, education, community life and 
collective activity, social disabilities, forums of appeal over disputes, village 
leadership, and organisation of cultural life. It was now plaInly the intention to 
provide adequate statistical support to empirical 'feel', to approach qualitative 
change through statistical quantities. It had been difficult to give thought to 
the importance of 'just enough statistics to give empirical underpinning to 
conclusion', at a time when my colleagues '"Were strammg themselves to the 
utmost for the success of the maIn census operatlOns, but once the census count 
itselfwaslett behindmMarch, 1961 a series 01 three regionalsemirars in Trivandrum 
(May, 19(1), Darjeeling aTld RrinagM (June, 1961) restored their attention to this 
field and the importance of tracing social change through a number of well-devised 
etatis ical tables was once again recognised. This itself presupposed a fresh 
survey of villages already done; but it was worth the trouble in view of 
the possibilities that a cklse analysis of statistics offered, and also because the 
'consanguinity' schedule remained to be canvassed. By November, 1961, however, 
more was expeoted of these surveys than eVer before. There was dissatisfaction 
on the one hand with too many general statements and a growing desire on 
the other to draw conclusions from statistics, to regard social and economic data. 
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as interrelated processes, and finally to examine the social and economic proo.esses 
set in motion through land reforms and other laws, legislative and administrative 
measures, technological and cultural change. In the latter half of 1961 again was 
orga.nised within the Census Commission a section on Social Studies which assumed 
the task of giving shape to the general frame of study and pro.viding technical 
help to Superintendents of Census Operations in the matter of conducting surveys, 
their analysis and presentation. This section headed by Dr. B.K. Roy Burman 
has been responsible for going through each monograph and offering useful 
suggestions which were much welcomed by my colleagues. Finally, a study camp 
was organised in the last week of December, 1961 when the whole field was 
carefully gone through over again and a programme worked out closely knitting 
the various aims of the Survey together. 

This gradual unfolding of the aims of the Survey prevented my colleagues from 
adopting as many villages as they had originally intended to. But I believe 
that what may have been lost in quantity has been more than made up for 
in quality. This is, perhaps, for the first time that such a Survey has been con'
ducted in any country, and that purely as a labour of love. It nas succeeded in 
attaining what it set out to achieve: to construct a map of village India's social 
structures. One hopes that the volumes of this Survey will help to retain for 
the Indian Census its title to the most fruitful single source of information 
about the country. Apart from other features, it will perhaps be conceded that 
the Survey has set up a new Census standard in pictorial and graphic docu
m.entation. The schedules finally adopted for this monograph have been printed 
as Annexures I & II. 
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PREFACE 

Village Jojohatu is one of the thirty-seven villages selected in Bihar for making 
detailed case studies with a view to constructing "a map of Village India's 
social'struoture". The soope and objeots of the study have been fully explained 
in the Foreword. Perhaps it need only be reiterated here that such studies are "oonti ... 
nuation of the Census tradition to try to invest the dry bones of village statistics 
with Hesh and blood accounts of social structure and social change". 

Bihar is rioh inits ethnic diversity. There are as many as 2!) Scheduled Tribes 
constituting 9.05 per cent of the total population of the State. It is not surpris
ing, therefore, that of the thirty-seven Villages selected for this purpose, twenty .. 
three are tribal, intended mainly to reflect the chief characteristics of all the 
important tribes in Bihar as well as some,;t>f those which have certain special 
feat 11 res of their own. In this context, '{J ojohatu was taken up primarily to 
represent the Mundas. Its selection was made on an informal recommendation 
of the Bihar Tribal Research Institute, Ranchi, which was also supported by 
the Daputy Commissioner, Ranchi. 

The Household SchedlIles and the Village Schedule (Annexures I and. II) were initi
a.lly ca.nvassed by Shri Rahman, the .Junior Statistica.l Supervisor of the Community 
Development Block, Khunti in the summer of 1961. This was followed by 
a fortnight's visit to the village in September. 1961 by Shri Ra.jendra Prasad, M.A., 
&'1. Investigator of this Office. He checked, amplified a.nd supplemented the data 
collected at the earlier stage. Subsequently, the information was prJcessed a.nd 
compiled in the CanaliS Office a.t Hazaribagh under the close and able supervision 
of Shri R. N. Misra. (of the Biha.r Civil Service), Deputy Superintendent of 
Census Operations, who prepared a. dra.ft report. I also paid two visits to the 
Village, and ravised the first draft in the light of my experiences. This revised 
draft a.J.d the tables were then scrutinhed in th0 Office of the Registrar 
General, India. The fin.al report, as bein~ presented now, is thus the result of 
the common endeavour of several persons, and it will be unfair for anyone to 
take all the credit to himself. Of course, the main inspiration and gUidance 
behind all this has been that of Shri A. Mitra, I.O.S., Registrar General and 
ex-oJ/icio Census Commissioner of India, who was assisted in this work at a later 
sta.ge by Dr. B. K. Roy Burman, Officer on Specia.l Duty (Handicrafts and Social 
studhs). 

A m:mogra.ph of this nature is, perhaps, a pioneering effort 80 far as Bihar 
is concerned. Na.turally, scholars and experts may find it deficient in several 
-Tespec~s. But the effort will have been amply'rcwa.rded if it helps, even in a small 
wa.y, in giving an idea of the life and environs of the people it seeks to depiot, 
and stimulates further work in this direction. 

Patna, 
10th Qctober, 1963. 

xi 

S. D. PRASAD, 
Superintendent Of Oensua Opera.lion8, 

Bihar 
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CHAPTER 1 

THE VILLAGE 

INTRODUCING THE VILLAGE 

Next to Santals and Oraons, Mundas are the 
most numerous among the Tribes of Bihar 
comprising a.s they do 14.96 per cent of its 
total tribal population. The greater number of 
Mundas in Bihar live in Ranchi district and 
the population of Khunti Subdivision in this 
district is predominantly Munda. Jojohatu, 
a village in Subdivision, Police Station and 

_Anchal Khunti was. therefore. selected as 
a representative village for the' study of the 
Munda tribe. 

LOOATION 

Jojohatu lies at a distance of about 16 miles 
to the east of the Sub divisional, Police Station 
and Anchal headquarters, all of which are at 
Khunti. Ranchi, the district headquarters, is 
to the north of Khunti at a distance of 23 miles 
along the trunk road from J amshedpur via 
Chairasa and Chakradharpur. Anyone coming 
from Jojoha\iU must touch Khunti in order to 
proceed to Ranchi. The Halka office (the head
quarters of the Village Level Worker and Karma
chari) and the Gram Panchayat office are located 
at Landup, 2i miles south-east, which is a market 
place like Maranghada, 3 miles north-west. 

There are no important centres of commerce 
and industry in the vicinity of Jojohatu. 
Even Khunti with its population of 8,156 
is hardly a place of any importance except 
for the fact that it is the Sub divisional head
quarters. The area is very sparsely populated, 
the average density being 293 persons per 
square mile for the Anchal and 300 persons 
per square mile for the Subdivision as a whole. 
Villages in the region are usually of small 
size. Out of 149 villages in Khunti Anchal, 
as many as 60 have populations of less than 
200 each. 

To the north of Jojohatu lie villages Sali
hatu and Perihatu, the houses of the former 
being almost contiguous to those of Hesadih 
tola of Jojohatu. Chandaur is situated on 
the east, and some of the settlements of this 

I 

village are alongside the settlements on the 
eastern fringe of Jojohatu. Gutoohathu, 
a village in another Police Station (Murhu), lies 
to the west. Village Baripur and forests are 
situated to the south. 

The geographical location of village Jojohatu 
is determined by Latitude 23°17' and Longitude 
85°26'. 

Jojohatu is situated on the northern 
fringe of a forest running east to west. The 
terrain is undulating and rocky. Even in the 
areas of settlement, large boulders are often 
met. The habitations are on uplands, and 
agricultural fields in low lands. The soil is 
generally reddish in colour with considerable 
sand content. In the low lands, however, or 
Don as they are called, there is greater 
admixture of clay which gives them a some
what greyish look. 

About six miles south of the village lies the 
Dumari hill which is reminiscent of a historic 
fight waged by Birsa Munda (See Appendix I) 
against the British regime towards the close of 
the last century. 

Sukum Buru and Korang Buru are two hills 
to south and north respectively of the village. 
A local legend connects them thus; once upon 
a time, the two hills fought one another to 
establish their superiority in order to be wor
shipped by the villagers; Korang Buru, 
a basket-maker by profession, sho J an arrow 
made of bamboo at Sukum Buru. It did not 
harm the latter much. But Sukum Buru was 
a blacksmith. So he shot an arrow made of 
iron, which caused great damage to Korang 
Buru who was defeated. Thus, Sukum Buru 
established his superiority over .Korang Buru 
and is the recipient of homage from the villagers. 

The village abounds in natural vegetation 
having originally been a part of the forest 
reclaiwtld t;lubsequently for settlement. Imli, 



JOJOHATU 

Peepal, mango, Keonar and Bair trees are 
commonly found. Banana and papaya trees 
have been planted in good numbers. Besides, 
bamboo clumps are also common. Very often 
hedges enclosing open land are made of green 
vegetation like Putus shrubs. In the forest, 
a large variety of trees is found. Among 
these, mention may be made of Sakhua (Sal) 
Bhelwa, Char (Chiraunji), Keon (Kend), Karam, 
Asan, Mahua, Mango, Salaiya and Bis8ir. 
Sal is an important timber and the forest 
has several coupes of this timber worked 
regularly through contractors. 

Animals in wild state are no longer found 
in large numbers. There have been no reports 
in the near past of persons being attacked in 
the jungle by bears or other wild animals. A 
few stone monuments, however, exist in the 
village commemorating the death of persons 
supposed to have met their end by such 
accidents. Hares are sometimes killed for 
food; otherwise, the only game consists of 
birds which are killed with bows and arrows. 

SIZE AND NUMBER OF HOUSEHOLDS 

The area of the revenue mauza constituting 
Jojohatu (Thana No. 129 of Revenue Thana 
Khunti) is 764.30 acres out of which about 
200 acres towards the south are forests. There 
are 365 persons (183 males and 182 females) 
in the village comprised in 78 households. 
The density is 306 persons per square mile. 
Out of 78 households, fortyone qave 4-6 
members, nineteen 2-3 members and twelve 
7-9 members. There are five single member 
households, and only one household has more 
than 10 ntlmbers in it. 

RESIDENTIAL PATTERN 

Besides the main village, there are two 
other hamlets (tolas) Hesadih and Gangudih. 
The main village also has small subdivisions 
such as Chetan tola, Manki tola, Gugru tola, 
and 00 tola. But these are of little practical 
significance inasmuch as they owe their 
origin to the names of certain objects or family 
heads residing therein at present or in the 
past. The conglomerations of houses in these 
localities have hardly any sef>arate or dis
tinctive identity of their own. For the purposes 
of this monograph, therefore, they have all 
been treated as one and part of the main tola. 

The settlements in the main village lie 
mostly to the south of the katcha (unmetalled) 
road going to Landup, and are bounded by 
the graveyard further south. Ten houses have 
been constructed to the north of the road and 
these are occupied mostly by Sawasis and 
Lohras. The school building and the Ayur
vedic Dispensary are also to the north of the 
road. 

Proceeding northward from the main village, 
the land slopes downwards and about 90 yards 
away begin the Don lands in which paddy is 
grown. They continue for about 200 yards, 
after which the level of the land again rises 
upward. To the north-east, about half a mile 
away on an upland lies Hesadih tola whilst 
to the north-west, at a similar distance is 
Gangu tola. These tolas were founded by 
families having their fields nearby. They do 
not appear to have come into existence as 
a result of congestion in the main village, nor 
due to considerations of caste or tribe, as will 
be borne out by figures in the following table :-

TABLE 1 

Number of households of each tribe or caste In different 
tows 

Number of 
Tola house- Munds. Ss.wasi Lohra 

holds 

Jojohatu 64 56 4 4 

Hesadih 8 8 

Gangudih 6 6 

No particular residential pattern is dis
cernible either in the main village or in its 
tolas. Houses seem to have sprung up in some 
sort of mushroom growth, as and when 
necessary. 

COMMUNICATION 

J ojohatu is situated on the katcha road 
coming from Serom in the north-east and 
joining the Khunti-Tamar Road about 4 miles 
east of Khunti. The road has been recently 
improved from Maranghada (3 miles west) 
by the Welfare Department of the State Govern
ment and is now motorable up to Khunti. 
Cycles can go ceasily on this road. 

Khunti is on a National Highway and the 
State Transport buses ply frequently on it to 
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Chakradharpur in the south and to Ranchi in 
the north, both of which are rail-heads on the 
South Eastern Railway. From Khunti, buses 
also ply to Karra and Torpa to the west, and 
even up to Simdega, another Subdivisional 
headquarters in Ranchi district. 

During a visit to the village on the occasiori 
of Manda Mela at Khunti, it was found thai; 
a group of fifteen persons; including some boyp 
aged only 10-12 years, went to Khunti orl 

foot early in the morning and returned by 
the evening. 

The internal streets. 'of the village are all 
katcha and about 10 fJ6t wide, but often th~ 
space is reduced to 6 feet or even . less due tc) 
the construction of houses on either side of 
'\,\\~ 't'\,'t~~'\,. ~\\~'t~ \~"\\."> 'b,n'b,"\\'~~Th~"\\''\, {">'t <i't'b,\~'b,~a_ 
or cleaning of the streets, but due to the sandY. 
nature of the soil, water does not· accumulate 
much. Cattle excret. are carefully' collected 
and utilised for manure. The village stree1iS 

do not, therefore, present a dirty appearance, 
particularly after the rainy season. 

Jojohatu is not on any bus-route. Thete 
is weekly service from Khunti to Maranghad-a 
on Saturdays when a big market is held there. 
Thoug~ some people use bicycles for going {lo 
KhuntI, most of th~m usually walk the distanoe 
through short-cuts which reduces the distanoe 
from 16 miles to 12 miles. 

Bullock carts are seldom used as a mode of 
personal conveyance. Goods are, of course, 
commonly transported by this means. 

The nearest post office is at Maranghada, 
but telegrams and money orders can be sellt 
only from Khunti. 

IMPORTANT PUBLIC PLACES 

There. is a Middle School in the village 
started m 1953 and run by the Adimjo-ti 
Seva MandaI. It has an attached hostel {or 
students. The hostel is presently located in 
~eparate mud structures, but a pucca buildillg 
lS under construction. The Ayurvedic Dispen
sary set up by the Welfare Department is 
8itu~ted near the school to its east. A 
qualIfied Vaid (physician) and a peon have 
been provided in it. 

There are three Sarna8 (sacred groves) in 
the village. These consist simply of reserved 

areas with abundant natural growth of trees and 
shrubs. The Sarhul Sarna (Basarna) is situated 
midway between Gangudih and Hesadih, 
the Ohandi Sarna is just to the north of the 
main settlement and the J ulu Sarna to' its 
south. -

The Akhara is situated in the main village. 
'It consists of an open space about 30 ft. 
square. It has raised stone slabs on one side 
which serve as benches. It is the place for 
dance-meets in which both men and women 
participate. It is also the venue of social 
gatherings in the village. 

There are three Sasans (burial grounds) 
attached to each of the three tolas, but their use 
is restricted to Mundas only. Two are located 
very near the settlements, being not more 
than 24 yards away from them. -

A ~arket is hel<1: i? the :village on Tuesdays 
but bemg of recent orIgm, havmg been established 
only three or four years ago, both the 
attendance and the quantity of goods offered 
for sale are limited. Hardly a hundred people 
gather. 

Stone slabs erected perpendicular to the 
ground are found at places. These are 
commemorative of deceased ancestors. The 
stone slabs near Hesadih and Gangudih tolas 
commemorate persons who met with accidental 
deaths. Some slabs near the school comme
morate persons who died in skirmishes with 
British troops under Captain Lee at the time 
of the Kol uprising in 1832. 
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SOURCES OF WATER 

The main sources of water are the three 
Danris, two located on the north of the village 
and one to the south. These are surface 
springs situated on Don lands, and are bounded 
by stone or wooden planks. About 2-3 feet 
in diameter, they are not very deep but 
serve as perennial source of water supply 
because of surface percolation. Drinking 
water is mostly fetched from these Danris 
and utensils and clothes are also washed there: 

Wells are not common, as there is the 
danger of encountering hard rocks below the 
~urface .. However, there are three pucca wells 
m the VIllage, one in the school compound one 
in the main tola constructed by the Di~trict 
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Board' -and another near Hesadih tala cons
tructed recently by the Community Develop
ment Block. There are also 6 katcha wells 
but their water is said to be unpalatable and used, 
if at all, only for washing utensils and clothes. 
In the settlement areas water is generally met 
abOl,lt 30 feet below the surface. During the 
rains, however, the level rises. 

HISTORY OF THE VILLAGE 

Jojohatu is a. Mundari Khuntkatti village, 
and the Munda. inhabitants of the village are 
mostly of the Hassa killi. But even with 
regard to this, there is a story current that 
people of Jojohatu belonged to the Hansda 
killi, and changed over to Hassa at the time 
of the first Revenue Settlement operations in 
order to distinguish themselves from the Mundas 
of neighbouring villages who were all of the 
Hansda killi. 

The system of tribal Government among the 
Mundas differs according to the area in which 
they live, the Khuntkatti area or the Bhuinhari 
area. The Bhuinhari area is made up of 
groups of villages known as Parha, the 
Bhuinhars of each Parha being members of 
the same killi or sept. The Khuntkatti area 
was formerly divided into pattis consisting 
of ten or twelve villages, which were ruled 
over by Mankis, the pattis being known as 
Manki jJattis. 

The Manki of the Manki patti of which 
Jojohatu was a constituent village, came from 
Jojohatu itself. There were ten villages cons
tituted in the Manki-Patti, viz., Serom, 
Jojohatu, Salihatu, Gutuhatu, Jamunpiri, 
Sayedbah, Rutadih, Lumluma, Maddhi and 
Guduburu. 

The Khuntkattidars were the original village 
community and they still retain full proprietary 
rights subject to payment of khunt rent. Each 
Khuntkattidar paid his share (chanda) to the 
headman (Munda) of the village, who in his 
turn paid it to the Manki. Thus, until the 
abolition of intermediary interests in land by 
legislation in 1950, the Mundas of the res
pective villages mentioned above used to collect 
their shares of rent and deposit it with the 
Manki of Jojohatu for payment to the superior 
landlord~ the Jharia Thakur. As a sequel to 
the introduction of the Land R~orms Act, 
1950, the interests of the Manki (who used 
to retain a specified portion of the rent as 
his share) became vested in Government, and 

due compensation is being paid to the Manki 
for this. 

The present M anki had read up to the Upper 
Primary standard and was working as 
a teacher in the local school. He had succeeded 
to the Mankiship first held by his grandfather 
who had replaced the then Manki, an elder 
brother of his. It was said that in 1832 
the then M anki opposed the British in the 
Kol Rebellion and was consequently replaced 
by his younger brother by Captain Lee. One 
of the descendents of the deposed M anki has, 
incidentally, vast experience of aotive social 
work, having been a member of Mahatma 
Gandhi's Ashram in the forties. He took great 
interest in the establishment of the fchool at 
Jojohatu and worked with the Adimjati Seva 
Sangh. 

The traditional Panchayat consisting of 
members of the Killi used to be convoked 
by the M anki and the Pahan. The M anki 
generally presided over it. Thus, the M anki 
held an important position in the Manki-Patti, 
and was not a mere rent-receiver. Theprivileged 
position of the Manki has now completely 
disappeared, and the rent is collected from the 
Mundas by Government employees. A 
Statutory Panchayat has come into existence 
and even in cases when the traditional Pan
chayat works the, M anki has no standing 
in it. Indeed, the Manki has been divested 
completely of all his functions. Consequently 
there is no longer any tie or bond among the 
villages of one M anki-Patti, and this old 
system has broken down completely. 
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The village was settled quite some time ago 
and as the table below shows, a great majority 
of the households have been living here for 
the last five generations or more; 

Caste /Tribe 

Munda 
Lohra 
Sawasi 

Total 

TABLEZ 
, 

Settlement hlstory of households 

Total Number of households settled 
number -~-~---------

of Before Before Before One ge-
house- five 4-5 2-4 neration 
holds genera- genera- genera- ago or 

70* 
4 
4 

78 

tions tions tion!; less 

36 
2 
1 

39 

1 
2 
2 

5 

15 

1 

16 

*18 households could not give any indication regarding 
the period of settlement by them. 
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THE VILLAGE 

There are two legends prevalent about 
the settlement of this village originally. These 
are rarrated below: 

(i) The ancestors of the villagers lived 
formerly at Tubid about 15 miles south
west. They kept maid-servants in their 
houses but regarded them as their family 
members. When one of the maid
servants went to fetch water from 
the Danri, she saw an eel making 
the water dirty. So, she blocked the 
hole in which the eel lived by putting 
a stone slab on it. The next day, she 
found that the water of the Danri had 
got a reddish tinge with the blood of the 
dead eel. Taking this to be a bad omen, 
she suggested to the inhabitants of Tubid 
to leave the place immediately. So, 
they shifted to Tilma where, however, 
the land was rocky and the maid-servant 
found that her Andu (an ornament worn 
on the ankles) often got entangled in 
the rocks causing her great discomfort. 
At her requesty therefore, the people 
left Tilma also and went to Barsigarh 
near Hatia. This place was very muddy 
and her Andu always became mud
stained. So they shifted to another 
place, Patu Hessel Kucha Ruring Jhujr. 
Here they lived for some time subsisting 
on the roots and fruits of the jungle, 
as the place was covered with (Jungur 
creeper and was not fit for cultivation. 
It so happened at that time that the 
Zamindar of Chandaur (a village adjacent 
to Jojohatu) WaS tricked by a blacksmith 
who destroyed all his agricultural 
implements by putting them into fire. 
He, therefore, invited the Mundas from 
Patu Hessel to come and cultivate his 
land. The Mundas did so and instead 
of accepting remuneration for their work, 
they requested for and were granted 
settlement rights on the present site 
which oame to be known as Jojohatu 
because of the large number of Jojo 
(tamarind) trees then found in the area. 
Tala Hesadih derives its name from the 
large number of Hesa (Peepal) trees in it .• It 
was said that the relatives of some Mundas 
of Jojohatu proper settled there some 
three generations ago. Tola Gangudih 
owes its name to Gangu, one of the 
early set,tlers on this site, who migrated 

from Jojohatu proper to fltay near his 
agricultural fields. 

(ii) The second legend follows the same 
-pattern of migration as narrated above 
but in this case a girl of the family is 
responsible for the suggestions consequent 
upon the perception of ill omens at 
different places of temporary settlement. 

There are a nu.mber of commemorative stone 
monuments in the village. Two stone slabs 
on the main road (to the south of the School) 
are dedicated to two villagers who lost their 
lives fighting the Government troops towards 
the close of the last century under the Birsa 
Munda (Vide Appendix II). The stone slabs 
to the north of the school near the Danri 
also commemorate deceased warriors. Further 
east, and to the south of the road near 
Chandaur there are two stone pieces iIi honour 
of two b:others who were on very affectionate 
terms but one of them was unfortunately 
devoured by a tiger in the forest. Three 
stone pieces at Hesadih were fixed in memory 
of persons who had died unnatural deaths, 
having been devoured by a wild a.nimal, 
bitten by a snake and fallen from a Keonar 
tree. At Gangudih, two stone pieces have 
been erected in memory of two brothers 
Signi and Sugan who had gone to the jungle 
to fetch wood but did not return. On the 
next da,y, some people went in search of th~m 
and were attracted to a site by hovermg 
vultures. They found partly devoured corpses 
there. The police were informed but no further 
clue was obtained. It was presumed that they 
had been devoured by wild animals. It seems 
that no such stone slabs have been erected of 
late, as the operation has become quite costly. 
The slabs found are all more than 25 years old. 

In regard to the legend concerning the 
origin of their tribe (see Appendix III), the 
villagers of Jojohatu did not genera~y seem 
to be well acquainted with full detaIls. The 
following is a summary of the story narrated 
by one of the villagers: 
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At a place called Ekasi Pirhi Terasi Badi 
(the former two words meaning 'cleared village' 
and the latter two 'low land from which jungles 
have been cut'), in Sindh, there lived a couple 
Tota Buri and Tota Haram (Totar meamng 
naked). This couple had 25 sons (13 Deotas 
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and 12 Asurs}. The Deotas and ASUfS were 
always engaged in fraternal fight in which the 
former were generally losers. 

In those days, people had no knowledge of 
fire. They took uncooked food. One day, 
Dewat and Desai, daughters of Shrijai (11 
Deota-son of the couple, Tota Bud and Tota 
Haram) were playing in their baritanr (court
yard) with two wooden sticks in their handa. 
After some time, due to the striking of the 
two sticks with one another, fire came out 
and began to burn. Dewat and Desai ran to 
inform their parents, who came and saw the 
fire. They took the fire to their house and 
started worshipping it as fire-god. 

Soon the news about the fire-god spread. 
Madhawa Vidhay and Gautam Rai, two villagera 
came to Shriiai and requested him to give 
them fire. Shrijai obliged them. They went 
to the jungle with the fire. Gautam Rai put 
fire into the mouth of Madhawa, who waf; 
unable to bear the intense heat and· threw it 
on the ground which was full of dry leaves. 
The leaves began to burn and the jungle wa:g 
aflame within a few moments. Both Madhaw~L 
and Gautam got panicky and started prayin~ 
to the fire-god for their safety. Ultimately, 
the fire-god appeared and advised them t<) 
shift to Bihar and Kosal-desk respectively. 
Accordingly Gautam Rai went to Kosal and 
Madhawa came to Bihar described then as 
Sona likum disum (a place good as gold). 

After several generations, Risa Munda was 
born. His daughter wanted to get married ttl 
the son of Madhav Rai, the chieftain of 
Santals. The Mundas, however, did not 
permit this. This enraged Madhav Rai whl) 
started plundering and killing the Mundas 
and burning their houses. The Mundas, thus 
persecuted, fled and reached Kumbadi Moradi 
near Ranchi. It is said that there were 
2,100 families at that time. The suitability 
of this place was tested by erecting a huge 
pyre on which a cock was kept. Though the 
pyre burnt for seven days, the cock came out 
unhurt. This was taken as good omen and 
the people settled there. A difficulty arOSe 
about marital alliances which were prohibited 
within persons belonging to the same cIarl. 
Hence, Risa Munda divided them into seven 
groups (each of 300 families) which could 
inter-marry . 

Risa Munda became the Pat Munda while 
the head of each group was called the Parha 
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Raja. Although the Mundas were divided into 
seven groups, their formation into kilis (clans) 
had not been done. So, one day Risa Munda 
gathered the people round him, and totems 
were selected from birds and plants of the 
forest and the kili8 started functioning. 

One day, it so happened that a poor 
Brahmin from Singhal Dweep (an island of 
fITe) came to Ranchi. He was begging from 
door to door. The Brahmin was very old and 
unable to carry his burden. Taking pity on 
him, God himself came down to the earth 
and took the form of a helper-boy to the 
Brahmin. He took the Brahmin to the house 
of Madra Munda, one of the Parka Rajas. 
Both were given enployment by Madra Munda: 
the Brahmin to teach the boys and the helper
boy to prepare food for the family. 

In course of time, the helper-boy developed 
intimacy with the daughter of Madra Munda 
as a result of which she conceived. One 
night, she dreamt that her husband's tongue 
had been torn to pieces. Frightened by this 
nightmare, she implored on her lover to leave 
the place. So, both of them ran away. They 
reached a tank near Pitori, which the lover 
declared to be his house. The beloved did not 
believe it. So the lover jumped into the tank 
and disappeared. Now the beloved was left 
alone to mourn the death of her lover. Sub
sequently, she gave birth to a child, but as 
she was unable to bear the pangs of separation, 
she also ended her life by jumping into the tank. 
The new-born child was left alone near the tank. 

The Brahmin teacher, who was passing that 
way, saw the child crying. He was greatly 
surprised, as there was no one near the child. 
Soon after, a serpent came out of the tank 
and requested the Brahmin to tell Madra 
Munda that the child was born of his daughter. 
The Brahmin went to Madra Munda and 
informed him accordingly. 

Madra went to the tank and brought the 
child. When Madra became old, he wanted to 
decide the question of succession to his throne. 
The contestants were his own son and his 
daughter's son. Madra adopted several methods 
to test their relative intelligence and ability. 
Every time, his daughter's son came out 
better. At last, a horse was brought and 
a riding test held. In this again, the 
daughter's son proved better. Finally, Madra 
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dec ided to give the crown to his son, but 
allowed one-third share in the estate to his 
daughter's son, as he was born of a servant. 
The offsprings of Madra's son became landlords 
and were known as Mankis, while the offsprings 
of his daughter's son became cultivators and 
spread over the KkuntkaUi area. 

As regards the Sawasis, it was reported by 
them that their forefathers had been residents 
originally of village Sinduri in Tamar Police 
Station (about 25 miles away). From there, 
some families came to Barudih in Khunti 
Police Station, and finally a few came to 

Jojohatu. They had no myths or legends 
concerning their origin or migration. 

The Lohras also could not say anything 
about their origin and wanderings. According 
to them, they had to find new places for 
settling because of the specialised nature of 
their work (blacksmithy) in which the numbers 
in a particular area had to be kept limited. 
Of the Lohras of Jojohatu, it was said that 
their ancestors were living at Tirildih in Tamar 
P. S., from where some came to Jamunpiri 
(a village of the same Manki-patti as Jojohatu) 
and, finally, some to Jojohatu. 
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CHApTER II 

THE PEOPLE AND THEIR MATERIAL EQUIPMENTS 

ETHNIC COMPOSITION 

An idea of the ethnic composition of village 
Jojohatu can be had by the table below: 

TABLE S 
Composition of population by Caste, Tribe and sex. 

No. of Sex 
Tribe/Caste house- Persons Males Females rati,) 

holds 

Munda 70 324 164 160 976 
Sawasi ~(... .. 4 23 ]2 11 915 
L.Qb._-.:_~ d.. ~\?, '1. n ~,~'\.~ 

Total .. 78 365 183 182 9D4 

The most dominant group in the villaae 
is that of the Mundas who belong to we 
Proto-Austroloid family. Generally speakin~, 
they are short statured and dark complexioned 
having long heads, thick lips and s~lOrt fl£l't 
noses. Their ha 1t' is black and short, and seldoln 
curly. They have scanty facial growth of 
hair. Although it is usual to typify Mundas, 
it was found that there were considerable 
variati6ns from person to person possibly dl1c 
to inter-mingling of blood. Specimens, rather 
fair in complexion and tall in stature, were aleo 
found in the village. 

The Sawasis, who are considered to be lower 
in social hierarchy and form one of the Sche
duled Castes (bracketted with Pan) in Biha~, 
are fairer in complexion. They speak Mundat1, 

but are more at home with Sadani (a dialeot 
of Hindi) than the average Munda of tl1-e 
village. 

The Lohras, who are also lower in the sociitl 
scale, show markedly aboriginal characteristiot'l· 
They are much darker in complexion and have 
curly hair. In general physique, the Loh~a 
males seemed to be more emaciated than theJr 
Munda counterparts. But the Lohra females 
were found to be quite sturdy and robu~t 
though, on the shorter side. 

HorS-'::-TYPE 

Houses in the village are all constructed 
of mud walls with no plinth. The roOf 

consists of an underfr anle of sal logs 
formed into a lattice, covered with country 
tiles of the semi -oircular variety called khapra. 
None of the houses has straw roof nor is 
straw used as a base' before laying the 
tiles. 

The plan of a house consists essentially of 
a central room about 20 ft. X 20 ft. with high 
walls (about 15 ft.) all around. This room 
constitutes the central structure, and is used 
mainly as a store room, there being no 
wma.ows, ana. orily one uoor wnlcn 'nas 
a locking device. Roofs are constructed around 
this room about 5 ft. below the top. The 
sides are enclosed with mud walls leaving space 
for entrance and small openings for windows, 
which are very seldom fixed with doors and 
shutters. This covered and enclosed space 
around the central room is used mainly for 
dwelling purposes. It is often divided into 
compartments for keeping cattle, cooking, 
storing articles of daily use, and such other 
purposes. One of the houses was found having' 
a separate enclosure for goats, another for 
cattle, one for kitchen and the remaining space 
occupied by a Dheki (used for paddy-threshing) 
and other articles of furniture such as Oharpai, 
stool, etc. People sleep in the verandah as 
and when convenient. 
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Although the above is a typical plan, there 
are quite a few variations. Obviously the 
less affluent cannot afford such large structures, 
and make do with smaller plans. In their 
cases, just a rectangular room about 25' X 15' X 10' 
serves as the entire house. Even this 
room is divided into compartments, one for 
keeping stores and the other for kitchen and 
general use. The house of a Munda School
master is, however, an exception. It consists 
of two rooms with an enclosed verandah on 
one side only and a separate structure for cattle 
on another side. Of the two rooms, one is 
a bed-room and the other kitchen. Both the 
rooms have windows and are well
ventilated. 
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TB1l1 PEOl'LE AND THlUR ~TE:RIAL EQUIl'MENTS 

Table 4 gives the distribution of households 
by number of rooms and number of persons 
occupying them: 

TABLE 4 

Distribution of households by number of rooms and 
persons 

No. of 
ragular 
rooms 

1 room 

2 rooms 

3 rooms 

4 rooms 

5 rooms 

Numbor of hous3holds aCPol'ding to 
Total number of porsons III the 
no. of hous~holJs 
house----------- --------
holdS 1 2-3 4-6 7--9 10 

32 

40 

5 

1 

person persons per- pcr- persons 
sons SOW" ::tnrl over 

5 9 11 7 

6 28 5 I 

4 

1 

Out of 78 households, as many as 72 live 
in small houses with one or two rooms. 
32 households live in single-roomed houses; and of 
them, 11 have 4-6 persons in each. Only 
one household had 5 rooms, and six households 
more than 2 rooms each. 

The houses are maintained properly, and 
k~pt neat. and clean by the application of 
different colours of mud. White mud is used 
for. th~ outer walls. Though n~ pattern or 
deslg~ IS made, ~he proce~s of application by 
hand Itself results m a peculIar design. The floors 
a~d walls up to a height of'" to 5 ft: are plastered 
wlth black or red clay. These are polished further 
by a smooth piece of round stone which gives 
a. cement like gll;tze to the surface and makes 
it water resistant to a considerable ~extent. 

It is not usual to have a regular enclosed 
angan or oourtyard, but in most of the houses 
a. small piece of land is generally enclosed by 
dried shrubs or Putus shrubs. 

, An, adequate system of drainage does not 
eXIst In the houses. Waste water is allowed 
to pass on the .lanes. But the quantity of 
~uch waste water IS small as the usual practice 
13 for the women to carry utensils and clothes 
to the dan;i and c1eal!- them there. All persons 
.. Iso bathe In the dann. So the environments 
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do not become· filthy even in absence' of 
adequate drainage. 

The cost of building a house is generally 
low. In the case of one house actually under 
construction during the Survey, it was reported 
that a sum of Rs. 200 had already beeh spent 
and a further sum of Rs. 100 was expected to 
be spent. The house, adhering closely to the 
standard type, W3,S to consist of two rooms ,and 
a verandah. The walls had been mad~, 
wood latticing done and tiles procured. ThuS, 
the average cost of a house works out to about 
Rs. 300. 

A method of house construction, not mUQh 
in vogue now, was to fix sal ballas outsied the 
earthen walls on all sides to serve as supporting 
wooden pillars. The roof was constructed on 
these pillars so that the walls did not have to 
support the load of the roof above. Only 
one such house was found in the village. It 
was reported that this type of construction 
was prevalent in old days when it was' easy 
to get adequate quantity of sal logs froni the 
forest. 

None of the houses has pucca floor or 
pucca roof, nor is any house covered with 
corrugated sheets. The walls are generally 
2 ft. thick. The houses, though built of mud 
are quite durable, and several generation~ 
often live in the same house. 

Before taking up the construction of 
a house, Sakun-bichar or selection of an [,US

picious day is essential. This is done either 
?y the village Djha or a Brahmin. The Djha 
IS a local Munda. A Brahmin is called only 
by very few persons who have been influenced 

\ by Hinduism and who utilise their services also 
at the time of marriage and death ceremonies. 
Another con~ition t~ be fulfilled is the placing 
of seven grams of rICe, preferably at night, at 
each of the four corners and the centre of the 
site where the proposed construction is to be 
made. Next morning, the site is visited again 
to see whether the number of grains has 
decreased. If so, the site is abandoned as 
unsuitable, and another one is selected in its 
place. On completion of the building, a feast 
is given to the villagers. 

DRESS 

It is said that in olden times, the Mundas 
grew their own cotton, spun yarn, dyed them 



a.nd got them wo'Ven into cloth by the village 
Sawasis or Baraiks. This practice, however, 
seems to have become extinct altogether in 
Jojohatu. 

The male dress varies according to age and 
occasion. Among labourers found employed irj. 
digging a well, as also some others choppin& 
wood, a simple piece of cloth passing in betweeI1 

the legs and hanging down in front wa~ 
,all that covered the body. The headman of 
Hesadih was, however, found wearing somethin~ 
like a lungi made of a white piece of cloth, 
about two yards long and one yard wide, tieci 
round the waist. Whatever the lower garment, 
the upper portion of the body is generally bare· 
Younger men, however, wear a kind of 
dhoti called botoi which is about 10 feet long 
ana. wni'tia in co)our. 1tauca'liea persons ana 
those who have had contact with the outside 
world often use shirts, trousers and paijama9. 
All the school teachers wear such dresE'. 
The Headmaster, who has passed the Intet
mediate Examination, was found wearing 
trousers and bush-shirt while going to Khunt;" 
A Christian school teacher wore paijama and 
bush-shirt while a local teacher was found 
wearing dhoti and full-sleeved bush -shirt. 
School boys mostly wear shorts and vest:'!· 
At the time of dancing and on other festive 
occasions men wear a long botoi, the two ends 
of which are allowed to hang in the front 
and at the back almost up to the ankle@. 
These are called bondols. All men and childre:fl 
wear string girdles called kardhani on their 
waists. The traditional dress for the upper 
portion of the body is barkhi. It is about six 
yards long and used, more or less, like a 
chadar (sheet). A smaller variety of it, called 
pichauri, is about 3 yards long. These aleo 
serve to protect against cold in the winter 
season. 

The traditional dress for women is the hand
woven paria which is a piece of cloth about 
five yards long, worn like sari with its paila 
or anchal passing diagonally over the upper 
portion of the body covering one shoulder alJd 
part of the breasts. Paria is, however, not 
much in use now, and the mill-made sari is 
in vogue. The manner of wearing a sari is 
the same as a paria. A blouse for covering t)1e 
upper portion of the body is ordinarily not 
used by women while engaged on household 
duties. A lady, drying unripe mango pieces in 
her housef was wearing only a 8ari; but on 

being asked to pose for a photograph, she went 
inside and~ returned with a blouse on her Lody 
as well as a few pieces of jewellery. It is the 
general practice to purchase readymade blouses 
which are square in shape and have pockets 
on the sides. Though utilitarian, they have 
no pretensions to proper fittings. 

Another garment worn sometimes by women 
is lahanga which is long enough to go round 
the waist once and leave a portion still for 
going round the back. The portion visible 
at the back often has woven designs. However, 
only two or three women were found wearing 
this dress for which the corresponding upper 
garment is gamcha which is an unsewn piece 
of cloth meant to cover the breasts. Both 
gamcha and lahanga are usually hand-woven 
in 'tine vi'l'lage ana Bo'la at 'i'ne ruUB. 

Songal paria is a special garment used on 
the occasion of marriage. It costs from 
Rs. 25 to Rs. 35, and is about 6 yards long and 
1 yard wide. It has an elaborate design woven 
in red, the cloth being white otherwise. The 
Sawasis of the village weave this garment. In 
one case, a Munda from a neighbouring village 
had given yarn for the purpose duly dyed by 
him. As compared to the red dyed yarn 
available in the market, the yarn supplied by 
the Munda was darker in shade, and reported 
to be more fast in colour. It was said that 
Songal parias are now in little use, as they are 
rather heavy and the girls cannot bear so much 
weight. This may be an indication of the 
worsening physical prowe3s of women. 

Whatever the dress worn, or however 
scanty it may be, the clothes are generally 
spotlessly clean. They are washed by means of 
ash. A pot of water is first boiled with ash, 
the cloth then immersed in it, and the 
whole thing is boiled again for some time. 
After this, the cloth is beaten on stone slabs 
and the dirt washed out. 

An umbrella is an essential accessory for 
men or women who have to go out of the 
village to the market or other places. This is 
but natural, as the people walk for miles in 
the strong sun just to visit a bazar or attend 
a festival. Indigenous umbrellas, called chata 
and made of bamboo, are also used at the time 
of cultivation to protect against the sun and 
the rain. Ohopie or hood-like water-proof made 
of leaves is also used. Shoes are very seldom 

12. 
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worn except by persons who have been in
fluenced by the urban ways of life. Katur 
or wooden sandals are used by people in thl3 
rainy season to protect their feet from mud. 

ORNAMENTS 

The use of ornaments in everyday life if'! 
not very common or widespread. Even thl3 
traditional ornaments made of stones and glass
beads are not much in daily use. It appearil 
that ornaments are generally kept for use only 
on ceremonial occasions. Some of the ornamentf! 
found with the villagers are described belavi' 
with reference to the part of the body 011 

which they are used:-

Nose 

Chhuchi or nosepin, made of silver or gold, 
varying in price from Re. 1 to Rs. 10. 

Gulab made of silver or gold, costing Rs. 2 
to Rs. 25. 

Makari made of silver or gold, available 
for Re. 1 to Rs. 12. 

Ears 

Mundra (worn by men only), made of 
silver, costing about Rs. 3 each. 

.Aaring (ear rings) made usually of silver 
costing Rs. 2 to Rs. 5. 

Arm 

Bajoo, made of silver and worn on the 
left arm costing Rs. 8 to Rs. 10. 

Wrist 

Bala, rather heavy and made of silvet, 
costing Rs. 15 to Rs. 30 per pair. 

Kari and Beri, also made of silver, costing 
Rs. 5 to Rs. 10 per pair. 

Ankle 

Andu made of silver or bell metal, costing 
Rs. 3 to Rs. 4 per pair in the latMr 
case and Rs. 12 to Rs. 15 in the former. 

Generally, the ornaments are all made of 
silver, but sometimes they may be of bell 
metal also, as in the Case of Andu. 

Women are fond of decorating their hair 
which is well-oiled and combed. Pleats are 
not generally made, the hair being tied up on 
one side in the form of buns. Hair pins or 
katas and combs are used to keep the buns in 
position. On hat days, flowers and rib bons 
are copiously used to adorn the hair. 

Among old men, quite a few had long hair 
tied in bundles at the neck. However, this 
practice is not much in vogue among the younger 
generation. 

Tattooing is a sociar obligation but the 
practice seems to be dwindling. It is confined 
to women only. The appropriate time to get 
tattooed is when they are 8-10 years old. The 
operation is performed by Malar women, who 
move about in the villages and' offer 
tbeir "Service'S. 'rbe "payment for tattooing varies 
from Rs. 2 to Rs. 5 or five to eight pailas of 
rice per person depending on the extent of 
tattooing done and the nature of designs. 
Although the sum fixed initially is low, the 
charges are raised iil the midst of the operation 
by which time the person being tattooed and 
her guardian have no option but to agree to 
the enhanced payment. The forearm, ankle, 
forehead and che,st (above the breast) are the 
usual places for tattooing. Designs are not 
many, and usually the patterns on older ladies 
serve to determine the choice of youngsters. 
Generally the designs of appropriate ornaments 
to the part of the body are tattooed. 
Thus the tattoo marks on the arm resemble 
a bracelet; on the breast near the collar bones, 
a necklace, and so on. There are no ceremonies 
or religious practices connected with tattooing. 

HOUSEHOLD GOODS 

The people are hard working and often 
fashion many of the goods they requir.e. Every 
household possesses a low stool (manchi), about 
eight inches high, consisting of a wooden 
frame with strings wOVen as in a cot. This is 
offered to visitors for seat. Mats, made of 
khajur (date tree) leaves by women, are used 
for sleeping. Broad strips, about six inches 
wide, are plaited into coils, and subsequently 
the strips are stitched together by means of 
leaves to make ~ mat of the desired dimension. 
Circular discs made of plaited straw are 
also used' generally for sitting upon at the 
time of meals. Containers for grains, called 
mora, are also made of khajur leaves and 
paddy straw. 

I; 
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DOMESTIC ARTICLES MADE OF BAMBOO 

I. Dali 

2. Dais! 

3. Udila 

4. Kanci 

S. Hata 

6. Tunki 
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Modern furniture is little used. Wooden 
ohairs were found in 4 households, tables in 
2 households and benches in one household 
only. Khatias (stringed cots) are used for 
sleeping, but as many as 22 households did 
not have any khatia at all. 55 households 
had mirrors, but none had items such as 
bed-stead, stools, chowkis or wall-racks. The 
advance of time has made but little impact' 
on their material culture. Within the last 
five years, only one Munda family and one 
SELwasi family had acquired chairs, and one 
Munds. family a table. 

Almost every household possesses a dhenki, 
which is an appliance for dehusking paddy. 
It consists of a long bar used as a lever. One 
end of the bar has a heavy piece of wood 
fixed on it. This end fits into a hole in the 
ground, the other end being free for being 
pressed and released by foot. The grain to 
be husked is kept in the hole and periodically 
mixed to ensure complete dehusking. 

The articles used for cultivation, fishing 
and hunting have been described under the 
relevant operations. 

The utensils are made of clay as well as 
metal. The earthen pot meant for fetching 
water is called Ohatu, that for cooking N adi 
Okatu. The latter is smaller in size. Brass 
gagrM are also used for fetching water. 
Aluminium cooking vessels have found way in 
several houses. Karahia (broad pans with 
handles) used for frying are made of iron; 
while ladles known as ludi karchul and 
teandant are of iron and wood. 

Food is eaten in thalis (metal plates) having 
wide tims. These are invariably made of 
kansa (bell-metal). Sometimes, food is also 
taken from donas (leaf-cups). It is worthy of 
record that the boarders of the School hostel 
were provided with brass thalis, which they did 
not like to use. So each boy brought his 
Own thali made of bell-metal from his house. 
,Tumblers in use are also of bell-metal. Only a 
few houses have glass tumblers. Ordinary 
buckets are often used. 

. Among other items of consumer goods, 
hurricane lanterns are possessed by 27 Munda 
families and all the four Sawasi families; 
battery torches by nine Munda families and 

family. Six;; ~unda fa~ili~f} and 

one Sawasi family have cycles. No one in 
the village owns a radio or a kerosene stove. 
It is significant to observe that none of the 
Lohra families possesses any of the aforesaid 
items. This speaks eloquently of their poor 
economic condition. 

FOOD AND DRINK 

The staple food of all persons in the village 
is rice, which is taken after boiling in the form 
of a gruel. Since paddy is dehusked at home, 
the nutritive elements in rice are largely 
preserved. Gondli (a kind of millet), maize 
and marua are also eaten in the same form. 
The main meals are taken at about noon and 
in the evening on return from work; Borne 
left-overs may be taken in the morning as well. 

Vegetables and pulses are not eaten in 
adequate quantity. A small quantity that is 
grown is preferably sold in the hat. Young 
leaves of konair and kusum trees are used as 
additive foods, after Leing boiled in the form of 
sa J' T Lese are also dried and preserved for use out 
of season. Condiments and spices do not find much 
use. Mustard and jatangi oils constitute the main 
fats. Karanj oil is used only for applying on 
the body, and sometimes for lighting purposes. 
Fruits such as mango, jamun, katkal, bair, 
bel, imli are consumed in season. Sal fruit 
(Sarai) is eaten after boiling so as to remove 
its bitter taste. Similar treatment is meted to 
\ arious other edible roots. 

Although goat and fowl are reared, meat is 
consumed only on festive and ceremonial 
occasions, when sacrifices are made. All the 
families, however, returned themselves as non
vegetarians. Beef and pork are taboo to Mundas 
and Sawasis only. Dead animals are also not 
eaten generally. Small varieties of fish found 
in lowlands during the rains are caught and 
eaten. Only three Lohra families reported 
that no food was prohibited for them. Almost 
all the families considered none of the drinks 
as being prohibited. 

Cows and buffaloes give little milk, which is 
left for the young calves. Milk and milk 
products, therefore, form no part of the diet. 
The habit of taking sugar is rather uncommon. 
Only five Munda families and one Sawasi 
family reported taking. sugar. Four of them 
belonged to the income-group "Rs. 100 and 
above" and one in the income-group ., Rs. 51-75". 
The distribution of households not taking sugar 
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by income-groups is given in the table 
below; 

TABLE 5 

Households by Caste/Tribe and income-group, not 
taking sugar. 

Caste/Tribe 

Munds. 

Lohra. 

Sawasi 

No. of households not taking sugar 
with monthly income of-

-~------------
Above Hs. Rs. Rs. Rs. Rs. 

Rs. 101 76 51 26 25 
150 to to to to or 

150 100 75 50 less 

5 7 6 18 21 7 

1 3 

1 1 .. .. 1 

It would appear from the above figures 
that the practice of not taking sugar is a part 
of their nature and taste, and has hardly any 
relationship to the size of monthly income. 

Out of seventy Munda families, thirty 
reported taking two meals a day, thirtynine 
three meals and only one more than three 
meals a day. Among the Sawasis, two families 
took two meals a day and two three meals a 
day. All the four Lohra families had only 
two meals a day. 

The number of meals taken, however varies 
frem season to season. Immediately after the 
pa.<ldy harvest, there is more to eat. However, 
better off families appear to be taking not 
only a larger number of meals, but their food 
is also qualitatively better with greater 
admixture of vegetables and meat. 

Handia or illi (rice-beer) is the most favourite 
drink. It is prepared by boiling rice with 
ranu (a kind of herb) and letting the gruel 
ferment for a few days. Though mildly 
intoxicant, it has considerable nutritive value. 
Mahua fruits, when distilled with water, 
also yield an intoxicating liquor. Bottled 
country liquors are available in the hat8 but 
illicit distillation is also not quite unknown. 
The habit of taking tea has not yet reached 
Jojohatu, and people take tea only in hats. 

• 
Bidi8 are smoked by few, but khaini is 

almost universally chewed. Khaini is made of 
dried tobacco which is powdered on the palm, 
mixed with lime and then kept in the mouth 

for long periods in between the lower lips 
and gums. It is an essential part of their 
hospitality to offer kkaini to a visitor, and 
every person carries a small metal container 
with khaini and lime. 

LIFE-CYCLE 

Birth: The onset of conception is recognised 
by cessation of menstruation and a pregnant 
woman is spared of strenuous physical work 
as far as possible. News of the pregnancy 
is conveyed immediately to the parental home 
of the woman, and a close relative-usually 
the father .or the brother-comes with a sheep, 
generally black in colour, which is sacrificed 
to Ikirbonga and a feast is held. This is 
supposed to guard the pregnancy against 
possible mishaps. A red cock is also sacrificed 
to Burubonga. Pregnant women avoid ill
omens : they will not Bet their eyes on a dead 
person or an eclipse. They will not uproot 
turmeric plants in the fear that if they do 
so, the child may get deformed fingers. ' 

When the time for delivery approaches 
near, a Ghasi woman is sent for. One lives 
in village Chandaur, close to J ojohatu. This 
woman narrated how she could find out whether 
the pregnancy was full-time or not. The 
pregnant woman is made to lie down straight 
on her back and some oil is poured on her 
abdomen, at the point of the navel. 1£ the 
oil runs down straight, the time is up; if the 
course is zig-zag, the patient will have to wait 
for some time more. In cases of protracted 
labour pains, the pahan is sometimes called 
for assistance. He takes some sandal wood and 
turmeric, lights a fire on a public road, and 
claps and chants some invocations. This 
practioe is believed to propitiate the Bonyas 
resulting in easy child birth. 

According to the Ghasi midwife, the patient 
is kept at the time of delivery in sitting posture, 
facing east. The delivery is aided by massaging 
the abdomen and tapping the back. In cases 
of wrong position of the head, the Ghasi 
midwife does her best to manipulate manually 
the head internally into the correct position. 

The umbilical cord is cut with a knife of 
the family, or an arrow head, placing the cord 
on a copper coin. The placenta is buried. 
The birth is announced by the beating of 
thali (a metal plate), the sound of which is 
supposed to make the baby sensible. 



THE PEOPLE AND THElIR l\UTERIAL EQUI?MENTS 

The Ghasi midwife administers herbal 
concocti?ns to the patient for early cessation 
of bleedmg and quick recovery. The medicines 
she uses are her trade secret. The patient is 
kept on liquid diet for some time. Initially, 
boiled kurt hi (a kind of pulse) is given. 

For six day~, the mother and the chilel are 
looked after, massaged and bathed by the 
midwife, who also washes the dirty clothes 
during this period. As remunerations, she 
receives 10 pailas of rice and, sometimes, a sari. 

The mother is kept segregated for a period 
of eight days. On the ninth day, women of 
the village assemble at the mother's house. 
The barber is called to shave the beards and 
heads of all male members of the family. The 
head of the new-born baby, whether male 
or female, is also completely shaven. The 
barber woman pares the nails of female members 
and paints their feet with alta (red hue). 
These symbolise the end of the period of 
pollution. The women then take the mother 
to the stream for bathing. The mat (called 
peti) on which the child slept is also taken 
along after setting fire to one end of it. 
It is believed that if the peti is only partially 
burnt, the child will be lacking in intelligence. 
The shaven hair of the child is gathered, and 
thrown into the stream in the belief that it 
will mingle with the hair of its future life-mate. 

On her return after the stream-bath, water 
containing tulsi or bel leaves is sprinkled on 
the mother from a lota which also contains 
some copper coins. This ceremony marks the 
end of the period of segregation for the mother 
who is now deemed to be pure. 'Vater is 
also sprinkled in the room in which confinement 
took place. All earthen wares are replaced. 

The ohild is then subjected to Chumaun 
ceremony, performed by its grand-mother; 
or failing her, an old relative or any other 
village woman. A dish oontaining some arwa 
rice, doob (a kind of grass), copper coins and 
a, deeya (earthen lamp) is brought. The old 
lady takes arwa rice in one hand and arass 
in another, and touches first the toes, the~ the 
knees, then shoulders, cheeks, and finally the 
forehead of the child; and thereafter, throws 
the rice and grass over the mother's head. 
This is done three times. Chumaun is 
symbolical showering of blessings on the 
baby. Ceremonies over, the women present 
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on the occasion are entertained to .. {e"lt by 
the parents of the child. 

Naming ceremony is performed on the lOth 
day after birth. The child is usually given the 
name of a'; male or female ancestor, as the 
case inay be. In selecting the name, a bowl 
of water is taken and one grain of rice dropped 
in it. This represents the child. A name is 
now taken and another grain of rice dropped. 
This process is repeated until one of the grains 
touches the grain allotted to the child. When 
this happens, the name is selected and the 
person whose name the child takes becomes 
the meet of the child, in the sense of a god
father or god-mother. Names are sometimes 
seleoted after the day on which the child was 
born, for example Budhu for a son born on 
Wednesday lBudh). Among Christians. names 
of saints are given on the Baptism Day. On 
the same day as the name giving ceremony, a. 
kardhani or girdle of thread is tied on to the 
child's waist. 

Tukuilutur or ear-boring ceremony is an 
essential function for all communities living 
in the village. Without its performance. no 
person can get married. It is performed 
generally in the month of November or Decem· 
ber, when the child is about five years old. 
On that day, two persons not related to-the 
family remain on fast till noon. First of all, 
the courtyard is plastered with cow-dung. In 
the middle of the courtyard, a gandoo (wooden 
plank used for sitting) is kept. A handful of 
paddy is placed under the gandoo. The young 
one is seated on it. His ears are then bored 
by the two persons who have been fasting. 
After this, the child is thrown into a cowdung 
pit. The meet of the child, after whom the 
child was named, then goes and fetches him 
back on his lap. The child is then cleaned 
and given new clothes. A feast is given to 
the two persons who bored holes. This is 
joined by other relatives as well. A special 
kind of bread is prepared for the occasion. 
First of all, a pot with some water is kept 
on fire. Then some sal leaves are put into 
it. Upon these leaves, breads made of rice 
are placed. These: are then covered by more 
sal leaves. The process is continued until 
the pot is full up. Handii- (rice-beer) is also 
used on this occasion. 

No rite is attended with the onset of puberty 
among Mundas or other communities in the 
village. 
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Marriage: Marriages are nonnally arranged 
by parents. Such marriages are known as 
arandi. Love-marriages or marriages by consent 
known as Arkid1t Adu, are also common. 
About two-thirds of the marriages were found 
to have been arranged and one-third by consent. 
Marriage by capture or intrusion was not 
found to ~ occur in this village. The:average age 
of marriage for boys is 24: and for girls, 19. 
Table 6 below gives, communitywise, the average 
ages of marriages (obtained by adding up the 
ages of first marriages and dividing the result 
by the number of marriages), and the highest 
and the lowest ages of marriages :-

TABLE 6 

Ages of marriage:by Caste/Tribe and sex 

Awrage 
Minimum 
Maximum 

Munds. Sawasi Lohra 

Male Female ~ Male . Female Male Femala 

2".15 
16 
36 

19.21 21.6 
13 IS 
36 26 

17.3 25.3 
13 .l;! 23 
24 28 

21.6 
18 
211 

Child marriages-:are practically unknown. 
In the age-group 0-14, only one girl out of 
23 is married, and the boys are all unmarried. 
Table 7 shows the percentage of married 
persons in different age-groups 

TABLE 7 

Number and percentage of married persons by sex and 
age-groups 

Total number Number of Percentago 
of married of married 

Age·group 
~rales Females Males Fema.les Males Females 

0-9 44 54 .. .. 
10-14 23 23 .. 1 .. 4.1i 
15-19 21 15 2 6 10 40 
20-24 12 9 5 5 40 55 
25-29 14 14 5 12 36 86 
30-34 7 17 7 13 100 76 

Marriages are generally contracted not very 
far: from home, _as the following Table 8 will 
show: 

TABLE 8 

Classification of marriages by:dlstance from the village 

Dista.nce Number Percentage 

Sam" village 6 5.71 
Up to 8 miles 26 24.76 
4--6 miles 25 23.80 
7-9 miles 14 13.33 
1{}-1.2 miles 17 16.19 
13-15 miles 12 11.43 
16 miles and above 5 4.85 

No consanguineous marriages were found 
to have taken place in the village. Killi 
exogamy is also striC'tly enforced. 

Marriages are generally held between January 
and April; that is after the paddy crops have 
been harvested and there is no work to be 
done in the fields. Thus, the economic needs 
can be catered to, and there is also ample 
leisure for negotiations, ceremonies and festivities. 

In "arranged" marriages, the boy's guardian 
makes known his desire to get the boy married. 
The information travels to the girl's father who 
has a similar object. The information is carried 
in a round-about manner, it being said by 
the informants that they "are thirsty and desire 
that water should be given to them for quenching 
their thirst". 

If the preliminaries are mutually acceptable, 
a date is fixed on which the boy's father 
can come and see the prospective bride at 
her house. 

The inspection visit of the boy's father is 
known as chirouri. Before setting out for 
the journey, the boy's father pours oil three 
times on the ground from the palm of his 
hand. The journey is usually performed in 
the evening so as to avoid ill-omens such as 
whistling, crowing of cocks, and breaking of 
branches. In case such omens are actually 
met with, the visit has to be postponed. A 
night-journey also serves the purpose of keeping 
the mission a secret from the villagers who 
are apprised of the negotiations only after 
their successful completion. On reaching the 
girl's house, the boy's party offers a pot of 
sisir illi which has been specially brewed. 
In return, they are shown all courtesy and 
women wash their feet ceremonially. After 
some time, the girl's father presents "water 
wherewith you may quench your thirst". If 
the girl is acceptable, she is offered some 
nominal presents in the shape of clothes or 
money. The visit is rounded off by eating 
and drinking. 

Now it is the tum of the girl's father to 
return the inspection visit, accompanied by 
ladies of his house. They are given two goats 
by the boy's father one for chirouri and the 
other for bala or fixation of bride price which 
is usually done on this occasion. After meals, 
the two parties sit apart from one another 
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at a distance of about 20 feet. From the 
boy's side, a dish containing pellets of goat
dung or pebbles, sal leaves and white and red 
yarn is sent to the other side. The dish is 
returned by the girl's side indicating thei!' 
tel'ms for settlement of the marriage. Two 
sal leaves represent a pair of oxen, two pieces 
of white and red yarn wrapped round a sal 
leaf stand for a Songal paria; a single white 
yarn with red yarns wrapped round a sal 
leaf mean a Sari; the bride-price is denoted 
by the number of goat-dung pellets or pebbles. 
Bargaining proceeds by exchange of the dish, 
each side noting the concessions demanded 
and given, until agreement is reached. The 
girl's party then returns after offering som(l 
roasted meat (from the goat killed earlier) 
to their ancestors, and making a behest tQ 
them to treat the would be groom with favour, 

The date and time for marriage are fixed. 
according to convenience, there being no over-. 
riding religious considerations. A mandap 
is constructed at the bride's house a day 
before the actual marriage. This is done by 
three men and two women, who fast until thei);> 
work is completed. The three men brin~ 
sal, mahua and sidha branches which serve a~ 
posts, while the two women look after th~ 
fioor, plastering it with mud and decorating 
the mandap. No canopy is provided, small 
twigs of sal, mahua and sidha branches ar~ 
also planted in the centre of the mandap, 
where a pot of water is kept, and on it all 
earthen vessel containing paddy topped by all 
earthen lamp called chamuk. The bride is 
anointed with oil and turmeric mixture regularly 
for three days before the marriage. She gets her 
feet painted for the first time in her life. 

Oil and turmeric massage is also given t\) 
the bridegroom at his house. Before the 
groom leaves, chumaun is done by his mother 
or some other elderly lady in the house ill 
the same manner as at the time of hirth.. 
Then, ulisaka is performed, at which the 
groom is taken to a mango tree, and the 
mother, biting off some mango leaves, asks her 
son where he is to proceed. The groolU 
dutifully (though conventionally) replies tha.t 
he is going to fetch a maid-servant to work 
for his mother. The procession then startq, 
to the accompaniment of professional musi<l
makers (mostly of Ghasi caste) with drlll1l.s 
and long trumpets, the groom going on a. 
chandol (palki), canied on the shoulders c)f 

Oraons. Often the procession leaves at night 
and a petromax is also kept. It consists of 
men as well as women, about 15-30 in number. 
They are dressed in their best clothes, and 
have garlands of flowers. A special kandia 
to be presented to the bride's father must also 
be oarried by the Barat party. On reaching 
the bride's house, there is generally display 
of fireworks by the Barat party, who are 
welcomed and their feet washed. Rice and 
goats are provided to them for cooking their 
own meals. 

At the marriage, which is performed generally 
in day-time, first the bride and then the 
groom apply vermilion three times on the 
foreheads of each other. Feasting and merry
making follow. Brahmins and barbers are 
sometimes called to the function" which is then 
known as Diku Arandi. The main considera
tion in calling them appears to be the affluence 
of the parties, that is, whether they can afford 
to pay the required fees of Rs. 25, food and a dhoti. 

A person, however, does not neoessarily 
rise in social esteem by calling Brahmins; it 
is simply a matter of taste. There have been 
few Diku Arandi marriages in the village, restricted 
mainly to families which had larger contacts with 
the Panchpargana areas towards the east, 
bordering on West Bengal. 

The bride goes to her -husband's place 
after the marriage, but returns after a week 
or so, to go again for good. There is no fixity 
with regard to this period. It is settled as a 
matter of convenience. This function is called 
Agruruda. It is, however, generally combined 
with the marriage ceremony 80 as to do away 
with additional expense of a separate ceremony. 
When this is done, the bride and the groom 
jointly leave the place of marriage and return 
after having gone about 50 steps, symbolising 
the re-entry of the bride in her father's house. 

In the journey to her in-laws, the_bride may 
go on chandol. But if she has to go on foot, 
she is not allowed to cross any river. She has 
to be carried across. Finally, a. feast is given 
by the groom's father which the in-laws also 
attend. Consummation of the marriage is 
conventionally permissible only after the last 
feast which is gi\ren in J honour _ of . Birbonga. 

The Sawasis and the Lohras follow similar 
practices. There is no custom among them of 
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pouring oil on the ground prior to Ohirouri 
nor is the giving of oxen as bride-price as 
important as among the Mu.ldas. The bride
price is also only nominal among the Lomas 
and ,the Sawasis. 

Marriages, however, are not always as 
elaborate as described above. Particularly in 
cases of love marriages, the parents have to 
adjust themselves to the position of taking no 
predominant part in determining the exchange 
gifts. Quite often, feasts are kept in abeyance 
until a more propitious time. Sometimes, 
the agreed bride-price varying from Rs. 25 to 
Rs. 125 is paid in instalments, the amount 
varying according to the economic status of 
the contracting parties. In one case, It person 
brought as his second wife, a cousin of his 
first wife (i.e., first wife's mother's sister's 
daughter), the latter being barren. But he 
had not paid the bride price or given a COln

munity feast, even three months after the event. 

Polygamy is allowed, as in the case cited 
above. Two Lohra males also have two wives 
each and children from both the wives. No 
stigma is attached to having two wives, nor 
are interauxorial jealousies of allY great magnitude. 

Widow remarriage is permissible in 'sagai' 
form. The bride price to be paid is much 
less (about 20 pailaa of rice and a few saris) 
and the elaborate ceremonies of a normal 
marriage are dispensed with. 

Divorce is permissible and can be asked for 
by either party. But if the wife seeks a 
divorce, she has to pay back the bride-price. 
She does not have to do so if the husband 
initiates the proceedings. There is, however, 
only one divorced male in the village, his wife 
h&Ting gone back to her home. In this case, 
the hU8b~nd, about 45 years old, had remarried 
a.fter the death of his first wife. The second 
wife was young, being not more than 
20 years old. She came from a village about 
7 miles away. After about a year from the date 
of maniage, the woman began to voice com
plaints of ill-treatment by the husband and 
ultimately fled to her father's house. Therea 
upon, her father came to Jojohatu and called 
a. meeting of elders to which th~ husband was 
also invited. At this meeting, the husband 
publicly proclaimed that he would have no 
further connections with his wife. The issue 
01 repayment of the bride-price was not broached 

and this was taken to be a tacit acknowledg
ment by the husband of having ill-treated his 
wife. The meeting then dispersed, and it was 
learnt later that the woman had remarried a 
dkangar (paid worker) employed by her 
father, with whom she may have had relations 
earlier. 

Death: If a child dies before the ear
boring ceremony, it is buried under a tree from 
which some kind of milky fluid oozes on being 
cut. This is done so that the child's soul 
may have its craving for milk satisfied. A 
stone piece is used to mark the grave. 

Corpses are buried in the karemkoro (burial 
ground). The dead body is taken out of the 
house and kept in the courtyard, with the head 
to the west. It is washed and anointed with 
mustard oil and turmeric, and a piece of new 
cloth is wrapped round it. The hands are 
placed under the head. Some paddy is kept 
on the palms and subsequently transferred to 
the lap of the dead person's son or daughter, 
thus requesting the departed soul to let the 
house remain in possession Us assets. This 
process is continued three times. The body is 
then carried on a cot. On the way, the bier 
is placed on the ground and food is offered to 
the soul on a cross sign matie on the ground 
by the person who does Agnimukk. Then 
the funeral procession moves forward to the 
haremhoro. The grave pit is ready by this 
time, dug in the direction north to south. 
Two steps are also made in the pit on the 
north and the south. At the haremhoro, the 
nails of the corpse are pared by the barber. 
The body is then carried round the grave 
thrice, water being poured at the four corners 
every time. It is then laid to rest with its 
head towards the south. The grave is earlier 
filled partially with dry leaves. As the corpse 
is being lowered, a torch is lit with a, piece of 
cloth (torn from the shroud of the deceased), 
tied on a twig of bel tree, and Agnimukh is 
given by the SOIl or brother taking the torch 
near the mouth of the deceased. The eldest 
son usually does it. In his absence, a.nyother 
sOll-and if no sons are there, the brother
may do it. Mter this ceremony, some coins 
and rice are kept near the head of the deceased 
and the head is connected with the upper 
surfa~e of the pit by means of a thread tied 
to both ends. Dry leaves are then thrown into 
the grave so as to cover the body and prevent 
it from coming in contact with the earth. 
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The first clod of earth is then thrown by the 
person who offered Agnimukh. He does it 
by throwing three handfuls of earth. He is 
followed by the barber who also offers three 
handfuls of earth, and then the villagers in 
like manner. The persons who dug the pit 
cover it completely. The people then return 
to their village after taking a bath in some 
stream. On return to their homes they tak~ 
a glass of water with tulsi leaves in order to 
purify themselves. The family members of 
the deceased do not eat on )~hat day. 

The K anVln ceremony is performed on the 
7th or lOth clay, accOl;cling to choice. A clay 
earlier, some kend branches are brought and 
offerings (pind-dan) are made to the deceaDed 
ancestors near a stream or danri. On the 
following day at night, the person who 
offered agninLukh to the deceased, \ goes out 
with some villagers to call the departed soul. 
This function is called 1tnLbol aadar. They 
bring three kend stocks and tie them with 
some grass in such a manner that it looks like 
a tripod stool. An earthen jar, full of handia, 
is placed on it. It is then covered with 
Attkir grass in such a manner that it looks like 
a hut. A black hen is tied to it and fire is 
set to the hut-like structure. The departed soul 
is then exhorted to extinguish the fire after 
which the party returns home. 

11 

While umbol aacZar is being performed 
outsirle, the people at home put off all lamps 
and sit in darkness as if they are waiting for 
something. A vessel containing boiled rice, 
covered properly with ul'id dal (a kind of pulse), 
is kept in a room. The area ·around the 
vessel is smeared with ash, and covered with 
soop (a kind of household appliance made of 
bamboo and used for winnowing). An earthen 
lamp is also kept there. 

The party on return knocks thrice at the 
door to' which no response is made. The 
fourth knock is met with a query from inside 
asking as to who they are and what do they 
want. The party replies that they are from 
Anapur Dhanupur, that they have brought 
prosperity and happiness for them, and that 
they are no thieves. Thereupon, they are 
allowed to enter. After a few minutes of 
silence, one of the party crows like a cock thus 
acclaiming the advent of morning. This is a 
signal for uncovering the articles kept under 
the soop. The lamp is lit and the people 
enter the room to see. If they see any marks 
on the ashes, it is taken to mean that the 
departed soul has taken another birth in this 
world. If the boiled rice, properly covered under the 
urid dal earlier, is visible from above, it is regard
ed a!3 a sign of premature death of the deceased. 

Sawasis and Lohras also observe rites and 
ceremonies similar to those of Mundas. 



CHAPTER III 

VILLAGE ECONOMY 

ECON OMIC RESOURCES 

(i) Land: The total area. of the revenue 
ma'tza oonstituting village Jojohatu is 764.30 
acres. This includes forests, waste-lands and 
rocky regions. Cultiyable lands are classified 
in the reV'enue records as dJn and tanr, signify
ing the lowlands and the uplands respeotively. 
In each kind, further oategorisation is madeinto 
thl'M cla.sses on the basis of relative fertility. 
The following details give an idea. of the distri
btl~ion of laud into diffarent olasses l 

TABLE 9 

Classification of land In the vUJag. 

Kind of land 

1 Don. ClMS I 

2 Don, ClMS II 

3 Don, Class III 

Total-Don 

, Tan,., Class I 

5 Tan,., ClMS II : 

6 Tan" Class III 

Total-Tam 

TOTAL-Don AND Tan, 

7 Forest 

8 Perma.nent fallows (Pa,.ti.kadim) 

9 Stone and Rocks 

10 Other gair.mazarua 1a.nd,e.g., burial grounds, 
foot·paths,~etc. 

Total-Not cultivated 

Acres 

45.99 

67.78 

139.36 

253.13 

51.09 

95.68 

119.58 

266.35 

519.48 

79.83 

64.83 

78.04 

22.12 

244.82 

It will be saen that only about two-tbil'd$of 
the total area is arable, one-third being low
lands and one-third uplands. The entire ara.ble 
land. is not, hOWE-vel', oultivated <4ontinuously 
year after ye3.r. Current fallows are kept, 
pa.rhicularlyontanr lands. Home::.teads oomprise, 
about 16 acres. 

All the cultivable land of the village is 
owned by the Munias, both the Sawasis and 
Lohras being dependent entirely on the proceeds 
of thoir trades for their living. None of the 
Villagers possesses Ia.nd outside the villa.ge. 
Most of the villagers have no idea of the 
measure of land held or cultivated by them. 
The only wa.y in whioh an estimate can be 
made is in terms of the quantity of seeds 
required by them. On this basis, tbe area owned, 
as reported by different householdE., works out 
to 462 acres whioh tallies fa.irly well with the 
total oultivable area of 519 acres. The hulk of 
the land (407 acres) is oultivated directly by 
the owners, the remaining being culti vated on 
lease by other villagers. 

70 out of 74 households of'Mundas possess 
land, the acreage being distributed as follows: 

Number 
Extent Df land of 

households 

0--5.1 acre 1 

1-2.4 acres 19 

2-5-4.9 acres 21 

5-9.9 acres 16 

10 acres and above 1) 

The distribution of la.nd is, therefore, not 
quite even: as many as 20 households have less 
than 2.5 acres each. It is, however., necessary 
to point out here that the above figures have 
only limited significance. No relative aSSESS
ment of the Value of land oan be realistic in 
absence of class wise break-up of the holdings. 
However, informa.tion on this point could not 
be collected owing to certain insurmountable 
difficulties. 

19 households have addE'd to the extent 
of their holdings since the demise of 
the last holders. Only 4 households have 
suffered reduotion in the size of their holdings. 
This would tend to show that faotors other than 



VILLAGE EOONQUY 

inheritance ha.ve affected the size of holdings. 
The causes seem to be alienation of land and 
extension of cultivated area by further reclama.
tion. 

As stated o"ltrlier, the Sawasis and Lohras 
are a 11 landless. 

(ii) Forests: About 80 acres of land in the 
village are under forests, a large part being u der 
the proprietorship of the villagers themsdves, 
and called raiyati. Persons owning the raiyati 
forests are entitled to their usufruct. They sell 
the:l' trees often to contractors who iVork the 
coupes in the: reserved J forest belonging to 
Gover'lment. It Was reported that forest con
tractors often took advantage of this. After 
having entered into a contract with the owner of a 
pa.tch of raiyati forest, they not only cut aWay 
the trees from that patch, but also extended 
their activities to the neighbouring reserved 
forests with or without the connivance of the 
forest guards, and thereby caused unauthorised 
d611lldation of reserved forests for their personal 
gain. The practice is however, sought to be 
controlled by the forest administration. 

Th'3 villagers can procure enough fire- Hood 
and timber for their daily and seasonal require
mants, and this helps in bringing down the cost 
of construction of houses and implements and 
also permits the entire ~quantity of cow-dung 
being utilised for manuring cultivable Ian 1s. Lac 
is produced on some trees. 

(iii) Other landa 1 There is acute shortage of 
grazing ground. After the harvesting of paddy, 
the oattle are let free to roam a,')Ollt and seek 
their food and Water. No attendants are pro
vided as the fields are then without any crops 
to be damaged by indiscriminate grazing. 
Usually the cattle graze in the forest lands. 
The undergrowth of forests is an advantage 
from this angle. The practioe of uncontrolled 
grazing is, however, responsible for discouraging 
vegetable growing near the sources of water, 
as adequate fencing and guarding have to be 
provided against the intrusion of cattle who 
are bound to be grea.tly attracted by green 
foliage in searcb for their food. 

(iv) :Livestock; Cattle are reared primarily 
for ploughing and drawing oarts. '1hey are of 
indigenl>us breed and small in size. The oows do 
not yield much milk) the little thtlJt is available 

being left for the calves. 51 households own 
cattle, there being 128 bullocks and 65 cows 
(excludir g calves) among them. Goats and 
sheep are reared for their meat, their milk 
again being not taken. 34 households own 192 
goats, and 38 households 203 sheep. No wool 
manufacturing is done, but the sheep are 
sheared by some people who come from outbide 
and pay one anna per sheep. Poultry keeping is 
practi.ced in almost every household, but ade
quate preventive measures against ('pidemi('s are 
not taken with the result that they are not 801 ways 
in good supply. Eggs are seldom eaten, hatch
ing being always resorted to as it is more 
profihble. 64 households possess 550 birds. 
Improved breeds are not found. Pigs are not 
reared, nor are birds like duck and geese. 

Fish rearing is not practiced primarily 
because there are no permanent water resources 
for the purpose. None of the families, there
fore, sells fish, though every family possesses 
the equipment for catching fish in the rainy 
season in pools of water that are found in 
don lands. 
FA:_CTORS INFLUENCING THE ECONOMIC LIFE IN THE 

VILLAGE. 

The economy of the village is, more 
or less, self-oontained. Yet, it is mainly 
a subsistence economy. Traditional practices 
and concepts relating to general living and 
religion haye altered considerably with the 
passage of time and wider contacts, but the 
methods of production seem to be a verse to 
any dynamism. Reforms in the land laws 
have not really touched the bulk of the 
villagers. The Manki has been removed as an 
intol'mediary, but only two households reported 
as having benefite:! by it. Even in their cases, 
it was diffi :mlt to know how exactly they had 
benefited. There is little scope for improving 
the quality of land. Bunding of plots is offi
cially recommended for better retention of 
water and soil conservation. But in the small 
plots that they have, there is little incentive to 
adopt this practice. The formation of too 
many ridges eats up too much space thus reduc
ing considerably the size of cultivable area. 
Consolidation of holdings or co-operative farm
ing raises its own difficulties as the lands lie at 
v J,rious levels and are of differing productive 
value. Irrigation by wells is also a hazardous 
venture as one never knows where, and if at 
a.ll, water will be struck and big boulders 
avoided. 
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The two industries of weaving by the 
Stwa.sis and the manufacture of iron implemonts 
by the LC)hras are showing signs of docay. No 
new industries havo been introduced. The 
paria,s, the lahangas and the gamchas mn.nufac
tured by the SJ,w.lsis are no longer as popular 
as b:3fore. When a Sawasi takes his gC)ods to the 
m1rkat for S::1t~, h'3 has to compote with the 
hJ.wker; of mill-made cloth. His predicament 
is ml'le Worse by a grJ,dual stoppago of the 
pra.ctice of spinning and dyeing of yarn 
amongst the MUlldas who prefer more lucrative 
employm'Jut in urban or industrial are:1s. 

As there is h'1rdly ally surplns production, 
developments such as bettor cOllllll'mi )ations or 
mor3 markets do not, 1111,bri,tlh' L \ 1. ·fit thn 

villagers. ThC) 111 1.1'k')1, rOlUc'tillS nt'villl\,;" "-ace of 
social meet~ and exch~nge cf goods of trifli~g value, 
mostly artIcles of dally necessities. Only those 
engaged in some kind of industry sell their 
goods in the markets. 

The main market is held at Maranghada on 
Saturdays. This market owes its inception to 
the first decade of this century when the Church 
of the Society for Propagation of the Gospel 
~as being c~nstructed. The labourers engaged 
III constructmg the Church had difficulties in 
purchasing their daily requirements for which 
they had to go to Khunti. The Christian Mis
sionarif?s, therefore, set up a market at Maran
ghada. Even now 1 tolls are levied by the 
Christian jam at, and the total realisation was 
reported to be about Rs 3,000 per year. The 
entire land revenue payable by the Yillagers of 
Maranghada is met from this fund. 

About half a dozen trncks come to Maran
gh~d~ from Khunti on, every market day 
brmgmg traders of all kinds with their goods. 
O:naments, utensils, ready-made garments, 
mIll-made cloths and such other merchandise 
are brought. Goats, poultry-produce and vege
tables are brought into the market by local 
people. The traders from outside purchase 
these articles and seU them at Khunti or 
Ranchi. At Maranghada particularly, mill
made saris have generally replaced the coarser 
clothes .worn by women, necessitating the use 
of petticoats as well. The Sawasis and the 
Lohras of Jojohatu invariably attend this mar
ket with their wares, so does the comb-maker 
of Jojohatu. 

The co-operative movement was initiated 
~ some twenty-five years ago and, reportedly, 

receivcd good response as the Mnndas are, by 
nature, a set of co-operative people. But 
managed largely by non-tribals, and because of 
the provision of joint liability, tht1 co-operat{ \ e 
society proved more a source of harassment 
than benefit. The people are now generally 
prejudiced a~ainst the co-operatives. Two 
new societies have, however, been formed but 
their impact remains to be felt. Only nine 
personl:l of Jojohatu have joined the 
co-operative. The vVe~wers' ( 'o-operative 
Society, started in 1958, has a total 
Inembership of 80 persons and share capital of 
Rs. 1,040. Persons of adjoining villages are 
also members. The Multi-purpose Co-operative 
Sodety has a mr-mbership of 47 persons spread 
out in a numher of villages. Rral benefits from 
membership of these societies are yet to accrue. 
Perhaps this accounts for the lack of interest 
expressed by as many as 45 households as the 
reason for their not joining any society. 

The economic activities, therefore, seem to 
present a static picture, if not one of complete 
stagnation. The only perceptible difference 
seems to be the opening of avenue of large 
employment on daily wages in the industrial 
projects. They pay much better. Male labourers 
engaged for digging the school well were 
demanding Rs. l' 25 per day, but they 
were not employed, as some others came for
ward to work on Re. 1 per day. Outside the 
village, howe'."er, the daily-wage labourers can 
get anything from Rs. 1'50 to Rs. 2'50 per day. 

LIVELIHOOD CLASSES 

Out of 78 households, 66 are engaged III 

cultivation, 7 in household industry and 1 in 
business. 4 households are engaged both III 

cultivation and business. Of the seven in 
household industry, three are in weaving, three 
in blacksmithy and one in carpentry (comb
making). The only household engaged in busi
ness is that of a Munda who deals in food
grains and lac. 

The entire population of the village during 
the Survey in September-October, 1961 consisted 
of 365 persons. This excluded the boarders 
and resident-teachers of the School. Out of 
365 persons, 232 were workers and 133 non
workers, i.e., persons not actively participating 
in any useful work which helped production or 
brought income to the household. The followin (f 
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table gives their distribution in different 
ocoupations : 

TABLE 10 
Occupational distribution of the Population 

Number of-

Occupation. Persons Male<3 Females 
1. Cultivation. . 203 104 99 
2. Agricultural labour 5 2 3 
3. Blaoksmithy 7 4 3 
i. Weaving . . 9 5 4 
5. Comb.making 1 1 
6. Business • • 2 2 
7. Teaching . . 3 3 
8. Cooking . . 1 1 
9. Tea-garden Guard 1 1 

TOTAL 232 123 109 

All the workers, except 30 engaged in culti
vation, were aged 15 and above. It is signi
ficant to note that in almost all kinds of work, 
women are almost equally represented. Among 
the non-workers, 133 in number, 16 (14 males 
and 2 females) were full-time students; 13 (all 
females) were engaged only in house}lOld duties 
and doing no other work; 93 (40 males and 53 
females) were dependents, infants and children 
not attending school, or permanently disabled 
persons; and 11 {7 males and 4 females) were 
unemployed persons looking for work. Of the 
latter, only 2 (1 male and 1 female) belonged to 
the age-group, 15 years and above. 

In 1951, the livelihood pattern was :-Culti
vators of land wholly or mainly owned-307; 
persons engaged in production (other than cul
tivation)-46; and persons engaged in commerce 
........ 17. These figures included the dependents 
of workers in different livelihood classes. 
In absence of information regarding the number 
of dependents in each livelihood class, a detailed 
comparison with the present figures does not 
seem possible. But no significant variation in 
the structure of livelihood classes is evident, 
except thett a new class of service-holders, viz., 
teachers, has sprung up. 

With regard to subsidiary occupations, men 
and women of the village are generally not 
averse to working for wages when they are not 
engaged in their usual pursuits. Work may be 
sought either in the village or even outisde, 
where larger opportunities are available. 

• Dhangars or wholetime paid employees of 
either sex are kept by some households, 
Hence, locally there is little occasion for engaging 
casual labour on hire. Even houses are 
constructed by the family members themselves 
as far as possible. Lac is reared by some 
people; but of late the returns have become 
poor, a day's work fetching not more than fifty 

naiye paise. So this industry as a subsidiary 
occupation is no longer as popular as in the 
past. One person runs a shop, and deals chiefly 
in buying lac and selling it in large quantities 
in the market. But he does this in addition 
to his main occupation which is cultivation. A 
Sawasi school teacher engages himself in his 
traditional occupation of weaving on part-time 
basis. A Sawasi woman also works as sweeper 
in the school. All the local teachers have their 
own lands to cultivate. 

There is hardly any occupational mobility. 
During the last decade or so, two persons 
changed their father's occupation. One is a 
Munda and the other a Sawasi. Both are 
teachers in the local school. The only change 
has, therefore, been made possible by the open
ing of a new avenue of employment as a 
result of the establishment of a school in the 
village. Not that most people are content with 
their present occupations. As many as 
25 Mundas, 3') Sawasis and 1 Lohra expressed 
their inclination for a change-the Mundas because 
their land-holdings are too inadequate; the 
Sawasis because they are unable to cope with 
the competition from mill-cloth; and the Lohra 
because his present earnings are too small. But 
they are all stuck up with their present jobs 
as there are no other avenues of employment. 

All the households were questioned about the 
nature of their aspiration in regard to change 
of occupation. About 26 per cent did not 
respond. The following table gives a summary 
of the replies given : 

TABLE 11 

Occupational mobllltY-nature of aspiration 

Number Number of heads of house-
of holds who want their 

Community Occupation house- sons to be--
holds .----
in the In the In 
oocupa· same In salaried 
tion occupa- busi- jobs or 

tion ness on 
as in wages 

001. 2 

MUNDA Industry 1 1 
(Comb-mak· 
ing) 

Business 1 1 
Labour 2 1 
Cultivation 66 41 1 9 
Industry 3 3 
(Blacksmithy). 

1 • Labour 

LOHRA 

SAWASI Industry 3 1 2 
(Weaving) 
Labour 1 1 
TOTA~ 78 48 4 9 
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A great majority of the people (about 60 per 
cent) do not aspire for a change of occupation 
by their wards. The nature of aspiration is 
born out of the environments in which they 
have lived and is, perhaps, typical of a 
natural hesitation initially towards any change. 
Yet, the number of persons who would welcome 
a change is by no means small (24 per cent). 

AGRICULTURE 

The following table gives details of agricul
tural produce and their disposal. 

TABLE 12 

Agricultural produce (in maunds) by households and their 
disposal 

Name of 
products 

Paddy Pulses Oil. Marua Mai. Vege. 
seeds ze tables 

1 Annual quantity 
produced. 

quantity 2 Total 
consumed by the 
producing house· 
hold. 

3 Total annual 
quantity avail. 
able for sale. 

1,345 

1,004 

341 

28 24 3 1 68 

27 18 3 1 49 

1 6 19 

W inter paddy is the chief produce. As 
many as 212 acres were under this crop in 1961-
62. The technique of cultivation varies with 
the type of land. Seeds are broadcast on up
lands while in the lowlands (don), which are 
waterlogged, seedlings. are transplanted. The 
two types are known as boona and ropa 
respectively. The land is ploughed and levelled 
towards the end of May, and sown with the 
onset of rains in June. The seedlings are trans
planted when they are about 10 inches high, 
4 to 6 seedlings being transplanted at a time, 
about 6 inches apart. Bangar ceremony 
precedes the transplantation. Some paddy, 
sandalwood and coins are buried in a corner of 
the field and an earthen lamp is lit on the 
spot. The transplantation is done in July
August, usually by women. Bataul 
ceremony, performed by the Pahan, precedes 
the weeding operations, especially for gora dhan. 
A hen and handia are offered in sacrifice. Harvest
ing in each field is traditionally initiattld by 
the Pahan. When crops have been COllected, 
Kolempuna ceremony is performed prior to the 
commencement of threshing. Red hens or 
white goats are sacrificed in this ceremony. 

N awakhana is celebrated after the new grains 
have come to the household. Friends and 
relatives are entertained to meals. Both are 
communal ceremonies. 

Dependent as agriculture is on rains, speoial 
invooations are made to Ikir Bonga and Buru 
Bonga at Sukum Buru, a nearby hill. The Pahana 
and people of neighbouring villages gather at 
this place. A he-buffalo, the price of which has 
been subscribed to by the people of different 
villages, is sacrificed to the accompaniment of 
music and singing. Thi~ oeremony is, however, 
not an annual feature and was performed last 
time about 4 years ago. 

The villagers have their own methods of 
combating plant diseases. Gundhi and Bakhi 
bugs attack paddy crops. As an antidote, 
Para8u branches are planted in the plots where 
the crops have been infested. Bhelwa branches, 
after due honorification during the Karma 

festival, are also fixed in the fields as a pre
ventive against crop diseases. Oho insects 
infest gondli (a kind of millet) crops, which 
results in the flowering plants becoming devoid 
of grains. No remedy appears to be known or 
att empted against this disease. So far the 
response to the propagation of insecticides by 
the Community Development staff has been 
negligible. The deep-rooted beliefs of the 
villagers in supernatural' causes are, it is said, 
difficult to supplant. 

Maize and gondli are the main Bhadai crops, 
the area under them in 1961-62 being 133 acres. 
They are sown in June-JUly and harvested in 
.August-Septe~ber. 

The average area under raM crops is almost 
insignificant (9 acres only). Pulses ar' grown; 
sown in September rnd hrrv'sted in February. 
Only 20 acres of land are double-cropped. 

The yield of crops varies according to the 
nature of soil. The paddy-produce is anything 
between 10 maunds and 25 maunds per acre. 

Rotation of crops is necessitated only in the 
less fertile tanr la'lds. Gora paddy raised one 
year is followed by K urthi or sarguja, and 
maru'1, or gondli is sown the next year, the cycle 
being repeated again. But often, plots of land 
are also left fallow for a complete year. 

Ploughs, yokes, 'levellers, spades, sickles and 
ankari are some of the main agricultural 
implements used. The plough consists Qf 
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(a) a hal, which is triangular in shape through 
the centre of which at an angle of about 
458

, passes the eradi connecting the hal 
to the yoke; (ii) a pal which is a sharpened 
iron piece fixed on the lower inner side of 
the hal and is used for furrowing, (iii) a 
, karanti' or iron nail with which the phal is 
fixed to the hal; (iv) a pat which is a wedge 
to fit at the junction of the hal and the eradi; 
(v) a farbajo which is the upper extremity of 
the hal and is pressed whilst ploughing; (vi) a 
karba which connects the hal and farbajo; and 
(vii) the yoke which has two suuris or wooden 
pegs to help the bullock in position. Two pieces 
of rope are tied to the mn ·i., for tying the 
bullocks. The entire plough is made by the 
villagers themselves. Only the phal and the 
karanti are provided by the I.Johras. There 
seems to have been little change in the tech
nique of cultivation, and the use of improved 
agricultural implements is almost unknown. 

Fertilisers are generally not applied, though 
one or two families reported having experi
mented with them as also with the Japanese 
method of paddy cultivation. Natural manures 
are, however, universally used though proper 
compost pits are not dug. It is usual to let 
the cowdung and other kinds of refuse dry up 
in one heap, which is then pounded by beating 
with sticks and distributed in the fields. The 
manure of compost pits is laden with moisture 
and, consequently, heavy. As it has to be 
carried over long distanceB before being used 
in the fields, the heavy manure of compost 
pits does not find mUJh favour with the villagers. 

Both men and women work in the field. 
However, women do not plough, and men seldom 
transplant. It is usual for villagers to assist 
one another, meals being provided by the 
helped to the helpers. Manual work is not at 
all looked down upon. Even the amateur 
singer, who often sings for the All-India Radio 
and is the Vice-President of the Panchayat, was 
found merrily fixing logs of wood on the roof 
of a new house he was making. 

There is no categorisation of the expenditure 
incurred on various farming operations. Seeds 
are generally stored. Payment fOJ.. labour is 
not made beoause of the system of mutual help. 
Much outside finance is, therefore, not required. 
The yields are, more or less, the fruits oflabour 
invested. 

None of the households produces any subs
tantial marketable surplus. A part of the pro
duce is, however, sold invariably to bring in 
cash money for purchase of clothes, condiments 
and the like. Often, women go to the market 
to sell just a few seers of rice, the proceeds 
of which help them to buy their' requirements. 
When the stock of rice i ~ exhausted, most 
families live on maize or gondli which are boiled 
and eaten in the same manner as rice. 

A "IMAL HUSBANDRY, FORESTRY AHD FISHING 

But for the fact that sacrifices are enjoined 
by religion, one wonders if the traditional 
domestic animals and birds would have been 
reared at all by the villagers, so great is 
their apathy towards animals and birds. No 
arrangement of fodder is made fot the cattle. 
They have to subsist on whatever they can 
graze. Consequently, their quality is very 
poor. Weak draught cattle cause reluctance 
towards the adoption of improved implements 
for ploughing, as they require greater power. 
Goats and sheep, being hardier, fare better. 
Fowla are often victims of epidemics. No con
scious efforts are ever made to look after the 
animals, beyond giving them some surplus 
food occasionally and housing them in a part 
of their houses. They are, therefore, no great 
assets economically. 

The main activities carried on by the 
villagers in the neighbouring forests are production 
of lac, collection of firewood and construction 
material, and gathering of fruits and roots. It 
is the women who generally go there; and except 
for lac, all other articles are meant for domestic 
consumption or use. Lac is produced in 
summer. Fruits are gathered in the season. No 
financial outlay is involved. The returns are 
dependent on the time spent which is correlated 
to the actual requirement of the individual or 
the family. Those possessing raiyati forests sell 
their trees to contractors. 

Every family makes and keeps a fishing net 
and various other devices for catching fish. 
They are used during the rains, when don lands 
are filled with water and there is natural 
supply of small fish. The quantity caught is 
always consumed rather than sold. No efforts 
have been made to rear fish. 

VILLAGE IN DUSTRIES 

(a) Handloom-weaving: The Sawasis of the 
village consisting of 4 families, are all weavers. 
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There are 7 adult workers .. (4 males and 
3 females). They, are all members of the Weavers' 
Co-operative Society, and work in their homes. 

The Sawb.sis reported having settled in the 
village four generations ago. They came from 
Sinduri in Tamar P .S. of Ranchi district 
about 25 miles away and were attracted by 
the demand of Mundas for. their goods. The 
Weavers have not received any spe_cial training 
except one, who was trained at Khuuti. The 
neighbouring villages also contain Sawasis and 
Chik-baraiks who are all weavera. 

Sutam (yarn) and manr (gruel) are the chief 
materials used. Yarn is available from Khunti 
and Maranghada, while gruel is prepared at 
home. The quality of yarn being, more or less, 
the same, its price depend;; mainly on the 
colour. White yarn sells at Re. 1 per mutha, 
red yarn at R .1'62, and yellow yarn at Re. 1. 
One mutha consists of 5 paris and 1 pari of 
7 laccMs. Thus, one mutha consists of 
351acchis. One lachhi weighs about 147 grains so 
that the mutha weighs 333 grams approximately. 

A brief description of the main tools used 
by the weavers is given below: 

(1) Loom made locally of wood by the arti
sans themselves about six feet wide 
operated by foot; 

(2) Kuinchi (brushes) made of Khar about 
2 feet wide used for brushing the 
yarn with gruel; 

(3) Dongi (shuttle) made of wood size 
12" X 2!" used for pulling and push
ing the wet yarn; 

(4) Arna used for tani (size of cloth); 

(5) Natai used for wrapping yarn with 
. base called garna; 

(6) Gora used for lightening yarn for 
brushing; 

(7) Danda used for wrapping yarn round; 

(8) Bach used as wvoden comb to arrange 
yarn for weaving; 

(9) Ohini made of bamboo or steel used 
for passing thread into the Rach,' 

(10) Tongi made of bamboo or steei used 
for sl?reading thread on arna; and 

(ll) Patua rope used for tying on arna. 

Items 8 to 11 are available at Khunti. 

The designs are all local and traditional 
generally copies from other garments. There 
is no outside agency supplying designs. 

The method of production is simple. The 
yarn is taken three at a time, fixed on the 
natai, and spread on the arna by means of the 
tongi. Gruel is then applied and tani (warping) 
is done. Thereafter, the gruel is brushed and 
the yarn is dried. Then it is tied. with the 
Racha. Finally, weaving is done on the loom. 

The main articles produced consist of 
Songol parias, Songol gamcha and lahanga. The 
Songol paria is a ceremonial garment for 
wom,m, and measures 6' X 9'. Seven muthas of 
white yarn and three muthas of red yarn are 
consumed in making one Songol paria. One 
person takes seven days, working full-time, to 
complete it. The sale price is .Rs. 20 on an 
average. The cost of raw materials comes to 
about Rs. 12. The average earning, therefore, 
works out to Rs. 1'12 per day. 

Songol gamcka is a piece of cloth measuring 
3' X 3' and has designs in it. It is made of four 
muthas of white yarn and 2 muthas of red yarn. 
One person completes it in six days. It sells 
for Rs. 15 on an average. The cost of materials 
comes to about Rs. 7'25 giving the average 
daily earning at Rs. 1'12. 

Lahanga is also a garment for women. It 
measures 5' X 3' and is made of two muthas of 
white yarn and one mutha of red yarn in two 
days, and sold for Rs. 5'50, of which Rs. 3'50 
goes towards the cost of raw materials. 
The earning, therefore, comes to Re. 1 per day. 

There are no middlemen, and the producers 
themselves go to the markets to sell their goods . 
Occasionally, specific orders are placed in which 
case the customers take the goods themselves. 
The Sawasis are engaged in this work through
out the year as they have no cultivable lands. 

(b) Oomb-making: One Munda·is engagedin 
comb-making. Saproam, papra and setka 
wood are used by him. He gets them himself 
from the forest. The combs are small and sold 
for one to two annas each. Every day he 
produces goods worth 12 annas. Though there 
is still time, he cannot work more as the work 
causes a lot of strain to the eyes he has 
already started w jaring spectacle.s The tools 
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consist of a- chisel and thin saws of different 
sizes. After the comb is made, sand-paper is 
used to smoothen its surface. A coating of 
karanj oil is given' for finishing. Small combs 
are 3" long and big ones about 5". The only 
investment is in the cost of sand paper which is 
negligible. 

(c) Blacksmithy: All the four families Qf 
Lohras are engaged in this work. They came 
from Tamar P. S. and settled in this village two 
generations ago. Their kinsmen are to be found 
in the neighbouring villages also. 

The raw materials used by them consist of 
iron and charcoal. Iron is purchased from 
Maranghada at the rate of 0'88 nP. per seer. 
They themselves produce charcoal from wood. 

They employ the usual tools. Chapua is the 
bellow, of which there is a pair. It consists of 
a wooden container with a plastic covering of 

goat-skin. It is operated usually by a woman 
who stands on them, one loot 0;0 either bellow 
and alternately shifts her weight from one 
bellow to the other. The bellows are connected 
with steel pipes leading on to the fire. Samsi 
(tongs), Mathawa (hammers), Rukha (chhenis) 
and guta (for making holes in the stones) of 

various sizes are used. Except hammers, they 
manufacture the other implements for them
selves. 

Among the common articles produced by 
them, mention may be made of phals and 
axes. Six phals can be manufactured in a day 
giving a profit of Rs. 1.50, including the labour 
involved in producing the charcoal used. Two 
axes, valued at about Rs. 4 can be produced in 
a day. The margin of saving is about Rs. 2. In 
other articles also, a saving of Rs. 1'50 to 
Rs. 2 is possible. It has, however, to be 
remembered that this return includes the wages 
for the woman who must also assist for working 
the bellows. Payment is made in cash 0'1' in 
kind according to the prevalent exchange 
rates. 

7. Commerce: There is only one Munda who 
is engaged in business. He deals in salt, soap, 
oils (kerosene and mustard), flour, biscuits, etc. 
He also derives considerable profit from 
lac business, in which he act/a as a middleman, 
buying from the villagers and selling in bigger 
markets such as Khunti. The nature of tran
saction varies according to the economic conai
tion of the customer, The system of barter, 

cash and advance payment, are all in vogue 
according to the circumstances in each case. 

Income and expenditure: Since some of the 
goods and services in the village are still 
exchanged for goods, the economy is not wholly 
a money economy. However, computations 
have been made on the basis of goods produced 
annually, and the households can' be broadly 
divided into the following monthly income
groups: 

TABLE 13 

HousehOld Classified by caste/tribe and income-groups 

Income.group Munda Sawasi Lohra Total 

Below R&. 25 3 3 6 

Rs. 26-50 22 1 23 

Rs. 51-75 22 1 23 

Rs. 76_100 5 1 6 

Rs. 100 find ol'er 17 2 19 

TOTAL 69 4, 4 77 

Among the Mundas, only 69 households have 
been shown in the above table. Though living 
separately, two households have common in
come. For the purpose of this table, therefore, 
they have been treated as one household. 

The main bulk (nearly 60 per cent) of the 
households fall in the income groups of Rs. 26-50 
and Rs. 51-75, both being represented equally. 
There are only six households in the lowest 
income-group (below Rs. 25), constituting less 
than 8 per ent of the total. More than 32 per 
cent belong to the income-group Rs. 76 and 
over and nearly 25 per cent to the group 
Rs. 100 and over. 

The Sawasis, though few in number, seem 
to be relatively better off. Half of them are 
in the highest income-group and none in the 
group below Rs. 51 per month. However, 
expenditure on raw materials eats into a good 
portion of their income. The Lohras constitute 
economically (as also socially) the weakest 
section in the village. Three of their house
h9lds are in the lowest income-group (less than 
Rs. 25), and the fourth one only in the next 
higher group (Rs. 26.J._50). 

Out of 69 Munda households, 65 consist of 
cultivating househ91ds. Wages constitute a 
good portion of their tQta.1 incomE): business, 



mainly by the sale of lao, is also a contri
butory factor. Their income consists of 
82.5 per cent from cultivation, 10.8 per cent 
from wages, 2.3 per cent from business and the 
remaining 4.4 per cent from other sources. One 
Munda household having subsidiary business 
gets 68 per cent of its income from cultivation 
and 32 per cent from business. The two 
hOt).seholds in :which service-holders are found 
get 49.6 per cent from wages, 45.5 per cent from 
cultivation and 4.7 per cent from other sources. 
The remaining Munda household consists of the 
comb-maker who lives alone. He earns less 
than Rs. 25 per month, 90 per cent of his 
income being from the making of combs and 
10 per cent from other sources. 

Among the Sawasis, there is a s.chool-teacher 
in one household. Wages constitute 88.6 per 
cent of his income and industry (weaving) 

.11.4 per cent. For the remaining three house
holds, 93.1 per cent of the income is from the 
industry and 6.9 per cent from wages. 

The three families of Lohras are still mainly 
dependent on their traditional occupation' which 
gives them 75.2 per cent of their meagre income, 
9.7 per cent (loming from wages and 15.1 per 
cent from other sources. The fourth household 
is essentially engaged in labour, 96.7 per cent 
of the income coming from wages and the 
balance from other sources. 

The pattern of expenditure is more or less 
uniform. Although the foodgrains consumed 
are produced by the households themselves, 
computation has been made in terms of money. 
The following table will give an idea of the 
pattern of expenditure: 

TABLE 14 

Hosehold expenditure by caste/tribe and occupatIo n 

Per- Expen- Pur-
Number centage diture suits of 

Caste/Tribe Occupation of of ·expen- on pl"_?fes. 
families diture clothing, Sion 

on etc, 
fooo 

1. Munda Cultivation 65 73.9 13.1" 13.0 
2. Do. Business 1 83.0 7.9 9.1 
3. Do. Wage earning 2 73.7 10.9 15,4 
4. Do. Comb-making 1 83.8 14.5 1.7 
.5. Sawasi Teaching 1 76.7 16.1 7.2 
6. Ditto Weaving 3 41.9 6.8 51.3. 
7. Lohra Labour 1 80.4 L9.6 
S, Pitta :elag~smithy a 71),3 t2.3 8.4 

;~ 

The bulk of the income is spent on 
food and clothing, and only a small portion 
on the pursuits of profession. The large per
centage of expenditure on the latter by Sawasis 
is indicative of the fact that though they have 
comparatively large gross income, much of it 
is spent on raw materials; and in the ultimate 
analysis, they are not as well off as the earlier 
figures showed. 

The general pattern of expenditure fro:m day 
to day indicates that except for the Lohras 
and the Munda comb-maker, the households 
do not normally have a deficit budget. This 
does not, of course, take into considera.tion the 
items of major ex~enditure required to be 
incurred to meet social obligations such as on 
the occasion of birt,hs, marriages and deaths, 
on which expenditure cannot be properly 
forecast. Most of the expenditure is in the 
consumption of. goods produced and already 
possessed by the households. 

28 households, comprising nearly 36 p~r cent 
of the total, are in debt. The following table 
gives their distribution by income-groups, and 
also indicates the extent of their indebtedness: 

TABLE :15 

Indebtedness by households. Income·group and amount of 
debt. 

Income.group 

1 

Below Rs. 25 

Rs.26_50 

Rs.51-75 

Rs. 76-100 

Rs. 100 and above 

Number of 
hous.ehold 

indebt 

2 

9 

12 

2 

5 

Percentage 
of households 

indebt to 
the total 

number of 
households 

's 
Per cent. 

36 

48 

33 

25 

Average 
indebted· 

ness 

4 

B.a. 

40 

51 

53 

84 

Indebtedness is highest in the income-group, 
Rs.51-75. Suprisingly enough, there is no 
indebtedness at all in the lowest income-group. 
This is, perhaps, no testimony to their state of 
self-sufficiency; rather, it speaks of their 
uncredit worthiness. The amounts of debt incurred 
are rather nominal, and generally less than' the 
households; monthly income.. ~ anal;ysi~ of 
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the causes leading to debts shows that they are 
incurred mostly for ordinary wants (61 per 
cent); cultivation accounting for 23 per cent 
and industry for 16 per cent. The Weavers' 
Co-operative Society has granted some loan to 
its members. It may be mentioned here that 
among Mundas, 30 per cent of the house
holds are indebted, among Sawasis 100 per cent 
and among Lohras, 75 per cent. While the 

indebtedness among Lohras is entirely. for 
meeting ordinary wants; among Sawasis, it 
is mainly due to the needs of their occupation. 

The Mahajans of Khunti are the money
lenders, and they charge interest at the rate 
of at least 18 per cent per annum. The lands 
of the prospective borrowers are verbally 
pledged as security, whenever necessary. 



CHAPTER IV 

SOCIAL AND CULTURAL LIFE 
) 

AGE AND SEX DISTRIBUTION 

As against 183 males, there are 182 females, 
the sex ratio or number of females per 
thousand males being 994. This ratio is 976 
for Mundas, 915 for Sawasis and 1,571 for 
Lohras. This is at variance with the general 
picture of the Anchal, in which the number 
of females slightly exceeds that of the males. 
Even in the 1951 Census, the sex ratio in the 
village was 1,078. No explanation is readily 
available for this change. 

The following table gives the age and sex· 
distribution of the popUlation: 

TABLE 16 

A"e and Sex-distribution 

No. of Percen· No. of Percen· No. of Percen· 
Agd-grou}_) per· tage males tage females tage 

sons 

All ages 365 100.00 183 100.00 182 100.00 
0-4 51 13.97 21 11.47 30 16.48 
5-9 47 12.88 23 12.57 24 13.19 

10-14: 46 12.6G 23 12 . .''>7 23 12.64 

O-u 1U 89.45 67 3661 77 4231 

15-19 36 9.86 21 11.47 }'3 8.24 
20-24 21 5.76 ]2 . 6.56 9 4.95 

15-24 57 15.62 33 18.03 24 13.19 

25-29 28 7.67 14 7.65 14 7.C9 
80-34 24 6.58 7 3.E3 17 9.34 
35-44 46 12.60 22 12.02 24 13.19 
45-49 50 13.70 32 17.19 18 9.89 
60 a.nd above 16 4.38 8 4.37 8 4.39 

25-60 and 164 4493 83 45'36 81 44tO 
above 

A bout 40 per cent of the ~ population" is-in 
the age-group 0-14 which has a greater pro· 
portion of females. This group does not 
necessarily represent the economically inactive 
group, as it is usual for boys and girls over 
10 years to participate in the work of the 
family. In the age-group 15-24, however, 
there is a larger proportion of males. This 
may imply that the number of female births 
has increased only during the last 10-15 years 
or the death rate amongst them has been 
greater. There is parity between the sexes 
in the age-group 25 years and above. 

BIRTHS AND DEATHS 

During"-1960-61, six births and two deaths 
were reported. Since there has, of late, been 
a change in the agency for reporting births 
and deaths, figures for previous years are not 
available. It would not be safe to presume 
on the figures of one year that the rate of 
natural increase of population is 4 per year. 
Infant mortality could not be assessed, but 
two cases were reported in which both the 
mother and the child died at child-birth. 
There was history of venereal disease in these 
cases. Statistics of migration were not avail
able but it was reported that sporadic migra· 
tion in terms of families took place about 
5-6 years back, people going to Bonai State 
of Orissa inhabited largely by Jt angs who 
practices jhum cultivation on the uplands thus 
leaving some lowlands free for sett.lement by 
others. 

MARRIAGES 

Marriage is performed as a matter of course 
except when the person is physically disabled. 
The table below gives the percentage of married 
males and females in different age-groups : 

TABLE 17 

Marital Status_by Age-groups 
Perseus 

Age-group 
Males Females 

Total 

All ages 100 88 8 (0.27) 100 37 5 (0.54) 
0-14 39 (0.28) 37 

15-24 16 5 18 4 
25-59 41 31 6 (0.27) 41 31 3 (0.04) 
60 and above 4 1 3 4 2 2 2 

100 38 12 
42 (0.55) 
13 6 
40 80 8 
5 (0.55) 4 

54 
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Child marriages are not in vogue. None in 
age-group 0-9 is married. Only one girl 
out of 23 in the age-group 10-14 is married, 
but none of the boys. 

the Assam tea gardens. rAfter two years, 
the woman returned with a daughter born of 
this relationship, saying that she had been 
thrown out by her husband. Subsequently 
she married a Lohra of village Sarjundih and 
started life afresh. In another case, a Munda 
girl took the initiative and married a Sawasi 
boy. None of the villagers considers it desirable 
to form marital ties outside his own caste 
or tribe. 

The percentages of married males !\'nd 
females in other age-groups are given bel()w, 
the expression ever-married including perS()ns 
who are widowed., divorced or separated: 

Percentage of Percentag<" of 
Age-group ever married ever-marriJd 

males females 

15-19 10 40 

20-24 42 55 

25-29 37 86 

30-3i 100 1(10 

The proportion of married persons increas~s 
with age. Only three males above 35 We:l'e 
unmarried, and all the females above 35 were 
married at some time. 

The incidence of widowhood is nil till the 
age-group 20-24. In other age-groups, the 
ratio of widowed persons to the number ()f 
ever-married persons is given below: 

Age.group 

25-29 

30-31 

35-39 

40-44 

45-49 

50-54 

55-59 

60-64 

70 and ahove 

Males 

2/12 

1/9. 

2/11 

1/5 

1/4 

3/4 

Fe-npies 

1/13 

4[17 

2/1 ') 

2/9 

2/9 

2{4 

2{5 

6}7 

1/1 

No marriage outside the caste or tribe i~ 
permissible but violations of this rule hav~ 
occurred. In one case a Munda dhangar irt 
the house of Boju Munda fell in love with th~ 
daughter of Kudu Lohra and the two fled t<) 

DISEASE AND MEDICAL CARE 

Child-birth invariably occurs at home under 
the care of the Ghasi midwife. There was not 
a single instance of confinement witliout her 
assistance or of confinement in hospital or by 
'bringillg ~ da(J(iar or qas,lified midwife ~Ii home. 

Medical facilities are available at Landup, 
where a Dispensary has been set up under a 
Central Scheme. A Doctor from Khunti 
attends it twice a week. The Health Sub
centre of the Community Development Block 
is at Maranghada. It is visited bi-weekly by 
the Block Medical Officer. A vaid-khana, with 
a qualified Vaid, exists in the village itself, and 
is run under the regis of the Welfare Department 
of the State Government. 

Abdominal ailments including dysentry and 
diarrhcea are common. Epidemics of small
pox and cholera have been largely controlled. 
Goitre is prevalent in the village and six 
females of middle age are afflicted by it. The 
1 aid-khana, being the easiest of approach, is 
commonly visited. There were 21 cases of 
treatment by Allopathic system and 28 by 
Ayurvedic system. In 18 cases, medical consul
tation was had in public hospitals or dispen
saries. 40 persons have been vaccinated. 

Stray cases of venereal diseases are also 
met with. Three persons, all males, suffered 
from syphilis, which they contacted while 
serving as labourers in towns. One person 
got it while serving in the army. Affected 
females do not admit of the disease and pro
bably cause it to spread further. An infallible 
cure of syphilis was reported to be in the 
knowledge of a Sawasi of village Kachabhoot. 
A brother of the informant was said to have 
been radically cured. Tire Sawasi has since 
left the village. The medicine consisted of 
ground mixture of burnt roots of akawan tree 
and singri, a compound of mercury. The 
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powder was to be smoked in a. chillum (earthen 
pipe). This caused sweUing of the tongue, 
and the patient could not eat. The treatment 
continued for seven days after which complete 
cure resulted. 

EDUCATION 

The table below indicates the spread of 
literacy and education in the village by diffe
rent age-groups: 

TABLE 18 

Literacy and Education by Su and Age.group 

Literate with- M..tir;~ or 
Highor Se'on

dary 
'foL,ll Population Illiterate out educatlOnal Primarycr 

Ba'3lC standard 
Ago-gl'OUPS 

P M F M F 

All ago3 3(l;) 183 182 140 175 6 

0-14 141 67 77 ':8 74 5 

1;) -24 57 33 24 18 23 

2;)- ;)\) 148 7:> 73 37 70 1 

(lJ and ..tbove 16 8 8 7 8 

Literates constitute less than 14 per cent 
of the total population of the village. This' 
is lower than the distriot average (19.1 per 
cent), the Subdivisional average (14.8 per cent) 
as well as the Anohal average (16.8). In 1951, 
the percentage was 17.3. It is sur
prising that in spite of the setting up of a 
Middle School in the village in 1953, there 
has actually been a marked decline in the 
peroentage of literaoy. The decline is mainly 
due to a fall in the number of male literates 
which has dropped from 56 in 1951 to 43 
in 1961. Out of 50 literate and educated 
persons, 12 belong to the age-group 0-14 
and 16 to the age-group 15-24. A majority of 
the persons likely to have benefited from the 
setting up of the School should come in either 
of these two groups whose combined contri
bution to the total number of literates. is just 
56 per cent. The disinclination of the people 
to send their children to school is obvious from 
the large number of illiterates in the age
groups 0-14 or 15-24. The m~in reason for 
such attitude seems to be economic-most chil
dren are helpers in - occupation of the family. 
Among males, the percentage of literacy (23) 
is much higher than among females (4). 

F 1\'1 F M F M F 

2 33 4 3 1 

I 4 1 

14 1 1 

1 14 2 2 

SCHOOL 

The school in Jojohatu consists of two 
seotions-the Upper Primary section in which 
instruction is imparted from classes I to V 
and the Middle School section in which 
students are taught in classes VI and VII. 
The former section has five teachers, one non
Matric trained, three Middle trained and the 
fifth one only read up to Middle standard. 
Four are Mundas and one Sawasi. In the 
Middle School, the Headmaster has passed the 
Intermediate examination and the Second 
teacher is a non-Matric. Both are Mundas. 
Out of the six Munda. tea.chers, two a.re 
Christians. 

As far back as in the twenties, one Binsai 
Hassa of tola Gangudih began to teach some 
youngsters in the verandah of the house of 
Karam Singh Manki. A few years later, 
the people collected funds and constructed a 
small building towards the north of the main 
village, and a Lower Primary School was sanc
tioned. This was upgraded to an Upper Primary 
School in 1949~ When the Adimjati Seva 
MandaI took over, due to the interest shown by 
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Singhraj Singh Manki, son of Karam Singh 
Manki. Additional buildings were made and 
the Upper Primary School was recognized by 
Government in 1953. There was then an urge 
for starting a Middle School; Singhraj Singh 
Manki donated 3 acres of land for the cons
truction of buildings, and voluntary subscrip
tions were raised. Hathiram Munda, the 
Headmaster of the Upper Primary School 
undertook to get the building constructed 
which was completed only after he and Singhraj 
Singh had made up the gap between the 
subscription raised and the amount actually 
required. 

From the 1st of JUly, 1953, the sixth Class 
began to function. Desks, benches, tables, 
ohairs and blackboards were obtained from the 
Adimjati Seva MandaI. In the same year, 
a hostel for 28 students in the Middle School 
section was sanctioned by the Welfare Depart
ment of Government, each student in the hostel 
being paid a stipend of Rs. 20 per month, 
and no tuition fees being chargeable from any 
of the students. Furniture and utensils for the 
hostel were also provided by Government. 
One of the teachers acts as Superintendent of 
the hostel (for which he is paid an allowance 
of Rs. 25 per month), and a whole-time cook 
is also provided. The hostellers have to 
arrange for their own rations. In 1961, there 
were 25 inmates in the hostel. 

From Jojohatu village, there were only 
18 students (16 boys and 2 girls) in the School 
in 1961, distributed in different classes as 
below:-

CIt" 

I 

II 

III 

IV 

V 

VI 

VII 

T01'AL 

::\0 of 

boyq 

5 

3 

2 

1 

1 

2 

2 

16 

No. of 
girls 

1 

I 

2 

The total number of students was 156, 
including 14 girls. 

The Managing Committee of the School was 
last reconstituted in April, 1 D61 and has Kashi 
Nath Munda of Jojohatu as its Chairman. He 
is also the Vice-Mukhia of the Panchayat. 
The Committee consists of members of different 
villages. 

INHERITANCE 

The father and sons are joint holders of 
ancestral property during their life time and it 
is but seldom that partition: is demanded by 
the sons during the lifetime of their father. 
Even after the father's death, it is often more 
convenient for the sons to manage the family 
property jointly, though as in one case, they 
may have separate houses for more convenient 
living. 

In case property is sought to be divided, 
the village elders decide the issue on special 
invitation. The property is divided equally 
among the male issues of the deceased, except 
that the eldest son gets half a katha or one katha 
more than the others. In the case of a widow, 
a suitable portion of the property is set aside 
for her maintenance which, however, is assigned 
to one of the sons, should. the widow proclaim 
her desire to live with that son. Although 
daughters do not inherit, custom enjoins that 
they be supported, until they get married and 
go away. If a person has become a ghardamad, 
i.e., if the son-in-law stays and works for his 
father-in-law and takes care of him till his 
death, the ghardamad inherits the whole pro
perty, there being no sons, since ghardamads 
are kept only in that eventuality. If a Munda 
marries a non-Munda girl, he loses the right of 
claiming a share in the family property. 
Should it so happen that the property is 
partitioned during the life-time of the father, 
and another son is later born to him, the new 
child becomes eligible for one share in the pro
perty which has to be redistributed accordingly. 
In the absence of male issues, a widow holds 
only life-interest in the property. In case she 
leaves her husband's village permanently to 
stay with her father, or gets married again, 
the property passes on forthwith to the nearest 
agnates of the deceased, as it would have done 
in any case after the widow's death. 

Since the existing system of inheritance works 
all right, the villagers did not seem inclined 
to accept the view that danghters should also 
get a share in the property. None of them 
was aware of the changes in Hindu Laws of 
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I. Nagera 
2. Dulki 

3. Tuku 

3 

6 

INSTRUMENTS 

4. Murll 

s. Tendra 

6~ Gugura 

2 
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Succession and Adoption. Only six persons 
agreed that daughters should inherit equally 
with sons ~ of them, 2 each were in i the _ age
groups 31-40, 41-50 and 50 a"'d above. 

The laws of inheritance amongst Sawasis 
and Lohrafl are the same. 

LEISURE AND RECREATION 

Owing to the multifarious nature of house
hold duties and other work, much of the time 
of the villagers is spent in doing something 
useful. Women often go to the forest to 
collect fruits, roots and fuel. Men may be 
engaged in repairing the house or some of the 
numerous implements they possess for cutting 
wood, or for cultivation. A person was happily 
engaged in constructing a bird cage of bamboo 
for a parrot he had caught. But besides doing 
such work, the villagers find time to bedeck 
themselves and visit the hats and melas attired 
specially for the occasion. Thus they main
tain contact with their neighbours from other 
villages and the object of their going to a hat 
is not necessarily the purchase or sale of goods. 
Indeed, many people go without any such idea. 
On the occasion of M&da Puja, some twenty 
young boys and girls of the village went all 
the way to Khunti (23 miles) and returned the 
same day just for the fun of it. 

Participation in community singing and 
dancing is still the most sought-for form of 
entertainment during leisure hours. No sooner 
are the people ready for settling down after 
meals at night,' beats of the drum may be heard 
from the Akhara, and gradually people trickle 
to the place in groups of twos or threes. 
However, one of the dances seen during the 
Survey seemed to lack the vivaciousness and 
spontaniety usually attributed to tribal dancing. 
The women particularly seemed to repeat the 
words of the love-song in mechanical, subdued 
and artificial tones. But the fact that the 
weather was not quite congenial on that day 
and the participants were conscious of being 
watched by outsiders, might have contributed 
to such a state of inhibition. 

It may be interesting to note that a Christian 
Munda teacher of the local schoo] considered 
the practice of community dancing a sign of 
the low level of education among Mundas. 
According to him, a Munda boy is a good 
student up to the middle standard; but as 
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he grows'" up, he beoomes -so interested in 
communal festivities and friendships with the 
opposite sex that he loses interest in his studies 
and seldom manages to pass the High School 
standard. The school-boys of Jojohatu are 
consequently not allowed to participate in danc
ing though many of them are old enough for 
the purpose. However, the Headmaster of the 
school, a young unmarried Munda, was found 
to be an active participant in the dances. 

The young children have no organised games 
or sports. Boys often spin tops (called bhaowras) 
of different sizes, but without the usual iron 
nail. Such tops, therefore, spin on their pointed 
wooden pegs at the bottom. 

RELIGIOUS INSTITUTIONS 

There is no building in the village for 
community worship or religious performances, 
though it has followers of different faiths tran
scending the barriers of caste or tribe as the 
following table will show: 

TABLE 19 
e.. 

Households Classified by Region and Castetrlbe 

Rehgiof' 

Sarna l\-1unda 
Lo\,ra 
F'a Vd,Sl 

Mun~ Sa1r'a IHtmda 
Bawdsl 

Ohri,twn Munda 

l{an~r Panth MUU<110\ 

flaW.1S1 

No. of 
hous,,· 
holds 

62 
4 
2 

3 
I 

4-

1 
1 

... 
PopuJatJCIl 

Persons Male~ Females 

2RO 140 14-0 
18 7 11 
12 7 5 

17 11 6 
5 2 3 

21 10 11 

6 R 3 
6 3 3 

By far the largest section of the population 
believes in Sarna dharm which is the orthodox 
tribal religion. The presiding deity or the 
supreme being for them is Sing Bonga or the 
Sun-god who is propitiated by the sacrifice of 
fowls and goats which must be white in colour. 
Their places of worship 1 are not inside any 
building such as tem:(>le, church or mosque,_ but 
at certain reserved areas having a clump of 
trees. There is an interesting legend behind 
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the origin of Bongas (gods) which, as recountec1 
in the village, is as follows: 

"Lutkum Harem and Lutkum Buritl 
were a couple descended from the deotal'l 
at Nisudpur. They were issueless. Thp 
Asurs, a tribe of iron-smelters, disturbe(:l 
them greatly by burning their blast 
furnaces throughout the day and night. 
So the deota families were in grea~ 
distress. One day, God himself camt9 
down to the earth to help the deota8' 
He changed

c 
his face, taking on thp 

appearance of an old farmer cultivatin~ 
in the field, and became a young boy. 
He reached Nisudpur and requestecl 
Lutkum Harem and Lutkum Buria M 
engage him as a servant. On th~ 
recommendations of Lutkum Buria whd 
"'«~~ ,,~;~."S I!,,"S-m.~~t.\\'~t.\'~ t.~"'«~\:.d.~ ~\\.e 
boy, he was appointed to look aftef 
their household work. 

The boy-servant used to play with the Asuf 
boys with an egg and always defeateo. 
them in the game. This annoyed the 
Asur boys who wanted to get rid of him· 
While at play one day, the hens ate all 
the paddy spread out in the sun foT 
drying. The Asur boys complained to 
their elders against the boy-servant. TheJ 
suspected the servant of the mischief 
and wanted to remove him. Beside&, 
the chimneys of the Asurs were no t 
burning ever since the boy-servant had 
come to the village. So, they wanted to 
offer a human sacrifice to the chim.nef 
god. They went to Lutkum Harem and 
Lutkum Buria and asked for the boy. 
Lutkum Harem and Lutkum Buria gave 
them the boy without knowing that the 
Asurs were going to sacrifice him. 

The Asurs prepared a grass-hut and kept 
the boy-servant in it. The hut waS 
then set to fire. Within a few minuteS 
it was reduced to ashes. But, 10 and 
behold, the boy-servant came out of it 
entirely unscathed. Not only this, he no? 
wore a brilliant face of gold. Seeing hit1l 
ever so beautiful, the Asur women asked 
him the reason. The boy said that whell 
the hut was set to fire, he went autom8J
tically to a place where gold was found 
in large quantity. Due to ·this, his face 
had became golden. 

The women, blind with greed, urged upo:n 
their husbands to go inside a hut and 

bring all the gold in a similar manner. 
Another hut was, therefore, made, and 
all the Asurs entered into it. The boy 
set fire to it, as a result of which all 
the Asurs were burnt to death. 

When their husbands did not return, the 
Asur women began to cry. Fraught with 
grief, they beseeched the young boy 
to help them; but instead of helping, he 
took them, one by one, by the hair on 
their heads and flung them to distan t 
place destroying them as well. Thus 
the old couple and deotas of Nisudpur 
were freed from the harassments of 
obnoxious Asurs and their continuing 
blast furnaces." 

The Bongas originated from the far-flung 
Asur women. Those falling in the rivers became 
1)cir IJonga; 'those on 'the 'liiIls 'became ]Juru 
Bonga,' those on aals (field ridges), Naga Bonga; 
and those in jungles, Birsa Bong~. 

M arang Bonga is the household deity, and 
every household contains a piece of wood 
in the adany (a corner kept for worship) on 
which vermilion marks are fixed. At the time 
of its installation -and every house must 
have it installed in order to keep it free 
from diseases and evil spirits-a person is 
specially selected for the ceremony. No sacri· 
fices are made, but urid pulse is offered. 

Ohurin Bonyas are supposed to be the 
spirits of deceased pregnant women and are 
propitiated by those indulging in whi::h craft. 
Also connected with sorcery is the worship 
of Dian K udra to whom invocations are made 
for causing specified harms to the enemy, 
accompanied by sacrifice of black cocks or 
goats. The ceremony is naturally performed in 
secrecy at the dead of night. 

Affiiction by nightmares is sought to be 
cured by offerings to Ohordaya. N age Bonga 
is said to cause skin diseases and his extreme 
wrath may even result in leprosy. Buru 
Bonga and Ikir Bonga, regarded as husband 
and wife, are the deities controlling rainfall. 

The worship of Birsa Bonga was associated 
once upon a time with onda1ca (human sacri
fice) at the commencement of cultivation season. 
It is said that the victim (usually an unmarried 
girl or boy) used to be done to death by an 
agent and his bloodstains obtained on a piece 
of cloth which stood as a proof of the deed. 
This practice is no longer in vogue and the 



SOCIAL AND CULTURAL LIFE 

last occasion of human sacrifice seems to have 
dimmed into oblivion. Nowadays a black 
goat or a cock is sacrificed. 

M uni Samaj is a sect of the Hindu religion. 
It owes its existence in this area to the travels of 
its originator, Sri Jogeshwar .l\'Iuneshwar Shea 
Muni of Gorakhpur in Uttar Pradesh. Essen
tially, the Hindu concept of truth and purity 
of thought are sought to be expounded by this 
faith, and emphasis is laid on the physical 
well-being of its followers by adherence to 
'Yogic' practices. Married life is, however, not 
prohibited. This sect has its own era according 
to which the year 1961 is 26. In practice, 
the members of tliis sect are absolved from 
offering rituals to the hierarchy of good and 
evil spirits, and tend to be more introspective. 

The Kabir-panthis are scattered in small 
numbers throughout Bihar, and this village is 
no exception. They are guided by the preach
ings of Sant Kabir as propounded ~y t~e 
Mahanths of different temples. Image worshIp 
is not done by this sect. Though non-vegetarian, 
the Kabir-panthis do not take part in hunting 
and fishing. 

The number of Christians in this village is 
small. Many of the neighbouring villages have 
much larger concentration of Christian population. 
Maranghada, a village hardly 3 miles away, 
is entirely Christian, and the Bishop of Ranchi 
hails from Jojohatu. It is, therefore, surprising 
how this village has escaped the impact of 
proselytisation to a great extent. The four 
Christian families in the village are governed by 
the S.P.G. (Society for the Propagation of the 
GospeJ) Mission, and go to. the Church at 
Maranghada on Sundays. 

FESTIVALS 

A brief description of the main festivals 
observed in the village .is given below: 

1. Phagu is celebrated on the full moon 
day of Phagun (February-March), and 
corresponds to the Hindu festival of 
Holi. A day ealier, jara (castor) 
branches are burnt with straw at the 
Danrihora (the way from the village to 
the Danri). While the branches burn, 
they are hacked by people with daub 
and balua. This ceremony is known 
as J ara Phagu. On the following day 

at the same place, the process is repeated 
with Edel (Semar) branches, the cere
mony being known as Edel Phagu. 
The festivities conclude after a two
day communal hunt. The heads of the 
prey are cooked and consumed in the 
J ulu J ahir and the remaining portions 
are equally distributed among the 
hunters. Even the dogs, which caught 
the preys, are given shares. On return, 
the people aY'e welcomed with Japu 
(victory) songs to the accompaniment 
of drums and (eremonial washing of feet 
by women-folk. 

2. Sarhul or Ba Parab is the most important 
festival. It is performed on the first 
day Qf the moon in the month of 
Ohait (March-April) when Sal flowers 
are in bloom. The women clean their 
homes and plaster them with clay for 
the occasion. A day before the main 
festival, Hakarkom or worship of ancestors 
is done by the villagers. On this occasion, 
machhi kekra are cooked with tamarind 
and eaten with rice on Sal leaves. 

On the Sarhul day, before water can be 
fetched by any person from the danri, the 
pahan and his assistant take two pots of waMr 
to the Sarna for worship. Two small branches 
of sal trees are kept in each pot. If the water 
in the pot dries, people take it as a bad omen 
signifying that the current year will face drought. 

Both men and women sing and dance to 
the accompaniment of music and beating of 
drums. The pahan is respected like a king. 
Handia is also used. Each household offers fowls 
in sacrifice at the Sarna. White cocks are sacri
ficed to Sing Bonga, red to Buru Bonga, black 
to Ohandi Bonga and Ohurka (of mixed colour) 
to their ancestors. 

Two kinds of preparations are made of fowl 
at the Sarna on this occasion. The first kind is 
made specially for the pahan. It consists. of a 
gruel of rice, pulses, vegetables and fowl all 
cooked in one. This food is kept on a 'soop' and 
the pahan eats from it directly by m~>uth, 
stretching his hands on., the ground, as alllmais 
do. The left-over is tlistributed among the 
congregation as Ashirbad (holy food). The 
second kind of food is cooked in the usual 
manner. It is taken by the pahan and his 
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assistants with the villagers. After this community 
feast, the pahan goes from house to house 
offering a cup of handia (rice bear) as Ashirbad. 
This marks the end of the festival. Nowadays, 
the pahan does not visit all the households 
owing to differences and village politics. The 
practice regarding the pahan going to each 
house with a cup of handia is also no longer in 
vogue. 

3. Karma festival: Karma festival is observed 
on the 11th day of Bhado (August. 
September) with the object of bringing 
wealth, prosperity and pleasure in life. 
Every household does not perform it 
every year, but all the villagers co
operate in it. Generally, those house, 
holdH observe it in which sOIp.e signs of up, 
~tJ."{,tXVJ {hall Dllif>JJ) iU'eo seN)~ WJJf>JJ boiJf>Q 
paddy produces "Ankoor" (stefm), th() 
wife informs her husband about it. H() 
goes straight to the Ojha for consulta·. 
tion. The Ojha tells him to worshiI> 
"Karam" god, as Karma has visited hif; 
house. A day is fixed for the perfor. 
mance of the festival. Arrangements ar(~ 
made from five days before the fixed 
day. Virgin girls bring a few baskets of 
earth from the field, and Karma it;; 
installed in the courtyard out of its 
clay. A few bachelors go to the forest 
and select two Bhelwa branches which 
must be straight and extending in oppo
site directions. They' tie thread aroun(i 
the two branches. On the Karma day, 
a man goes to the forest with some 
virgins for cutting these branches. All of 
them remain on fast and sing KarmfJ, 
songs while going to the forest. The 

girls bring the branches to the house 
and plant them in the courtyard. Any 
kind of sacrifice is strictly prohibited in 
this festival. But handia is freely used. 
Flowers are offered to the Karam god 
and dancing goes on for the whole night. 
On the following day, they dance froIn 
door to door in the village and al'e 
received with a cup of handia at every 
place. The festival is over by the evenin~. 
It is performed every alternate year 4s 
the belief is that Karam· god goes to 
other relatives during the following year. 

There is an interesting legend about the 
origin of Karma festivaL In the early days, 
dancing was not known in this world. It W4s 
limited only to the palace of King Indra in 

4:z. 

the heavens, where parees (nymphs) 'danced. 
There lived a bhaunra (hornet) and his wife in 
King Indra's palace. One day, the hornet came 
across a beautiful flower. He gave the flower to 
his wife who was greatly pleased. The hornet 
forbade his wife from showing the flower to 
the nymphs. However, the hornet's wife was 
so enamoured of the flower that she wanted 
to have it daily. So both of them started in 

~ search of the flower and came down to this 
world where they got the flower in the garden 
of King Aja. From that day, the hornet's wife 
came daily to the garden and took the flower. 
One day, she showed the flower to the nymphs, 
all of whom naturally became too eager to 
obtain it. In order to give vent to their feelings, 
they did not participate in dancing that even
ing a-na preferred toO sta-y behind in their rDDms. 
King Indra enquired about the reason for their 
sorrow. He was then told about the beautiful 
flower and asked to procure some for the 
nymphs. 

King Indra was greatly perturbed, as he had 
never seen such a flower. At last, the hornet 
was called and all of them including the nymphs 
proceeded to the garden of King Aja in Indra's 
chariot. There they plucked the flowers and 
returned. After this, it became their daily 
practice to do so. In due course, the gardener 
detected the daily theft of flowers and informed 
King Aja about it. The King asked the gardener 
to spray on the flowers a special kind of ash 
treated with magic. When Indra's chariot came 
to the garden on the following night, all the 
nymphs with the chariot became motionless 
because of the magical effect of ash, and were 
unable to return. The thieves were thus caught 
red-handed. Next morning, King Indra himself 
rushed to the garden. King Aja also came on 
being informed of the incident by his gardener. 
He enquired of the identity of the thieves. 
King Indra disclosed their identity and said 
that the flowers were used for decorating the 
nymphs when they performed Karma dance, 
which was the source' of all their wealth and 
prosperity. He, therefore, ad-vised King Aja 
also to perform Karma dance. The art of 
dancing began in this world from that very day. 

King Indra then requested King Aja to release 
his chariot and the nymphs so that they could 
go back to the heaven. King Aja told him that 
the chariot could move only if it was touched 
by a virgin girl who had been on fast that 
day. A search was accordingly made for such a 
girl. Luckily, in the same village, there was a 
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widow and her virgin daughter. Both th~ 
mother and the daughter had q¥rrelled thaii 
morning, and in anger they had not cookecL 
their meals. King Indra, therefore, requestecl 
her daughter to touch his chariot. She agree(l 
to oblige Indra and came to the garden. No 
sooner had ahe touched the chariot, it got 
moving and King Indra returl}ed with his com
panions to his heavenly abode. 

From that very day, King Aja starte(i 
Karma dance and grew from wealth to mor13 
wealth. He had two sons, Anayashri ami 
Danyashri, who were fathers of Karma an(i 
Dharma respectively. Unfortunately, salt wa~ 
scarce in the kingdom of Aja. His subjects were 
always in great need of this important item of 
food. Under Indra's advice, King Aja sent 
Karma to Katak for bringing salt from there. 
He met many big merchants on the way, but 
all of them refused to sell salt to him. At last, 
a big businessman sold him a large stock of 
salt. Karma returned with all the salt loaded 
on bullock carts. As he approached his village 
with the precious goods, he sent a messenger 
to inform his brother, Dharma, about the 
success of his mission and to receive him pro
perly, coming as he did from outside after a 
long period. Dharma was engaged in the worship 
of Karma god at that time. He, therefore, 
requested the messenger to ask his brother to 
wait. After some time Karma again sent a 
messenger who was returned with similar reply. 
This enraged Karma and he went himself to 
Dharma leaving the bullock carts behind. 

On reaching his brother's place in great fury, 
he cut down all the Karam branches, destroyed 
the articles of worship, and quarrelled with 
Dharma. Because of such rude behaviour of 
Karma, Dharma got separated from him t}:te 
same night. Karma went back to bring his salt, 
but was surprised to find that the bullock carts 
were all empty. When he returned home, }:te 
found that his building was in ruins, and his 
wife and children were in rags and hungry. 
They asked Karma for some food. Karma wellt 
to his brother, Dharma who was then servittg 
delicious dishes to outsiders as is usual after 
the performance of Karma festival. He, there
fore, asked Karma to wait as the guests were 
to be given precedence above family membefS. 
After some time, Karma went again only to pe 
met with a similar reply. In sheer despair, 
Karma went with his wife and children to work 
in the fields of his brother. After work, :he 
approached Dharma again for his wages. T}:tis 

time, Dharma was distributing wages to his 
labourers. He, therefore, told his brother that 

-he would give wages first to the outside workers 
and, thereafter, to Karma who was but a 
member of his family. This .enraged Karma 
again and he went back to the field where he 
had laboured and began uprooting all the seed
lings he had transplanted for his brother. But 
he was surprised to see that a beautiful man 
was transplanting again the seedlings uprooted 
by him. The man asked Karma to worship 
Karam Raja, as all his troubles were due to 
his bad Karam (luck). 

Karma then set out in search of Karam 
Raja. On the way, he met a tortoise hanging 
from a branch of tree in a painful condition. 
The tortoise requested Karma to pray before 
Karam Raja for its salvation. Proceeding 
further, he met a woman with a borsi ( a small 
earthen pot used as hearth to keep warm in 
cold weather) fixed on her head. She was also 
in' great trouble and made a request to Karma 
similar to that of the tortoise. Thereafter, 
Karma reached a tank full of insects where h(( 
saw a crocodile with a big palm tree growing 
above its body. This crocodile also requested 
Karma to pray for him before Ka ram Raja. 

At last, Karma saw Karam Raja floating 
in a river. He jumped into the river to touch 
the feet of Karam Raja, but was unable to do 
so because of his sin. For hours he tried, but 
in vain. Dejected and tired, he was on the point 
of sinking. Karam Raja, however, took pity 
on him and saved him. He then prayed to 
Karam Raja and all his troubles were over. 
His lost wealth and prosperity returned to him. 
He also prayed to Karam Raja for the tortoise, 
the woman _ and the crocodile, and they too 
were relieved of their troubles. From that very 
day, people began to have great faith in Karma 
festival and perform it with great zeal and 
enthusiasm. 
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4. Sohrai festival : Sohrai festival is celebrated 
in October-November every year. Cattle 
are worshipped on this occasion, and 
houses lighted with earthen lamps. They 
are given boiled U rid pulse to eat from five 
or six days before the festival. Vermilion 
is also applied on their horns. Branches of 
rnahua tree are also worshipped and the 
Sing Bonga propitiated. 

There are two legends relating to the origin 
of Sohrai festival. According to the first legend, 
once upon a time there lived two kings. One 



was poor and the other rich. The poor king 
had seven sons. His eldest son succeeded to 
the throne after his death. But the condition 
of the family did not improve. So the second 
son became king. Still no improvement took 
place. One by one all the sons, except the 
youngest one, became king, but to no effect. 
Finally, the youngest one agreed to become 
king on the condition that he would be obeyed 
implicitly. 

One day, he ordered his brothers to go out 
and bring an animal, dead or alive. A dead 
serpent was accordingly brought, which was 
thrown on the houseropf. On the same day, it 
so happened that the rich king was coming 
back from hunt and was passing by the side 
of a tank where a lady was washing her clothes. 
The king took bath in the tank, and proceeded, 
thereafter, to his house leaving behind his 
diamond ring on the bank. No sooner did he 
reach his house, he became aware of the loss 
of the ring. So he went back to the tank and 
asked the lady whether she had seen anything 

. on the bank. She replied in the negative, but 
added that an eagle had come there and flown 
away with something on the bank. 

The eagle flew towards the house of the poor 
king. As it saw the dead serpent on the roof, 
it left the ring and fled away with the dead 
serpent. The poor king thus came in possession 
of the ring. The rich king went to him and 
asked him for the ring. The poor king returned 
the ring on the condition that the rich king 
would not perform the Sohrai festival during 
that year. The rich king agreed. 

So the rich king did not perform the Sohrai 
festival that year. He neither worshipped his 
cattle nor lighted the lamps. The cattle felt 
very sore about it. They saw lamps lit on 
the house of the poor king and went there. 
The mahua tree under which the cattle were 
kept, also went with them to the poor king's 
house. Seeing the cattle and mahua tree going 
to the poor king, Luxmi the goddess of wealth, 
also accompanied them to that place. 

The poor king welcomed them warmly. He 
drove the cattle into a room and Goddess 
Luxmi was also brought inside the house. But 
there was a problem as to how -to keep the 
mahua tree inside the room. So, some branches 
of the tree were cut and planted in the room 
where the cattle were kept. He gave them 
boiled Urid to eat, and Goddess Luxmi was 
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worshipped with great 'zeal and enthusiasm,,_ 
From that day, all wealth and prosperity of 
the rich king came to the poor king who 
-became wealthy. At the same time, the rich 
king became poor. 

The second legend relates to the beginning 
of the world when people were quite unknown 
to animals. They cultivated the lands themselves 
by means of spades only. One day, a Munda 
went to the forest and saw a few calves grazing 
in the field. The calves asked him the reason 
for his coming into the forest. He said that he 
had to cultivate the lands all by himself and 
there was no body to help him. This drew the' 
sympathy of the calves who assured him all 
help. They asked the man to hide himself on 
a tree as it was time for the return of their 
parents from outside. 

When their parents arrived, the calves 
requested them to help the man and live with 
him. They agreed to their proposal and came 
along with the man and began to live happily. 
In return of grains given to them for food, the 
animals pulled the plough. After a few years, 
the man began to neglect the cattle and only 
straws were given to them to eat. This made 
the cattle sore and disappointed. So they 
returned to their former abode in the jungle 
On the way, the cattle met God who advise 
them to go back and live with the man and 
help him in his work. He asked the man to 
give the cattle their proper share. From tne 
same day, men began tQ worship the cattle and 
give them grains to eat. 

5. Mage festival is performed in the month 
of November-December to mark the end 
of the year and worship the ancestors. 
Gratitude is expressed to God who has 
blessed them with edibles and protected 
them from natural calamities. Buru Bonga 
is worshipped. Hens are sacrificed -and 
Handia is also used. 

6. Jani Sikar : This is more a custom than 
a festival. Once every twelve years, 
women go out on a mock hunt to the 
adjoining villages and collect whatever 
domesticated animals ane! birds they can 
lay their hands on. No resistence is offered 
to them. On this occasion, women are 
attired in male dress. The ceremony has, 
however, lost much of its traditional 
value and is no longer practised with 
the old enthusiasm. 
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7. Haremhoro: This ceremony takes place ill. 
the house of every Munda in March O!:, 

April. Sacrifices are made to ancestors, 
Even females are allowed to make th~ 
sacrifices. 

The main functionary in all religiouli; 
functions and ceremonies is the local Pahart 
or village priest. He is a Munda. The post Of 
Pahan is hereditary in J ojohatu. Failing a son 
the next close male relative is chosen. Dali 
Katari lands have been bestowed upon thl:) 
Pahan for his maintenance and expenditurl:) 
during festivals. 

For curing diseases, Ojha is the persoll 
sought for. He is reported to have learnt hi8 
art from a master who initiated him on thl3 
Diwali night. This night is usually considere('l 
auspicious for learners of Hindu i"anl;hc rites. 
There is a Tulsi plant in the house of th~ 
Ojha. The leaves of this plant are used in his 
incantations. He charges Rs. 1.25 for con_ 
sultation. Although the present Ojha is t.I. 
Munda, there is no caste or tribe restriction iIl 
holding this office. 

PANCHAYAT 

A st'atutory Gram Panchayat was formeci 
in 1948' with Jojohatu as its headquarter!';. 
But subsequently due to the transfer of some 
constituent villages to Murhu Community 
Development Block, the village was tagged 0u 
to Landup Gram Panchayat. The Panchayat a,s 
constituted in 1958 contains the following 
villages: 

Ward Name of the village Thana Estimated 
no. no. popu. 

lation 
I 1 Landup 132 625 

2 Utrung 130 83 
II 3 Jojohatu 129 353 

4 Chandaur 131 573 
III 5 Bichhagutu 133 689 

6 Rangroma 134 27 
7 Bokdhesa 139 141 

IV 8 Buruhatu 136 472 
9 Korra 135 263 

The entire population covered by the Panchayat 
is 3,236 of whom 2,884 belong to Schedul~d 
Tribes, 193 Scheduled Castes, and 159 to other 
communities. The Mukhia of the Panchaya,t 
however, is one Bhim Bhagat who is a Bani~ 
(tradesman) of Landup having considerable 

business interests. ~he Vice-Mukhia is Kasl 
Nath Munda of village Jojohatu who was 
working previously as the Gram Sewak of 
Jojohatu Panchayat when it was formed in 
1948. The Sarpanch is Sago Munda of Chandaur 
village. Jojohatu also contributed one Panch 
from Ward no. II, Mahasingh Munda. But~ he 
does not take any interest in the working of 
the Panchayat, as he has his own business to 
attend to. However, he has not put in any 
written petition to this effect. The Panchayat 
Sewak is a Munda of Landup. 

It had been decided by the members of the 
Panchayat that funds should be collected by 
way of tax at the rate of annas two per annum 
per acre of land possessed. It was reported, 
however_.. that adverse propaganda was done by 
a political party that if such a tax was paid, 
the rights of the villagers in their Khuntkatti 
lands would be in danger. Moreover,' the Sub
divisional Officer pointed out that pending con
firmation by the Bihar Panchayat Parishad, it 
would not be proper to assess such a tax 
although provisions in this regard existed in 
the Panchayat Act. Not much tax could, there
fore, be realised and the Panchayat suffers from 
lack of funds and cannot execute any develop
ment schemes. 

The judicial wing of the Panchayat does not 
seem to have many cases. Only one case was 
referred to from Jojohatu. In this case, a person 
cultivated portions of land which had been 
earmarked for graveyard. He was fined Rs.600 
by the tribal Panchayat and despite negotiations 
for reducing the amount of fine, no settlement 
could be arrived at. The person fined was willing 
to pay Rs. 130. In absence of settlement and 
as the person concerned apprehended some 
physical danger to himself he filed a case in 
the Landup Gram Panchayat. However, the 
Panchayat did not take any decision in the 
matter and forwarded the case to the Subdivi
sional Officer with whom it was reported to be 
still pending. 

It is worthy of note that all offices in the 
Gram Panchayat were filled in by unanimous 
elections. 

With regard to the functioning of the former 
tribal Panchayat, some cates were reported in 
which settlements were· arrived at as given 
below-

(1) A boy and a girl of the same Gotra feU 
in love and the girl conceived. When the 
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villagers came to know of this incident, it was 
unanimously decided that they should be evicted 
from the villag~, and this was done with the 
beating of drums. The couple left the village and 
went to Assam. 

(2) In another case, a Munda couple had 
some disagreement as a result of which the 
woman went- back to her home. After some 
time, three or four persons went to her house 
but were unsuccessful in bringing her back. 
Later, her father came to Jojohatu and the 
girl's husband proclaimed that he would have 
no further dealings with her and the marriage 
was taken to be dissolved. No compensation 
was paid by either party. Subsequently, both 
the woman and the man remarried, the former 
with a Dhangar with whom, perhaps, she was 
in love even before her marriage. 

In these Panchayats, there are no fixed 
personnel, but influential and elderly persons of 
the village meet and decide individual cases. 

Out of 78 households, only 36 had some 
idea about the main functions of a statutory 
Panchayat. 13 of them thought that it was 
concerned with the settlement of village dis
putes; 12 thought that it was meant for deve
lopment works like roads, wells, etc; 6 con
nected it with the running of the school, and 
5 to the organisation of village life. While none 
of the households thought that the establish
ment of a statutory Panchayat had done them 
any harm, as many as 39 Munda, 4 Lohra and 
3 Sawasi households considered that its estab
lishment had resulted in neither benefit nor 
harm. On the other hand, 44 households con
sidered that after the establishment of statu
tory Panchayats, there had been improvement 
in the construction of roads and wells, cheap 
education for children and settlement of village 
disputes. 

INTER-HAMLET RELATIONSHIP 

There was little indication of the hamlets 
having been set up due to any social break. A 
theory advanced regarding the settlement at 
Gangudih was that some relatives of the person 
belonging to the main village were given land 
and made to settle there. There ~:tre three 
memorial stones erected near the approach to 
the tola, it being said that they commemorate 
three brothers-one devoured by a tiger, another 
killed by fall from a Keonar tree, and the third 

bitten by a snake. It did not seem likely that 
these deaths had anything to do with inter
hamlet feud. Similarly, with regard to Gangudih, 
there are two stone memorials erected in 
memory of Signi and Sudan, who were brothers. 
It is said that the two brothers .went to the 
Bichaburu jungle, but did not return even after 
sunset. Next day their relatives went to look 
for them in the jungle. After a continuous 
search for three days, they found two decom
posed bodies which could be identified only by 
the hair on their hflads. The Police were 
informed but the investigations were infructuous. 
It was presumed that the two brothers had 
been killed by wild animals. 

There is only one AMara for the whole 
village. and persons from all tolas congregate 
there. There is, however, a separate Pahan for 
Hesadih. He is the brother of the Pahan of 
J ojohatu proper. In the ceremonies presided 
over by Pahans, these two hamlets maintain 
separate identities, though Gangutoli residents 
unite with those of Jojohatu. 

On important social occasions, mutual 
invitations are extended by persons of different 
hamlets. 

The western hamlet of village Chandaur is 
contiguous to the main part of Jojohatu. The 
hamlet contains 4 households of Mundas, 4 of 
Baraiks and 6 of Ghasis. Although the hamlet 
is a part of the revenue mauza of Chandaur 
-and this fact is known to all persons-for 
some purposes, this hamlet is more closely tied 
up with Jojohatu than with Chandaur, the main 
areas of settlement of which are almost a mile 
away towards the east. Both Jojohatu and 
Chandaur are, however, constituents of the 
Landup Gram Panchayat and also form part 
of the same ward. Mutual relations are both 
accommodative and competitive, but it is 
largely determined by the caste structure of the 
hamlet. The Mundas, though belonging to a 
separate Killi (Hdnsda) , have stronger social 
ties with the Mundas of J ojohatu than the Baraiks 
and Ghasis, who have no counterparts in Jojo
hatu. The youths of this hamlet participate in 
the dances at the AMara in Jojohatu and enjoy 
the institutional facilities in common. For the 
settlement of petty disputes and routine matters, 
the hamlet constitutes an extension of Jojohatu. 
In the annual cycle of festivals, however, they 
join Chandaur and the disposal of their dead 
takes place in the ossuary of Chandaur. 
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INTER-CASTE RELATIONSHIP 

The Mundas consider themselves to be 
socially superior to the Sawasis and. Lohras. 
They do not inter-dine or inter-marry with them. 
However, despite differences in food habits which 
tend to lower the Lohras in their esteem, the 
Mundas give due recognition to their utility in 
providing and maintaining their agricultural 
implements. Though not so dependent on the 
Sawasis, their relationship with them also is on 
the basis of equality. However, the Sawasis 
themselves do not appear to think so. They 
consider themselves to be rather at the mercy 
of their dominant neighbours. An illustrative 
case was cited in this regard. After the marriage 
of a Sawasi boy had been fixed in his own caste 
and the barat party was about to leave Jojohatu 
a Munda girl came surreptitiously and forcibly 
applied sindur (vermilion) on the boy's forehead, 
thereby making her choice of a bridegroom. 
The Sawasis were rather perturbed by this, as 
they could hardly afford to break off the marriage 
settled earlier. The Mundas also did their best 
to persuade the girl to let the boy go, but she 
was adamant. So the Mundas insisted that the 
Sawasi boy should marry her, and the Sawasis 

had to submit. In another case, a Munda boy 
got attached to a Sawasi girl and, despite objec
tions raised by the Sawasis, took her away to 
Assam. But this appeared to be a case rather 
of genuine love affair. 

The handloom products of the Sawasis are 
generally costlier than the mill-made cloth avail
able in the market. However, they are coarse 
and more lasting, and hence find a market. 
Moreover, ceremonial occasions often enjoin the 
use of traditional garments which are made by 
the Sawasis only. There appeared to be no 
economic ties among the Sawasis and their 
neighbours; the former have to find a market 
and have no fixed clientele, the latte.' in their 
turn are free to pick and choose clothes of their 
own liking according to their means. 

Some sort of .Jajmani system, however, prevailo 
with the Lohras. The Munda families of Jojohatu 
(who only are agriculturists) have all been appor
tioned among the four Lohra families. They 
receive 30 pa1,las of paddy every year from each 
of the families in their share for carrying out 
repairs to their agricultural implements. Newly 
manufactured articles are, however, paid for in cash 
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CHAPl'ER V 

THE VILLAGE IN TRANSITION 

\ 

As the foregoing account must clearly indicate~ communities participate in the dancing meets at 
village Jojohatu has no claims or pretensions to the Akkara as well as in certain common festivals. 
any special eminence. It presents no exceptional On important social occasions, a I.ohra or a 
features. It is just an ordinary village of the Sawa,si sends grains to a Munda in lieu of the feast 
usual kind. In several ways, it typifies the slow, the latter cannot partake of at the former's place. 
placid tempo of life which is almost an integral The Munda will also invariably visit the host on 
part of rural India. Of course, it reveals several such oc~asions. 
traits of t.ribal life, specially those relating to 
Mundas:; and, in doing so, it represents the sur
rounding region peopled mostly by Mundas. Yet, 
it :cannot be said that the village is without its 
individual traits. For instance, we have seen how 
Joj ,hatu has escaped-resisted? -the onward march 
of proselytisation to Christianity to which most of 
its neighbours seem to have succumbed silently. 
This, by itself, seems to speak significantly of 
the'inherent strength and sturdy character of the 
village .. that~ is Jojohatu. 

The village can, by no means, be designated 
as "forward". In fact, in several respects, it 
is still steeped in traditional ways of life. An 
innate sense of contentment over what Nature has 
bestowed upon them, pervades a large section of 
the people. There is little incentive among them 
to seek a better deal from life. Such attitude of 
mind naturally inculcates in them a spirit of ease 
and indolence. There is hardly anything to look 
forward to. The urge for better living, the ini
tiative to improve one's conditions, is generally 
wanting. Guidance from official agencies tends to 
be impersonal and, often mechanical; local 
leadership is neither adequate nor responsible. 

The inhabitants Tare mostly Mundas, and 
naturally they predominate in all spheres of life 
in the village. But there is no oppression of 
other communities, viz., the Sawasis and the Lohras. 
Socially, the Christaian tMunda and the orthodox 
Mundas do not inter-dine; nor does a Munda dine 
with a Sawasi or a Lohra. This does not, however, 
result in straining their good relations. Through 
years of common existence, they have learnt to 
respect each other's feelings and live in perfect 
peace and harmony. There are, of coeyse, occa
sional rifts among them but these are no more than 
ripples on a calm surface which subside in no 
time. In spite of their diiI:erences, there are occa
sions when they act together. For example, all 

Against this background of static existence, 
there are unmistakable signs of the winds of ohange 
blowing slowly but surely in oertain walks of 
their life. Change in the dress pattern is easily 
the most striking-the Songol Paria or even the 
ordinary Paria is no longer muoh in vogue as 
women's apparel. They have marked preference 
now for the mill cloth. Sohool boys have taken 
to shorts and shirts; so also sOIlle of the more 
enlightened elders. The traditional house-type 
is giving way to unorthodox, more modern designs 
in house-building (vide the Munda school teachers' 
house). The Manki no longer rules. Consequent 
upon the introduction of the Land Reforms Act 
of 1950, there has been o'omplete breakdown of 
the M anki system, and with it an old tribal 
institution which lies oompletely disintegrated 
now. Improved oommunioations in and around 
the area have destroyed, to a great extent, the 
shell of their isolation and brought them closer 
to the outside world. Many of the villagers have 
served for some time as labourers in distant Assam. 
Quite a few of them have been to neighbouring 
towns suoh as Jamshedpur and Ranchi. Buses, 
trucks and jeeps ply frequently in the area, and 
a motor vehiole is no longer a novelty that drew 
large crowds. All this has undoubtedly left its 
indelible imprint on the minds of villages and the 
signs of "cu]ture contaot", are there in clear 
unmistakable terms. 

On the economic side, there is hardly any sign 
of progress with the passage of time. Jfanything, 
the oonditions have deteriorated. The tools and 
prooesses of cultivation oontinue as of old. No 
improvements in cultural praotioes, seeds, imple
ments, fertilisers, manures, or irrigation facilities 
are discernible. The traditional crafts of the village, 
viz. handloom-weaving by the Sawasis and manu
facturing of agrioultural implements by the Lohras 
are showing sigm of deoay-the former beoause of 
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competition from mill cloth and change in COn
sumer's preference and the latter because of its 
poor economic base and low return. New crafts 
or industries have not been developed, and no 
efforts seem to have been made to improve the 
existing industries, which are gasping for th{lir 
survival. The economy of the village is essen
tially a subsistence economy. There is hardly 
any surplus for fresh investment or further 
improvement. Though the incidence of indebted
ness is not high as compared to other areas, 
it is so because of the limited wants and restricted 
consumption pa,ttern of the villages. The most 
striking thing about the villagf", undoubtedly, is 
its low economic condition-as many as 60 per 
cent of the households fall in the income-range 
Rs. 26-75 per month, and the average household 
consists of 4-7 persons. The position is much 
worse among the landless artisan communities, viz., 
the Lohras and the Sawasis. 'The only significant 
development in recent years seems to be the creation 
of employment opportunities for casual labourers 
on daily-wage basis, in some of the industrial 
projects in the region. 

The Community Development Block seems to 
have made but little impact on the village. None 
of the Lohra, 2 Sawasi and 30 Munda households 
were aware of the existence of the l310ck. 
19 Munda households and 1 Sawasi household 
reported having been benefited by the Block-5 in 
the matter of supply of seeds and fertilisers, 12 by 
the construction of road, wells, school, vaccinatic:m 
against cholera, etc., and 1 by house-building 
grant. Not more than 21 households were aware 
of the functions of the Gramsevak. Only a few 
knew what exactly is the function of the Village 
Level Worker. 

The impact of other development activities 
also seems to have been slow. None of the 

households reported having secured during the 
last 10 years, better irrigation facilities, better 
types of agricultural implements or cattle, more 
land for cultivation, pesticides, or land improve
ment benefits such as reclamation, soil conserva
tion, consolidation of holdings, etc. None of the 
households reported having participated in the 
activities of the Community Development Block 
by contributing land, labour, cash or materials. 
However, 5 households reported having secured 
better seeds; 8 households, better manure; and 
11 households, demonstration in improved agri
cultural practices ( Japanese method of paddy 
cultivation). 

The co-operative movement has not caught on 
in the village. There is a multi-purpose society, but 
its functioning is not upto the mark. Only 7 Munda 
and 2 Sawasi households have joined it. As many 
as 68 .housebolds are, therefore, out of it. T.heir 
reasons for not becoming members of the Society 
were found to be ignorance-14 households; 
lack of advice-45 households; and lack of 
interest-9 households. There is also a Weavers' 
Co-operative Society which has advanced some loan 
to the Sawasis. Both the Societies, however, 
include a number of villages, ~nd. cannot be regarded 
as a village institution of Jojohatu as such. 

The range of general information possessed 
by the villagers and their interest in current 
affairs is extremely limited, and seldom travels 
beyond their immediate neighbourhood. 

None of the households is in the habit of 
reading a daily newspaper. 'l'here is only one 
household whose members work for social uplift. 
None takes part in active politics. The range of 
information among the villagers can be assessed 
from the following details: 

TABLE 20 

Casta/Tribe 

Munds 

Lohra 

Sawasi 

Total number 
of households 

70 , 
, 

Range of Info~matlon by easte/trJbe 

Number of households head of which know the name of_ 

AnchalPancha· Thana Subdivisional District 
yat Head. Headquarters Headquartera Headquarters 
quarters 

32 

1 

1 

63 

4 

3 

49 

51 

1 

2 

62 

4 

3 

Namrs of prin
cipal rivers of 
the district 

65 

2 
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Notwithstanding these mundane considerations, 
the Mundas are a happy people with plenty of 
zest in life and an indomitable spirit to live and 
enjoy. This is evident from their folk songs and 
dances, their numerous festivals and feasts, their 
open-air life and~ove all, the weekly markets 
where one encounters any number of gaily clad, 
well bedecked, smiling faces. A weekly market, to 

them, is more than a place of business-it is a 
centre of social communion and friendly concourse. 
Here, one gets a panoramic view of their life, 
their personality. Time has wrought a number 
of changes in their customs, manners and institu
tions. Yet, what amazes one more is not how much 
they have changed in certain respects, but how 
little have they changed in several other respects. 



Market scene at Maranghaita 

A Village Dance 

(Facing page 50) 



Another scene from. the market at Maranghada 

(Facing pfUJe 51) 
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Extract from "Mundas and th3ir Country" by S. C. Roy, pages 337 and 339 to 340. 

Here is a description of the meeting on Dumari 
Hill given by one Birsa's own followers in Court-

"We arrived at the meeting-place before 
midnight. The meeting place was on the top of 
the hill. When we arrived we found about sixty 
or eighty persons assembled. Birsa sat on a 
stone. There was cloth spread on the stone on 
which Birsa sat. Blrsa sat facing the east and 
the rest of the people sat round him. About 
midnight everyone had assembled and shortly 
afterwards the moon rose. When everyone was 
assembled, Birsa asked what troubles we suffered 
from. J agai of Kudda and three or four others 
whose names I do not know said that we suffered 
from the oppression of Zamindars and J agirdars 
and the Thikadars. Birsa then told us to make 
bows and arrows and balua8, as we were greatly 
oppressed. We all said we would make them and 
Birsa said that he had given a similar order at 
the other meetings' in different parts of the coun
try, and that everyone was making weapons who 
belonged to his religion. Birsa said that the wea
pons were to be used for killing Thikadars and 
Jagirdars and Rajas and Hakims and Christians. 
Some of the persons assembled asked if the Rajas 
and Haki rns and Christians would not shoot with 
their guns and kill us. Birsa replied that we 
would not be struck, that the guns and bullets 
would turn to water, and said that on the day of 
the great Christian f~stival two weeks later, 
he would come, and that we were to have the 
weapons ready. The meeting broke up at cock
crow." 

For a few days there was something like 
a panic in Ranchi, and it was apprehended that the 
Birsaites might any day assail the town on 
a sudden. On the 7th of January, 1900, news 
reached the authorities at Ranchi that a body 
of three hundred Mundas, armed with bows and 
arrows, battle-axes and spears, had attacked the 
Khunti police station, killed one of the constables, 
and set fire to some houses. The Commissioner of 
the Division, Mr. Forbes, and the Deputy Com
missioner of the Distr1ct, Mr. Streatfield, at once 
hastened up to Khvnti with 150 men of the'Native 
Infantry then stationed at Doranda. On the 9th 
of January, they came up with the Munda 'army', 
now stationed on Dumari Hill, three miles south 
of Saikor and close to vipages Janumpiri, Gutnhatu 
and Kurapurthi. To defend their position, the 
Mundas had erected'a large number of stockades 
at intervals. Mr. Streatfield it :first tried his 
best, by explaining the position to the insurgents 
in their own ~language, to induce them to lay 
down their arms. The infatuated-fanatics derided 
his proposals and defied his strength.) And thus 
there was no help for him but to order the troops 
to fire. The defenders of the position now ran 
down a deep gully into the jungle bey.ond. And 
was then discovered that behind1fiheir fortification 
of stockades they had with them women and 
children and large stores of clothing, food and 
cooking utensils. "Four Mundas were found to 
have been killed, and three wounded, ~and the 
dead bodies of three women and a boy were 
discovered in the Jungle". 
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Extracted from "The Mundas and tbeir country" by Sarat Chandra Roy, M. A., B. L., 
Pages 325-333. 

The discontent of the Mundas once more 
found exaggerated and distorted expression in 
the preachings of one Birsa Munda, a youth of 
about twenty-one years of age, an inhabitant 
of village Chalkad in Thana Tamar. This 
young man possessed remarkably attractive 
features for a Munda,-a face intelligent and 
smiling, and withal pensive and thoughtful. 
He had received a little education and a 
smattering of English in the German Mission 
School at Chaibassa. From German Protes
tantism, the boy soon reverted to the old Munda 
faith of his ancestors. These were but uncon
scious preparations for a new religion he 
himself was ere long to preach. Hindu 
ideas, too, of external and internal purity, 
appear to have exerted a strong fascination 
over his mind. 

The first idea of propagating a new religion 
was apparently accidental and rather curious. 
In the early monsoon of the year 1895, this 
future prophet was out in the jungle with 
another Munda youth of about his own age, 
but much inferior to him in intelligence. A 
thunder-storm overtook them in the jungle, 
when a brilliant flash of lightning passed over 
Birsa's features. Just at that moment, Birsa's 
companion happened to turn his eyes towards 
him, and was struck with astonishment at 
seeing Birsa's face changed for the moment 
from its ordinary brown-black colour to a 
glowing fred and white. On his companion 
describing to Birsa the marvel he had just 
witnessed, the quick-witted Birsa was put in 
mind of his old Biblical studies, and promptly 
declared he was just having a revelation from 
the Deity and that llO e miracles Were 
forthcoming ) 

On his return home, Birsa's companion 
lost no time in spreading the news of Birsa's 
marvellous interview with the Deity, with such 
additional details as a dazed imagination 
could suggest. A Munda mother first arrived 
with her baby, whom the fond mother fancied 
to have been ailing. Birsa soleclnly touched 
the baby, calmly breathed over it, sonourously 
chanted some mantras in an unintelligible 

jargon, and confidently declared the baby 
cured;-and, 10 and behold! the baby was 
found all right from that moment! The super
natural powers of the young' miracle-worker 
were now established beyond doubt. His 
fame spread to the remotest corner of the 
Munda country. Expectations ran high. The 
credulous Mundas and non-Mundas flocked in 
from all directions to see the young prophet 
newly raisen in the realm. It was in the 
depth of the rainy season. Birsa's village 
was in the heart of a jungle tract. There 
were no spare huts in the small village in 
which the large crowds who came up every 
day could seek shelter from the rain. Heedless 
of the inclement weather, the inconvenient 
journey through the woods, and the not less 
inconvenient camping under trees or under 
bamboo umbrellas planted on the ground to 
serve as protection against the rain, the pilgriIlls 
stayed on at Chalkad as long as the scanty 
store of rice they had carried with them lasted. 
The lame, the halt, the blind, the sick, came in 
shoals to Birsa to be healed. Birsa calmly 
repeated his strange-sounding incantations, and 
solemnly gave his assurance that they would 
soon get well again if only they had faith 
enough in him. When complaints reached the 
young miracle-worker that certain persons 
who had received his ministrations were not 
yet cured, he silenced such sceptical suggestions 
with the solemn assurance that those people 
had not approached him in the proper attitude 
of reverence ! 

The intelligent Birsa before long perceived 
that his hold on the people's mind required 
some more stable basis than a shaky reputation 
for miracles. For a few days, he sat solemn 
and silent, revolving the matter in his mind. 
And, at length, the prophet opened his lips. 
Out came the message he had received from 
Sing Bonga' himself for the salvation of his 
tribe. Hundreds of Mundas listened with 
eager and reverent attention to every word 
that fell from his hallowed lips. The Mundas 
were henceforth to worship one only God. 
They were to give up their customary sacrifices 
to a multitude of Bongas or deities, abstain 
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from eating any animal food, lead good lives, 
observe cleanliness in their personal habits, and 
wear the jane'U or sacred thread in the manner 
of the twice-born Hindu castes. Such were 
the doctrines of his new religion-apparently 
a mixture of Christianity and Hinduism. It 
would have been all right if the young propa
gandist had stopped here. But mad fanaticism 
soon took hold of him. It was perhaps his 
overzealous followers who at length spoiled 
him. For, Birsa counted within a short time 
a large following of devoted disciples, which, 
in the beginning, included almost the whole 
of Mundadom, even Christian converts not 
excepted. These, with the love of apotheosis 
so natural to some men, soon came to regard 
him as "Bhagwan" or God, "Dharti Aba," or 
the Father of the World, was a favourite name 
applied to Birsa by his disciples. In keeping 
with his new position, Birsa now announced 
that on a near date which he named, fire and 
brimstone would descend from heaven and 
destroy all men on earth save and except those 
who had the good sense to repair to Chalkad 
and stay near him on that day. They were 
to put on new clothes for the occasion. And, 
it is said, that, for a time, the demand for 
clothes became so great in the Murhu and another 
neighbouring markets that it considerably 
exceeded the supply. 

The appointed day at length arrived. At 
sunrise on that day, village Chalkad presented 
a unique spectacle. rhousands of Mundas,
men, women and children,-from far and near, 
might be seen waiting in breathless suspense 
for the arrival of the fateful hour. As morning 
wore on, the excitement grew more and more 
intense. Just when the crowd were 
on the tiptoe of expectation, the Bhagwan 
stood up to speak. The vast assembly were 
all ears. But,-good heavens I-what dis
appointing news was this. The Bhagwan intima
ted that there was some probability that the 
catastrophe might, after all, be postponed for 
a time! It all depended upon whether a piece 
of string which he now tied up between two 
trees, snapped or not. To the utter disappoint
ment of the assembled Mundas, neither did 
the string give way nor did the non-Birsaite 
world come to an end on that day. 

The authorities now saw that Birsa's 
pretensions had exceeded the bounds of per
missible nonsense. A number of Police constables 
who had heen deputed to watch his proceedings 

were roughly handled by Birsa's followers. 
Their bedsteads and other belongings were 
thrown into a river by the foolish fanatics. 
Matters gradually began to assume a serious 
aspect. The rumour got abroad that the 
massaore of all unbelievers was deoided upon 
and a date fixed for the purpose. Attempts 
at arrest were, for a time, strenuously resisted, 
till at length, one night, mounted on an elephant, 
the District Superintendent of Police with 
twenty armed policemen at his back made his 
appearance in the village, and, with great 
courage and adroitness, pounced upon the 
sleeping Birsa in his den, gagged his mouth with 
his pocket handkerchief, took him up on his 
elephant before the sleeping multitude of 
Birsaites at Chalkad could get up and offer 
resistance. When, in the morning, Birsa's 
followers woke up to find their Master mys
teriously spirited away in the night, they 
remembered Birsa's recent prophecy that 
even though the Goverment might capture 
him and send him to prison, he would transport 
himself bodily back to his home at Chalkad 
on the fourth day from his arrest, leaving a 
log of wood at the jail for his substitude. The 
prophecy was now circulated by those who 
had heard it made. This announcement naturally 
brought the wholecountry-side once more to 
Chalkad. Streams of men and women again 
began to pour in from all directions to the 
Bhagwan's village. And, on the fourth day 
from the arrest, as many as seven thousand 
people, it is said, once more assembled there. 
When, however, the prophecy was falsified 
by the event, a number of Birsaites wavered 
in their faith. 

Reports of a fresh incident, however, now 
opportunely arrived from Ranchi, and helped 
to sustain the faith of a large number of 
Birsaites in their "Bhagwan". In the Ranchi 
Jail, there had been a small barn with mud
walls. In it a large quantity of grain stored 
in gunny-bags had been stowed away, supported 
against the wall. The weight of these sacks 
proved too much for the thin mud-wall which 
gave in, the very day Birsa was taken to the jail. 
A distorted version of this incident found its way 
into the Munda country, and the rumour spread 
that the jail-walls came down the very moment 
Birsa Bhagwan entered the jail-gates. 

Some of Birsa's principal followers were, 
however, presently afforded the opportunity 
of personally testing the value of this story 
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about tile jail-walls. For, they were soon 
afterwards arrested and incarcerated in the 
same jail with their Master. Birsa and his 
arrested followers were now taken from Ranchi 
to Khunti. A trial at Khunti, in the heart 
of the Munda country, would, it was expected, 
give an object lesson to the people who had been 
deluded by Birsa's pretensions. After the trial 
had commenced, on the 24th of October, on 
Birsa's followers appearing to threaten violence, 
the proceedings llad to be stopped. A number 
of these followers were promptly arrested, and 
Birsa and the arrested Birsaites were led 
back to Ranchi to take their trial there. It 
was in November, 1895, that Birsa was sentenced 
to undergo rigorous imprisonment for two 
years and a half. His followers who had been 
co-accused with him were also sentenced to 
various terms of imprisonment, while those 
who had been arrested during the trial at 
Khunti were acquitted, as it was found that 
they really meant no harm but that their 
language had been misunderstood. The 
Rev. Father Hoffmann, than whom no one knows 
the Munda!'! better rendered great assistance to the 
authorities by explaining the real state of things. 

The last embers of the nre of enthusiasm 
which Birsa Bhagwan had kindled had llardly 
died away, when, on the occasion of 
the celebration of the Diamond Jubilee of 
the reign of Empress Victoria, Birsa Munda was 
released from jail, some time before the expiry 
of the term of his sentence. And Birsa lost no 
time in gathering around him once more a 
large number of followers. His first move 
after his release was to occupy the old Hindu 
temple at Chutia. The object of this visit 
was probably to assert his supposed claim to 
the Chota Nagpur Raj of which Chutia was an 
ancient seat. Some of the Hindu i:trl,ltges in 
the temple, Birsa and his followers wantonly 
desecrated. They next proceeded to perform 
some ceremonies of their own in the temple. 
While the fanatics were thus engaged at dead 
of night, the Hindu residents of Chutia sur
prised them and managed to arrest four of 
Birsa's followers. In the confusion and darkness, 
Birsa himself managed to escape. This happened 
in the last week of January, 1897. The arrested 
Birsaites were duly tried and punished for this 
outrage on the religious feelings of the Hindus 
ofChutia. 
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Extract from "The Mundas and their Country" by Sarat Chandra Roy, Appendix I, 
Page~ V to XVIII. 

The most valuable of Mundari mythical 
legend opens with the creation of the Earth, 
and runs as follows-

In the beginning of Time, the face of th~ 
Earth was covered over with water. Sing 
Bonga, the Sun-God, brooded over the waters 
and the first beings that were born were a 
Kachua or tortoise, a Karakom or crab, and 
a Lendad or leech. Sing Bonga commanded 
these first-born of all animals to bring Him a 
lump of clay (hasa) from out of the depths of the 
primeval Ocean. The tortoise and tue crab 
by turns tried their skill, but in vain. The 
persistent leech, however, met with better 
success. It succeeded in fishing out a bit of 
clay- from underneath the deep. And with 
this clay, Sing Bonga made this Ote-DisUln., 
this beautiful earth of ours. And, at His 
bidding, the Earth brought forth trees and 
plants, herbs and creepers, of manifold varietiefl. 
Sing Bonga next filled the earth with birds 
and beasts of all sorts and sizes. And now 
happened the most memorable incident of all. 
The bird Hur* or swan laid an egg. And ou.t 
of this egg came forth a boy and a girl the 
first human beings. These were the progenitors 
of the Horo Honko-the sons of men, as the 
Mundas still style themselves. This first 
human pair, however, were innocent of the 
relation of the sexes. So, Sing Bonga pointed 
out to them certain vegetable roots and taught 
them the secret of making ili or rice-be{\r 
therewith. And the first pair, since remembered 
as Tota Haram and Tota Buri (the naked 
male ancestor and the naked female ancestor) 
brewed ili as directed, and drank their fill. 
And the ili tasted very sweet and it inflamed 
their passions. And in due course they were 
blessed with offspring. Three sons were borl} 

to them, one after another. And these were 
named respectively Munda, N anka and t Rora. 
All this happened at a place named :tAjamgarh 
On their parent's death the sons wandered 
about over the face of the earth, over hills 
and dales, through forests untrodden by the 
feet of man and over fields unworn by the 
plough. 

From Ajamgarh, the descendants of Tota 
Haram went successively to Kalangjargarh. 
Garh Chitr, Garh Nagarwar, Garh Daharwar, 
Garh Pali, Garh Pipar Mandaz' Pahar, Bignagarh, 
Hardinagar, Laknaurgarh, Nandangarh, Raj
garh and Ruidasgarh. While living at Ruidas
garh, the MundJ,s incurred the ill-will of a 
Kharwar chief of the name of Madho Singh. 
Afraid of meeting the Mundas in fair field, 
Madho Singh surprised the unsuspecting Mundas 
with a huge force at dead of night. The Mundas 
had no course open to them but to retreat 
southwards. And southwards they went till 
they crossed Burmughat on to Omendanda in 
Jharkhand, the modern Division of Chota 
Nagpur. Finally, on the arrival of the Uraons, 
the Mundas-always averse to living among 
strangers-made for the central Plateau of 
Chota Nagpur. It was the famous patriarch 
Risa Munda who led his tribesmen in this east
ward march. And Risa's followers numbered 
full twenty-one thousand. On they moved 
till at length the present site of village Muruma, 
not far from the modern town of Ranchi, took 
their fancy and here they came to a halt. 

From their encampment at Muruma, the 
Mundas scrutinised the forests all around them. 
Not a trace of human habitation or pasturage 
for cattle could they discern. And at this 
the Mundas were not displeased. Their Panch
the Council of the Elders of the tribe-laid 

*This. bird is said ~ la.y its egg secretly in a F.ir. Or Fovi (marshy ground). And the common belief among the 
Mundas 1S that a. hur wdl not lay more than one egg In It" life time. The most solemn oath of the Mundas of old was, 
it is said, by Hur Farom, the egg of the hur or swan, 

tAccording to another account. the three sons were named, Munda, Nanka and Tenha. From the youngest Tenha 
it is said, the Matis or Soothsayers of the Mundas are descended.· • 

~Curiously enougb, we heard a Non·Christian and illite~ate Munda living among Christian neighbours, explaining this 
name as 'Adam-garb or Adambakri' tbe Garden of Adam. 
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their hoary heads together. And they decided 
on resorting to the ordeal of fire. For the 
length of seven painful days and nights, a hen 
was made to walk over a huge fire. And 
at the close of this dreadful week, the hen 
came out quite unscathed. This augured well 
for the future safety and peace of the tribe 
in their proposed new home. As the hen 
emerged unharmed from the ordeal, no harm 
could possibly befall the Mundas if they dwelt 
in this region. Thus argued these hoary
headed patriarchs. And so they settled in the 
country all around. On their way to Muruma, 
it is said, one ofthe Munda patriarchs, Korumba 
by name, went to the llite of the present village 
Korambe which he founded and named after 
himself. And from Muruma another patriarch, 
Sutia by name, established the village since 
called Sutiambe after its founder. And the 
mhjority of the present generation of Mundas, 
who have now forgotten the earlier vicissitudes 
of fortune of their valiant forefathers, still name 
Sutiambe Karambe as the original cradle of 
the Kompat or Konkpat Mundas, as they 
sometimes call themselves. A third patriarch, 
Chutu or Chutia Haram, the head of the Chutu 
Purthi Kili, established the village Chutia now 
a suburb of Ranchi. And to this once Munda 
villaO'e the present Division of Chota N agpur is 

b • 
sometimes said to owe Its name. 

A second version of the above legend is 
given by some old Mundas of Pargana Sonepur 
as follows -

Mankind (Horo honko, the sons of Man) 
threw off their allegiance to Sing Bonga. Sing 
Bonga thereupon sent a warning to men on 
Earth through His servant-bird 'Kaua Bhandari' 
(crow the steward) and Lipi Susari (Lipi, the 
cook): But men refused to obey Sing Bonga. 
Enraged at the impious contumacy of man, 
Sing Bonga showered down on the Earth below 
a terrible rain of fire to destroy mankind. 
And the race of man (Horoko) would have 
been altogether extinct but for the saving 
pity of the sister of Sing Bonga (Sing Bonga 
Misi). The compassionate goddess carried off 
a man and a woman, related as brother and 
sister to each another, and kept them hidden 
underneath a jovi or marsh full twelve koses 
in length and of equal breadth. And to reach 
this hiding-place, one would h!ve to pass 
successively through ten massive door-ways. 
The wary Sing Bonga had his suspicions. 
And he despatched 'Kaua-Bhandari' and Lipi 

Susari to look out for any human being that 
might have escaped the general conflagration. 
Long and patiently did the sagacious birds 
search for some trail of the existence of man. 
They had well nigh despaired of success when 
at length the crow (kaua) alighted on a leaf
cup (ealla) such as men use. It lay on the 
jovi and betokened the presence of man. But 
no human being could anywhere be seen. 
Straightway the crow picked up the leaf-cup 
with his beak and carried it to Sing Bonga. 

Thereupon Sing Bonga Himself went down 
to the jovi. Here he was met by Nage Era, the 
presiding spirit of the jovi. And of her, Singh 
Bonga demanded to know if she had any human 
beings in her custody. Nage Era promptly 
replied: "All men hast thou struck down with 
fire and brimstone. Where shall I get one, 
now?" But Sing Bonga was not convinced. 
At length, however, He won the Nage Era's 
confidence by promising not to destroy man
kind again. And He further added: "Hence
forth you shall have two parts of the sons of 
men and I shall take only a third part to 
myself". At this, the Nage-Era brought out 
the surviving human pair from inside the jovi. 
And Sing Bonga placed them once more on 
the green earth. And this man and this woman 
were called Lutkum Haram and Lutkum 
Bur:ia respectively. They lived together as 
man and wife at Ajamgarh. And the world 
was peopled by their progeny. Since then as a 
mark of the Nage-Era's power over them, 
most men have some wart or other mark on 
their skin. From Ajamgarh their progeny 
went to various places, to Kalangjar, to Garh 
Pipra, to Nagarwar Garh, to Garh Daharwar, to 
Garh Pali, to Bignagarh, to Laknaur, to Hardina
garh, to Rijgarh and to Ruidas. (The rest of 
the story is almost the same as the preceding 
legend and need not be repeated here.) 

More ambitious though obviously less 
authentic is the following legend which was 
communicated to us by a Munda convert to 
Christianity. We give below a translation as 
literal as possible of the narrative recounted 
to us. The influence of a knowledge of Bible 
History and of the early European accounts of 
the Kolarian tribes i& patent on the face of 
the legend. But the genuine portions of the 
legend can be easily told off from the excres
cences put upon it. Thus runs this modernised 
version of ancient Munda History. 
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Lutkum Haram was the first ancestor of 
the Horoko. Lutkum's son was Rembo. 
Hell_1bo begot Kus, Kus begot Morih. From 
J.\fonh descended the Korku, the Marki the 
Santal, the Ho or Larka, the Bhumij, the 
Kank., the Korwa, the Inji and many other 
tribes who imposed the Munda race. 

Morih migrated from his native land in 
Central Asia· with his whole family and his 
fowls. Morih passed through Tibbatnagar and 
crossing the north-eastern ghats (hill-passes) 
entered Jhar-Khand Hindusthan (the forest
covered India) and spreadover the whole of 
northern India-over Behar, Bundelkhand, Jabb
alpur, Hosengabad, up to the very banks of 
the N arbada. They worshipped Sirma-Singh 
(the Sun god of Heaven) and established 
powerful kingdoms in which they erected big 
maths (temples) and garhs (forts) and small 
thilas (mounds) 

On the death of Morih, t\ey elected Seto 
Mundo. as their leader. I,ater on, they built 
a big fort in Behar which they called Raj 
Nagar. 

One Sisirimt king of Missour (Egypt), led 
his forces against the l\Iundas, but the powerful 
Chief Seto, at the head of his terrible troops 
repulsed them. 

Hundreds of years later, the Hindus, 
Gonds, Uraons, Kherwars, and other tribE'S 
enterL d and the ,Mundwar country by the 
north-western ghats (passes). And in time war 
broke out between the Hindus and the Mundas. 
Some bloody battles were fought in the 
Punjab. The mighty warriors of the ancient 
Munda race, with their bows and arrows, their 
stones and slings, their drums and tom -toms, 
fell upon the new-comers like tigers on a 
flock of sheep. But after long years of warfare, 
the :M:undas began to make peace with the 
Hindus, Gonds, Uraons and other races. The 
Mundas by degrees went even so far as to 
adopt from the Uraon the worship of the bhuts 
and choose Urain wives for themselves. And 

the offspring of such inter marriages formed a 
new tribe which came to be called Khantias or 
Kharias. 

Years afterwards, the son of a Khel'war 
Chief, named l\'Iadho Das, became enamoured 
of a lVlunda girl. When his parents wanted to 
marry the young man to some Kherwar girl 
he declared that he would marry none other 
than the Mundo. girl of his choice. His 
parents did all they ('ould to dissuade him, 
but to no purpose. At length, the doting 
father sought the parents of the Munda girl 
and proposed the marriage of his son with 
their daughter. The Mundas assembled in a 
Panchayat and discussed what they should do. 
And in the end, they unanimously declined 
to enter into such marital relations with 
other races. "For", said they, "if once we 
begin to do so our race will gradually degene
rate and at length die out altogether". 

The baffled Madho Das was not long in 
wreeking his vengeance on the haughty Mundas. 
Under cover of night, the Kherwar Chief with 
three hundred followers came down upon the 
.l\iundas, burnt down their houses, and put 
them to flight. And the Mundas retreated to 
the Binji (Vindhya) hills. And there they had 
a very bad time of it. They constructed leaf
huts to shelter themselves against the rain and 
the wind, and had to live solely on roots and 
fruits of jungle growth. And now Sirma 
Singh made Risa Munda the leader of the 
tribe. One night Risa had a vision of Sirma 
Singh in a dream. He dreamt he heard 
Sirma Singh addressing him : "Your sufferings 
shall soon be at an end. Awake! Arise! and 
go to the extensive and elevated country to 
the south where the Asurs lived in the days 
before the Deluge. There, you shall make for 
yourselves a permanent home." Risa Mundo. 
guided by Heavenly light, led the lVIundas 
southwards into an immense forest tract. 
There he raised an alter (pinda) and burnt 
incense in honour of Sirma-Singh and made 
clearances in the forest and settled down for 
good. 

*The mention of Central Asia as the ancient home of the Mundas, and the North·Eastern passes of the Himalyas 
as the route by which they entered India, is evidently an echo of the opinions of Hodgson. Colonel Dalton. 
Sir 'William Hunter and others of the old school. Later tes9arches, however, thro'lv great doubts on this theory. 

tThe earliest foreign invasion of India that, classical Tradition records is that of Bachhus. The second expedition 
into India is said to have been led by Semiramis, the celebrated queen of Assyria. 'We also hear of a fabulous invasir n 
by the Egyptia,n Sesoslries. But neither History nor classic Tradition records any invasion of India by Sisirim. 
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Risa Munda with a few followers got up 
on their Pankhraj ponies and in a short while 
(one Ghari) went round, and fixed the boundaries 
of the country. The country was infested with 
large and venomous 'Nag' (cobra) serpents. 
And so they called it N agdisum or the land of 
serpents. 

Risa prayed to Sirma-Singh to rid the 
country of the serpents. And Sirma-Sing 
destroyed the big Nag serpents and made the 
country an agreeable home for the Mundas. 
The King Risa under instructions from Sirma
Sing appointed the Pahan, Sutia as the head 
(pardhan of the Mundas). And Sutia Pahan, 
named the elevated forest tract 'Sutia Nag 
Khand' after him. 

Sutia the Pahan next divided the country 
into seven garhs after the seven original purthis' 
or ancestors. And as the Mundas originally 
belonged to twenty-one clans or kilis, the seven 
garhs were subdivided into twenty-one Parhas 
or Parganas. The seven garhs were named, 
Lohragarh, Hazarigarh, Palumgarh, Manugarh, 
Singhagarh, Kesa]garh and Surgusagarh and the 
twenty-one parganas were: Omedanda; Doisa, 
Khukhra, Sirgua, Jaspur, Ganguapur, Porhat, 
Girga, Bisua, Lachra, Birua, Sonepur, Belkhadu, 
Belsing, Tamar, Sohardih, Kharsang, Udaipur, 
Bonai, Korea and Changhhangkar. These 
originally consisted of one hundred and fifty
one villages and counted twenty-one thousand 
inhabitants. 

Sutia was the Sardar or chief of all the 
seven garhs. And as an insignia of his chief
tainship of the seven garhs he wore a j aneu * 
with seven threads. Sutia appointed twenty
one Parhaj lVIundas to manage the affairs of 
the twenty-one Parhas or Parganas. 

Once upon a day Sutia Pahan lay down 
underneath an overspreading Bar tree not far 
off from his house. After he had fallen asleep, 
a}huge Nag serpent at the bidding of Sirma
Sing proceeded to the spot and spread out 
his hood like an umbrella over him to protect 
the sleeping patriarch from the rays of the 
Sun. When Sutia awoke he saw the serpent, 
and was mightily amazed. At length he 
thanked Sirma-Singh and got up and went his 
way. 

. Not long afterwards Sutia wa:t1.ted a bride 
for his son. But no girl of a different clan 

or gotra from his own Was to be had. And 
Sutia would not marry his son to a girl of the 
same Munda gotra, for, such a marriage he 
considered as incestuous as the union of two 
offspring of the same parents. So Sutia collec
ted various birds and beasts and took them 
inside the Seven gates of the Sutiambegarh. 
And the 'Pradhans' or heads of the twenty-one 
Parhas were also called in. Each of the twenty
one chiefs were asked to choose the animal or 
plant he would have for his totem. And in 
this way the twenty-one Parhas were divided 
into twenty-one 1\ illis or septs for purposes of 
marriage. Sutia Pahan became the founder of 
the Barla Kili, Dumka Munda of the Horo 
Kili, Kura lVIunda of the Kerketa Kili, Bela 
lVIunda of the Kaua Kili, Dukhna Munda of 
the Hau Kili, Gangu Munda of the Dhechua 
Kili, Lakho Munda of the Baba Kili, Laimbo 
Munda of the Dung Dung Kili, Jit Rai Munda of 
the Jojobar Kili, Birsa Munda of the Barwa Kili, 
Champa Munda of the Sanga Kili, Karma 
Munda of the Tiru Kili, Gomea Munda of 
the Lungun Kili, . amra Munda of the Eudu 
Kili, Leda Munda of the Herenj Kili, Vdoy 
Munda of the Nag Kili, Mangta Munda of the 
Ore Kandir Kili, Raja Munda of the Tuti Kili, 
Samu lVIunda of the Bagsuria, Kilis Porha Munda 
of the Hemrom Kili and Sanika M unda of the 
Dahang Kili. And thenceforward no Munda 
can lawfully marry within his own sept or Kili 
In course of time these original Kilis were 
subdivided, and other Kilis branched off out 
of them. All the heads of the Kilis were 
subordinate to Sutia, the Rajya·Pahan of the 
kingdom, as he alone could re<'eive instruc
tions direct from Sirma-Sing, and he, like Long. 
fellow's Hiawatha, 

Prayed and fasted in the forest, 
Not for greater skill in hunting, 
Not for greater craft in fishing, 
Not for triumphs in the battle, 
And renown among the warriors, 
But for profit of the people, 
For advantage of the nation. 

Such are some of the legends that the 
Mundas still treasure up in their 
memory as invaluable bequests left 
them by their forefathers. And the curious 
foreigner often tries in vain. to induc~ the Munda 
to open his lips about the traditions of the 

*Janeu is the sacred thread worn by the Brahmans and other 'twice-born' Hindu caE>tes. 
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past. But once you succeed in breaking the 
ice, it will make your heart glad to witness the 
enthusiastic volubility of the ordinary taciturn 
Munda. Once "the pictures that hang on his 
Memory's walls" set his imagination on fire, 
he will cast all reserve to the winds. And 
with his face, all aglow with conscious pride 
and emotion, he will recount the traditionary 
legends of old though with little skill of story
telling, with 

Homely phrases, but each letter 
Full of hope and yet of heart-break. 

S9 

From the gleam of tender pathos that 
shines in his eyes when he tells his legends one 
fancies him telling his hearers as Schiller's 
Poet addresses his friends-

"Friends, fairer times have been 
(who can deny1) than we ourselves have seen, 
And an old race of more majestic worth, 
Were History silent on the Past in sooth, 
A thousand stones would witness of the truth 
Which men disbury from the womb of Earth." 



[ CONF[DENTIAL) 

1. Head of Household I 

ANNEXURE I 

CENSUS, 1961 

SOCIO~ECONOMIC SURVEY 

OF 

VILLAGE ............... . 

Household No .•••..•••••••••• , 

Part I 

HOUSEHOLD SCHEDULE 

(a) Na.me ...................................•............................ 

(b) Caste or tribe ................ , .......•.........•...•...•.•...•.•.•.•. 

(0) Sub-oaste 01' sab-tribe ......................•.......•.......... ' ...... . 

(d) Religio'1 ..................................................•.....•..... 

(e) Sect ....... " .................................................................................................................... ,. 

2. (a) Composition of household inoluding Head: 

Serial 
no. 

Name 

2 

Sex 

3 

Description of work 

·Age 
Relationship to last IMarital statuB Age at first 

Head birtih- Inarriage 
day 

4 5 6 7 

Serial ------.------------ Language Any otheil' language Literacy and 
no. or dialecc education 

Principal Subsidiary, if any 

1 8 9 10 11 12 

~ ______ ~ ____ ~ ________________ ~ ______ ~~-w~~~ ______ ~ ________ __ 
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(b) Workers at cultivatlon or household industry: 

Members of the family working-

Members including Head of family working, and 
hired workers, if any. kept wholetime or 

during current or last season 
Head Other 

males 
Other Total Hired 

females workers 

~---~-~-_...------------_- ---- _-_-- ----~ ----- ---~ 
1 2 3 4 5 6 

-----_-- ............. --------~--- ----~ --- ---- --- -------

(i) Household oultivation only 

-------___.---------~----~ - --- ----~ --_- _--- -----
(ii) Household industry only 

---------------------- ---- ~-- ----------~ 
(iii) Both in hOll33hold cultivation and house. 

hold industry 

A. DURATION OF RESIDENCE: 

3. (a) For how many generations countmg from 
the Head of the household backwards, 
has the household been residing in the 
village ~ 

(b) If the Head of the household has migrated 
to this village together with the house
hold, 

(i) when was it 1 
(ii) what were the reasons for it 1 

(iii) where was the ancestral home t 

(Give the name of the village, district 
and State) 

B. RELIGION: 

4. (a) Is there a. deity or object of worship or a. 
sacred plant in the house 1 (Answer 
Yes/No). 

(b) If 'Yes' where is the deity or object of 
worship located in the house 1 

(0) What is the name of the deity or object 
of worship or sacred plant and what 
is the form of worship Y 

5. Do you know that untouchabilitym a.ny form 
has been prohibited under law 1 (Answer 
Yes/No). 
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6, (a) ])0 you observe any restri(}f;ion in taking 
food or water with members of other 
castes, tribes or religions? If yes, 
indicate the nature of restrictions. 

(b) D(I you believe in the caste system? If 
yes, what are your reasons for it ? If 
no, do you think it can be eradicated 1 
If so, how 1 

C. MARRIAGE: 

7. (a) lIas any marriage in contravention of 
caste or trIbal law taken place in this 
household ~ (Answer Yes/No). 

(b) If such a marrIage ha~ taken place give 
detaIls of such marriage. 

(c) With what other ca&tes or tribes other than 
the caste or tribe of the household is 
marriage permissible 1 

(d) With which of such castes or tribes 
would marriage be deslra ble ~ 

(e) Was dowry given or taken on the occasion 
of the marriage of the son ~ (Answer 
Yes/No). If 'Yes' mention amount of 
both cash and kind separately, and also 
indicate whether the dowry was gIven 
or taken. 

(f) Was dowry given or taken on the occasion 
of the marriage of the daughted 
(Answer Yes/No). If 'Yes' mention the 
amount of both cash and kind separate
ly, and albo indicate whether the dowry 
was given or taken. 

8. Do :you know that there have been changes 
in recent yearg in Hindu Marriage Act ~ 
(Answer Yes/No). If 'Yes', what do you 
think of the salient features of the Hindu 
Marriage Act ~ 

9. Have you any objection to contract marriage 
of persons of your household with persons 
of same social and economic status as 
yours but belonging to other castes, 
tribes or religions 1 

10. Has there been any consanguineous marriage 
in the household 1 If so, what was the 
relationship between the partIes to the 
~arrlage 1 

11. Has there been any polygamous or polyan
Qrous marriage in the household ¥ If so, 
~ta.te how many wives or husbands. 



n. INHERITANCE: 
12. (a) Do you know that there have been 

ohanges iu reoent years in the Hindu 
Adoption Act 1 (Answer Yes/No). 

(b) If yes, what do you think are the salient 
features of recent changes 1 

13. (a) Do you know that there have been 
changes in recent years in the Hindu 
SuccessioL Act 1 (Answer Yes/No). 

(b) If yes, what do you think arc the salient 
features of such changes 1 

14. (a~ Wh ich relatives, including male members 
and widows and daughters, married, 
and unmarried, inherit property 011 the 
death of a married male person belong
ing to the same caste or tribe as your 
house hold 1 

(b) What is the share of each such member! 

15. Are you in favour of mheritance of property 
by daughters equally with sons! 

E.PROPERTY: 
16. (a) If the household possesses land, give the followmg details-

A. Land under cultivation by the hOUlSehold- Local name ofrigh~ \ Area in aue. 
on land 

~---------------------,,----------- ----------------_._-
(i) Owned or held from Government 

~--------------------------- ---------
(ii) Held from private persons or institutions for 

payment in money, kind or share 
---_--------------_------ --_._--

(iii) Total of items (i) and (ii) 
-------------~-------- - __ ----,~_-I-__ --·--

B. Land given to private persons for clloltivationforpayJIlent 
in money, kind or share 

---------------------------~------------------
(b) Also furnish the following partioulars : 

Total land possessed by Area irriga-
tthe household ted 

Area not irri· One cropped 
gated area 

Two cropped More than 
area two 

cropped .re. 
------------- -----_ --------.---- ----------

A eRE S 
~---~-- ---- -----1----------..:... -----

-
(e) Area comprising homestead 



Name of orop Quantity obtained last year 

1 

(i) Paddy 
(ii) Wheat 

(iii) Maize, Jowar or Bajra 
(iv) Pulses, including gram 
(v) Sugarcane 

(vi) Barley 
(vii) Vegetables 

(viii) Jute 
( ix) Chillies 
(x) Tobacco 

(xi) Oilseeds 
(xii) Cotton 

(xiii) Ginger 

2 

(xiv) F ),:ider or bamboo or cane 
(xv) Fruits 

(xvi) Other agricultural crops (specify) 

(d) What is the organic manure used ~ 
(e) Do you use chemical fertilisers 1 

<f) Do you use any new agricultural imple
ment which has been taught to you for 
the first time in the last five years 1 

(g) Do you borrow agricultural implements 
from others at the time of cultivation ? 

(11.) Do you take help of neighbours at the 
time of sowing or harvesting 1 

(i) Do you assist your neighbours and receive 
help at the tim9 of cultivation in the 

- shape of manual labour 1 

(j) Have you adopted any land improvement 
m)a.sures lika reclamltion, soil conserva
tion, consolidation, etc.? 

(]c) Has there been any increase in the irriga
ted area during the last five years 1 

(l) What improved seeds for crops did you 
use during the last agricultural year ? 
Give quantfties and sources of supply. 

{m} Did you use any pesticides ~ If so, for 
what crops? 

Quantity sold 

3 



(n) Have you adopted any improved methods 
of cultivation, like Japanese method of 
paddy oultivation during the last five 
years 1 

17. How much did your fa,ther own a,t the time of 
his death 1 

(a) Land in acres 
(b) Houses and other landed property 

18. (a) Do you own any cattle or poultry 1 
(Give numbers) : 
(i) Milch cattle 

(ii) Draught cattle 
(iii) Cows, buffaloes, goats, sheep, pigs, 

duck, geeEe and fowl. 
(b) How much milk or milk products do you 

get per day? 
(i) for consumption in the household 

(U) for sale in the market or to others 
(6) If you keep poultry or rear goats/sheep/ 

pigs, etc., indicate the amount of average 
income per year from these SOllrces, 

19. Fishery 3 

(a) Does the household own or hold on lease 
any tank or river? 

(b) If fish is reared, was any quantity sold 
last year 1 (Answer Yes/No. If 'Yes', 
mention quantity). 

F. INDUSTRY: 

20. Do you or anyone else in the household 
oonduct any industry' If yes-

(a) What are the products? 
(b) Which of them do you sell to neighbours 

or in the market? 
(c) Do you sell the products through a co

operative society or a Vikas MandaI? 
(d) Do you feel any difficulty due to un

organised market ? 
(e) Have you taken up this industry for the 

first time in the COurSe of last five years ? 
(/) Have you adopted any new tools or instru

ments for running this industry 1 If so, 
name the details of the tools and 
instruments. 
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11. Name the art or craft in which you have 
earned proficiency. 

22. When and how did you learn the art or 
oraft concerned 1 

(a) Do you consider further trainingnecessary1 
(Answer Yes/No). 

(b) If yes, describe the kind of training you 
desire. 

23. (a) What was your father's occupation 1 
(b) If you have changed your father's occupa

tion, why have you done so 1 
(e) Were you forced for lack of ohoice into 

this occupation 1 (Answer Yes/No). 
(a) If you were not forced for lack of choice, 

why did you choose this occupation 1 

24. (a) Have you yourself changed your oocupa~ 
tion from another kind to this one l 
(Answer Yes/No). 

(b) If yea, explain why you have changed 
your own occupation 1 

25. What kind of work would you like your son 
to do 1 

26. (a) If you are engag~d in trade or business, 
mention the commodities dealt in. 

(b) How do you get your finance 1 
(0) What is your approximate profit 1 -' 

17. (a) Is the industry run on own capital f 
(b) Is the oapitalloaned by the Mahajan who 

takes the produ()ts in repayment of loan 
or any other sOurce 1 

G. INDEBTEDNESS: 

If the head of household is in debt-

23. (a) Mention the amount of debt outstanding. 
(b) Souroe of credit 
(0) Rate of interest 
(el) Security given 
(e) Year in which the loan was 1>aken 

(J) Purpose for ~hich the loan was taken 

29. (a) Are you oontent with the present occupa
tion (Answer Yes/No). 

(b) If no, what other workyou want to do 1 
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H. EDUCATION, 

30. (a) How much did you spend last year on the 
education of your children ~ 

(b) How many of your children are reading at 
school or college ~ 

School. Male/Female 
College: Male/Female 

(0) Does any member of the household-
(i) Regularly read a newspaper/magazine1 

(ii) Listen to news broadoasts through 
radio ~ 

(d) If there is an adult literacy centre in the 
village, how many members of this house
hold have beoome literate through this 
Centre? (If no centre, put a oross here). 

(6) Are you a member of any library in the 
village or in a neighbouring village ~ 
(Answer Yes/No). 

I. COMMUNITY: 

31. Do you regularly get inoculated against 
cholera and vaccinated against small pox 1 

U. (a) Does the Head of the household know the 
name of the essential administration 
units in which his village is situated 1 

(Tick for 'Yes', Cross for 'No') 

(b) Does the ~ead of the household know 
names of the principal rivers flowing 
through the district 1 

33. (a) Do you think that abolition of Zamindari 
ap.d intermediary rights/has resulted in 
any good to you 1 (Answer Yes/No). 

(b) If yes, indioate how you have been 
benefited. 

(0) If no, why have you not been bene'fited? 

34:. If you are a Bataidar : 

(a) Could you get yourself reoorded as a 
Bataidar in the revisional settlement 1 
(Answer Yes/No). 

(b) Have you been evicted from your land as 
a result of recent land legislation ? 
(Answer Yes/No). (If yes, give 
pa.rtioula.rs) • 

Distriot/Subdivision/Police 
Station I AnchalfPanchayat/ 
Thana no. of the Village. 
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35. (a) Have you benefited from any scheme 
orland reclamation or land improvement 
or irrigation 1 (Answer Yes/No). 

(b) If yes, explain how have you benefited. 

38. (To be answered if there is a co-operative 
society in the village or in the neigh
bouring village.) 

(a) Are you a member of the co-operative 
society ~ (Answer Yes./No). 

(b) If 'yes, have you derived any benefit ? 
Give details, if you have. 

(c) If no, why are you not a member 1 

37. Is there a C. D. Block in your area 1 

(The following questions will be answered 
only if reply to the above question is in 
the affirmative.) 

(a) Do you know what are the functions of 
V. L. W. 1 (Answer Yes/No). 

(b) If yes, describe his functions. 
(0) Hasthe Village Level Worker ever come 

and talked to you 1 
(d) Has he demonstrated any of the improved 

agricultural practices mentioned above 1 
If so, did you follow his advice t If not, 
why not 1 

38. (a) Have you benefited from the C.D. Block 1 
(Answer Yes/No). 

(b) If yes, how have you benefited·1 

39. (a) What are the main functions of the 
Panchayat1 

(b) Has there been any improvement in your 
village since the Panchayat was estab· 
lished 1 (Answer Yes/No). 

(0) If yes, what has been the improvement 1 
(d) Did you participate in these (by contri

buting land, labour. cash or material, 
etc.) 1 If not, why not 1 

(e) Have you benefited from the work! 
activity 1 

(J) Do you think that collection of rent 
should be given to the Gram Pan chayat1 

40. (a) Has any cas~ or tribe of your village got 
a separate Panchayat of its own 1 
(Answer Yes/No). 

(b) If yes, what are the main functions of this 
cast~ Qr tr~bal fanch,ayat 1 
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(c) Since the statutory Panchayats al.'e 
functioning t why do you think thel3e 
caste or triba.l P a.ncha.yats should still 
continue ~ 

4:l. (a) Is there a family planning centre in Y0ltr 
area 1 (Answer Yes/No). 

(b) Do you know th'1t man and wife can 
prevent conception of a child by 
deliberate means, if they wish to do so ~ 

(0) Does the Hea.d of the household wish that 
no more children were born to him 1 

(d) Ha.ve you ever been benefited from the 
family planning centre 1 (Answer 
Yes/No). 

(e) Ha.s any member of your family ev~r 
. been contacted by the lady worker in 

this aonneetion 1 ( Answer Yes/No). 

J. DIET: 

4:2. (a) How many times a day do the members 
of the household take their meals 1 

(b) What are the foods or drinks prohibited 1 

(0) What are the usual items of diet at eac:h 
meal 1 

(d) Doas the household regularly take: 
(i) Tea 

(ii) Sugar 
(iii) Milk 
(iv) Butter • 
(v) Ghee 

(vi) Fruits 
(vii) Vegetables; 

(e) Name commonly used oil/fat. 

(/) How many times a month is meat, fish, 
egg, consumed 1 

(g) How many members of the household 
take (i) Tobacco, (ii) Khaini, (iii) Gallja, 
(iv) Pan, (v) Betelnut (Kasaili), (vi) Bidi, 
(vii) Cigarette, (viii) Toddy, (ix) Bhang, 
or (x) other drinks 1 

K. UTENSILS: 

'3. (a) Name the utensils used for preparing food 
and for storage of drinking water. 

(b) Of ,wha.t ma.terials are important uterlsils 
made 1 



r...FVEL, 

44. What fuel is ordinarily used for cooking , 

M. FURNITURE AND ORNAMENTS: 

45. (a) Does the household possess a Bedstead/ 
Khatia/ Chauki/ Chair / Table/Mirror / 
Bench /Stool JMachia/Wall-Shelf? (Cross 
out those not found.) 

(b) Is the household using any new kind of 
furniture for the first time in the last five 
years ~ 

(c) Does the household use mosquito net 1 

46. List all the orna.ments used by (a) men and 
(b) women. Give the local names and 
m9ntion whether gold or silver or brass Or 
a.ny other ma.terial is mainly used. Give 
drawings. 

N. HOUSES: 

47. Give a plan of the house and compound 
showing the main pla.ces. the material of 
the roof, walls and doors and the measure
ments of the bed-room. 

NOTE.-Give sketches and photographs wher
ever possible. 

48. Is there a la.trine in the house 1 

If yes, indicate its type, e.g., Sandas, Service, 
Borehole, Trench, Septic. 

4:9. Is there provision for a bathroom in the 
house ~ If so, is it used by women only 
or by men only, or by both ~ 

50. Does the hO'use have a separate well or tube
well 1 Is it used for bathing only or for 
drinking only or for both 1 Is the well 
PukkaJKutcha 1 

O. CONSUMER GOODS: 

51. (a) 

(b) 

Does the household possess Iantern/petro
max or Hazak/battery torchlightj 
kerosene stt>ve/wall clock or time-piecej 

,gramophone/radio set1 (Cross out those 
which do not apply.) 

Has any of the items been acquired for 
the first time in the last five years~ If 
yes, which are these articles ~ 
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(rl) Does the household use toilet soap/washing 
soap ~ 

(d) Does the household purcha.se cloth or use 
home-spun cloth 1 

(e) Are clothes sent to washerman to be 
cleaned~ 

<I> Are shoes worn '1 Ifso, of wha.t material 
and by how many members1 (Give 
figures separately for males/females.) 

P. TR·ANSPORT FACILITIES: 

"2. Does the household possess bullock ca.rt/horse/ 
elephantftom-tomfbicycleJrickshaw I motor 
oycle f motorcar / tractor 'l (Give the 
number of each item possessed. 
CrO.il8 out those which are not possessed). 



SUPPLEMENT TO HOUSEHOLD SCHEDULE 

SOOIO EOONOMIO SUBYEY, BIHAR 

Household Expenditure: 

(A) FOOD J 

1. WhJ.t is the expenditure of the househ~ld 
on the following-

Vegetables 

2. Meat, etc. 

8. Condiments 

4. Ghee and oils 
IS. Salt 
6. Sugar 
7. Coffee and Tea 
8. Liquor 

9. Tobacoo 

10. O~hol' Foods 

-

( 1) Potatoes 
(2) Onions 
(3) Other vegetables 
(1) Beef 
(2) Mutton 
(3) Chioken, Duok~ 

Bacon and other 
kinds of m.eat 

(4) Fish 

(1) Chillies 
(2) Tam9.rind 
(3) Others 

(1) Smoking 
(2) Chewing. 

_ (1) Refreshments 
(2) Pansupari 
(3) Others 

'rotal annual expenditure 

(B) CLOTHING 

1. What is the annual expenditure on olothini 

(0) HOUSING. ETC. 

Wlut is r,ha expenditure on the following-

1. Bousing (Rent) 
2. Fuel 
3. Light 

Total-Annua.l expenditure 

Monthly Annual 
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(D) MISCELLANEOUS EXPENDITURE; 

What is the annual expenditure on the 
following l 

1. Education 
2. Dhobyor soap 
3. Barber 
4. Travelling 
5. Medical fees and mt>-dioines 
6. Religious observances 
7. Amusements 
8. Provident Fund, Insural!oe and other 

compulsory savings 
9. Payment of debts 

10. Remittance to dependants living elsewhere. 
11. Any other item 

Tota.l annual expenditure 

(E) EXPENDITURE ON CULTIVATION, 
INDUSTRY, ETC; 

What is the annual expenditure of the house
hold on-

1. Cultivation run by the household ~ 
2. Industry run by the household 1 
3. Business run by the household ~ 

Total annual expenditure 
(F) Grand Total of A to E ...........••... 

XIV. INCOME OF THE HOUSEHOLD: 

1. What is the annual income of the household 
under the following items-

(a) Salary or wages 
(b) Industry run by the household 
(e) Busin.ess run by the household 
(d) Rent from land 
(e) Rent of houses 
(I) Pension 
(g) Dividends 
(n) Gifts and prasents 
(i) Help from relativesa etc. 
(j) Other sources 
Total 

7J 

Monthly 



x V. Is the annual income of the household 
sufficient to cover the expenditure 1 

XVI. How is the expenditure not covered by 
income met 1 

(To be answered only in respect of households 
the income of which is less than the 
expenditure. ) 

XVII. Indebtedness I 

1. Is the household in debt 1 If so, what is 
the extent of debt1 How much of this 
was incurred during the l&8t ten years' 

J. What is the extent of debt incurred for the 
following purposes -

(a) Purchase of land 
(b) House construction or repairs to the 

existing building 
(c) Marriages 
(d) Funerals. 
(e) To give dowry 
(f) To clear old outstanding debts 
(g) Sickness 
(II,) Ordinary wants 
(t) Household cultivation. 
(3) Industry run by the household 
(k) Business run by the household 

8. (a) Has the household clea.red a.ny. debt 
which existed prior to 10 years and if 
so~ how much 'I < 

(b) How was the debt cleared? Is it from 
the income of a.ny property or by 
borrowing or from any other source1 
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ANNEXURE II 

SOCIO ECONOMIC SURVEY, 1960-61 

Census 1961 Name of district ............................................................ 

PART II 

Village Schedule 

Name of Subdivision ........................ Police Station ................... . 

. . . . . . . . . . . . . . . . . . . . . . • . . . . . . . . . : . .. . Anchal ............................. . 

Name of village .......................... Thana number of village ........... . 

Area of village ............................ Number of Households ........... . 

What is the religion which majority of the villagers profess ................... . 

.. .. .. .. .. .. .. .. .. .. .. .. .. .. .. .. .. .. .. .. .. .. .. .. .. .. .. .. .. .. .. .. .. .. 

1. Topography of the village-

(a) 

(b) 

(0) 

Is the village situated on a plain/on an 
undulating surface/ on a plateauJ on a 
Hillock/or at the bottom of a depres
sion? 

The system of grouping of houses
average distance between two clusters 
of houses-reasons for such grouping, 
e.g., whether on account of special 
custom or OIl account of the nature 
of the surface of land. 

Internal roads-tanks-village common
any stream or other extensive source 
of water-proximity or otherwise of any 
jungle-Approximate number of shade 
bearing trees and how they are 
&rranged 1 

2. What is the local legend about the village? 

3. Detailed description of average house of the 
members of each caste/tribe, religious 
group, occupational group in the 
village. 

4:. Name and distance of the nearest Railway 
Station and Bus ro~. 

............................................................ 

................................................................ 

............................................................ 

.................................................. " ........ 

........ " .................................................. .. 

...... " ............. " ..................... . 
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5. Name and distance of Hat or Hats to which 
surplus produce of the village is taken 
for sale. 

fS. Distance by road from Thana and Sub
divisional Headquarters. 

7. (a) Distance of the Post Office from the 
village. 

(b) Distance of the Telegraph Office from. the 
village. 

(0) Can money be sent through that Post 
Office 1 

8. (a) Name and distance of the nearest hos
pital or dispensary (giving details of 
facilities available). 

(b) Name of the diseases from which the 
villagers commonly suffer. 

9. (a) Name and distance of the nearest veteri
nary hospital. 

(b) Name the disease from which cattle 
usually suffer and the measures taken 
for their prevention and treatment. 

(0) Is there an Artificial Insemination Centre 
in or near the village 1 Is the centre 
fully utilised by the villagers 1 

(d) Is there any improved-breed bull in the 
village 1 

..................................................... 

............................................................ 

........................................................... 

........................................................... 

...... III .............................................. . 

10. Religious pra.ctioe followed by members of ........•...................•. 
each caste, tribe and religious group in 
the village. The description of the reli-
gious practice in each case should begin 
with the name or names under which the 
Supreme Being is known and then proceed 
from ceremonies that might be observed in 
respect of a person from sometime before 
he is born and end with the funeral rites 
after his death. 

11. Give details of places of common religious ........................•.•.•. 
worship, if any. 

12. Describe community festivals if held in the ............................•. 
village. 



ANNEXUltIlS 

13. Dress commonly worn by the villagers 
with specia.l reference to peculiarities on 
acoount of caste, tribe or religious sanction 
or economic status. (Give photographs 
and illustrations, wherever possible.) 

14. Number and types of institutions in the 
village-

(i) School. . . . . . . . . . . . . . . . . . . . . . . . . . . . (ii) Adult Literacy Centre ......... . 

(iii) Library. . . . . . . . . . . . . . . . . . . . • . . • . . (iv) Co-operative Society ........... . 

(v) Panchayat ....................... . 

(vii) Farmers' Club 

(ix) Gram Raksha Dal .............. . 

(vi) Mahila MandaI 

(viii) Youth's Club 

(x) Kirtan MandaI 

(xi) Akhara ......................... . (xii) Other institutions, if any ..•.•. 

15. Describe social recreation centres, if any 

16. Give a brief account of Co-operative move
ment in the village, if there is a co-opera
tive society. (Give number and names 
of co-operatives.) 

17. Give a similar account of the working of 
the p(J'TWhayat, if the village has a statu
tory pa'TWhayat. 

L8. (a) 

(b) 

For tribal viUage8 only. 

Describe in detail the physical charac
teristic (like_colour of the skin, stature, 
head, hair style, nose. etc.) and psycho
logical traits and the bearings of the 
members of the tribe with special em
phasis on dress commonly Worn by the 
villagers (describe apparent peculiarities 
on account of tribes, sub-tribes and/or 
econom.ic status etc.) Photo. 

Does the tribe tattoo, if yes (i) whether 
males or females or both tattoo, (2) and 
at what part of the body ~ (3) and at 
what a.ge '? Any customs/beliefs con
nected with tattooing? What are the 
ceremonies performed at the time of 
tattooing? 

(c) Give the sketches of designs of tattooe~. 
(Photo.) 

77 

. " " .. ,. .......... " .................................... .. 

........................................................... 

............................................................ 

. .. " ... " " . " .. " " " ... " ...... " . " " . " .... " " 



(d)(i) 

J0.10ItA.TU 

At what age, marriages are contracted? 
Write about marriage ceremonies and 
ceremonies that follow. (Give Photo
graphs of bride and bridegroom and 
ornaments, wherever possible.) 

(ii) Dascribe ornarnentiil 

(iii) Is polya'ldry practised in the villagf' , 
Yes/No. If yes, give a note. 

(iv) Is polygamy pra.otised in the village, 
Yes/No. If yes, give_ a, note. 

(v) Is pre~marital sexual fre~dom allowed by ...........................•.... 
the tribe 1 Yes/No. If yes, give a. note 
about it. (This question should not be 

(vi) 

(6) 

(I> 

(g) 

asked, but observation method is to be 
followed.) 

Is widow-marriage allowed 1 If yes, ............................. . 
describe in detail the rules and social 
customs connected with widow-marriage, 
and is thera a.ny speoial name for such 
a'marriage 1 

D~scribe in deta.H the Village rites and ............................. . 
customs connected with conception, preg~ 
nancy and birth. What ceremonies are 
aesociated with conception and different 
methods of pregnancy 1 Describe birth 
ceremonies connected with a male and 
female child separately. 

Write notes on sacrifices made on different 
occasions like (1) Pregnancy, (2) Child 
birth, (3) Marriage, (4) Death, (5) Crops
(a) Sowing, (b)Harvesiing,(c) Opening 
of a. new JhUlll land, (6) Construction 
of house, (7) Selection of a newsite for 
the village and (8) in honour of VIPsl 
Chiefs. 

How a dea.d body is disposed 1 Describe 
funeralrito3 and oustoms, death effigies, 
etc. Do the oustoms vary for male and 
female deceased ? 

................................ 

.................................. 
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LIST OF VILLAGES ON WHICH MONOGRAPHS ARE PROPOSED TO BE PUBLISHED 

Serial Name of village 
no. 

1 

*1 Jojohatu 

2 Kujam 

3 Harup 

2 

4 Bara Ghaggra 

5 Bergari 

6 Rumta Bundu 

7 Kathgaon 

8 Parha 

9 Meromdega 

10 Orea 

11 Ghutua 

12 Naresgarh 

13 Orsapat 

14 Hesla 

15 Upersole 

16 Bharbharia 

17 J amkanali 

18 Batbanga 

19 Kumarbhaja 

20 Palasi 

21 Khaspur 

22 Naipura 

23 Pareo 

24 Manjhauli 

25 Maneri Bigha 

26 Hathauri 

27 Dokhni 

28 Jamunia 

29 Asauta 

30 Sabal Bigha 

31 Manikpur 

32 Hill Block 

33 Baraon 

34 Dehri 

35 Mangrauni 

36 Basbhitti 

37 Khajurbari 

Anchal/Block 

3 

Khunti 

Bishunpur 

Bishunpur 

Khijri 

Mandar 

Bundu 

Dumri 

Kolebira 

Thethaitangar 

Latehar 

Latehar 

Latehar 

Mahuadar 

Ramgarh 

Dhalbhumgarh 

Manjhari 

Amrapara 

Taljhari 

Litipara 

Jama 

Patna Sadar 

Rajgir 

Bibta 

Dumaria 

Arwal 

Hussaingallj 

Ramnagar 

Gaunaha 

Shambhuganj 

Sikandra 

Bakhri 

Surajgarha 

Dehri 

Rajpur 

Madhubani 

Supaul 

Tarhagachh 

• The Present Volume 

Subdivision 

4 

Khunti 

Gumla 

Gumla 

Ranchi Sadar 

Ranchi Badar 

Ranchi Sadar 

Gumla 

Simdega 

Simdega 

Latehar 

Latehar 

Latehar 

Latehar 

Hazaribagh Sadar 

Dhalbhum 

Singhbhum Badal' 

Pakur 

Rajmahal 

Pakur 

Dumka Sadal' 

Patna Sadar 

Bihar 

Dinapur 

Gaya Badar 

Jehanabad 

Siwan 

Bettiah 

Bettiah 

Banka 

Jamui 

Begusarai 

MonghYr Sadar 

Sasaram 

Buxar 

Madhubani 

Supaul 

Kishanganj 

District SpeCial Groups in the village 

5 

Ranchi 

Ranchi 

Ranchi 

Ranchi 

Ranohi 

Ranchi 

Ranchi 

Ranchi 

Ranchi 

Palamau 

Palamau 

Palamau 

Palamau 

Hazaribagh 

Singhbhum 

Singhbhum 

Santal Parganas 

Santal Parganas 

Santal Parganas 

Santal Parganas 

Patna 

Patna 

Patna 

Gaya 

Gaya 

Saran 

Champaran 

Champaran 

Bhagalpur 

Monghyr 

Monghyr 

Monghyr 

Shahabad 

Shahabad 

Da.rbbanga 

Saharsa. 

Purnea 

6 

Munda Tribe 

Birjia 

Lohra 

Oraon 

Birhor 

Korwa Tribe 

Binjhia Tribe 

Gond and Kharia Tribes 

Kharwar Tribe 

Chero Tribe 

Parhaiya Tribe 

Kisan Tribe 

Bedia and Karmali Tribes 

Bhumij Tribe 

Ho Tribe 

Santhal 

Sauria Paharia 

Mal Paharia Tribe 

Mahli Tribe 

Milkmen 

Tassar Producers 

Variegated population 

Toddy Tappers and Potters 

Weavers 

Potters 

Dhangar (Oraon) Tribe 

Tharu Tribe 

Variegated population 

Variegated population 

Variegated population 

Kora Tribe 

Variegated population 

Variegated population 

Maithili Brahman Caste 

Typical Saharsa village of 
Kosi. 

V ari6gate~ population 






